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Abstract

The Book of Joel, with its vivid imagery of locust plagues and divine
pronouncements, has resonated deeply within Ethiopian literary traditions. This
paper explores the diverse ways in which Joel has been received, reinterpreted, and
woven into the fabric of Ethiopian literary expression. Beyond straightforward
commentary, Ethiopian engagement with Joel delves into literary and artistic
interpretations. It examines how subsequent texts, both liturgical and homiletic,
reference, allude to, and reimagine the book's themes and imagery. By analyzing
these echoes, we gain insights into how Joel has inspired and shaped Ethiopian
literary tradition. The paper will delve into specific examples, such as, liturgical
compositions incorporating Joel's motifs into prayers and hymns; devotional and
poetic works drawing inspiration from the book's imagery and messages; and
Historical and philosophical writings employing Joel's themes to reflect on Ethiopian
experiences. Through this exploration, this paper aims to shed light on the dynamic
interplay between biblical text and Ethiopian literary creativity. A comparison
between the Ethiopic Old Testament and the Hebrew or Greek versions reveals a
largely faithful translation. The process of translation involves both fidelity to the
original text and clarity for the new audience. By tracing the echoes of Joel, we gain
a richer understanding of how this ancient text has nourished and been transformed
within Ethiopian literary contexts.
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1. Introduction

The translation of the Bible into classical Ethiopic, known as Ga’az, stands as a
monumental achievement in Ethiopian spiritual history. This translation effort,
primarily focusing on the New Testament, occurred during the Axumite period,
roughly between the 41 to 71" Centuries AD. While the Ethiopian Bible shares most
of its content with other Christian traditions, it also uniquely preserves several
noteworthy texts. These include the Book of Enoch, the Book of Jubilees, the Book
of Maccabees and the Book of Esdras®.

The Ethiopian Bible holds a unique place in Christian history, not just for its early
translation but also for its inclusion of several additional texts. These non-canonical
works, sometimes called "biblical apocryphal books," add a rich layer of local
context and interpretation. Some of the most notable, for instance, include a unique
story about the events surrounding Jesus’ time on earth, was originally written in
Greek in the region of Palestinian. It was later translated into Arabic and eventually
found its way to Ethiopia, where it's preserved today®. Ethiopian Christian literature
bursts with liturgical treasures. It boasts at least twenty-one Anaphoras, each offering
a unique perspective on the Eucharist. Additionally, vast collections of hymns and
prayers called Doggwa (£3) exist for every season of the liturgical year, enriching
both monastic and cathedral worship experiences. Ethiopia is a household to a
precise brand of Christianity, Tedros Abraha, (2010:1), distinct even from the rest of
the sister oriental Churches. What makes these compositions truly special is how
they blend influences from other cultures with unique local creativity. Many of the

3 Cf. The Amharic Bible with the Old Testament based on Septuagint, the Bible society
Ethiopia, Addis Ababa, Ethiopia. (2007).

* The transmission of the holy scriptures into the Ga’oz language is processed as early as
Latin and other ancient languages. Christianity in Ethiopia can be traced back all the way
to the ancient Kingdom of Axum when King Ezana first adopted the faith. Although the
religion existed in Ethiopia before then, it did not take hold in the region until it was
declared a state religion in 330AD. It is not known when exactly Christianity emerged in
Ethiopia, but the earliest known reference is Acts 8:26-38 in the New Testament when
Philip the Evangelist converted an Ethiopian court official in the 1st Century AD
(although scholars argue that 'Ethiopian’ was a term used to refer to a black person, not
necessarily an Ethiopian as we know now). Today, Christianity is central in Ethiopia, with
many denominations being followed, the largest of which is the Ethiopian Orthodox
Tawahodo Church which has the largest and most diverse biblical canon in traditional
Christendom. Ephrem lsaac, (2012:3).
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aforementioned showcase this fascinating fusion, seamlessly weaving together
foreign elements with Ethiopian voices and perspectives®.

The nature of Old Testament citations and allusions in Ethiopic literature requires
thorough study. It may be merely apologetic as in the Book of Mysteries and
the Book of Light (both written in the 15" century) wherein the Book of Jubilees is
cited as a text that emphasizes the importance of honouring the Sabbath. It suggests
that the Sabbath should be observed with a similar level of dedication as
Sunday. This idea connects with the broader theme of Sabbath observance,
suggesting a shared practice across spiritual realms (cf. Jubilees 2: 17-19) (CSCO,
1993).

Over two millennia ago the prophet Joel raised his voice in the midst of the crisis in
Israel, in Judah, Or in the midst of a crisis. He interpreted the crisis in keeping with
Israel’s faith tradition and prophetic themes with which he is in continuity. But
beyond interpretation, he offered a strategy of response based on trust that God is
our help and refuge in time of trouble. We can look at his message more closely as
it finds expression around the major themes of the Book of Joel. The repentance of
the heart, of which of Joel speaks, was meant to help alleviate serious societal
conflicts. Bruce. C. Brich. (1997:130).

The Book of Joel uses vivid imagery and symbolism to convey its message. For
example, locusts can be interpreted both literally as a devastating pest and
metaphorically as a powerful force, such as an invading army. This multifaceted
meaning adds depth and complexity to the prophet's words. According to Elie, Assis
(2013:41), understanding these layers of meaning requires careful consideration of
the context and literary devices used. In the case of the locusts, the Book of Joel
references the earlier plagues in Egypt (Exodus, 10:1-20), suggesting a connection
between the literal and symbolic interpretations. This paper aims to explore how
different approaches to interpretation (hermeneutics) can influence our
understanding of the Book of Joel in view of exploring the Ethiopian reception of
the text.

The Ethiopian interpretation of the Book of Joel reflects a deep interest in biblical
exegesis and Christian hermeneutics. Ethiopian scholars, like their counterparts
elsewhere, have long sought to uncover the deeper meanings within biblical texts.

5 Isaac of Ninive, Filoxenus of Mabbug, John Saba three fundamental names to Ethiopian
monasticism, theology and spirituality. Kottayam, India. Tedros Abraha, (2010:5).
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This search, known as ‘andamta, involves examining passages, phrases, and even
individual words to unlock their theological significance. In the case of Joel, both
historical and allegorical approaches find their place. The search for the inner
meaning of passages, phrases and words is enriching understanding and appreciation
of Christian faith. This article explores how Ethiopian scholars used Joel's words as
inspiration for their own beliefs and practices. We'll take a look at some fascinating
examples, including liturgical hymns and devotional writings that connect back to
the Book of Joel in unique and meaningful ways.

The Old Testament, particularly the book of Joel, prophets are depicted as figures
who fulfilled important functions alongside priests within the religious framework
of the time. They served as intermediaries, seeking guidance and answers from the
Divine on behalf of individuals and communities. These questions often pertained to
everyday life, personal choices, or matters of faith. Prophetic elements are woven
throughout many liturgical psalms, adding depth and meaning to these devotional
texts. These elements can include visions, pronouncements, and even hymns and
prayers, creating a rich tapestry of spiritual experience. (Watts.1975: 7).

2. The Ethiopic Book of Joel: Content and Variations

In the Ethiopic manuscript tradition, the Book of Joel is positioned among the 12
Minor Prophets following the Book of Daniel. The development of prophetic
literature in this tradition can be delineated into three stages. As John, D.W. Wiatts,
(1975: 1-2), States that, the first and longest stage comprises narratives. This would
be followed by collections of prophetic oracles in the second stage and finally the
role of the prophet in worship in the third and last stage.

