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Abstract 
This study intends to investigate the ways in which cultural ideas underpin 

gender inequality in Ethiopia by presenting evidence from intercultural 

communication regarding the role that radio serial drama plays in educating 

and entertaining the public about gender issues. Using a qualitative study 

methodology, the researcher investigates some of the major topics of the once 

popular serial radio drama Yeken Kiginit. The serial drama has depicted the 

real problems that Ethiopian women confront by emphasising their 

disadvantages in many areas, especially when it comes to control and resource 

availability, as well as their involvement in decision-making in general, 

including at home. The focus of the intercultural communication-based radio 

series is gender inequality and how it impacts women's ability to contribute to 

the development of their nation. Ten episodes were selected by a systematic 

random selection approach for in-depth investigation in order to guarantee 

diversity in content and message. Qualitative content analysis and qualitative 

interviews were combined to get more understanding of the intended messages 

of the serial play. The main area of discussion was Hofstede's "masculinity 

versus femininity" (intercultural communication dimension), which focuses on 

the dynamics between men and women and what behaviours are appropriate 

for each gender. According to Hofstede, this dimension is more about expected 

emotional gender roles than it is about specific people. In communities that are 

viewed as masculine, biological sex is usually perceived as the basis for 

distinct obligations for men and women. As such, men are expected to be 

powerful, ambitious, and competitive, and women to fulfil roles of support, 

nurturing, and submissiveness. The results of the study imply that cultural 

stereotypes that are reinforced by society could increase women's susceptibility 

to male chauvinism. 
Key words: intercultural communication, gender inequality, radio serial drama, 

cultural values   
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Introduction 
In modern Ethiopia, gender-related issues continue to be a major concern.  

Numerous researches have revealed that gender inequality is a feature of 

Ethiopian society and that women in Ethiopia face numerous disadvantages in 

life (Bogaletch, 2005; Assefa, 2006). In rural areas, the situation is even more 

challenging for women, according to a UNDP assessment from 2001. Scholars 

feel that one way to address these issues is by educating the public through the 

media and increasing public awareness of the importance of fostering gender 

equality and women's empowerment (Singhal & Rogers, 1999; Real, 1996). One 

example of an educationally entertaining media programme is the once-popular 

Yeken Kiginit serial radio drama, which addressed the pressing subject of 

discrimination and gender inequality in modern Ethiopia. 

Yeken Kiginit, which translates as "Looking over One's Daily Life," aired in 

Amharic in 257 episodes on Radio Ethiopia and FM Addis 97.1 between June 2, 

2002, and November 27, 2004. After gathering a significant number of proverbs 

and sayings from the local population to use in the play, Population Media Centre 

(PMC), the drama's producer, attributed the success of the production to the 

programmes' consideration of local values and traditions in their structure and 

writing (Negussie, 2004). In fact, most academics concur that without first 

researching and comprehending a people's intercultural communication; it would 

be pointless to try to present a story that may inspire strong demands for change. 

The main ideas of Yeken Kiginit are examined in this research paper, along 

with the ways in which the serial illustrated the topic of gender inequality by 

illustrating the long-standing cultural norms in Ethiopian society, which is ruled 

by men. In light of an intercultural communication approach, the researcher 

thinks it's necessary to examine how PMC-Ethiopia employs radio entertainment 

programming to spread particular socio-cultural values among the target 

population.This study intends to investigate the ways in which cultural ideas 

underpin gender inequality in Ethiopia by presenting evidence from intercultural 

communication regarding the role that radio serial drama plays in educating and 

entertaining the public about gender issues.  
 

Conceptual framework 

The gap 

The media may be very important in creating or promoting beneficial 

cultural values in contemporary society, especially when it comes to advancing 

gender equality (Barker, 2005). Although PMC describes Yeken Kiginit as a 

story that addresses a wide range of socio-cultural concerns through its message, 

the researcher solely looks at the ways in which a one-way radio programme has 

educated its audience about accepted practices and conventions that affect 

women and how it has communicated. Therefore, the researcher's efforts to 
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investigate the tendency of constructing cultural values associated with gender 

inequality as observed in one of the most well-liked dramas broadcast on Radio 

Ethiopia. 

Many thought that the drama was crucial in bringing attention to issues 

facing women (Assefa, 2006). From the perspective of social responsibility, the 

media ought to cover topics that are pertinent to people's daily lives. And this can 

primarily occur when media programmes that are meant to develop the cultural 

values of the society in different ways are given the attention they need. 

If our everyday lives are shaped by the media landscape, as Real (1996) 

contends, since we discuss and think about it frequently, then it can also 

influence how we think and behave towards women, particularly when we live in 

a patriarchal culture that oppresses them. In a culture that tolerates male 

dominance and discriminates against women, the media can draw attention to 

these problems by expressing the opinions and conversations that the public is 

having on the subject.  
 

 

Cultural values versus gender issues  
Every community has a set of guiding principles, a collection of connected 

notions, customs, and ideals to which people have strong feelings. For example, 

Brown (1963) claims that we are aware of no civilization in which people are 

solely focused on achieving material goals. However, there are values that are 

frequently so strong that people will sacrifice their comfort, well-being, or even 

their life itself: pride, familial loyalty, status, religion, and love of nation. 

Naturally, there isn't a single agreed-upon definition of "value" in the social 

sciences. Wilson defines values, for example, as preferences that seem justified; 

they are norms or rules that endure across time and have an undercurrent of the 

desirable rather than just the desired. Wilson offers another definition of a value 

that is among the most well-known: 

A  conception,  explicit  or  implicit,  distinctive  of  an individual  or  

characteristic of  a  group  of  the  desirable which  influences  the  selection  

from  available  modes, means and ends of action. (1979, p.2)  

Wilson  (1979) explains  that  although  the concept  of  values  occupies  a  

critical  position  in analysis of human behavior, it is by no means a standalone 

concept but is surrounded by other concepts of attitude, need, norm, and belief. 

He pointed out that people can acquire new values and related behavioral 

dispositions through trial and error, through personal observation and 

understanding of a situation, by perception of another’s response, by observation  

of  the  outcome  of  another’s  actions,  by  verbal  instruction,  or  by  a 

combination or sequence of such learned experiences. In short, culture is the way 

we collectively express ourselves, while cultural values are the governing ideas 

and guiding principles for thought and action upon our culture. 

The majority of the facts listed on acquiring value can be found in the 

television series Yeken Kignit, if we were to base our understanding of culture 
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and cultural values on the aforementioned reasons. The coordinator, Mesfin 

Assefa, states that one of the main objectives of this serial drama is to ensure 

women's equality by enlightening and entertaining the public. In order to make 

sure of this, PMC has carried out earlier research projects on how 'Yeken Kiginit' 

can use the values they provide their culture to bring about the desired outcome 

for the community. 

The researcher has attempted to examine how cultural values are reflected in 

the lives of the characters and how the drama introduces them to the listener in an 

effort to affect certain cultural attitudes regarding gender views in the message 

analysis of the radio serial drama. 
 

The role of the media (radio) in tackling the burden of women 
Today, the media, especially the radio, is believed to play a paramount role 

in ensuring the rights and privileges of women in developing countries, including 

Ethiopia. This role is expected to be more effective through the use of 

entertainment media, as it has proved to be a better mechanism in influencing 

public attitudes and bringing about a meaningful change among a society. This 

role for entertainment media was also recognized at the landmark International 

Conference on Population and Development (ICPD) in Cairo in 1994. 

It is no wonder why the PMC chose the radio as an effective tool to transmit 

its serial drama, as this means of communication is the best way to reach the 

mass at large. Although radio could play a paramount role in sensitizing the 

public particularly in relation to the gender issue, some journalists and program 

producers have been criticized for letting their opinions or biases become part of 

the reportage or the program they produce. That is why PMC claimed to be very 

concerned in undertaking a formative study on the choice of medium  and  its  

program  preparation  as  women  in  the  developing  countries  are 

underprivileged in having equal access to air their voice to men. In this respect, 

Real says that the muteness of women in the media, their lack of voice, and  the  

dominance  of  male  gaze  have  risen  from  and provided  crucial  support  for  

men’s  privilege  in  the patriarchal culture (1996). 

A recently published article in a UNFPA publication also shares the same 

view with Real with regard to media bias, especially in the affairs of women, 

stating that the gender biases of journalists and editors creep into the way they 

gather information, interview sources and report on news and issues.  Thus, 

journalists and media personnel must be trained to be aware of the gender biases 

inherent in their work and in the final media product and to work towards the 

objective of being balanced in their coverage of news and issues (2005). 

One way of addressing women’s issues using the media is by tackling the 

negative cultural beliefs that exist in women by providing educational and 

entertainment programs. Higgens (1989) explains that the media shapes people’s 

self-schemas, extending their basis of experience, establishing alternative ideals 

and enabling reflection based on situations and ideals that they do not meet in 
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everyday life. In this way, the media affects people’s image of themselves the 

way they are, the way they would like to be, as well as the way they should be.  

At present, the media throughout the world are expected to act as a cultural force 

in terms of gender relations, rather than merely reflecting simple social reality. In 

this sense, the important role of radio in giving women and men equal 

opportunities and opportunities to address gender disparities and discrimination 

is currently being witnessed in Ethiopia, especially in its entertaining and 

educating programs.  

 

Theoretical grounding 
This research is theoretically informed by one of the six dimensions of 

culture identified by Hofstede (Hofstede, 2001) that pertains to intercultural 

communication: the "masculinity versus femininity" paradigm. According to 

Hofstede's thesis, feminine characteristics are caring for others, fostering 

connections, and having a high quality of life, while masculine attributes are 

assertiveness, competitiveness, power, and material achievement. 

As was already said in the opening statement, men predominate in Ethiopian 

society, particularly in the Amhara regions where Yeken Kiginit, a serial play, is 

set. The researcher has also identified Miguel Sabido's theory of entertainment 

education—that is, a theory created to write and produce a serial drama based on 

a culture of a specific group of people using the media—for analysis purposes 

within the larger framework of cultural and media studies (Barker, 2004). This  

theory  was  also  developed  by  integrating  previous  theoretical  elements  of 

communication mainly from Albert Bandura, Eric Bentley, Carl Jung and other 

scholars in the field. 

The Sabido Methodology is an approach used in the development of mass-

media serial dramas. Even though his methodology was drawn basically from 

five theories of communication and behaviour change, this researcher would only 

focus on the first two theories here, as they are most relevant in the Ethiopian 

context. These two theories are: Eric Bentley’s Dramatic Theory and Carl Jung’s 

Theory of Archetypes and Stereotypes (Singhal, 2004). 

The dramatic theory of Bentley describes the structure and effects of five 

genres of theatre: tragedy, comedy, tragicomedy, farce, and melodrama (Sabido, 

2004). Among these genres, melodrama presents reality in a slightly exaggerated 

sense in which the moral universes of good and evil are in discord. Sabido 

employed Bentley’s structure of the melodrama genre as a basis from which to 

design plots and characters. ‘Good’ characters in Sabido-style serial dramas 

accept the proposed social behaviour, and ‘evil’ characters reject it. Plots are then 

constructed around the relationships between good and evil characters as they 

move closer to or farther away from the proposed social behaviour (Barker, 

2004). Based on the adoption of Sabido's methodology, this researcher will 

attempt to analyse how the good and evil characters in Yeken Kiginit battle in 
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gender relations in analysis. Additionally, this theory will be used to illustrate 

how cultural attitudes can create gender disparities within a community. 

Carl Jung's Theory of the Unconscious was one of the communication ideas 

incorporated into Sabido's methodology. The primary subjects of this philosophy 

are stereotypes and archetypes. Characters that mimic a myth in any serial drama 

are archetypes, while characters that mimic real life are stereotypes. Character 

design for instructional and entertaining dramas benefited greatly from this 

classification, which was based on Jung's methodology (Sabido, 2004).  Sabido 

depicted these archetypes as either good or negative stereotypes, signifying the 

target audience's cultural norms.  
 

Methodology 
The main purpose of this research is to assess how the radio serial drama,  

Yeken  Kiginit’s  messages  conveyed  gender  issues  and  attempted  to  modify 

already established cultural values. Therefore, qualitative content analysis, which 

can be used both as a methodology and as a method in qualitative research, is the 

main instrument applied to carry out the study. By definition, content analysis is 

a technique used for gathering and analyzing the content of texts and how they 

are combined. Content refers to words, meanings, pictures, symbols, ideas, 

themes, or any message that can be communicated (Deacon et al., 1999). 
 

Data collection procedures 

The researcher employed a range of procedures, including document 

analysis, observations, and interviews, as part of the qualitative data collection 

procedure to get non-numerical data. Understanding people's or groups' 

perspectives, experiences, and behaviours is the goal of this type of data 

collecting (Creswell, 2013). 

Of the several techniques available for gathering data for a qualitative study, 

the researcher has employed two distinct approaches. Interviews and document 

analysis are these. Document analysis is the process of collecting data by looking 

through textual or visual resources like letters, diaries, photos, or films. With 

time, this approach can shed light on people's or groups' experiences, sentiments, 

and ideas. Conversely, interviews entail posing a series of questions to people or 

organisations in order to learn more about their backgrounds, viewpoints, and 

experiences. Depending on the degree of flexibility and control the researcher 

desires over the discourse, interviews can be conducted in an unstructured 

manner (Creswell, 2013). 
 

Sampling method  

The data collection methods are to collect episode scripts of the serial drama 

using systematic random sampling, as well as in-depth interviews with the 

producers. To systematically sample Yeken Kiginit episodes for inclusion in this 

study, systematic random sampling was employed. This sampling method is 

often used to 'obtaining a representative sample’ in any media coverage based on 

issues, dates or periods that should be analyzed. (Hansen & Cottle, 1998) This 
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depends, according to these scholars, on whether the subject of analysis relates to 

a specific event, or whether it concerns the mapping of some general dimension 

of coverage such as the portrayal of women, race, violence, etc. in a media. 

On the other hand, as systematic random sampling provides a less laborious 

method for random selection of sample units (Deacon, 1999) the researcher 

employed it to analyze the message in the 10 of 257 episodes of the Yeken 

Kiginit serial drama. Therefore, the researcher divides 257 episodes (the 

sampling-frame total) by 10 (the required sample number) to have a sampling 

interval. Then the researcher selects a random number, i.e., the first episode of 

the drama, and the next value, which is the 25th – the starting point for the 

selection of the rest, of the serial to be analyzed and ends at the 225th episode of 

Yeken Kiginit. 

The sampling frame was based on understanding how the gender issue was 

entertained in the serial drama by looking at how our male dominating culture is 

denying the rights and privileges of women in the society. The researcher also 

used the sampling method to show how cultural values were depicted in the 

drama through characters at various times and in different settings. 
 

 

Data analysis methods 

Qualitative content analysis 

Qualitative  content  analysis,  in  this  research  study,  is  adopted  as  an  

interpretative approach that seeks to explore the ways in which messages are 

presented in the drama and the meanings that are embedded as opposed to 

looking at the frequency of particular themes as a reflection  of phenomena 

which is characteristic of quantitative content analysis. Because the analysis of 

texts is concerned with their meanings, the ten episodes were analyzed in terms 

of their representations and contextualization of women in the serial drama, and 

in terms of the producers and writers ideas, what the stories highlight or ignore. 

Qualitative content analysis is not only enough to depict fully how the messages 

were portrayed in a media program, as Fairclough (1995) argues, the analysis 

should also identify what is included and what is excluded, what is thematicised, 

and what processes and types are drawn upon to represent events.  
 

Qualitative in-depth interviews  
The researcher employed a second study method in addition to text analysis 

based on theme categorization. To that end, in-depth qualitative interviews were 

conducted. Unstructured interviews were held with the writers and producers of 

the serial drama. This indicates that in a somewhat openly prepared interview 

setting as opposed to a standardised interview or questionnaire, the interviewees' 

viewpoints are more likely to be communicated. 

Lindolf (1995) proposed that these kinds of interviews are more 

appropriately referred to as "conversations with a purpose" because of this. 

Additionally, given its qualitative nature, Fontana and Frey stated that 
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unstructured interviewing offers a wider range of information than the other 

methods. ... [It] is employed in an effort to comprehend the nuanced behaviour of 

people in society without imposing any preconceived classifications that would 

restrict the scope of the investigation (1991). 

The interview conducted with the producers and writers of the serial drama 

mainly focuses  on  how  gender  issues  in  the  drama  were  raised,  and  the  

technique  or  the methodology applied to write and produce the drama in order 

to be effective in delivering the intended message. All interviews were conducted 

in Amharic, the official Ethiopian language, and two journalists carried out the 

transcription and translation process. Therefore, all audio taped interview data 

were transcribed. The important parts of the verbal transcripts that can show the 

focus of this study were translated into English and included in the analysis part. 

The interview questions and the replies given by the interviewees are included in 

the appendix of this research study.  

 

Discussion 

This researcher believes that by exposing the difficulties faced by women in 

modern Ethiopia, the Yeken Kiginit serial drama has demonstrated to be a potent 

tool for entertainment education that can affect particular human behaviours as 

well as associated cultures and social conventions. Throughout its 2.5 years of 

radio broadcast, the drama has endeavoured to portray the ways in which women 

are disadvantaged in their pursuits, their ability to make decisions, their control 

over their lives, and the ways in which their male counterparts' prevailing cultural 

attitudes deny them equal opportunities. 

Yeken Kiginit in its long serial not only attempted to exhibit how women 

are maltreated by men, but it has also depicted men’s strong attachment to their 

cultural upbringing. Most of the men's characters developed as enthusiastic 

proponents of their culture and tradition in the drama. These cultural attachments 

that most male characters exhibited have helped the serial drama to discuss the 

social problems faced by women in the rural parts of the country. In short, 

culturally sensitive issues that appeal to audiences’ needs were raised in Yeken 

Kiginit by portraying male characters, which are strongly attached to their 

cultural upbringing.The drama has also addressed gender disparities and 

discrimination. Based on these facts, the following are the findings of the 

researcher while analyzing the message of the Yeken Kiginit serial drama. 
 

Manifestation of men’s strong attachment to their culture  

To address the issue of societal problems facing women in Ethiopia today, it 

is vital to consider the value that members of society, especially men, give to 

their culture. By doing this, media programs such as Yeken Kiginit can play their 

role by showing how those values can have a negative impact on women's daily 

life. These negative impacts could be early marriage, marriage by abduction, 

rape, sexual harassment, and other issues that affect the rights and privileges of 
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women. And these problems, directly or indirectly, are seen as the manifestation 

of our culture or cultural attitude. 

The researcher believes that any culture has its own value to those who 

practice it, as long as it dictates them to think and believe the same way. Catton 

(1993) defines cultural values as 'conceptions of the desirable' and in acquiring 

these cultural values, the media can play an important role:  

Values are acquired in the socializing process.  To  the extent  that  the  

mass  media  are  involved  in  socializing human personalities, there is an 

inherent possibility that these media can affect the way people acquire 

values and the kinds of values they acquire (p.335). 

A significant component of this research study demonstrates how the status 

and dignity of women in Ethiopia are impacted by men's strong connection to 

their traditional values, as portrayed in the serial drama Yeken Kiginit. Producers 

of serial dramas have taken this approach, creating cultural value grids and 

attempting to demonstrate through their messaging how these efforts affect 

women's rights, particularly with regard to how their cultural attachment keeps 

them from competing on an equal footing with men. 

The Ethiopian culture has made men biased towards women and their 

important role in the development of the nation. For instance, such a strong 

attachment of men to their culture is practiced in their preference of having a 

baby boy than a girl in their family. Most men are not happy when their wives 

give birth to a baby girl, and are usually consoled by their friends for 

encountering such 'a misfortune'. The researcher believes that the whole issue of 

women's inequality starts right from parental desire of having a baby boy rather 

than a girl. And it is common  to see in many  Ethiopian  families,  especially  in  

the  rural  areas,  that  a  father  would  be congratulated if he had a baby boy and 

he would be consoled if he were blessed with a baby girl. That is why boys are 

privileged for every right that girls are denied in many Ethiopian families. Unless 

and otherwise such a strong attachment to culture is changed and a man starts to 

believe in having a baby girl as a blessing, there is no chance of bringing girls in 

to equality when they grew up. 

Benedict (1960) argues that the problem of social value is intimately 

involved in the fact of different patterning of cultures, and each individual is the 

product of that culture he grew up with. In reality, society and the individual are 

not antagonists. His culture provides the raw material for which  the individual 

makes his life (1960). 

As Benedict argues, (1960:219) no individual can arrive even at the 

threshold of his potentialities without a culture in which he participates. That is 

what the researcher witnessed in most of the male characters of Yeken Kiginit as 

they manifest the strong cultural attachment they have with their culture. A 

manifestation of such a strong cultural attitude of men was depicted in the serial 

drama Yeken Kiginit through the life of Merne, a man who considers himself as 
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an unfortunate person for being 'blessed' with four daughters. (Merne has 

beenmarried for many years. 

But he considered himself as an unfortunate person for having four girls in a 

few years, and he blames his wife for this incident in the family. Even his friends 

mocked him by saying 'Merne, father of many girls'. The following dialogue 

between Merne and his friend Worotaw depicts how men manifest a wrong 

attitude towards having a baby girl due to their cultural upbringing. They were 

attending a marriage ceremony in their village and as everyone sang, drank and 

shouted, Merne sat on his chair depressed. And this bothers his fiend Worotaw, 

who asked him to relax. )  

Worotaw: You look so sad. 

Merne: Ahh! Don’t worry… I am enjoying it.  

Worotaw: I know you very well (laughing at him) … Ever since you heard about 

Ayal's death, you look very disturbed.  

 Merne: How could you talk about death while we are in the middle of such joy? 

But I am again worried about my future fate. My wife is nine months pregnant 

and I am happy to have a baby boy. That happiness makes me sad. 

Worotaw: How could you know that she will give birth to a boy?  

 Merne: I know… She was ‘hatching’ so many girls in previous years... If she did 

that again there must be something that has been done behind my back.  

Worotaw: Ah! What are you saying?  

 Merne: She knew that there is someone in our area who plotted to kill me. I need 

a boy who can protect me as a shield. If she gave birth again to a baby girl, she is 

also my enemy.  

Worotaw: At least it is better to be a father of girls than sitting idle.  

Merne: Don’t try to comfort me.  

The above dialogue between Merne and Worotaw shows that having a baby 

girl in the family is not desirable for a man in the house, as he does not give 

equal value to girls and boys. The strong attachment to his culture has already led 

Merne to believe that by becoming a father to a boy, everyone in the community 

would respect and fear him. That is why he also considers himself an unfortunate 

person for not having such respect and admiration from his surroundings. Even 

his neighbours did not pay him the proper regard  as  they  gave  to  other  men  

in  the  area  because  of  the  cultural  attitude  of disrespecting ‘a father of girls’. 

Such types of strong attachment to culture and beliefs aggravate the problem of 

inequality between men and women in our society. 
 

Opposition of cultural and modern values to seeking the 'missing voice' 

Most of the people in rural and sometime seven urban areas of Ethiopia 

believe that if married couples cannot have a child, the reason for their 
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misfortune will be the woman, not the man. One of the episodes of Yeken Kiginit 

focused on exhibiting on how this traditional value in the society clashes with the 

modern value, i.e., men could also be infertile. The cultural belief that women are 

the sole cause of infertility has resulted in the breaking of many marriages 

throughout the nation. The break-up of marriages have usually a devastating 

impact on the lives of women due to their economic dependency on  men.  

Previous  research  on  this  issue  has  also confirmed the fact that one of the 

reasons that we notice so many rural girls practicing prostitution in many urban 

centres is due to such kind of cultural beliefs valued by the society and that 

results breaking up of marriages (Bogaletch, 2005; Assefa, 2006). Script writer 

Mesfin Getachew  also agrees that men’s attitude of looking at women as inferior 

beings is the result of their understanding of the culture they grew up with, and 

that was one of the intended messages in the serial drama Yeken Kiginit.  

Mesfin Getachew: Of the many issues addressed by serial drama, the biased 

attitude of our societies and its impact on women’s lives was exhibited quite 

apparent in many episodes of serial drama. 

When we look at the life of Wubalem, despite the fact that she has someone 

who she loves and adores, she was abducted by Chane. But people like Fikerte 

and her lover Mekuria have fought that culture as well as the people who 

supports the actions of Chane as justifiable. Even Irgete, Wubalem’s father, has 

supported Chane’s action when his daughter was abducted. That was one 

instance of the serial drama to depict the clash between the old and modern 

tradition and culture through its characters like Chane, Irgete and Damtew on 

one side, and Fikerte, Wubalem, and Mekuria on the other. 

Indeed, Yeken Kiginit gave quite a considerable space and time in its 

episodes to depict the impact of the negative cultural attitude of men in the life of 

many woman characters such as Anguatch, Tariqua and Wubalem. The 

following scene of Yeken Kiginit shows how our culture doesn’t easily accept 

the idea that a man could also be infertile, and the clash between the two 

polarized ideas of the old and modern cultures. 

The thinking of being barren has traumatized Anguatch as she takes all the 

blame for the misfortune. Her trauma has been aggravated as her mother-in-law, 

Imagela, frequently criticized her as ‘a disrupting factor in the continuation of 

the family line’. Anguatch has been suffering for three years and has started to 

consider herself 'a cursed woman’ who brings such misfortune to the family of 

the man she loves in her entire life. She had never had the slightest suspicion that 

her husband Demlew might be the reason for their misfortune. 