As mentioned earlier, the Book of Joel is renowned for its call to repentance and its
emphasis on correcting of the interior life during fasting time. Besides it symbolizes
the Day of the Lord® through vivid imagery such as locust swarms and battles.
Furthermore, in a Christian context, based on the Acts of the Apostles, the feast of
Pentecost signifying the birth of the Church and pouring out of the Holy Spirit holds

6 The Day of the Lord is common motif in prophetic literature of ancient Israel, expected to
be a day of God’s intervention in favor of his people. While the people expected relief,
peace and prosperity at the coming of the Day of the Lord, prophets were not always
reflecting the same idea. They were even warning the people that the Day of the Lord
could be a period of suffering if there was injustice, idolatry and the suffering of innocents
(cf. Amos 5).
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significance in the Book of Joel, encompassing both its spiritual and physical
dimensions.

Comparing the Ethiopic Old Testament with its Hebrew or Greek counterparts
reveals a predominantly faithful translation. However, there are instances where
translations exhibit a more dynamic and creative approach, not confined to literal or
word—for-word reproduction. The Book of Joel exemplifies both approaches,
showcasing the nuances of translation within this tradition.

For example, when examining Joel 1:15, notable variations emerge among various
Ethiopic manuscripts. Besides, the significant variants reflect important differences
of meaning, implying an interesting story of the interpretation and reception of the

Ethiopic book of Joel.
Table 1

Ethiopic Hebrew Syriac Arabic Greek
UNES | “41 A1 A1 3 oY AnR Pard mard e).-.\“éc! oY ofppot
CO| oAt  Afge | v oi 2ty 7 ] i
= a5 | olppot
10_34; | Ad&P T 00T (Joe 1:15 remed < A | ofppor  gig
Joel | AMMANHC, WTT), =-ie1 am Auépav 6t
1:15 m=es w211 Aas for the | yyde quépa
Alas (3X)I Alas for the day! For the | xvpiov (Joe
forthe day! | gay1 For the | Alas for the | gay of | 1:15 BGT)
For the day day of | day! For the | ihe Lord is
of _ the Lord is | day of | hear. Alas for
the Lordisn| peqr. the Lord is day! For the
ear, near. day of
the Lord is
near.

" In Syrac: this day, today, daytime, sun lighttime period adv. the absolute from
is yom/yiam and the most common pl. is the emphatic for yawmata while the absolute and
construct have the masculine plural ending as does the emphatic following numbers;
BA xnni; elsewhere yaom, yaw/omin; there appears to be a lexical distinction between
the two plurals in the older dialects, with yawmin referring to literal "days,"
while yawmata refers rather to "time, times," but they can be used interchangeably even
in the same text: see Hugoye 14(2011:55).
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Although two recent Ethiopic versions are equivalent to the to the Hebrew,
the Syriac, the Arabic and the Greek, most Ethiopian versions, including the
earliest attested and the textus receptus, have preferred to make the text clear
and natural by referring to personal pronouns instead of addressing “the day”,
as will be explained after the following two tables. The first table shows the
correspondence between the two recent manuscripts which follow the
readings of the ancient languages.

The beneath table shows the variants reflected within the Ethiopian textual
tradition, with readings that exclude “the day” represented among the ancient
and original languages. One notices here a conspicuous example of a
contextual Ethiopian translation.

EMML 1768; 1:15

D’Abbadie 35; 1:15

IES 0077; 1:15 &
AC

EMML 2080; 1:15

“ah AT AN AT
it o0t  Ahav
AN+t ont
AMA (AL,

Alas (2x) for me!
For the day of
the Lord is near,

““h AT A AT
Sht ont hhav
AdaP T ont
A MANC,

Alas (2x) for us !
For the day of
the Lord is near,

“4h  Aheve @it
oAt Ahae WAt
OAT AIHANdC”.

Alas for you! For the
day of
the Lord is near,

“hb  (feave CxtT
oAt Ahee AdaP T
00t AHANdC,

Alas for them! For
the day of
the Lord is near

Tabe 2

In textual transmission the variant readings might occur due to some reasons.

Interestingly, the above Ethiopic manuscripts (cf. Table 2) manifest, AQ.:
AFT Al AATT AQ: ATT AQ: ATT AQ: ANOPT Al A°0P<T AT AT
A“1: Alas for me, Alas for us, Alas for you, Alas for them, Alas Alas Alas,
five (5) different readings. All these readings show a shift of the objects to
whom the woe is addressed. In the Hebrew (MT) and the Greek (LXX),
Arabic and Syriac versions as well, the woe is attributed to the “day”. In other
words, here “day” is personified. The Ethiopic is here more concrete and helps
the reader to see the connection between the oracle of woe and the concerned
human beings. The Ethiopic readings, in this case, tried to avoid the implied
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audience. In general, Joel 1:15 makes it clear however, that the day of the
Lord is a day of woe for the community of the Lord. The land has experienced
a terrible locust plague, and the text wants to make it as evidence that the
community cannot interpret it as occurring simply due to natural causes.

The samples presented above indicate significant variants. They are found in
several other witnesses and are, other whole, widely distributed throughout
the entire manuscript tradition. For example,

In UNESCO 10 34, a reading evoking pain and imminent danger is
presented, without specifying the sufferer. Conversely, EMML1768 indicates
that the prophet is the one who experiencing suffering. According to
d’Abbadie 35, not only the prophet but also the people are suffering with the
prophet as community. EMML2080 ruptures the suffering from the
community and refers the others for warning and suffering. In IES 0077, and
the "andomta Commentary, the warning is directed explicitly at the people,
excluding the prophet. How can such variations arise if translations originate
from a single text or language? Alternatively, could these differences be
attributed to diverse source texts and languages such as In Hebrew, Greek,
Syriac and Arabic?

The samples presented above indicate significant variants. On the one hand,
a critical edition will enable us to identify different families and to trace the
textual history of the Ethiopic Book of Joel. How can one explain these
significant variants? Do we not also observe Ethiopian innovations in the
process of translation and transmission?

They are found in several other witnesses and are, other whole, widely
distributed throughout the entire manuscript tradition. So, were they added by
scribes who wanted them in or deleted by scribes who wanted them out? It’s
hard to say on the basis of the manuscripts themselves.

Besides, the significant variants reflect important differences of meaning,
implying an interesting story of the interpretation and reception of the
Ethiopic book of Joel. For instance, in this connection, it is noteworthy to
study, among others, the following verses of the Old Testament that contain
quotations and allusions to the Book of Joel with Obadiah, 1:15 with Joel,
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1:15. So, again, Zechariah has many similarities of wording and meaning.
This will appear at once on a comparison of Joel 2:30-32 with Zechariah 12:2,
9; 14:1, 5-11. One such hint is found in the name, the valley of Jehoshaphat,
(Joel. 3:2), which is possibly a proof that Joel.

In this verse (Joel 1:15), unique message is conveyed, wherein locusts and
drought symbolize that ‘the day of the Lord is near’. This day is distinctly
understood as one of the devastation and judgment. Amos also references ‘the
day’ as familiar to the people of his time, noting that on that day, the Lord
approached his people with light and the promise of blessing. However, Amos
warns that Israel’s sin and triviality would transform the Lord’s visitation into
one of judgment rather than approval (Amos 5:18-20).