As usual, one afternoon Imagela came to the house of Anguatch and started 

conversation by indirectly attacking her. She also suggested the idea of bringing 

another woman to her son who can bring a child to Demlew. The following 

dialogue can reveal the fact that, due to culturally biased thinking among society, 

family life is being disrupted and womenexposed to become victims of HIV or 

flee urban areas and engage in sex work. 
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Anguatch:  You better sit on the ‘Medeb*'.  The stool is not comfortable. (* 

'Medeb' is a place made of mud and stone and serves as a sofa in rural homes)  

 Imagela: You better worry about yourself... I am comfortable here.  

Anguatch:  /tries to swallow her anger/ please forgive me.  I thought you were 

tired and needed a good rest. 

 Imagela: How could I get rest when my mind is burning down due to my 

unfortunate circumstance?  

 Anguatch: Shall I bring you some food? 

Imagela: Ayal served me nice food at her house. I am very thirsty and I need 

'Tela *' if you have it at home. (Ayal is the lady that Imageless wished to sleep 

with Demlew and blessed her with a grand child), (*Tela is a local beer made in 

the rural parts of the country). 

 Anguatch:  (pouring  the  'Tela'  in  her  glass)  I  have  baked  a bread... I also 

have it. 

 Imagela: (she seems to ignore Anguatch and started enjoying her own fantasy) 

Ayal is indeed a blessed woman. In fact, the Virgin blessed her with a handsome 

boy.  

 Anguatch: (murmuring to herself) Oh! Angel Michael! Please shut the mouth of 

this lady at least for this moment.  

 Imagela: I am desperate to have a child now. I always cry when I look at 

someone’s child on the street.  

Anguatch: Why don’t you try to ignore it?  

 Imagela: When are you going to show me my grandchild’s eyes? I don’t want to 

go to my grave with tears in my eyes.  

Anguatch: I never had tired of trying to have a child. I prayed to God since I 

married your son to fulfill our desire.  

 Imagela: If God could not answer your prayer, why don’t you try 

 something else? My son married you to raise his child, not to envy the 

blessings of other families. 

 Angatch: I am a poor woman who has no helper except God.  

Imagela: / rising from her stool with anger/ Then I will help my son in my own 

way. (She leaves the house murmuring)  

This dialogue simply shows the fact that in Ethiopian culture, being barren 

is a curse from God that befalls women only. And the solution is entirely left to 

the man. He either divorces his wife or conducts sexual intercourse with another 

woman and has a child. In the developed world, this could be considered as 
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committing adultery or having an infidel character. But in Ethiopia, the man 

would be encouraged to have another sex partner not only to get a child, but also 

to be admired as a 'man'. In the next episodes of the drama, Imagela has 

encouraged her son Demlew to sleep with Ayal. Ayal is a woman who buried her 

husband after a prolonged illness. 

Although Demlew slept with this lady, he and his mother could not get what 

they wanted.Instead, he got infected with the HIV virus and became bedridden. 

The drama finally punished the cultured character Demlew and Imagela for their 

undesirable act over Anguatch by rewarding her for promoting the modern way 

of cultural attitude in the society. In general, Yeken Kiginit has played an 

important role in seeking 'missing voices' by depicting the clash between old and 

modern cultural attitudes through its message. In fact, the researcher believes that 

the Yeken Kiginit serial drama attempts to address at least most issues that affect 

the rights and privileges of women in this country. 
 

 

Modification of established cultural values  

Yeken Kiginit has tried not only to expose but also to modify established 

cultural values that result in women’s inequality by blending messages into the 

story. Women have suffered long due to the prevailing cultural values of 

inequality and imposition in Ethiopia. These values, which were exhibited in 

serial drama as a manifestation of our culture, are still considered by most men in 

rural areas as invaluable. This researcher has learnt that the serial drama writers 

have received a proper training on how it was important to be familiarized with 

the culture and norms of the characters as well as the settings in the drama before 

starting the writing job. Based on the training they received, the writers have 

indulged themselves in modifying the already established cultural values that 

have a negative impact on the rights and privileges of women through the 

positive characters such as Fikerte and the transitional characters such as Sereke, 

Shashe and the health officer. 

Yeken Kiginit was designed and produced using the Sabido style, a style 

which has been accepted in many countries as an effective method in bringing 

about behavior change among different audiences through cultural modification 

(Sabido & Barker, 2005). The post-intervention survey conducted by Birhan 

Research and Development Consultancy,   an   organization   subcontracted   by   

PMC-Ethiopia   to   evaluate   the implementation of the radio serial drama, has 

verified the fact that the drama achieved its target by bringing behavioral change 

among a large portion of audience members. And the researcher believes that one 

of the reasons that the serial drama was able to influence the beliefs and emotions 

of its audience was because its message was based on their culture and traditions. 

The drama has developed positive characters to embody positive values on 

the value grids and to be an ideal to which the audience could aspire. The aim of 

creating such aspirations among the audience is bringing behavioral changes in 

real life situations that encourage them to accept gender equality and also impede 

them practicing antisocial values that could result unequal gender relations. 
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To examine this fact in Yeken Kiginit, the researcher analyzes two episodes 

of Yeken Kiginit that focus on how the chauvinistic attitude of men resulted from 

their cultural outlook affects the lives of women and how it was attempted by the 

producers to modify such attitude to the culture. One of the issues that Yeken 

Kiginit is intended to bring cultural modification among the society through its 

message is by exposing the grim facts of wife-beating. Wife beating has been 

witnessed in Ethiopia, causing long-term physical and psychological damage to 

women’s lives. And one of the manifestations of the prevailing unhealthy attitude 

(in most areas it is taken as an accepted norm) that belittle women in Ethiopia is 

wife beating (Assefa, 2005). But such practice, according to the drama producers, 

is not regarded as wrong act in many parts of the country, especially in rural 

areas. 

Serial drama writer Mesfin Getachew says that wife-beating has been a 

common phenomenon in our culture, especially in places where abduction and 

rape are rampant. 'After all, the aim of such serial dramas is to expose how our 

culture dominates the rights and privileges of women, and we have attempted to 

exhibit the grim facts of wife beating and rape through Shahshe and Sereke.' he 

told the researcher in an interview. Such kinds of attitude and behaviour were 

frequently reflected in serial dramas. In the following episode, the serial writers 

probably attempt to show how the life of millions of women in Ethiopia is 

affected by rape, a crime which is out of control in the rural parts of the country. 

(Shashe is the owner of a local bar in Tena Adam, a place that has no 

development infrastructure, and harmful traditional practices like abduction and 

rape are widespread. 

Sereke is an elementary school teacher who is always disappointed in the 

attitude of local men who consider themselves superior to women and commit 

rape and abduction on a regular basis. The physical damage seen on Wubalem’s 

body, resulting from the beating and rape of her husband Chane, was not 

regarded by other local men as a wrong action, and even most of them justified 

him as a husband who has the full right to do it. If a woman left her husband due 

to his harassment and beating, they would blame her as a failure in marriage. By 

then, Shashe and Sereke start discussing the grim fact of how women are abused 

in the area. )  

 Shashe: Is it fair to say such things to a woman? Is she not the creation of God 

like them? Because she couldn’t defend herself, how could  she incur all 

those physical damages?  

Sereke: Ignore them!  

 Shashe: How could I ignore them, teacher! ...At least they have a mother, a 

sister, or at least a relative. Abduction, rape, marriage without the consent of the 

two partners, early marriage… could happen to their sisters, daughters, and even 

to their mothers.  

Sereke: That is their ignorance!  
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 Shashe: Teacher! ... I don’t know why a man becomes shy of using the condom 

when committing adultery. I don’t even know why a man, who raped a woman, 

ignores that that would also one day be the fate of his sister.  

 Sereke: I can understand your anger, and we should try our best with a sober 

mind at least. 

 Shashe: How can I be sober looking at all these tragic events?  

Sereke: Don’t get desperate. Until those who commit these crimes become 

desperate, we shouldn’t be either.  

Women can be beaten by their husband for different reasons, says Dr. 

Assefa Haile-Mariam of AAU in his post-intervention survey on the effect of 

Yeken Kiginit and Dhimbiba serial dramas among listeners. According to Dr. 

Assefa, the reason that most husbands beat their wives is: 'if she goes out without 

telling him; if she neglects the children, if she argues with him; or if she refuses 

to have sex with him.' (PMC Publication, 2005:118) What was exhibited in the 

lives of different characters of Yeken Kiginit, such as Shashe and Sereke, seems 

to emanate from a prior understanding of the culture of the people by the script 

writers. In the above episode, even if Sereke tried to encourage Shashe, she could 

not hide her desperate feeling of getting a solution for male dominance in the 

society. What she has been left with was the blame for the culture that exposed 

her for all the bad happenings that surrounded her. 

In Ethiopia, especially in rural areas, girls have been taught since childhood 

not to discuss or even think about sex or whom to marry. Therefore, for girls and 

young women, having a life partner of their own choice is unthinkable. Rather, 

they consider themselves as a sex object made to please the man. 

In this respect, the Yeken Kiginit serial drama has attempted to exhibit this 

fact through the life of Wubalem and modify the existing cultural values among 

the society. (Wublaem, a 16-year-old girl, who highly desires to pursue her 

education and later marry her lover Mekuria. But her father, Irgete, put pressure 

and even forced her to marry Chane,  a  wealthy  farmer  in  their  surroundings.  

Chane, who is old enough to be Wubalem’s father, has six children from two 

previous marriages. Chane promised to offer me a plot of land if he agreed to 

give me Wubalem's hand. 

Even the priest of the family was involved in this case and urged Irgete to 

fulfill Chane's desire or a curse would fall upon the family. Wubalem discussed 

the issue with her mother Minda, as the mother has no knowledge of what was 

going on between her husband and Chane. Even if she knew the fact, she has no 

power to save her daughter from being taken by Chane.)  

Wubalem: My father has decided to give me to Chane. (She is crying)  

Minda: /shocked/ how do you know?  

Wubalem: The priest was here a moment ago.  

Minda: What did he say?  
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Wubalem: He has sent a message.  

Minda: Whose message has he sent? 

Wubalem: It was Chanes. 

Minda: This will never happen!  

Wubalem: He already told the priest that I will marry him.  

(Irgete enters the house in the middle of the discussion.)  

Irgete: /in an angry voice/ Wubalem!  

Wubalem: Yes, father.  

Irgete: Go and bring the children.  

Irgete: Why is she lamenting?  

Minda: What was the reason for the priest’s visit today?  

 Irgete: You better serve me food first before asking questions that are not your 

concern.  

 Minda: But you asked me why she cried.  

Irgete: I know the reason. It is the joy of marrying Chane.  

Minda: Why do you want to offer your daughter to a man like Chane, who is so 

rude and manner less than his previous wives?  

 Irgete: He is notless mannerly as you think. He proved himself as my good 

friend when I was in trouble.  

 Minda: So you gave him Wubalem as a favor. 

Irgete: Can you find a better husband for him in terms of wealth and family 

background?  

 Minda: What about his bad manners… you know how many times he married 

and divorced.  

Although Wubalem's mother tried to pursue her husband to change his mind, 

he became furious and warned her not to mention the issue again. He has already 

made up his mind to give his daughter the hand to Chane. But before a marriage 

ceremony took place, Chane abducted Wubalem and put her in his house as a 

prisoner. Abduction is one of the issues addressed by Yeken Kiginit in its 

different episodes to show how women’s rights are violated in Ethiopia. After 

being abducted by Chane, Wubalem was severely beaten and exposed to long-

term physical and psychological abuse. However, fortunately, she managed to 

escape Chane’s house and returned home. But her father Irgete resisted, letting 

her into the house, fearing that Chane would be disappointed if he did. Wubalem 

also suffered in her marriage with Chane as the decision about when a daughter 
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should marry or not is best left to the man of the family alone. She was given to 

Chane without her will simply to fulfill her father’s ambition. He desired to gain 

from his marriage, and he also fears that the curse of the priest would come up on 

him. 

We are today witnessing that in most rural parts of Ethiopia women’s life 

partners are chosen by their family. Due to this fact, a woman who enters into 

wedlock with a man, without knowledge of his past life experience, often suffers 

a lot. Simply by fear of curse from  her  parents  or  for  being  rejected  by her  

family, she  would  enter  into  such  a relationship and suffer the consequence. 

Sabido argues that most girls in developing countries suffer in their marriage 

because the father is the sole decision maker in the life of his daughter. (Sabido 

& Barker, 2005). 

According to the World Health Organization (WHO) report (2003), the 

grave consequence of early marriages by women and the denial of choosing their 

life partners are witnessed today in many developing countries:  

Social expectations often put pressure on girls to marry and begin to have 

children before they are ready. Despite a shift toward  later  marriage  in  

many  parts  of  the  world,  82 million girls in developing countries are now 

between the ages of 10 and 17 will be married before their 18th birthday. 

Early  marriage  jeopardizes  the  health  and  limits  the opportunities  

afforded  to  women,  usually  disrupts  their education, and often violates 

their human rights. (2003, p.65)  

And due to this fact, many girls and young women in Ethiopia die of early 

pregnancy or fled to urban areas and became prostitutes. This problem is also 

being witnessed in the lives of women characters in the Yeken Kiginit serial 

drama. Sabido  argues  that  in  order  to  bring  a  desirable  change  in  the  lives  

of  women, entertainment-education  programs  such  as  Yeken  Kiginit,  has  a  

paramount  role  in exposing  the  deprived  situation  of  girls  especially  in  

developing  countries  such  as Ethiopia and modify the existing norm and 

tradition by bringing behavioral change among the target audience. (Sabido & 

Barker, 2005). 

Mesfin Getachew, one of the serial drama script writers, also argued that 

such a culture of marriage is exposing the lives of millions of women to underage 

pregnancy, HIV/AIDS, pregnancy-related diseases, and even death, and that was 

the reason for emphasizing the topic in the serial drama, as it needs to be altered 

forever.   

Mesfin Getachew: Currently, in many parts of the country, the traditions 

and cultures of marriage by abduction are being considered as crime. And 

Yeken Kiginit has played its  own  role  to  bring  such  attitudinal  change  

in  every community by exhibiting the impact of abduction on the lives of 

girls and young women.  

This researcher, from the message of the above episode, have come to 

realize that even priests may play a role in fixing such a marriage, which could 
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bring a devastating result on the life of the woman. In Ethiopian culture, if a girl 

resists accepting the request of a clergy man, she will be considered as an inviter 

of a curse upon herself. It also seems to this researcher that Yeken Kiginit is 

calling religious organizations to be involved in modifying the cultural attitude 

manifested by men, which negatively affects the lives of millions of women in 

Ethiopia. 

In general, the researcher believes that men often are the sole 'beneficiary' of 

Ethiopian culture, and showing the negative impact of our culture on the daily 

lives of women means that the culture has to be modified or even sometimes 

changed forever.  

 

Role models of Yeken Kiginit in depicting cultural values  

Yeken Kiginit characters are designed based on the value grids that 

emanates from the culture, norm, and traditions of the society. The story emerges 

from the likely interactions of the different characters with regard to those values. 

The producers claim that Yeken Kiginit relied on extensive formative research to 

identify the culture of a specific group of people in order to develop an archetype 

in  the drama. Then, those archetypes that represent the cultural and social values 

(or the antithesis of these values) will be addressed in the serial drama. Sabido 

says that if the formative  research  upon  which  the  serial  drama  is  based  is  

done  properly,  the scriptwriters  will  be  able  to  develop  archetypical  

characters  with  which  audience members will be able to identify. (Sabido, 

2005). 

Any media entertainment program has role models portrayed as bad or good 

men and women (positively vs. negatively valued), or sometimes they can even 

be both. These role models in the drama have a great impact on the audience by 

playing a motivating or discouraging role.  In  this  respect,  Yeken  Kiginit  has  

developed  the  three  kinds  of character - the positive, the negative, and the 

transitional – in order to convey its messages through them. Throughout the 

analysis of the selected episodes of Yeken Kiginit serial drama, three kinds of 

character appear, the positive, Fikerte and Anguach, the negative, Damte and 

Irgete, and the transitional, Demelew and Minda in Yeken Kiginit serial drama.  

These characters play an important role in familiarizing the audience with the 

story – the positive by their good impressions, the negative by their evil deeds, 

and the transitional by their patience to learn the truth. 

Each of the above three groups of characters will move during the course of 

the serial drama towards or away from the pro-social behavior and be 

appropriately rewarded or punished. According to Barker, these movements, 

rewards, and punishments are carefully plotted according to the number of 

episodes in the serial drama in order to sustain the drama and to tell the story. Of 

course, all the characters are aimed to serve their purpose and create among 

audience members change of behaviors. 

In the following, the researcher attempts to look at some of the characters 

from different episodes of Yeken Kiginit and how they manage to appear as role 
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models of the society using  the  following  categorization  of  characters  on  the  

role  they  are  expected  to demonstrate in the serial drama.  

Positive characters  

According to Sabido, positive characters exhibit admirable or pro-social 

behavior – perhaps promoting the education of girls, delaying marriage, or 

planning the spacing of their children. (Sabido & Barker, 2005) In addition, they 

are expected to manifest positive values that are to be more human, caring, and 

sensitive than the ordinary person, and to be humble people who care for the 

world around them to be rewarded consistently for their positive deeds. 

In this category, the researcher finds that Fikerte is one of the main positive 

characters who embodied positive values in Yeken Kiginit serial drama. Fikerte 

serves the purpose of demonstrating positive behavior in Yeken Kiginit that 

could account her as an icon to the audience. All parts of the drama that transmit 

the message of the issue of women's equality were mainly demonstrated by their 

firm belief in the cause. In most rural parts of Ethiopia, girls are expected to be 

housewives. Therefore, they are not allowed to go to school and manage their 

own lives using the knowledge they acquire at school. They are expected to be 

dependent on men economically, socially, and even in family affairs. 

Fikerte’s name, too, defined her role in the Yeken Kiginit serial drama as a 

woman who represents the right and privileges of a woman in every sphere. She 

fights abduction, rape, and marriage without the consent of the other partner and 

men who have a chauvinistic attitude. She promotes girls’ education and general 

empowerment. In most rural parts of the country, and sometimes even in urban 

centers, too, parents do not provide education equally to both girls and boys. 

Some parents do not allow their daughters to go to school because of the cultural 

belief that women are not as intelligent as their male counterparts. 

Fikerte are used to promote good values, such as girls’ education, in Yeken 

Kiginit. (Fikerte is a strong proponent of girls’ education, as she is also well 

educated and advised Wublaem to go to school. In contrast, Wubalem hesitates to 

accept Fikerte's advice because of fear of being considered a rude and indecent 

girl by her father and even by the community, too. The following dialogue 

between Fikerte and Wubalm could reveal how women such as Fikerte could 

stand and fight for their rights.) 

Fikerte: Why are you crying?  

Wubalem: Do I have any other alternative? [Father] is not always happy when I 

go to school. I have been absent for several days now.  

Fikerte: I know... (She takes a long breath)  

Wubalem: I have decided not to go again as long as it makes him unhappy.  

 Fikerte: That would not be a wise decision.  

Wuabalem: What shall I do then? Whenever he sees me reading a book, he 

rebukes me. I am fed up with his harassing words.  
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Fikerte: I have decided now to take you home and you will go to school there.  

 Wuabalem: It would be a great opportunity for me, but my father will not allow 

you to do so.  

Fikerte: Leave it to me.  

We can see from this dialogue that many girls are denied the rights to go to 

school and to become self-reliant economically and psychologically. In most 

societies such as ours, the place of a woman is considered to be in the kitchen, 

and nowhere else. Such types of beliefs by society were strongly resisted by the 

positive character Fikerte as she decidedly expressed her idea of taking Wubalem 

with her to enroll her into school. The researcher has an opinion that Fikerte in 

the serial drama became instrumental in challenging the existing cultural scenario 

of male resistance to change their attitude towards their culture. She fights for 

unequal gender relations and values in society in terms of educating girls and 

young women. Later she strongly argued with her father that educating Wubalem 

means not only changing her life to better, but also having a help support for 

himself in times of need. 

Fikerte, in this sense, played a crucial role in helping shape, rather than 

merely reflecting, the social reality of men and women. Sabido says the 

following in developing positive characters such as Fikerte in a serial drama 

intended to entertain as well as educate the society:  Positive   characters   exhibit   

admirable,   or   pro-social, behavior  –  perhaps  promoting  the  education  of  

girls, delaying  marriage,  or  planning  the  spacing  of  their children. (2002). 

Indeed, Fikerte has exhibited all those pro-social values to the cause of 

gender equality by becoming more human, caring, and sensitive than an ordinary 

person in real life. The message that blends seamlessly into her was so strong and 

can motivate the member of the target audience to recognize and accept the vital 

role of womenin society. Script writer Mesfin Getachew, too, agrees on this fact 

and believes in showing the real scenario that women are facing today through 

the life of Fikerte.  

Mesfin  Getachew:  When  we  first  discussed  on  the formative  research  

study,  the  writers  and  the  producers came to consensus that the drama 

should manifest, as far as possible, all the problems of women in the 

country. And the best option that we find to show the severity of the 

problem is to divide it according to the role that the characters were given in 

the drama. And there was no exaggerated fact in Yeken Kiginit with regard 

to what women are facing today especially in rural areas. But we also 

manage to make women victorious in their struggle for gender equality, 

some by themselves and some with the help of Fikerte.  

According to the Social Learning Theory, which was developed by Albert 

Bandura and applied in the Sabido methodology, positive characters in a radio 

serial drama serve as a model to the audience members and may have a great 

effect in motivating their listeners to follow their path.  
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Positive rewards have a vicarious effect on the observer (in this case, the 

audience) and can motivate audience members to practice similar behavior 

(s). Punishing a role model for practicing a socially undesirable behavior 

likewise provides a vicarious experience for the observer and can inhibit his 

or her practice of the same behavior. This adoption is called modeling 

because it is based on the behavior of the role model. (Bandura, 1977, p.79)  

Fikerte represents the positive character role in the audience by exhibiting a 

socially desirable behavior in the Yeken Kiginit serial drama. Although Fikerte 

grew up in her uncle’s home in Addis Ababa, she became an archetype that 

represents the positive cultural and social values, and fights the negative cultural 

attitude of men in rural areas. The analysis of the selected episodes shows how 

Fikerte’s life not only demonstrates positive values on the value grids, but also 

indicates the existence of a relatively better opportunity and freedom for women 

who live in  cities than in rural areas in Ethiopia.  
 

Negative characters  

Negative characters can also be archetypes, embodying antisocial values and 

receiving appropriate punishment for their behavior. According to Sabido, 

(Sabido & Barker, 2005,pp.48-49)  negative  characters  manifest  the  following  

characteristics  in  the  serial drama: demonstrate behavior that illustrate the 

negative values in the values grid have negative behavior which is slightly 

exaggerated, are regularly punished for their bad behavior occasionally suffer 

internally and regret their actions, but do not change By adopting the Sabido 

methodology, Yeken Kiginit serial drama attempts to show the chauvinistic 

attitude of men by exhibiting negative characters such as Irgete and Damte. The 

next episode from Yeken Kiginit attempts to show how women are 

underprivileged in  their  societies,  and  also  how  those  responsible  for  their  

misery  are  punished accordingly. (Irgete treats his wife Minda as his servant. 

Minda has no right to speak about her siblings or any other family affairs, as we 

have seen in the engagement of Wubalem to Chane. Here also Minda appears to 

be the sole decision maker in the life of his son Ababu.)  

Minda: Please!  Let him stop his cattle herding job and continue his education.  

Irgete: (He laughs) the tail of a goat cannot cover anything. Who is advising you 

such a rubbish idea? And don’t forget that I am the man in the house, the 

decision is mine.  

Minda: Is not my child as well? 

Irgete: Keep quiet! You don’t have a business doing such things. Your place is in 

the kitchen, and I know that Fikerte is the one who instigates you to talk like that 

to me.  

This dialogue is intended to show that theright of women to participate in 

the decision-making process is denied even at the household level. One of the 

issues addressed by the Yeken Kiginit serial drama was promoting women's 
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equality at every level, including decision making from elementary (such as 

small purchases) to major household decisions that affect the lives of the 

members of the household. Dr. Negussie Tefferra claims that one of the 

fundamental aspects of Yeken Kiginit is bringing into light how women suffered 

for long in their marriage life, and that was successfully conveyed to the target 

audience using characters that reject the pro-social values. 

This researcher believes that negative characters such as Irgete have an 

equal role to positive characters in depicting some of the main gender issues that 

were widely advocated and addressed by the drama, such as education for girls, 

improving the status of women, equal job opportunities and equal participation in 

all aspects of developmental activities, spousal communication, and respect for 

women’s reproductive health rights. Sabido says that the negative characters that 

reject the pro-social behavior embody social stereotypes that are likely to impede 

people in the target audience from practicing the proposed behavior. (Sabido & 

Barker, 2005:48) Indeed, the negative characters in Yeken Kiginit such as Irgete, 

Damtew, and Chane have exhibited behaviors that illustrate the negative values 

in the value grids of PMC such as rape, abduction, belittling women, and 

philandering. 

From the demonstrated behavior of the negative character Irgete, it appears 

that unless and otherwise women’s access to sources of income through 

employment and other income-generating programs is improved, they would 

remain to be considered by male chauvinists as beings fit only for the kitchen.  
 

Transitional Characters 

Transitional characters, according to the Sabido methodology, demonstrate 

movements from negative to positive values during the course of the serial 

drama. By doing so, they become role models of attitude and behavior change for 

members of the audience to emulate. According to Sabido characteristics who are 

expected to be manifested by transitional characters of the serial drama oscillate 

between good and bad values have interests, ideas and tendencies that are in 

conflict with those of others are the ones closest to the audience, ordinary people 

struggling through life are rewarded and punished appropriately. 