Joel's teachings echo a theme found in the celebration of festival days, perhaps
suggesting that one of these days is still observed as the day of the Lord's
coming. While some may anticipate blessings and fulfilment of divine
promises, Joel uses the locust plague to convey that the Lord's arrival will
bring mighty devastation. Similar to the announcements made by John the
Baptist and Jesus (*'the kingdom of God is upon you"), Joel's proclamation of
"the day the Lord... is near" transcends tense distinctions in Ethiopic and
Hebrew, which represent completed or ongoing actions. This challenges
translators to determine the appropriate tense in English based on context. The
overarching theme in Joel is the imminence of this dreadful day, requiring a
decisive response from the people in the present or immediate future, as noted
in the Cambridge Bible Commentary (Watts, 1975: 21-22). According to
some scholars, like Elie, Assis, (2013:109), Joel's prophetic message in the
above verse does not solely pertain to future events; rather, it addresses the
present reality. While some interpret it as referring to the impending Day of
Judgment, Ethiopians, in their manuscript transmission, present variant
readings to interpret and contextualize these events.
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3. Theoretical Framework

The theoretical framework used in this paper is Hans Jauss' Reception
Theory, which encompasses seven key characteristics.

The first thesis challenges "historical objectivism” and emphasizes the
"historicity of literature” by considering the experience of readers engaging
with a literary work. This perspective justifies the examination of the
reception of the Ethiopic Book of Joel. Notably, the transformation of "sweet
or new wine" into "honey" serves as a significant example, alongside other
variants identified in the philological investigations.

The second thesis posits that the reception and influence of a work should be
analyzed in relation to the pre-understandings of both the work itself and its
genre. The author’s anticipation of reader responses, as well as the reader's
horizon of expectation, is influenced in part by earlier works, which the
current work can either fulfill or subvert.

The third thesis further develops the concept of a shifting horizon of
expectation. The variants in Joel 1:15, as reflected in the Ethiopic witnesses,
illustrate these shifts effectively. A reading that conveys a sense of pain and
the imminence of danger—without specifying the exact source of suffering—
has been observed in UNESCO 10_34. In contrast, EMML1768 indicates that
it is the prophet who suffers. Additionally, the shared suffering of both the
prophet and the people is noted in d’Abbadie 35. Research has also revealed
that according to IES 0077 and the "andomta Commentary, the warning is
directed specifically at the people, excluding the prophet. These discrepancies
have been examined, revealing that their causes are internal and not reliant on
a single original language.

8 H. Jauss, Toward an Aesthetic of Reception. Theory and History of Literature, Vol. 2,
Minneapolis: University Press, 1982, 23-34. See also, R. Evans, Reception History,
Tradition and Biblical Interpretation. Gadamer and Jauss in Current Practice, London
2014, 10-12.
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Jauss's fourth thesis addresses the distinctions between prior and
contemporary interpretations of a work, emphasizing the importance of
reconstructing the "horizon of expectations™ in which a work was created and
received. When applying this thesis to the Book of Joel, one can discern the
differences between the ostensibly original meaning and the new
understanding reflected in Ethiopian literature and tradition.

Jauss's fifth thesis further examines the Formalist theory of “literary
evolution,” positing that a text should be understood as part of a broader
"literary series.” Historical changes occur within this system or series in the
realm of literature. This study will demonstrate how Ethiopian literature has
proposed solutions to issues that were evident in the ancient text of the Book
of Joel. Notably, the debate surrounding "the pouring of my Spirit" versus
"pouring from my spirit™ is significant. The original Hebrew text aligns with
the former interpretation, while the Greek and much of the Ethiopian text
favor the latter. This interpretation maintains a certain logic, suggesting that
God bestows a portion of His spirit rather than the entirety of Himself.

In his sixth thesis, Jauss emphasizes what he terms "epoch-making"” moments
within a literary series. He explores the understanding of reading a text within
a literary series synchronically while acknowledging the importance of
diachrony. In this context, the synchronic "cross-sections” will involve an
intensive examination of a specific Ethiopic text concerning the issue of
reception.

Jauss's seventh thesis pertains to the social function of literature, wherein the
literary experience of a reader intersects with "the horizon of expectation of
their lived praxis.” This aspect is particularly relevant to this study, as various
verses of the Book of Joel have been received within the Ethiopian liturgical
context, especially during festivities that resonate with the expectations of the
Ethiopian Orthodox Christian community.
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4. The Ethiopic Book of Joel and Its Reception in Ethiopian
Literary Tradition

The Ethiopic Book of Joel holds a significant place in Ethiopian literary
tradition, influencing various aspects of cultural expression and religious
discourse. The Book, with its powerful imagery and prophetic messages, has
been quoted directly in Ethiopian literary works across different genres. From
poetry to historical narratives, Ethiopian writers have drawn inspiration from
Joel's text to convey moral lessons, political commentary, and spiritual
insights. Scholars of the Ethiopian Orthodox Church have incorporated Joel's
teachings into its theological discourse, interpreting the book's prophecies in
the context of Ethiopian religious beliefs and practices. Beyond its religious
implications, the Book of Joel has also influenced Ethiopian cultural
expressions. Direct quotations from Joel often appear in traditional songs,
folklore, and oral traditions, reflecting the enduring impact of the biblical text
on Ethiopian cultural identity. These quotations and allusions both in the
literary and oral tradition of the Church have left an indelible mark on
Ethiopian literary tradition, shaping religious discourse, cultural expressions,
and societal values. Its messages continue to resonate with Ethiopian writers,
artists, and theologians’, highlighting the enduring relevance of biblical texts
in shaping the cultural landscape of Ethiopia Therefore, this section of the
paper explores the reception of Joel's book in Ethiopian literary tradition,
focusing particularly on its direct quotations and allusion in various Go’oz
literary works.

4.1. The Book of Joel as alluded in (@& hé. NCY7), [Mashafa Barhan], ‘the
Ethiopic Book of Light®

"Masohafa Borhan," recognized as "The Ethiopic Book of Light," represents
a considerable literary exertion by Ase Zara Yaoqob, intended at
revolutionizing the Ethiopian Church during the 15" century. The author
properly named his collection of treatises "M.b.," signifying "Book of Light,"

9 In this collection of treatises, or homelier, the Emperor, probably in cooperation with the
group of clergymen serving at the royal camp, treats 121 subjects that concern both church
and state. Encyclopedia Aethiopica. Vol. I. P.533.
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which carries the profounder connotation of "Book of Christ." As (Conti
Rossini-Ricci, 1964:15 f.) states, ‘this designation arises from the
acknowledgment of Christ as the embodiment of light, guiding Christians
towards devotion to the Orthodox faith’.

The book is divided into 15 parts (dorsanat), with the last one for Passion
Week subdivided into six for the six passion days; Monday to Saturday. The
“Masohafa Borhan” is a unique source on political and social life in Ethiopia
in the 15 cent. What the Emperor adduces as supportive evidence for his order
to observe Saturday as the Lord’s Day is just one of them. The treatises are
lessons as well as lesson-plans for biblical and apocryphal readings. Each
treatise brings a wealth of new historical facts and social phenomena worth
meaningful.