A good example of exhibiting such transitional character behavior in Yeken 

Kiginit is Wubalem’s husband Mekuria. Mekuria tried to impose his idea first on 

the basis of his cultural background, but he later surrendered himself to the idea 

of the positive character Wubalem. One of the cultural value grids of PMC that 

was intended to be promoted in this serial drama was that: 'It's good that mothers 

limit the number of children they have to bear.' 

As the burden of the child's bearing is mostly the sole responsibility of the 

woman, her decision to carry or not carrying a child is also very important. But 

our culture would not allow her to have the opportunity of limiting the number of 

offspring’s in the family. It is a fact that women in most rural parts of Ethiopia 

have no right to space or limit the number of their children they give birth to. As 

long as the man wants to have a child, she has to bear one. The following scene is 
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a typical example of how women in rural Ethiopia are denied their status in the 

family due to the cultural attitude of men. 

After getting her father’s consent to leave her tyrannical husband Chane, 

Wubalem married her lover Mekuria. Soon after their marriage, Wubalem 

becomes pregnant and gives birth to a baby girl. Wubalem’s older sister, Fikerte, 

encourages Wubalem to use family planning to postpone having her next child. 

But Wubalem was facing the same trend of male dominance again by her 

husband Mekuria. Fikerte’s advice incites the following conversation between 

Wubalem and Mekuria. 

Mekuria: You pay too much attention to the crazy words of your sister,  

Fikerte. You listen more to her advice than to mine. You give less weight to my 

position as the head of the household. You received the order from your sister to 

limit the number of our children.  

 Wubalem: Let’s live according to our means…that’s what I say. I know what 

having many children is like. It results in suffering, and I don’t like that.  

Mekuria: I am a hard-working farmer. I have all the energy in the world. I can 

feed others’ children, not to mention my own... There is no reason for me to hold 

myself back from having as many children as I like.  

Wubalem: Listen to me, Mekuria. My father was as strong as you when he 

started to have so many children, but what legacy did he leave behind for us? 

What did he gain from it himself in the first place?  

Mekuria: Don’t compare me to your father.  

Wubalem: Many brave men in our area produce numerous children and  leave 

because they have nothing to feed them. They cannot stand  their suffering. 

They cannot listen to their cries. What I am saying is that we have to take the 

necessary precautions. Why don’t you learn some lessons from your friend 

Awgichew, who lives a good life? Look at his home.  

Mekuria: Stop, I say stop!  

As a transitional character in the drama, Mekuria first resists the idea of 

Wubalem, who wants to limit the number of their children in the family. But, 

based on the Sabido-style serial dramas, Mekuria demonstrates behavior of a 

transitional character who finally surrenders himself to the idea of the positive 

character. 

In  analyzing  the  message  of  this  serial  drama,  the  researcher  has  

reached  to  an understanding that all the three types of characters formulated by 

Sabido were developed in the Yeken Kiginit serial drama. Among those, this 

researcher has come across in its message analysis: positive (Fikerte and 

Anguatch) exhibit admirable prosocial values such as promoting girls' education; 

the negative (Irgete and Damtew) embodied antisocial values that emanated 

mainly from the culture and tradition of the society such as denying equal rights 



Ethiop.j.lang.cult.commun., 9(2), Dec. 2024                                       Hailegiorgis & Orgeret 

24 
 

to the wife in family affairs; and transitional (Mekuria and Gezmu) oscillate and 

finally overcome barriers to change themselves from believing bad cultural 

values, such as believing in marriage with the consent of the two couples rather 

than marriage by abduction, respect of the wife and accepting the role of women 

in family affairs. 

Due to the fact that the cultural upbringing has made most men consider 

themselves superior to women, men will not allow anyone to interfere with any 

issue that concerns their belief. Yeken Kiginit serial drama attempts to depict this 

fact through its transitional characters, Mekuria and Gezmu, in the above 

episodes. In general, the characters in the Yeken Kiginit radio serial drama 

developed in their personalities and beliefs, as they are the main transmitters of 

the intended message to the audience through dialogue. And by developing such 

characters, the listener may find an archetypical essence of himself or herself that 

interacts with the social message. 
 

 

Conclusion 

One of the several issues pertinent to Ethiopia that the serial drama dealt 

with was how the male chauvinistic attitude affects women's equality in every 

aspect of life. Most male characters in the drama are representatives of the 

chauvinistic attitude practiced among the society in real-life situations. These 

attitudes that emanated from the cultural background of men were manifested in 

the drama resulting in marriage by abduction, rape, female genital mutilation, 

wife beating, and other antisocial activities. Such practices were given a 

considerable time in the drama with the intended purpose of manifesting a male-

chauvinistic attitude. 

This researcher believes that the drama has achieved its intended goal by 

exposing most of the cultural factors that affect women’s status in society 

through the fictional lives of the characters. The researcher has also observed, in 

doing the message analysis of Yeken Kiginit that women were denied their right 

to participate in decision making, including at a house hold level. Decisions such 

as when and with whom the daughter marries, whether the wife will be allowed 

to work outside the home, and about family planning were made by  men and 

men only.  This is also a reflection of the chauvinistic attitude of men that 

prevails in society. 

This researcher believes that Yeken Kiginit has played a key role in 

depicting the real picture of the status of women in society. Women were 

deprived of their rights and privileges for long, and one way of exposing these 

scenarios is by giving them a chance to speak for themselves how they are 

maltreated, abused, and suffered at the hands of their male counterparts. Based 

on this fact, producers of Yeken Kiginit serial drama have succeeded in finding 

the 'missing voices' by putting the proper emphasis on reflecting the reality 

facing women today in society. 

This research concludes that Yeken Kiginit in terms of using the 

intercultural communication dimension of masculinity versus femininity largely 
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succeeded in exposing the real problems of women in Ethiopia by illustrating 

with familiar examples how many women are disadvantaged in many aspects of 

life. This researcher recognizes the fact that serial dramas such as Yeken Kiginit 

can play a paramount  role  in  depicting  the  various  socio-cultural   problems  

that  exist  in  our Ethiopian society.  
 

Recommendations  
It  is  a  fact  that  women’s  involvement  in  decision making  at  different  

levels  will determine their status in the family and in society at large. But it 

should be supported by all concerned bodies including the government organs, 

not only by passing laws, but also  by  helping  them  achieve  their  rightful  

place  in  the  society.  For  instance,  the Constitution of FDRE Article 35: 2 and 

8 say the following on the rights of women in marriage and in employment: 

Women  have  the same  rights  as  men  in  marriage  as prescribed by this 

constitution. Women shall have a right to equality in employment, promotion, 

pay, and transfer of pension entitlements.  

Even  though  the  different  laws  and  policies  issued  by  the  Ethiopian  

government encourage women’s participation in the country’s development 

efforts, they should be supported by other methods that can create awareness 

among the community. That is why Sabido argues that serial dramas such as 

Yeken Kiginit 'should not create values, but reinforce pre-existing pro-social 

values, attitudes, and behaviors'. The moral framework (for a Sabido-style serial 

drama) ensures that the social message corresponds to issues that are officially 

sanctioned and that it is relevant to an agenda articulated by national policy 

makers (2005). 

As this research study has discussed and illustrated, Yeken Kiginit largely 

succeeded in exposing the real problems of women in Ethiopia, showing in an 

entertaining but yet educative manner how women often are disadvantaged in 

many aspects of life. It is assumed that by applying different methodologies that 

include a local approach to local challenges in their message in the production of 

serial dramas, such as Sabido’s, other NGOs engaged in media related activities 

can also achieve a satisfactory result. Based on the experiences of the Yeken 

Kiginit serial drama and its research-based entertainment education, it is believed 

that this format could serve as a model for other Ethiopian dramas in the future. 
 

Limitations of the research  
Due to time and resource constraints only 10 of the 257 occurrences are 

examined in this study endeavour. Ten episodes may not be sufficient to provide 

a comprehensive and representative overview of the show, but the researcher is 

adamant that the samples chosen can accurately portray the drama's intended 

message as a whole because they were carefully chosen to demonstrate the 

drama's intended message, which is about how a fun and educational media 

programme like Yeken Kiginit can support women's rights by highlighting 

societal attitudes towards gender inequality and cultural stereotyping.  
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However, as was already indicated, due to time and resource limitations, the 

research solely looks at the text message of the serial drama from the standpoint 

of gender and culture. Consequently, this could be this research's additional 

restriction. 
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Abstract 

Indigenous knowledge has become a popular term throughout the world, 

referring to the knowledge that indigenous people inherit from their 

ancestors, most often through oral traditions. It is known as the pinnacle of 

modern society, particularly in the arts, medicine and conservation. 

Meanwhile, indigenous knowledge practices are stereotypically labeled as 

backward and superstitious because of which they face endangerment and 

eventual extinction. This paper is a case study and explores the indigenous 

knowledge practices that are endangered at different levels, mainly because of 

environmental and cultural changes. The changes in people’s ways of life and 

the unfavorable attitude of the younger generation toward local products have 

contributed to the decline of indigenous knowledge practices. Plastic products 

that are flooding the market throughout the country, urban and rural, have 

played a major role in the endangerment of the harmless, durable, and 

culturally and aesthetically valuable local products. In the same way that 

indigenous peoples and indigenous knowledge are connected, so are 

indigenous peoples and their indigenous languages. This paper also examines 

the youth language, which is believed to be deprived of words and concepts 

that are strongly tied to local knowledge systems. The author argues that 

well-managed indigenous knowledge practices leveraged with scientific 

knowledge can immensely contribute to realizing sustainable development by 

empowering local communities. It is therefore critical that indigenous peoples 

and policymakers work together to revitalize useful indigenous knowledge 

practices so that they can be passed down to future generations. The study 

was carried out in Finote-Selam and the surrounding areas in West Gojjam, 

Ethiopia.    
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[ 

Introduction
1
 

We learn from the literature that indigenous knowledge (also known 

as traditional knowledge, folk knowledge, or local knowledge) refers to 

the experiential knowledge of indigenous people developed and 

continues to develop over a long period of time by playing crucial roles 

for their survival and development (see Warren, 1991; Mistry, 2009). 
The World Bank report (1998, p.15) states that, “indigenous knowledge 

is stored in people‟s memories and activities and is expressed in stories, 

songs, folklore, proverbs, dances, myths, cultural values, beliefs, rituals, 

community laws, local language and taxonomy, agricultural practices, 

equipment, materials, plant species, and animal breeds.” UNESCO 

(2003) reports that indigenous knowledge (IK) is the extended 

interactions of indigenous peoples with the natural environment and 

plays a significant role as the foundation for the promotion of scientific 

knowledge and modernization. Japan's success story of establishing a 

prosperous modern state by incorporating the IK systems with the 

western scientific knowledge has been taken as an optimal model to be 

strictly followed by developing countries like Ethiopia.
2
 Meanwhile, the 

entrenched misconception about IK that it is unscientific, backward, and 

change-resistant widely prevails in the modern world. As a result, some 

of the indispensable IK practices are dying out without leaving their 

traces (Reyes-Garcia et al., 2013). 

In Ethiopia, IK remains vital to satisfy the spiritual, material, and 

medicinal needs of millions of its indigenous people since time 

immemorial. It has played a crucial role in the use of traditional medicine 

and a variety of homemade utensils and other tools to satisfy the material 

needs of the local people. The World Bank (1998) reports that, although 

IK is vital and hence of high priority, it is at risk of becoming extinct, 

especially in developing countries of Africa, Asia, and Latin America. In 

this study, the IK practices that were once the order of the day but are 

now endangered are identified. The rapidly depleting environment and 

changing culture are discerned as the major causes contributing to the 

serious decline of IK practices. It was also reported that moving away 

from IK systems and instead relying heavily on scientific knowledge 

systems may result in the loss of the former (Argawal, 1995; Mistry & 

                                                           
1
 I thank my colleagues Drs. Balew Demisse and Endalew Aseffa for their valuable 

comments on the first draft of the paper. 
2
 See Kebede Michael‟s (2007) book entitled, ጃፓን እንዯምን ሰሇጠነች? lit. “How did Japan 

civilize?‟. 
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Berardi, 2016). The change in people‟s way of life, and the mass 

production of cheap and inorganic polymers are identified as additional 

factors for the endangerment. In a society where IK is viewed as 

unmodern and hence not worthy of promotion, unveiling its huge 

importance is of utmost priority. The alarming loss of IK systems calls 

for urgent propagation efforts towards preserving them for future 

generations. Since IK, for the most part, passes on from generation to 

generation through oral traditions, folk arts, material culture, dances, 

carvings, paintings, and performances; multimedia documentation efforts 

play a crucial role (Vivero, 2001; Vivero et al., 2005; World Bank, 

1998). IK documentation and recording efforts enable the creation of a 

knowledge bank, which can then be incorporated into conservation and 

development projects (Mistry, 2009; Warren, 1991). Since there is no 

significant protection mechanism in place so far, it is believed that this 

study would spur the local people and policy makers to take steps to 

maintain and revitalize those IK practices that are still valuable to 

society. It would also contribute to keeping concerned individuals, 

groups or institutions from taking documentation measures as some of 

the material cultures are facing extinction without being transmitted to 

the next generation. Through describing the youth language, the paper 

examines the missing link between the old and the younger generations, 

who have an unfavorable attitude towards using local materials. Since 

issues surrounding IK are vast and, in many respects, spatially and/or 

culturally specific, it is believed that case studies can uncover specific 

issues in some detail so the lessons learned could be adopted in wider 

localities and contexts (Mistry, 2009). 
 

Methodology 
As mentioned above, IK encompasses a wide array of accumulated 

knowledge by indigenous peoples of different geographical locations and 

cultures. Any change in the fabric of culture and ecosystem, increasing 

mobility, expansion of urban centers, modern education, infrastructure 

and the unrestricted use of media, cellphone and other digital 

technologies greatly contribute to the decline of these invaluable 

knowledge practices (Maffi, 2002; Luz et al., 2015). The aim of this 

research is primarily to identify the IK that are alarmingly declining from 

Finote-Selam and the surrounding areas in Gojjam, Ethiopia. According 

to Bokamba (2008), urban centers are divided into primary and 

secondary in which the former signifies big cities and the latter towns 

that allow inhabitants maintain close ties with rural settings where the 
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ecology of the language is well-preserved. Whereas Finote-Selam 

represents an urban setting, the surrounding villages represent rural 

settings. The qualitative data are mainly on the material culture deemed 

to be widely used by people in Gojjam but no longer in use or rarely used 

at present. The bulk of data and information were collected through 

observations in market places, churches, and public gatherings over the 

years.  Since IK is often transmitted orally and has little prestige, critical 

data were collected through oral communication with key informants and 

family members. As a native born and raised in the area, I have also used 

the introspective method. Secondary sources were also used to gather a 

significant amount of ethnobotanical and ethnozoological data. 

There are few works available on different aspects of IK practices in 

Gojjam. These include the works of Abiyot et al. (2006), Gebeyehu et al. 

(2014), Manaye et al. (2021), Mesfin (2014) and Nigusse et al. (2018). 

All of them consider the use and conservation of ethnomedicinal plants. 

The work of Vivero et al. (2005) entitled, “The Red List of Endemic 

Trees and Shrubs of Ethiopia and Eritrea” was also used as a valuable 

resource for this chapter. On the other hand, no data is available that 

deals with endangered IK systems. This chapter aims to fill this gap, and 

identifies environmental and cultural changes as major causes of 

endangerment and possibly eventual extinction of IK practices. 
 

Cultural change and indigenous knowledge 
As mentioned, IK is at the core of indigenous identity, culture, 

language, heritage and livelihoods that must be protected, preserved and 

transmitted through generations. It is particularly imperative to note that, 

as there is a strong relationship between culture and IK, the changes 

witnessed in the culture and people‟s way of life are among the factors 

that adversely affect the IK systems (Maffi, 2002). This study shows that 

there exists a general feeling that the culture and way of life of people are 

immensely in a state of change and that the transfer of IK from one 

generation to the next is at stake. In the following sections, some of the 

cultural traits that are at risk at the research site are described. 
 

Personal names  

The endangerment of IK all starts from the naming tradition, in this 

case, anthroponyms or personal names. As well known, naming a child in 

Gojjam is not only a matter of identifying the name bearer, but also 

conveying a complete message about circumstances surrounding the birth 

of a child (Zelealem, 2005). The child-father name harmony, conveying a 

complete message, has been a typical feature of bestowal of personal 
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names in Gojjam. Such semantically loaded names include male names 

like አዯባባይ ይስማው /addäbabay yəsmaw/ lit. „Let the public hear it.‟, 

አንተዬ ግዛቸው /antäyye gəzatʃtʃäw/ lit. „You! govern them!‟, ይከበር ዴምበሩ 

/yəkkäbär dəmbäru/ „Let the border be honored.‟, etc. and female names 

like አገሬ ዴሌነሳ /agäre dəlnässa/ lit. „My country became victorious.‟, 

ሁለንቻይ ጌታዬ /hullunʧay getaye/ lit. „my tolerant God/Lord‟ and ባንቻየሁ 

ጌትነት /bantʃayyähu getənnät/ „I behold richness through you.‟, etc. 

expressing circumstances related to publicity, diligence, pride, victory, 

appreciation, and good wishes. These kinds of names which were once 

more loved are now considered „old-fashioned‟ and too burdensome, 

particularly by the young generation. They are therefore giving way to 

shorter, biblical, and sometimes non-indigenous names that are 

considered modern and more acceptable. It seems that the shift from the 

„old-fashioned‟ names to the „new-fashioned‟ names is going on speedily 

in towns where a limited number of names dominate. The same 

phenomenon is spreading out in rural areas where there is now strong 

passion for short and biblical names, especially noticed at schools. The 

young generation in big towns, with a huge appetite to the so-called 

„modern‟ names sometimes goes through legal processes to change their 

„traditional names‟ bestowed by their parents (Zelealem, 2005). The 

negative attitude towards the semantically loaded personal names of 

Gojjam is caused by the influence of culture contact which is manifested 

in the expansion of urban life, modern education, media, and internet that 

promote „modern‟ city names. Among the abraded trends in this 

connection are the use of vocatives and addressing a person in a respect 

form within and outside the family. The most frequently used vocative 

kinship terms are አባባ /abbabba/ for fathers, እማማ /əmmamma/ for 

mothers, ወንዴማሇም /wondəmmaläm/ for brothers, and እ(ህ)ታሇም 

/ə(hə)taläm/ for sisters. Students were respectful to their teachers who 

used to address them as ጋሼ /gaʃʃe/ (male teacher) and እትዬ /ətəyye/ 

(female teacher). These family and respectful names and utterances are 

disappearing because of the spillover effect of addressing family 

members by their first names and teachers by the English noun „teacher‟, 

both phenomena eroding endearment and respect in the community.
3
   

 

Swearing, pleading, praising, cursing, and greeting expressions 

Swearing or personal oath or self-pledge is another impoverished IK 

that has become endangered. Such expressions as እኔ ሌሙት /əne ləmut/ 

lit. „Let me die!‟ to mean „by my death!‟, አባቴ ይሙት /abbate yəmut/ lit. 

                                                           
3
 The words and expressions are presented as they are used in the Gojjam variety.   
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„Let my father die!‟ to mean „by my father‟s death!‟, etc. and begging or 

pleading expressions like አፈር ስሆን /afär səhon/ lit. „please help prior to 

me becoming reduced to dust‟, ስቀበር /səkk'äbbär/ lit. „do help me before I 

am doomed to the tomb‟, etc. are among the quickly disappearing 

expressions. Swearing expressions such as አይኔን ጨሇማ ያርገው /aynen 

ʧ'älläma yargäw/ lit. „Let my eye turns to be dark!‟ and ትምርቴን ይዯምሰው 

/təmərten yədäməssäw/ lit. „Let my education be dismissed!‟ to mean „in 

the name of my education be dismissed‟ are heard rarely perhaps due to 

less seriousness on the matter or more propensity towards religious 

swearing expressions. Expressions of deep concern like እኔ ዯፋ ሌበሌ /əne 

däfa ləbäl/ lit. „Let me fall face-down in your stead.‟, እኔን በርሃው ይብሊኝ 

/ənen bärəhaw yəblaɲɲ/ lit. „Let the desert eat me alive for you.‟, etc. are 

limited in the mouths of lenient elderly women concerned about others. 

Benediction expressions like እንዲባይ ተጋፋ /əndabbay tägafa!/ lit. „Become 

strong like River Nile!, እንዯጣና ስፋ /əndät'ana səfa!/ lit. „Become as wide 

as Lake Tana!‟, and cursing expressions like ባጭር ቅር /batʃtʃ'ər k'ər/ lit. 

„May your life be cut short!‟, ሃብትህን ሇበይ ይስጠው lit. /habtəhən läbäy 

yəst'äw/ „May your wealth be given to looters!‟, etc. are becoming less 

and less common. The extended greetings when meeting and departing 

ዯና ሰነበትህ /däna sänäbbäth?/ „How have you been lately?‟, when meeting 

a person after a few days vs. ዯና ሰንብት /däna sänbət!/ „Good byeǃ‟, when 

departing from a person for few days,  ዯና ከረምህ /däna kärrämh?/ „How 

well did you live through the rainy season?‟, when meeting a person after 

the rainy season vs. ዯና ክረም /däna kəräm!/ „May you survive the rainy 

season wellǃ‟, when departing from a person for the coming rainy season, 

ዯና ባጀህ /däna badʒdʒäh?/ „How well did you live through the dry 

season?‟, when meeting a person after a dry season and ዯና ባጅ /däna 

badʒ!/ „May you survive the dry season wellǃ‟, when departing from a 

person for the coming dry season, etc. are all withering away especially 

from the young generation. The extended time-bound greetings when 

meeting have now been reduced to ሰሊም ነው? /sälam näw?/ lit. „Is it 

peace?‟ to mean „Is it peaceful for you?‟ when meeting and ሰሊም ሁን! 

/sälam hun!/ „Have peace ahead!‟ and ቻው /ʧaw/ (from the Italian ciao) or 

the English bye! even by monolinguals when departing. Participants in 

the study hold that the influences of the media and urban lifestyle have 

substantially influenced the ever-declining social bond and the 

resurgence of individualism, both of which hinder the transmission of IK 

systems to the next generation. 
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Hair styles  

Indigenous hair styles were among the popular cultures that have 

gone through rapid changes. Under normal circumstances, women in 

Gojjam cut their hair short, also called ምዴምዴ /mədməd/ „short and 

evenly cut hair‟. The reason for such a conservative hairstyle is their tight 

schedule that gives them no chance to take care of long hairs. They also 

mention that ventilation of hair is possible when it is cut short. On the 

other hand, research informants reiterate that, traditional hairstyles such 

as ቃሬ /k'arre/ or ቁንጮ /k'unʧ'o/ which refer to lock of hair on shaved 

head of a boy and ሳደሊ /sadulla/ and ጋሜ /gamme/ which refer to the lock 

of round-shaped hair around the head of girls were common until 

recently and are unseen in towns, and dying out in rural areas supplanted 

by the so-called modern hairstyles. The reason for the abandonment of 

such traditional hairstyles is that they are labelled as a sign of 

„backwardness‟. At present, schoolgirls in the countryside mostly follow 

the pattern of their mothers but are not prohibited to grow their hair and 

make it ጎፈሬ/አፍሮ /gofäre/afro/ or ሹርባ /ʃurrəbba/ traditional braids with 

cornrows sometimes decorated with beads.  
[ 

˞ 
 

 
 

 
 

 

 
 

 
 

                 
            ቁንጮ /k'unʧo/              ሳደሊ /sadulla/                ጎፈሬ/አፍሮ /gofäre/afro/          ጋሜ/gamme/               
  

Together with the changing hairstyles, the words such as ነቀስ- 

/näk'k'äs-/ and ከፈከፍ- /käfäkkäf-/ which refer to combing the traditional 

hair style ጎፈሬ/አፍሮ /gofäre/afro/ are being replaced by the words አበጠር- 

/abätt'är-/ which refers to the combing of hair, and ሰር- /särr-/ to the 

making of particularly the ሹርባ /ʃurrəbba/ hair style. Prior to the imported 

ማበጠሪያ /mabätt'är
y
a/ „comb‟ made of metal or plastic, people used the 

homemade comb called ሚድ /mido/ made of wood that served the same 

purpose. In this way, the indigenous people‟s capacity to make their own 

utilities has been hampered (Cotton, 1996; Tinsae et al., 2012).  
 

Body adornments and jewelry 

Body adornments and jewelry are the other IK practices declining 

through time. Tattoos, for instance, were among the popular body 

adornments widely used by women until recently. The widely known 

tattoo in Finote-Selam and the surrounding areas is known as ጥቁራት 

/t'əkk'urat/ and it was made with exquisite designs on the neck. Neck 
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tattooing was practiced sometimes for the purpose of suppressing the 

development of goiter. Apart from beautification, tattooing on the ዴዴ 

/dədd/ „gum‟, ግንባር /gənbar/ „forehead‟ and እጅ /əʤʤ/ „surface of the 

hand between knuckles and wrist‟ were also customary. Gum tattooing 

was done on men too for an attractive look and well-patterned teeth. 

During epiphany, it was commonplace to use እንሶስሊ /ənsosəlla/ 

„Impatiens tinctoria‟ for decorating the feet and hands of girls. However, 

it is not widely used these days.  Since no one is interested any more, 

tattoo making has dwindled considerably and tattoo makers are doing 

something else to support their living. It is to be noted that, whereas 

tattoo making in the modern world has become a growing and expensive 

enterprise, its gradual abandonment in the developing world like Ethiopia 

must be a point of discussion.  
 