Allusions to the Book of Joel are apparent in "Masohafa Borhan," offering
insight into the interpretation and integration of Joel's teachings into
Ethiopian religious discourse. The following example serves to illustrate this
point.

ORTFa Lz NG: NGheav: AT hov: o7k ovpftav: AILET: (hae: (.
AMLAT: NO7LA: “PEPO: (10:41-42) HHOD4: Le: AOeP: 1L.: ovbt: 1.8 &1k
ON%Aear-(: HD-kek: AdP: T AGPANLIC: aP<(h:: AdP: T: 911 MAP: TOL: M(LF:
ATP: ZOFE: TG AGP: At WAAD: AP ZDE: A LR

And you should make the remembrance of the prophets to take the reward of
the prophets as our Lord said in the gospel of Mathew (10:41-42), ‘whoever
welcomes a prophet in the name of a prophet will receive a prophet’s reward.
And their festive is as follows: on September 17, [Maskaram 8], Moses; on
September 20, [Maskaram 12], Edith; on September 28, [Maskaram 20],
Tobit; on October 10, [Maskaram 30], Jonah; on October 25, [Togomt 16],
Elsa (Elisha); on November 02, [Togomt 21], Joel.

In the above quoted text, the author of "Masohafa Borhan" lists Prophet Joel
among the prophets whose annual commemorative day falls on Toqomt 21.
Therefore, the book confirms that the blessings of the Prophet are continually
sought in the church, aligning with what is stated in the Scriptures (Matthew
10:41-42). Mentioning the Prophet Joel with Moses and Elisha shows the

167



The Reception of the Book of Joel in Ethiopic... Tsehay & Mersha

importance given to Joel in Ethiopian tradition. Having said that, here, one is
not dealing with quotations or allusions to passages or verses inside the Book
of Joel. The Lord’s Day is just one of the themes in the book of Joel the
prophet as well as in the book of light as we have seen above.

4.2. The Book of Joel as alluded in (e2&hé. haCt @Ohdht hdGRD),
[Masahafa 'sartu wa-kaletu ‘anaqu] ‘The Book of the Twelve
Pearls'®

"The Book of the Twelve Pearls" holds a revered place in Ethiopian religious
literature, offering insights into various biblical texts including the Book of
Joel illuminating the dynamic interplay between biblical texts and Ethiopian
religious literature.

AL 1.8 OAL: QR DT ATPTIL: CMLA: ON: HENL: ATPT1L: 172PI°: DOaD:
Ahao: COUA: APPU: OCT= Pk 80 OT2N: av3daf: AxA: hde: AA:
OLA1Ne%: LbPhav: MAPALNIP: DAAGLNIP: hdaP: Pchiar:: OONQht: dAT:
LOAIC: Oche: (1aP7dP: a0 F: OLN@-7: Zhavt: @<(rb: Tie: JO&C: DR 1LU:
LwCP: NCY7: N§2%: 0NT: OLhD<T: SAPAP: H: O1&hT: Shhe: AU~
®%%: 2N.: AMANMC: LOTPO: FPhe: OLNAU: APPKPT: OLLAPAP: (171L:
OPL:C: MRNDT: avILP: O1ILAL: LOATY: OchL: ODOCT: OANPhOTL: P0CA:
NCYTav:: A ANNC: £070: chHO: AOD tHAGATP: w1 H2LE: D A7Th: Lar:
AP F: WOHA: (20 NOWCE: POht: Gavbs FHNG: AdP: AP0 ORTLS:
APPIOt::

Joel the prophet is the son of Pethuel from the Robel tribe. There are also those
who say it is from Benjamin's side. His mother's name is Rimel from the land
named Baron. In his prophesy the prophesying spirit rests upon all people,
your children say; your elders are dreaming a dream, he said. On this day the
sun darkens at noon; all over the earth will be dark after that light comes out;

10 The Book beings with the following words: “In the name of Father, the Son and the Holy
Spirit one God's help, we will begin to read the prophecies of our Lord Jesus Christ, which
have been spoken by the prophets and their countries, saying that there is one God in the
Father, the Son and the Holy Spirit. From the great and the small, their blessings and
thanks from ....... He will be with forever.” There is an unpublished version of the book
of the Twelve Pearls (&dhé. AaCHE Ohd+ AdGHo) at the National Archives. In the
manuscript the text is not chaptered. The interpretation divided it into chapters and verses;
but not yet publication
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At the end of the day, it will be a great exchange. After him silence
follows/comes; heaven and earth shake there will be lightning and thunder;
sun and moon darken; God his people forever. Hence, before the Lord came
in the flesh, it was 1000 years. The memorial is October 21. (P. 54).

The "Book of Twelve Pearls" provides significant information about Joel,
including his tribal lineage. However, this contradicts the assertions made in
the "andomta Commentary of the Book of Joel. In the commentary, there is
evidence suggesting that Joel is from the tribe of Robel, with his mother's
name recorded as Mersla. Conversely, another interpretation states that Joel
is from the tribe of Benjamin, with his mother's name given as Romel.
Additionally, the "Book of Twelve Pearls" places Joel's prophesies
approximately one thousand years before the birth of Christ.

4.3.1 a7hac, [Senkassar] ‘Synaxarium'?

The Synaxarium is one of the most important literary works of the Ethiopian
Church. It offers an almost complete catalogue, remembrance and salutation
of saints and holy men and women commemorated by the Church and is one
of the most widespread texts, almost every church possessing a copy of it.
Catalogues mention at least 100 extant manuscripts of the S. (cp. Colin 1988:
294f.). The reading of major episodes from the life of the daily saints is
traditionally done before the priest pronounces the closing words of the
service. Likewise, in the Ethiopian tradition there is hardly any other text of
the same length, the S. normally appearing in the form of two or four codices.

The work largely consists of translations from Arabic, in turn relying on
Coptic and/or Greek texts, and betrays the contribution of more Arabic
collections through complex transmission processes: in particular, a Copto-

11 Sonkessar (Marie-Laure Derat), The S. from Gr. synaxarion, in turn from synaxis,
‘religious service’, with reference to the memorial section of it) is a hagiographic work
consisting of commemorations in the form of short Vitae, or mentions of name and death
day only of saints and martyrs of the Ethiopian Orthodox (Tawahado) Church.
Encyclopedia Aethiopica. Vol. IV. pp. (622-23).
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Avrabic collection seem to have merged in the S. not later than the 14" cent.,
as it is apparent from documents extant in the textual tradition.