                  
የአገጭ ጥቁራት                       የአንገት ጥቁራት                        የግንባር ጥቁራት              የዴዴ ጥቁራት  

/yäagäʧ' t'əkk'urat/       /yäangät t'əkk'urat/              /yägənbar t'əkk'urat/            /yädədd t'əkk'urat/ 
 

Another area of IK on the verge of extinction concerns traditional 

jewelry worn to adorn women. አሌቦ /albo/ „silver-made chain put on leg‟, 

ጨረቃ ጠሌሰም /tʃ'äräk'a t'älsäm/ „silver-made necklace with various 

shapes‟, ጠገራ ብር /t'ägära bərr/ „flat circular silver wider than a regular 

coin which once served as currency‟, አምባር /ambar/ „armlet‟ and ዴሪ 

/dəri/ „silver-made necklace chain‟ are among the well-known jewelry 

used mostly by brides and women during holidays and weddings. ማርዲ 

/marda/ „blue necklace put on for children‟ and ዛጎሌ /zagol/ „white shell-

like jewelry often put on as neck attraction‟ were arranged in a chain and 

worn by children on their necks. At present, although they are 

occasionally used during holidays, most women and young girls are no 

longer showing interest in these traditional items. They are rather 

obsessed with the use of cheap imported jewelry purchased from street 

vendors. Apart from that, silver has become quite expensive and hence 

blacksmiths doing this jewelry are no longer practicing their traditional 

trades putting knowledge transfers at risk.  
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         ዛጎሌ /zagol/                 ዴሪ /dəri/              ጠገራ ብር /t'ägära bərr/         ጨረቃ ጠሌሰም /ʧ''äräk'a t'älsäm/                                                                        

 

Traditional clothing  

The endangerment of local knowledge is also observed in traditional 

clothes that are being replaced by cheap fabrics in recent decades. ጥሌፍ 

ቀሚስ /t'əlf k'ämis/ and ትፍትፍ ቀሚስ /təftəf k'ämis/ 

„designed/decorated/colorful dresses made of cotton‟ and ጉንፍ ቀሚስ 

/gunnəf k'ämis/ „extra-large dress in size made of cotton‟ and many other 

traditional costumes used by women are hardly seen. As a result of 

scarcity of raw materials such as cotton and silk thread and the time-

taking labor they take, these items are not continuing in the current 

generation.
4
 Since the market is nowadays flooded with costumes which 

combine the modern and the traditional, the original costumes are at risk. 

Costumes such as ወንጨሬ /wonʧ'ärre/ „traditional pair of trousers‟, ባት 

ተሁሇት /bat tähulätt/ „traditional pair of trousers tight on the legs‟, ካባ 

/kabba/ „traditional overcoat‟ and እጀ ጠባብ /əʤʤä t'äbbab/ lit. „narrow 

cuffs‟ were widely used by the clergy and honored people in old times. 

They are nowadays supplanted by shorts and ordinary pairs of trousers. 

In former times, the use of sackcloth ማቅ /mak'/ and wool mantle በርኖስ 

/bärnos/ was common. The former was worn during sad times such as 

death of a close relative and the latter in ordinary days mostly to dispel 

cold weather. ባና /bana/ was also a handmade blanket made of wool. All 

these traditional overwear and the skills to make them from sheep wool 

are almost extinct in the research area. There is no doubt that the present-

day belts and medically prescribed waist bandages are modern versions 

of the traditional መቀነት /mäk'ännät/ or ዴግ /dəg/. With the decline of 

women and men wearing traditional costumes, sorrowfully and 

correspondingly, the knowledge of making them is also in decline. Most 

of these items are now produced sporadically for tourist consumption and 

hence limited to souvenir and expensive shops. Whereas artists have 

preserved some of them and use them when performing in traditional 

shows, many women and men still embellished themselves with 

traditional costumes during holidays such as New Year, Easter, and 

Christmas. Informants mentioned the once ubiquitous tradition of 

                                                           
4
 Producing specially designed cotton-made traditional costumes for women have become a lucrative business 

in big cities like Addis Ababa though they are quite expensive, afforded by few. 
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knitting laces, hats, scarfs, towels, and sweaters by young people from 

colorful threads using the knitting needle called ኪሮሽ /kiroʃ/ and small 

iron sticks from umbrella stretchers is no longer a common sight. As a 

result of the flooding of markets by imported new and used fabrics, the 

knitting skill vanished altogether along with hand-made items.     
 

Traditional schools  

Easy access to cheap products and scarcity of raw materials has 

changed the material culture of young students in the Ethiopian Orthodox 

Tewahido Church schools. The hand-made objects such as ዯበል /däbälo/ 

„coat made of sheep-skin with its fur‟ worn by church school students 

together with a piece of underwear in the church yard or outside the 

church when they go to collect their snack by soliciting from nearby 

households have gone through tremendous changes. Then, they started to 

wear ዯበል /däbälo/ together with ጋቢ /gabi/ „cotton toga‟. After that, they 

abandoned ዯበል /däbälo/ and started to use ጋቢ /gabi/ only. Then, ጋቢ 

/gabi/ was soon superseded by ጎጃም አዘነ /goʤʤam azzänä/ lit. „Gojjam 

saddened.‟, a fabric made of wool thread handwoven, or machine made. 

Informants believe that all these shifts took place in the last couple of 

decades. They stated that church school students dropped ዯበል /däbälo/ 

mostly because it was considered „primitive‟. They dropped ጋቢ /gabi/ 

because it is not durable and is not dirt resistant. In contrast, ጎጃም አዘነ 

/goʤʤam azzänä/ is now widely used for its durability, resistance to dirt, 

lightness, and easiness to wash. Although it is widely accepted as a 

regular wear especially in the countryside, most people are 

uncomfortable wearing ጎጃም አዘነ /goʤʤam azzänä/ during church 

services and holidays. 
 

                          
ዯበል /däbälo/  ዯበልና ጋቢ /däbälo & gabi/         ጋቢ /gabi/                 ጎጃም አዘነ /goʤʤam azzänä/ 

                                  

Church school students used to carry a handmade bag called አኮፋዲ 

/akofada/ together with a stick to defend themselves from dogs until it 

was completely replaced by plastic bags. They live in tiny huts built 

surrounding the bigger hut of their teacher. The number of traditional 

church school students named after የቄስ ተማሪ /yäk'es tamari/ lit. „student 

of priest‟ or የቆል ተማሪ /yäk'olo tamari/ lit. „student of roasted 

wheat/barley/garbanzo‟ which has now changed to ያብነት ተማሪ /yabənnät 
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tamari/ lit. „student of model church school‟ was big in Gojjam. These 

young church school students are expected to go through long hours of 

rehearsals and citations notwithstanding the hardships in food, housing, 

and health. Due to these inescapable hardships, diminishing assistance 

from parents and weakening support from the community, and above all 

the narrowing of job opportunities after long years of schooling, most 

students leave traditional church schools to lead different lives (Mezmur, 

2011; Sergew, 1974; Setargew, 2004). Hence, research participants 

expressed their concern that the current realities would have serious and 

negative consequences for the future. 

That the number of conversant persons in the classical language ግዕዝ 

/gə‟əz/ „Ge‟ez‟ is decreasing means the manifold body of knowledge in 

the language will be left underexplored. Sumner (1991) underlines that to 

internalize the Ethiopian Philosophy well, the knowledge of Ge‟ez oral 

traditions including proverbs, songs and folktales is indispensable. 

Pankhurst (1990) also notes that the Ethiopian medicinal texts were first 

written in Ge‟ez which still requires deeper analyses of these texts in the 

language. የግዕዝ ቁጥሮች /yägə'əz k'ut'rotʃtʃ/ „Ge‟ez numerals‟, namely ፩ „1‟ 

፪ „2‟, ፫ „3‟, ፬ „4‟, ፭ „5‟, ፮ „6‟, ፯ „7‟, ፰ „8‟, ፱ „9‟, ፲ „10‟, ፲፩ „11‟, ፲፪ „12‟, 

… ፳ „20‟, … ፴ „30‟ … ፻ „100‟, ፪፻ „200‟ …, ፲፻ „1000‟, ፻፼ „1,000,000‟ 

and so on, ፊዯሌ /fidäl/ (Ge‟ez/Ethiopian script): ሀ, ሇ, ሐ, መ … ፐ; ስርዓተ 

ነጥብ /sərə/atä nät'əb/ „punctuation marks‟: ፣, ፤, ። and so on and የቀን 

መቁጠሪያ /yäk'än mäk'ut'är
y
a/ „Ethiopian calendar‟ are central not only as 

the nucleus in the Ethiopian indigenous knowledge systems but also the 

unique cradles of civilization. Handmade መስቀሌ /mäsk'äl/ „cross‟ of 

various sizes and designs were made of wood, nickel, bronze, silver, and 

gold by local craftsmen. These days, most of these items are sold in 

Addis Ababa to tourists or local elites at expensive prices. The use of 

ጥፈት /t'əfät/ „amulet‟, which contains magic scrolls written in Ge‟ez, 

adorned with black and red colors and rolled up in a leather case tightly 

sewn and produced by exorcists (däbtära), were worn by almost every 

child from a Christian family for protection from evil spirits. These are 

completely disappearing especially in towns (see also Mercier, 1979). It 

is disconcerting to witness the fading use of these historical items due to 

strong pressure from imported systems of knowledge. Having realized 

the importance of Ge‟ez, foreign universities like the University of 

Hamburg, have devoted academic programs and big research projects on 

the study of the manuscripts and the multitude IK encoded and stored in 

them. Therefore, promoting the traditional church schools and other 

tangible and intangible treasures of the Ethiopian Orthodox Church has 



Ethiop.j.lang.cult.com.mun, 9(2), Dec. 2024                                                   Zelealem Liyew 

41 
 

the potential to maintain IK and to increase the flow of tourism to the 

country which has a significant economic impact in the nation (Mezmur, 

2011; Abebaw, 2002; Setargew, 2004). Mounting evidence shows that 

traditional education, particularly church education, played magnificent 

roles in training students the deeper religious studies beyond the basic 

reading and writing of Ge‟ez prior to the advent of modern education. In 

future decades, unless a decisive measure is taken, especially in rural 

Ethiopia, the situation may put knowledge of Ge‟ez at stake. Unless 

addressed directly, we may soon witness the waning of major teachings 

such as ቅኔ /k'əne/ „a potent figure of speech for expressing feelings‟, ዜማ 

/zema/ „the art of combining vocal and instrumental sounds to produce 

beauty of form, harmony and expression of feeling‟ and አቋቋም 
/ak'

w
ak'

w
am/ „chanting integrated with sistrum, drum and prayer staff‟ 

(Mezmur, 2011; Setargew, 2004).  At the current rate, the fear is that we 

may not find a good number of well-versed church scholars who can 

explore the body of knowledge in the great books of Ethiopia such as 

መጽሐፈ ሉቃውንት /mäs'əhafä lik'awənt/ „book of scholars‟, መጽሐፈ መነኮሳት 

/mäs'əhafä mänäkosat/ „book of monks‟, የመጽሐፍት ትርጓሜ /yämäs'əhaft 

tərg
w
ame/ „translation of books‟, ፍትሐ ነገስት /fətəha nägäst/ „the book of 

the laws of kings which deals with secular and ecclesiastical laws‟, 

አቡሻህር /abuʃahər/ „the book of astronomical concepts‟, ባህረ ሃሳብ /bahrä 

hassab/ „the book of wisdoms related to calendars‟, and many more 

theological doctrines of the Ethiopian Orthodox Church. 

The popular church paintings (also called folk paintings) that are the 

unique features of the Ethiopian Orthodox Church are also among the 

fields of IK facing endangerment. These paintings locally known as 

የቤተክርስቲያን ስዕልች /yäbetäkərəst
y
an sə'əlotʃtʃ/ „church paintings‟ are 

predominantly portrays of God, Jesus Christ, Virgin Mary, Apostles and 

the most popular Saints on parchments, icons, cloths, or walls of 

churches by combining various colors. All these artistic activities 

including preparing the colors by mixing plants, animal products, soil, 

and water; along with traditional brushes made of cattle tails, furs, reed, 

and feather pens were done by self-taught artists. Unfortunately, this 

stunning IK of traditional painting is not being transmitted to the young 

generation due to the reduced attention given to it by society in general 

and the fact that it is being printed using computers and other 

technologies (see Abebaw, 2002; Sergew, 1974). With the decline of 

traditional art work and influence of the urban variety of Amharic, local 

color terms such as ወንዝ አይፈሬ /wonz ayfäre/ „algae-color‟, ዯማዯም 

/dämadäm/ (derived from the term „blood‟ for „red‟), ቅዘኔ /k'əzäne/ 
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(derived from the term „diarrhea‟ for „yellow‟), ቅጠሌያ /k'ət'äləyya/ 

(derived from the term „leaf‟ for „green‟), አመዳ /amäde/ (derived from 

the term „ash‟ for „white-grey‟), and so on are not in use today. Thanks to 

the Ethiopian Orthodox Church, which still has a huge appetite and 

influence on such art, there is still a good chance to preserve and transfer 

these paintings to the next generation.  
 