The text contains a minimum of three narratives that discuss the life and
actions of Prophet Joel. The narrative designated to be recited on Tokqomt 21
(October 31), for example, honors the life of the Prophet Joel. According to
this account, Prophet Joel passed away on Togamt 21 (October 31) after
fulfilling his mission of preaching to the people and delivering prophecies:

OOHL: O0t: hdld. O0LL: 1Le: Alkhd: A&P: MAL: Qkhd: OTINP: NFPPOHAU-:
AANL: DAL: CNGI°: DAL: ANI°7: TV

g @aoycav: Aht(l: Owpav: O+0P: (A7H: 1Lt AR ILANAC: (&7
ONATT: AT19hu-: ARTHAT: OOATT: CeT: aPdn: P40: APA.MA: AAA:
AhPCOT: @nhov: S T3NR: APALIP: OD-La0: DAYGLIPIP: ODLH-fav-:
ORI Ad: &4 PN LPaD-:

7. 020 (@(t: FUk: Aled: 91 aPN0P: AdA: Thhe: A(lA: DA r%:
HATOA: AdA: APCEF: HTRA: (vE: 8 TCARILET: hOov: hPCLT: %47 OAT:
hovpk: DR @971 (L4 &&P: ovpav: A(lA: AMgP: HADT: §2.00: (.4:
Z&d: hLOTPL: Az

RE. ®8a0: FCATY: ANGP: AIPAPCET: Tr0: aPUN: ARIPC: AdA: TtdeaD-:
PGA7: avY 90T WIPLH: A-(In-fape:

zE. OTINP: (AT 0%t 1 O7TBA: AP T 00 B0 LOTH: '190: AIP0t:
AMANDC: AMLIP: OLwE: AT TP LCE

AC. Ohwh: hav: WIP44: PPXhvk: ARIHLAT: 2T 1MA: 0010 @-0rk: PPC: OHF:
OA7E: 0AF: TPkt O BhS: LAAIC: OOCYL: Lov: eh@r: OAhPhATL:
S0k (1ICYFav:

A0, OTINP: AFPPLav: PPZAE: ARIHAT: (1f: Govt: Ohy: Nrk: A9P118: COLA:
ONZh: AON: CAOG: wGe: OAavR: ARILANNC: OROLL: NNATC: DOFPl:
o0t 160E: N4t AFPARE: U 9POAT: AGATP: GAIP: A9T T

AA9® AN 10LL PPUE DM1T

DAL MERO ALKA 10 A7 AT 7119
nav N A7 AOeP 1P OCT £710%
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And on this day died the great [prophet] Joel. This righteous man prophesied
in the days of ‘Abya (Abijah) the son of Jeroboam, the son of Solomon the
king. He taught the people, and admonished them, and prophesied concerning
the dwelling of God of Zion, and concerning His Passion, and concerning the
descent of the Holy Spirit, the Paraclete, upon the holy Apostles on the day
of the festival of Pentecost. And he revealed that they would prophesy, their
daughters, and their sons, and their old men, and their young men, and the
women who dwelt with them. “And if there be a prophet who prophesies, |
will pour out My Spirit upon all men” (Joel ii. 28); and I will not pour except
[on] the Apostles. Now of this passage there are two interpretations; I,
Because the holy Apostles were perfect in working righteousness, he called
them “men,” for he who is not perfect among men in doing the good pleasure
of God is not called a “man”; II, From the Apostles the Holy Spirit was poured
out upon all the believing saints from the time of their preaching to the day of
the Resurrection. And this prophet prophesied also concerning the going forth
of the Law of the Gospel from Zion, when he said, “A stream of water shall
flow forth from the house of God, and it shall water the valley of Shittim”
(Joel ii.18). And he made known that after the coming of our Lord Jesus
Christ war should break out on the earth, and he spoke also concerning the
day of the Resurrection. And he said, “The sun shall become dark, and the
moon shall become like blood, and the light of the stars shall be hidden” (Joel
ii. 31). Now this prophet prophesied more than a thousand years before the
coming of our Lord Jesus Christ. This righteous man belonged to the tribe of
Reuben, and he arrived at a good old age, and he pleased God and died in
peace, and was buried in the fields. Salutation, to Joel the prophet, the son of
Batuel, whose tongue was sharper than a razor.

Peace be to the prophet of teaching and wrath;

Joel the son of Petuel, your tongue sharper than a razor;
As you say for ending of the terrible month;

Blessing stopped by Christ who has not gapped,;

Because of them who have eaten earlier locust and worm.
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4.3.2 Tahasas 29, (January 07)

Conversely, the narrative intended to be read on Tahsas 29 (January 07) also
cites and recounts the words of Prophet Joel as follows:

00. OALRAL: & CAr: OAT: &7A: AI°T118: LU4: DAIPHCA: AR T: OLHT:
Toav: hov: xd-t:

nE&. OFAAANL: ASN: NATPEAY: OALAC: 0P Rht: Ht:
oz, OLMLAL: HE: av14: ARTMLANNC: 06T APPAPAL: A/IP: OOE L&4:

AchHAL: <& ORAL: L&kt @ODT: AHAICY: L

And Joel the prophet prophesied, saying, “I see the virgin daughter of the tribe
of Judah and of the seed of David become a seat for God, and she shall burn
like fire. And I asked the Cherubim concerning her, and I said unto him,” who
is this [virgin]?’ And he said unto me, ‘This is the virgin, the seat of God,
chosen from among the sons of Adam, and by her He shall redeem the
abominable nations, and she shall be a helper and a support of him that shall
believe on her.’

4.3.3 Ganbot 18 (May 26)

Another similar report is also included in the text designated to be read on
Gonbot 18 (May 26):
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This is what the prophet Joel said, “And it shall come to pass after this that I
will pour out my spirit upon all souls, and your sons and you daughters shall
prophesy, and your young men shall see visions and your old men dream
dreams” (Joel 2, 28). “And upon my slaves and upon my handmaidens I will
also pour out my spirit, and they shall prophesy, and I will give a sign in the
heavens above, and wonders on the earth beneath” | will make miracles in the
sky above and on earth below: blood and fire and the vapor of smoke. The
sun shall be turned to darkness, and the moon to blood, before the great and
notable day of the Lord comes. (Joel 2: 29, 30).

On the day, Togmat 21 Festival of the Virgin Mary, Translation of the body
of Lazarus, Archbishop John, Joel the Prophet, Deliverance of Matthias by
the Virgin Mary respectively. Joel has been remembered three days in one
year in the synaxarion (the book of Saints). Tagmat 21 (October 31), Tahasas
29 (January 07) and Gonbot 18 (May 26) are the day of the Great Joel the
prophet. Tagmat 21 (October 31), is the day of the remembrance of Joel. In
that quotation his prophesies are stated thematically. On Tahasas 29 (January
07) symbolically by virgin Mary in the text. The festive of descent of the Holy
Spirit, Abba Ga’argi and Sinoda are on the day Gonbot 18 (May 26) related
to out poring of the Holy spirit in Pentecostal day.

This direct quotation in this huge book indicates the value of the text in the
Ethiopic book of Joel in the history of biblical reception in Ethiopians
literature. Almost all the themes in the book of Joel have been incorporated
into the book of Saints, which is celebrated three times a year. Therefore, we
can argue that the book of Joel has been well represented in literary works.
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4.4, The Book of Joel as alluded (hfi< 11#°t), [Kabra Nagast], The Glory
of the Kings'?

This text is a type of "historical novel" that, according to most scholars, aims
to justify and glorify the Ethiopian Solomonic dynasty by showcasing its
Israelite lineage. While the work itself is untitled, it has been referred to as
Kobra Nagast since the 15th century, taking its name from the heading of the
first Ba "dnta Kobra Nagast, 'On the Nobility of the Kings', which consists of
117 chapters, each with its own title. Additionally, the term Kobra Nagast is
sometimes used to refer to other later compositions that touch upon the history
of Ethiopia, incorporating only excerpts or summaries from the actual content
of the Kobra Nagast.

The text makes intriguing references to the prophecies of Joel, incorporating
some notable modifications. The following example can justify this:

nher: +1N0P: ALAAN: 1LE: @LN: A9Trhé: (T19P: LavTh: @LLTT: +o0(:
HAchhe: NALU-: A9PAL: 4. 0NN0: T020: DAY LU~ aP\chF 71K 145.

As Joel the Prophet prophesied and said, “The heavenly Emmanuel shall
come and shall deliver the work which He hath fashioned with His own hand
from the hand of the devil, the deceiver, and his devils which led astray.”

In the quoted text from the Kobra Nagast, the name Amanuel is utilized in
contrast to the reading found in the Book of Joel. This suggests that the
author(s) of the Kobra Nagast interpreted the Book of Joel as a prophetic text
foretelling the incarnation of Jesus Christ, the Son of God. Besides, both the
Book of Joel and the Kobra Nagast are characterized by their strong emphasis
on eschatological expectations. Here the verbs gevzxa (He will come) and
o247 (He will save) are among the most common terms when it comes to

12 The “Glory of the Kings’, or, better, ‘Nobility of the Kings’) is a kind of “historical novel”,
intended, according to the majority of scholars, to justify and glorify the Ethiopian-
Solomonic dynasty by demonstrating its Israelite descent. The work is in fact untitled, but
at least since the 15" cent. it has been known as K.N, fromthe heading of the first, Baonta
Kabra Nagast, ‘On the Nobility of the Kings’) of its 117 chs., each one with a title of its
own. Otherwise, the title K.n. is also sometimes used to denote other, later compositions
dealing with the history of Ethiopia and incorporating only excerpts or summaries of the
K.n. proper (e.g., mss. EMML 1515, 3081). Ensyclopedia Athiopica Vol. I11. p. (364).
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the reference of a future divine intervention in favour of the people of God.
The eschatological salvations promised in the Book of Joel might have
inspired, together with other biblical texts, the Kobra Nagast as far as the
special role of Ethiopia at the end of history. Ethiopia as undistinguishable
Israel; the Ethiopians as the chosen people (Bazakobr 130) and the Ethiopian
kings’ supremacy (Bazakaobr 171) offered the people a sense of shared cultural
identity and shaped their mentality. An affiliation to Solomon/biblical Israel
was also claimed for some other ethnic group, the respective narratives being
connected to the legend of the Queen of Sheba and Minilik the I, and,
ultimately, to the Kobra Nagast.

The Kobra Nagast has proven to be significant in the political, religious and
social life of the Ethiopians. Regardless of the original purpose of its
composers, it provided the legal foundation for both the Solomonic
monarchy’s claim to political power and the institution of divine kingship at
least from the 14™ Century.

4.5. The Book of Joel as alluded in a?&dé. 193+t (Mashafa Sa‘atat), ‘The
book of hours’)'*

The Book of hours, known as the ‘Horologium’ in Ethiopic or simply called
‘aggt, is structured to be recited at specific hours throughout the day and
night. This liturgical service consists of psalms, biblical passages, and hymns.
There are three varieties of 'a%J~t', with the first two being predominantly
Ethiopic.

13 Bhook of hours is a church service made up of psalms, biblical readings and hymns.
Ensyclopaedia Athiopica,Vol. V. p.(501).
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Book of Hours

Joel and Psalms

alb: Ok AJPAnep: ov:
ALNNKT:  AchHAN: 9°hAT:  OATTA:
A9°AnT:

Lest nations/gentiles say where
is their God? Hear, our God our
supplication.

Joel 2:17 @eNA avchh AolA hHOD DA I17C
Cath hor A 27X hPar- AchHA Ona? A LAk ALE
Ohk h9PAhap-:

And they say, “have pity on your people, O
Lord, and do not afflict your inheritance to the

nations’ reproach, and lest nations/gentiles
say: ‘Where is their God?”

78:10 har A.LNN1T
het Ok

pez:'4

Lest nations/gentiles say where is their God?

13:10 e A LN
RSt Ohk

e H

Lest nations/gentiles say where is their God?

Table 3

As one can see from the above table, the Book of Hours contains an
expression attested both in the Psalms and the Book of Joel. In other words,
the acts of Abba Georgis of Sagla who might have quoted Joel the Prophet or
Psalm 78:10 or Psalm 113:10, as a composer in his work named the ‘book of
hours’. Which biblical text has been used in the Book of Hours? Was it taken
from the Psalms or from the Book of Joel? At this stage, it is difficult to judge
in favour of the Psalms or the Book of Joel. Even if one may tend in favour
of the Psalm, because of their popularity, it does not exclude the possibility
of a reference to the Book of Joel, as far as the author of Book of Hours is
concerned. One should also appreciate the intertextual relationship between

14 Cf. Mazmura Dawit ('ndomta); AchHAl: Alld-hd &ME AAT LAN: &ME MAFOT] \avE
LRGTFPA: hOLGTTFD-9°T? WIBL N1 AR, 817
The Gentiles; Israel say we have a creator, but if they have a creator, when will He be to

them or not save them? Joel: 2:17.
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the Psalms and the Book of Joel whereby the above quotations reflect a plea
to be saved from the humiliating perception of the nations/gentiles regarding
the suffering of the people of God.

In this connection, Elie Assis (2013:33) has an interesting explanation
whereby other nations are governing over the people triggering them to be a
‘mockery’ among the nations. This ‘mockery’ does not properly define a
natural disaster, but rather is entirely suitable for the humiliation of a people
subjected to the impulse of their human enemy. One sees here an interesting
case of actualization. The Ethiopian literature is applying the verse that
expresses the plea and the invocation of ancient Israel to their God into a new
context, namely the situation of affliction of Ethiopian Christians.

4.6 The Book of Joel as alluded in in $40 1C#%, (Qaddase Maryam,
‘Anaphora of Mary’ and o°%H 84, (Ma'aza Qoddase, ‘Anaphora of
Fragrance’)

The Anaphora of Mary, also known as the Anaphora of Fragrance, was
composed by Abba Georgis the Gasca, a prolific writer in the middle age of
Ethiopian literature. This composition is dedicated to St. Mary and is recited
alternatively during the monthly remembrance of St. Mary in a shorter form.
The term "Qoaddase" is derived from Go'az and means "sanctification" or
"hallowing,” similar to the Arabic term "al-quddas." It refers to the
Eucharistic liturgy of the Ethiopian Orthodox (Tawahoado) Church, which is
seen as a process of transforming a community into the body of Christ through
the growing communion facilitated by the Holy Spirit. This liturgy is
equivalent to the Eucharist practiced in Roman, Byzantine, Syriac, Armenian,
and Coptic Churches, and is believed to continue the tradition established by
Jesus Christ himself. The Anaphora of Fragrance is one of the fourteen
Anaphoras used in Ethiopia.

Now, in the Anaphora of Mary, the prophet Joel is mentioned in the Anaphora
of Mary, with some unique themes and expressions, like “Elda” and “honey”
absent from other original versions.
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792 TICLI: it 06 AMLNTLN: OIPLL: h&lF: HTLhPA: OI°Ll: Wrbdt:
AALHA: .82 hAS: Marg/: 3 PM-h: HEU-9: I°0N: DALN.: ALAO: hCAPO: 190:
ARTPC: OPO::

Come, Mary the Tree of Paradise of Silondis, and the land of Ephrata of
Micah, and the Land of Spring of Joel, Prophet of Elda and the pure honey of
Judah; with your Son Jesus Christ the source of mind and wisdom. (Joel.
3:18).

It is interesting here to see how the prophet Joel is associated with garden
Elda, the place of Adam and Eve. Is the term Elda related with the garden of
Eden?

As far as textual variants concerned the Ethiopic “honey” deserves particular
attention. It is attested neither in the MT (the Hebrew Text), nor in the LXX,
which have “new or sweet wine”. Note that one of the signs of the being the
richness of the one land vowed to the sons of Israel is that it would be “flowing
with milk and honey” (Num. 13:27; Deut. 6:3). David. W. Baker, (2006:137),
the NIV application commentary.

4.7 The Book of Joel as alluded in &3, (Dagg"a, ‘Antiphonary’)

The Ethiopian Antiphonary called "£3” Dogg"a is a daily service of the
Ethiopian Orthodox Tawahodo church. It is attributed to St.Yared (6"
century) who is the composer of spiritual music of the church. Many of the
Church services have been derived from this huge text. It is divided in to
three branches mainly. Seasons are the leading substances to classify the text.
The Dogg"a is the liturgical book of the Ethiopian Church which contains the
hymns for the Divine Office; it is arranged in calendar order and divided
according to the seasons of the liturgical year (Calendar).

The book provides the orders of service for various celebrations the daily
Divine Office, the feasts, Sundays, the saints, the martyrs, the angels as well
as for special occasions. Thus far attempts to provide a solution to these
questions have not been satisfactory. Even its antiquity is doubted. According
to Ethiopian tradition, St. Yared, who came arise from Aksum, is considered
the author and the singer of at least some of the liturgical books used in the
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Ethiopian Church®. The origin of the term Dogg"a is not clear, nor is the
relationship which exists between this book and its function as a book of
hymns.

In the same way as the development of the many Anaphoras of the Ethiopian
liturgy proves to be related to theological controversies that stirred up the
country, one can hypothesize that the evolution of the Dogg"a was, at least in
the beginning, a product of the same controversies concerning the Sabbath
and other issues. This is confirmed by the existence of offices dedicated to
St.Yared, and to other post Aksumite saints, an indication of later
developments throughout the centuries.

Table 4
£, Antiphonary Joel
1. T¢de PC1 07 o0 0LNZ| Joel 2:1 7€+ PCr: NXT: OA(he:
avpL1P: 1% 430. NeAZ: avPLAL: @RL¥FIG~:  Thear=:

Ah: 21142 @iz PLCx
Blow a horn in Zion; and make
proclamation on my holy mountain!

Blow a horn in Zion; make
proclamation on my holy mountain!

Joel 2: 15-16
2. 19d PCT &7 PLA 200 OANN | 34 bCY: (K0T PO 200 OANN-:
IoYA OPLA- TINLNTV: 1% 344. oUAT AP0 U0 OPL:

Blow the horn in Zion; sanctify a| a94n¢shav-:
fast; and proclaim a solemn service; | Blow the horn*® in Zion; sanctify a
and sanctify assembly. fast; and proclaim a solemn service;

15 See. Encyclopaedia Aethopiaca. Vol.ll. p. (123).

16 The Ethiopic has “horn” instead of trumpet. The primary theological OT text for the
blowing of trumpet is put in Num 1:1-10. The function of the trumpet is to gathering the
cultic community, for use at time of war and at time of sacrifice. As Milgrom put it the
blowing of the trumpets, whether for religious purposes or for battle, serves as instruments
of prayer Num 10: 9-10. Therefore, the sounding of the trumpet serves for three purposes
according to Jewish culture. 1) a call for alarm for forthcoming war to the citizen of
Israel/Jerusalem. 2) an announce the approaching the Lord’s day and heavenly army. 3)
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16 And gather the people. Renew
your assembly.

3. &Mt PC1 02T 00N 0LNL
avPpQAP W7D TRe AHPAICT NP3 1%
412.

Blow a horn in Zion; and make
proclamation on my holy mountain
let you talk my resurrection for those
who believe in me!

Joel 2:1 787kt C1: X7 OANhe:
NLNe: avpLng::

Blow a horn in Zion; and make
proclamation on my holy mountain!

4. T&h PCT NXTT  aNhe N9
A¢PA.MO B0 OCTE ANCAHFO: 1X451.

Blow a horn in Zion; make
proclamation the feast of Peraclite;
let you talk the ascension of Christ.

Joel 2:1 7&7r: €C1: &7 OONh:
NLA,: avpLhg::

5. 1@ eC1: OAAT: wCP: OAIPCT:
Ant: N%AT: 00: FHDCSY: AT
212/387

Blow trumpet on the dawn of the day
of sign our feast while we remember
zion.

Therefore, many reasons lead to conclude that, with the exception of its
original core, the Dagg™a is a collection of hymns that has been elaborated
over the centuries by different authors and adjusted to the needs of varying

historical circumstances.

it is the cultic use. Cf. Joel’s use of scripture and scripture’s use of Joel; Appropriation
and resignification in second temple Judaism and early Christianity. Strazicich, John.
(2007:116-17). Some Ethiopic manuscripts, including the text of Andemta, have the word
"renew" instead of "sanctify," which is found in the MT and the LXX.
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The words, phrases and sentences which are treated in the table as exemplar,
have quoted fifty-nine times in antiphonary but unlike form of the words;
sometimes, future and past tense. In this demonstration the verbs are in past
from. In the Book of Joel (2:1 and 2:15-16) found two times.

The sounding of the horn is frequently mentioned as an integral part of the
God’s presence and His special visitation on behalf of His people in both ways
for judgment and blessing. The horn has been blown and alarm sounding in
Zion, in my holy mountain. Usually, warning of any approaching enemy
would be sounded along the boarders and from the highest hills. The same
happens in our days we use for announcing and alarming issues in day to day
our life in Ethiopia.

Here, one can perceive an expression of the Book of Joel applied in the
antiphonary. The allusion to the Book of Joel is obvious for Ethiopian
scholars.

4.8. The Book of Joel as alluded in e11A+ %1, (Mableta Sage, ‘Canticle
of the Flower’)

Mahleta Soge (‘Canticle of the Flower’) is one of the most popular hymns
extolling St. Mary that is considered one of the most beautiful genuine poetic
works of Ga’az literature. The Mahleta Soge comprises 156 stanzas of five
lines each. The work praises St. Mary, contemplating her nature and dealing
with her miracles and her life, including the Dormition (erafta) and the
Assumption (Folosata), etc., as well as with the life of Jesus. The author of
the M. §. must have been an outstanding writer and learned theologian.
Besides, the erudition of the author of the Mahleta Soge shows through
references and allusions to a number of works of Ga’az literature. There is a
disagreement concerning the author of the Mahleta Soge. It is traditionally
ascribed to a certain Abba Soge Dangal.

The following poem or effigy indicates allusions to the Book of Joel.
DL UL TICLI° Havy & W14
OHavY &4 ZDN NG90t L0 ¢4F
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N AL HEN, A LA 1L AHASE
L1%8.8G AR L0460~ DATPAD16U- ASU-4E
0.9m-0 avqC PLm- AN 099:

The fulfillment of prophecy Mary, an unfamiliar blossom
And the season of harvest of fullness which the age of suffering

In you there is a miracle who said Joel the prophet of Elda

From the mountain and hill of Jude pour out the pure honey and white milk
which is fetched.

As mentioned earlier, prophetic literature can be divided into three stages.
The nature of prophetic literature includes liturgical elements that were
practiced in Israelite communities. These elements drew from both ancient
prophetic materials as well as contemporary compositions. This tradition
heavily influenced the thinking of those who collected, composed, read, or
edited the prophetic books.

In the Ethiopian tradition, the flower (soge) is a common symbol used to
represent Mary among various literary devices in the Mahleta Soge, there is a
wide range of similes and descriptions applied to Mary, many of which are
based on floral elements. Examples include "flower of Aaron,” "flower of the
faith,” "flower of the resurrection,” "perfume of the flowers," and "flower of
the king." The writers also introduced the prophets, such as Abba Soge
Dangol, who clearly noted Joel and the time period in which they worked.
Sometimes, the circumstances surrounding the original spoken oracle are also
documented. To interpret the liturgies, one must keep in mind the overall
purpose of the ritual within the existing prophetic liturgies.

Watts (1975: 6-7) demonstrates that the liturgies, as a whole, are not less
significant than individual oracles in terms of their historical, social, and
religious relevance to the times and people who have heard and performed
them in worship. Therefore, the quotation and allusion to the Ethiopic book
of Joel in the above texts are worthwhile.
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5. Conclusion

A philological analysis helps to explore significant variants and detect
important differences in meaning, which reveals an interesting story of the
interpretation and reception of the Ethiopic Book of Joel. It is noteworthy to
study verses in the New Testament that contain quotations and allusions to
the Book of Joel, among other things. The Ethiopic Book of Joel is quoted or
alluded to in the aforementioned Ethiopic texts. In the Book of Joel, different
symbols have their own symbolic emblems to be interpreted. For example,
locusts symbolize the Babylonian army, and the blowing of a trumpet is used
to drive away the army or the real locusts, if they exist traditionally. This
entire still applied in Ethiopia today.

It has been examined that the translation of the Book of Joel into Ethiopic
paid attention both to issues of fidelity and clarity. On the one hand, we have
seen that tried to reproduce the message from the original versions. On the
other, the Ethiopian translators have struggled to offer an intelligible text to
the Ethiopian readers. In this connection, the research has given particular
attention to Joel 1:15, whereby significant differences between several
Ethiopic manuscripts have been detected. Thus, while UNESCO 10_34, reads
“hT AT AT OAT ANAD AARPT OAT ATTHANALC” EMML1768, has “AA At
Ad At BAT OA+ ANAD AARPT OA+ ATHANAC”. When we come to
d’Abbadie 35, one gets “AA AT AA AT BAT OA+ ANT® AARPT OAT
ATHANAC”. As for IES and the ‘andamta Commentary, we remarked
another reading, namely, “AA ARA™ BA+ OA+ ANTD AARPT OA+

ATH AN C.

Like other biblical commentaries, the Ethiopian interpretation of the Book of
Joel reflects a thorough interest in literary tradition. Both historical and
allegorical exegetical methods are given space as long as they help uncover
the mystery of Christian teaching. The search for the inner meaning of words,
phrases, and passages is done in order to explore and appreciate Christian
theology. This paper provides a glimpse into the most interesting theological,
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liturgical, or devotional texts that offer comments, references, and allusions
to the Ethiopic Book of Joel. In doing so, it highlights the significance of
textual history as a source of inspiration in Ethiopian literature or commentary
on Joel, as well as the use of biblical passages in subsequent liturgical and
non-liturgical texts.

As far as reception is concerned the work has quotations and allusions have
been identified in Ethiopic literature. Through the identification of quotations
and allusions from Ethiopic Book of Joel in Ethiopic literature, the research
has demonstrated that Ethiopic version of Joel has been widely received in
Ethiopic literature. Sonksar, in liturgical texts like the Doagg"a, Anaphora. The
research has demonstrated the presence of various meanings of the original
biblical text throughout the Ethiopian literary and liturgical history. Thanks
to Jauss’ Reception History Theory, we have been able to appreciate the value
of Ethiopian hermeneutics through the texts as well as the interpretations of
the Book of Joel in Ethiopian liturgy.
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Notes to Contributors

1. Form of the Article:

>

>

>

It should be 30 pages long (maximum) all in all.

It should be typed in 1.15 line spacing, 12 font size, and Times New
Roman font face. If the text is written in Ethiopic, it should be written
with Nyala font face.

Margins should be fully justified.
Use 1.7-inch (4.318cm) margins on all four sides of the page.

All pages should be consecutively numbered at the bottom of the page
in Plain Number, at the center.

The first page should contain the title of the article, author’s name,
abstract and key words.

s First letters of the words in a title should be typed in
capital letter. If there is a subtitle, it goes under the main
title in italic. And it should be aligned to the center.

% Author’s name should be aligned to the right. The
academic title(s), institutional affiliation and email
address of the author should be typed in the footnote.

The article should be divided into sections and sub-sections, and
each should be numbered and given title.

2. Abstract:

>

The article should contain an abstract between 150 and 200 words.

» It should be a single paragraph in block format (without paragraph

indentation).
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>

It should be typed in 1.0 line spacing, 11 font size and Times New
Roman font face.

The word ‘Abstract’ should be aligned to the center.

It should end with a list of no more than five key words or phrases
that will be noted in brackets [ ].

3. The Body (Text):

>

It should include: Introduction, literature review, theories, research
methods, data analysis and discussion, conclusion, and references.

It should come immediately after the abstract.

There should be a space between paragraphs. Paragraph spacing
should be applied automatically via formatting instead of inserting
manual line breaks.

Following each quotation or a statement specific enough to need a
reference, the citation is placed in parentheses, with the author's
name, followed by the year of publication, and the page(s) cited. (Doe
1968:122), (Rowe 1893:115-119), or (Smith et al. 1961:21-22).

Direct quotations exceeding three manuscript lines of typing should
be set off from the text by indenting five spaces from the left and
right margins; and omitting quotation marks. Single-spaced typing
must be used.

4. Figures, Maps, and Tables:

>

Figures and photographs (plates) should be numbered consecutively
throughout the article and not numbered according to the section in
which they appear.

Figure captions should appear below the figure (Font size 11).

Use the word ‘Figure’ in full, rather than Fig or F.
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All figures should be centered on the page.

Number all tables consecutively with Arabic numerals and give it its
own title (Font size 11).

Create tables using the table option of your word processing package.
Do not use tabs and spaces.

If your table runs over two pages, make sure that the headings are
also carried over.

5. Footnotes:

>

Footnotes should be numbered consecutively throughout the text
generated automatically, and presented in the same page, i.e., typed
at the foot of the page.

Footnotes should only be used for briefing. They should not be used
for references or for the sole purpose of giving bibliographic
information.

It should be written in single line spacing, 10-font size, Justified,
and Times New Roman font face.

6. References:

>

It continues immediately after the body part; and center the word
‘References’ and it should be bolded.

Alphabetize references by the author’s last name (If there is no
author, use the first letter of the title).

Use single-spacing, Justify and 11 font size throughout the
references section.

The first line of every entry is flushed left. Subsequent lines are
indented 0.5 or 5 spaces.
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NB:
¢+ Manuscripts that do not adhere to any of the submission guidelines
will not be considered for review.

¢+ Papers submitted must not be under consideration for publication
elsewhere, either in electronic or printed form.
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