Traditional food and eating habits   

Traditional food items and table manners are worth mentioning 

among endangered IK practices. Home-prepared foods and drinks were 

quite commonplace practiced in almost every household, until more 

recent decades where we witnessed gradual decline in some of such 

items. For instance, the organic nigger seed oil called ቅባ ኑግ /k'əba nug/, 

the organic traditional cheese called መጣጣ (አይብ) /mät'at'a (ayb)/ and the 

organic honey-mead called ጠጅ /t'ädʒdʒ/ were served routinely but are 

not consumed as much now. Except the last one (ጠጅ) which is still found 

in its corrupt form for commercial purposes, the other two are extremely 

rare. They are seldom used mostly due to the acute shortage of nigger 

seed oil and organic honey. Apart from that, the preparation is tiresome, 

consuming much time and energy. In traditional Gojjam society, the 

ability to prepare such foods and drinks for home consumption was 

indicative of the social class of the family in which women play most 

vital roles. 

The later changes surrounding family meals and table manners have 

drawn attention in recent years. In earlier times, family members used to 

eat together from the same communal basket table called ሞሰብ /mosäb/ 

„handmade and beautifully woven round basket from grass adorned with 

colored threads‟. There was the tradition of ባርኮ /barko/ „a piece of 

blessed እንጀራ /əndʒära/ „flat bread from ጤፍ /t'ef/
5
 “Eragrostis tef'' 

offered by the husband to the wife just before attendees forward their 

hands to the ሞሰብ /mosäb/‟.The husband and wife can exchange ጉርሻ 

/gurʃa/ „handful of rolled injera with stew‟, though not frequently 

observed in rural communities. Formerly, children had to stand up nearby 

holding lamps particularly at dinner times. The children would be offered 

ዲረጎት /darägot/ „big handful of injera with stew‟ by the father as an early 

sampling until they assume their turn. Table manners were strictly 

observed. Licking fingers, sending hands into another‟s territory, taking 

unfairly large portions of ጉርሻ /gurʃa/, starting the meal ahead of the 

                                                           
5
 It is a cereal with which እንጀራ /əndʒära/, the staple food in Ethiopia, is used to scoop up stew and other 

ingredients and take it to the mouth. 
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father‟s blessings, starting to eat before the father does, talking over 

adults, leaving the eating circle before the blessings from the elderly and 

without kissing the ሞሰብ /mosäb/, etc. were considered impolite and 

dishonoring to the family. It was common to extend ጉርሻ /gurʃa/ to guests 

even if the guest may be satisfied by pleading በሞቴ /bämote/ lit. „by my 

death‟, ጭቃ ስሆን /tʃ'ək'a səhon/ „for my sake so I wouldn‟t turn into mud‟, 

etc. to show one‟s love and extraordinary generosity. Eating meals is 

considered a dignified affair where both the humble and the rich partake 

of God‟s blessings with thankfulness while pleasantly conversing with 

guests and family. They take the time to properly chew and digest the 

food and not rush as if food was a side activity. “Food is king”, they said. 

People engaged in the consumption of it must act like one. The eating 

habit has changed from collective eating sitting around communal round 

basket tables to individual consumption using small individual plates and 

picking food from different bowls of stew. There are people critical of 

this eating habit. They claim that the more recent system encourages 

individualism at the expense of family ties and communal practices that 

promote family attachments. At present, more and more families are not 

practicing the blessing of meals and the tradition in which the father 

offers the first bite to his wife, ባርኮ /barko/, and to the son ዲረጎት 

/darägot/. Some complain that the solemn way of eating እንጀራ /əndʒära/, 

has evolved for the worst. The traditional way of making እንጀራ /əndʒära/, 

its size, and the methods and tools used to make it have changed locally 

and abroad. Some hasten to gorge themselves with large bites in quick 

successions bereft of the dignified and paced ways of traditional eating. 

The more recent eating habits consider food as something that must be 

performed fast. Packing unbearably large portions into the mouth to save 

time and run has become the unfortunate habits of especially the younger 

generation. Participants have described some outrageous eating habits 

where those who experience scarcity of food may take advantage of 

neighborhood events such as weddings, burials, or holiday celebrations 

and consume embarrassingly large amounts concerned about where the 

next meal may come from. They also mentioned the contribution of the 

current education system which disregarded የግብረገብ ትምህርት /yägbrägäb 

təmərt/ lit. „ethics education‟ from the curriculum. 
 

Traditional coffee ceremony  

Another compelling change is observed in the practice of coffee 

ceremony. Beyond the taste of coffee, coffee ceremony is a unique 

Ethiopian cultural tradition which has a significant social impact in daily 

personal encounters, hospitality, and mutual respect among neighbors. 
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The turn of each member of the ceremony is known as ተራቲም 

/täratim/ and is served using የቡና ገንዲ /yäbunna gända/ „wooden flat panel 

to place the cups‟ and ፍንጃሌ /fənʤal/ „cup‟ preferably by spreading ቄጠማ 

/k'et'äma/ „fresh green grass‟ on the floor as rug. Since this type of grass 

has become scarce, people use either the ordinary natural grass or a 

grass-like plastic product imitating the natural. The wooden flat panel is 

also being displaced by synthetic or plastic-made panels particularly in 

towns as the former is scarce and more expensive. The hand-made 

ceramic coffee pot called ጀበና /dʒäbäna/ is being displaced by metal 

coffee pots produced in small-scale factories. In the same way, the 

factory-made mortars or electric coffee grinders are quickly replacing the 

traditional wooden mortar called የቡና ሙቀጫ /yäbunna muk'ätʃtʃ'a/.  
 

            
የእንጨት ገንዲና ቄጠማ                               የእንጨት ገንዲ፣ ቄጠማና የፋብሪካ ጉዝጓዝ          የእንጨት ገንዲና የፋብሪካ ጉዝጓዝ                      የሊስቲክ ገንዲ ቄጠማና የፋብሪካ ጉዝጓዝ              የሊስቲክ ገንዲና የፋብሪካ ጉዝጓዝ 

yänʧ‟ät gända  & k‟et‟äma/                             /yänʧ‟ät gända, k‟et‟äma & yäfabrika guzgwaz/.          /yänʧ‟ät gända  & yäfabrika guzgwaz/                /yälastik gända, k‟et‟äma  & yäfabrika guzgwaz                /yänʧ'ät gända & yäfabrika guzgwaz/  
 

 

The traditional coffee ceremony was accompanied with የቡና ቁርስ 

„coffee snack‟ mostly roasted wheat/barley/garbanzo, or boiled peas and 

beans or እንጀራ /əndʒära/ „flat bread‟ with ብትን ዴቁስ /bəttən dəkk'us/ „chili 

pepper powder‟ or ዴቁስ /dəkk'us/ „mashed pepper with spices‟ or እንጎቻ 

/əngotʃtʃa/ or ቂጣ /kitt'a/ „mini-sized flat bread‟. One of the children in 

the family is ordered to run around and call all members of the 

neighborhood to the ተራቲም /täratim/ and guests are served by age, from 

the older to the younger.
6
 The ritual of conducting ተራቲም /täratim/ has 

three rounds, namely አቦሌ /abol/ „first round‟, ሁሇተኛ /hulättäɲɲa/ „second 

round‟ and በረካ /bäräka/ „third/last round‟ served once or twice every 

day. Participants in the study assert that the daily tradition to conduct the 

coffee ceremony in three rounds consumes time and has become 

uneconomical. However, it is also used as a platform for family gossip, 

the latest news, and problems that need to be resolved. Through it all, 

friendships and intimacies are built while the social fabric of the 

neighborhood is strengthened. 
 

Traditional games  

There are several indoor and outdoor games that have been fading 

away over the years. School games are among these declining games. 

                                                           
6
 Nowadays, neighbors call each other for ተራቲም /täratim/ using their cell-phones.  



Ethiop.j.lang.cult.com.mun, 9(2), Dec. 2024                                                   Zelealem Liyew 

45 
 

These include ሰኞ ማክሰኞ /säɲɲo maksäɲɲo/ lit. „Monday-Tuesday‟, ሽመሇ 

ቃንዴዮሽ /ʃəmälä k'andəyyoʃ/ lit. „stick fight‟, አገር ሽኝኝቶሽ /agär ʃəɲəɲɲətoʃ/ 

lit. „seeing off of an area‟ and መሐረብ ንጥቆሽ /mäharäb nət'k'oʃ/ lit. 

„snatching handkerchief‟ and other enormously competitive games were 

omnipresent in schools and neighborhood meadows. It was believed that 

these sport activities were best venues for best athlete recruits, albeit they 

are minimally practiced today. There were many educational activities 

done by combined efforts of students, teachers and school administers 

like ሽርሽር /ʃərrəʃərr/ „excursion‟ to rural areas, lakes or mountains, ክርክር 

/kərəkkər/ „debate‟, ስነ ጥበብ /sənä t'əbäb/ „arts‟ and ጥያቄና መሌስ 

/t'əyyak'enna mäls/ „question and answer‟ competitions, etc. These 

activities were helpful as teaching aids to appreciate the environment and 

to have a better future as good writers and confident communicators. 

Their contribution in creating healthy competitions among student 

contenders was immense. Among the outdoor games, traditional field 

hockey and its accompanying ceremonial activities are diminishing. The 

field hockey instruments include ገና /gänna/ „hockey stick‟, እሩር /ərur/ 

„hockey ball made of wood‟, ጥንግ /t'əng/ „hockey ball made of hides‟ and 

እንቁራ /ənk'urra/ „hockey ball made of wood‟. The term እምቦ /əmbo/ refers 

to the score point earned by the team. All these words and concepts are 

well-recalled by adults and elderly. Not only that, the knowledge of 

making the hockey instruments and applying the rules and regulations of 

the game is not known by the current generation. Furthermore, the 

original traditions of celebrating ገና /gänna/ „Christmas‟ which includes 

lyrics performed by the youth have changed considerably and it is 

worrisome that the current generation is more attracted by online games. 

The traditional hockey could not continue as it was before because of (a) 

lack of sufficient fields that can accommodate the games, (b) lack of 

sufficient forest trees and other materials to make the hockey stick and 

ball, and (c) loss of interest among the youth. ገበጣ /gäbät'a/ (a game 

consisting of a board with a double row of twelve holes and 48 pebbles) 

was a popular traditional indoor game throughout the nation, may be with 

different names in different languages. Old and young, women and men, 

all played this world‟s oldest indoor game. Each player is expected to 

know the rules before starting playing, which requires some time to sit 

down with senior players to learn and join the club. It was an enjoyable 

game particularly during holiday and leisure times. In towns, ገበጣ 

/gäbät'a/ was replaced by ዲማ /dama/ „checkers‟ and rarely by chess. 

Another well established indoor game was ካርታ /karta/ „cards‟ prepared 

from used carton boards and thick papers. Most of these games were 
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played for fun. Nowadays, imported cards are mostly used for gambling 

purposes which have spread out into small towns and villages. The youth 

used to play football and volleyball and compete at schools and 

neighborhood meadows, thanks to the open spaces close to their homes 

using handmade balls made of scraps of cloth called ቡትት ኳስ /butətt 

k
w
as/ and later factory-made plastic balls overshadowed the scrap balls to 

extinction. They used to play ball games such as ኳስ አበዯች /k
w
as 

abbädätʃtʃ/ lit. „A ball became mad.‟, ኳስ እንቅርቅቦሽ /k
w
as ənk'ərk'əboʃ/ 

„ball dribbling‟, etc. It is noticeable that lack of sufficient public spaces 

for sports and relaxation has had serious ramifications causing erosion of 

social bonds and outdoor activities particularly for children and the 

youth. Equally, the lack of open spaces, particularly in towns, has 

jeopardized outdoor sports such as running, throwing, and jumping 

exercises, beside holding sporting events, lowering the chance of success 

for gifted athletes. This circumstance has affected many young people to 

become increasingly isolated from social games and other outside 

activities, which has led them to get obsessed with cellphone-based 

games and addictions. 
 

Traditional meetings under tree shades  

Like in other places, trees play vital roles in providing essential 

ecological, economic, and cultural services in Gojjam (see section 4 on 

details of plant life and IK practices). Cultural activities such as under-

tree discussions on issues related to development, conservation and 

reconciliation used to be conducted in assemblies under trees called ሸንጎ 

/ʃängo/. The major community affairs to be addressed and given solution 

include ሽምግሌና /ʃəmgələnna/ „settling local disputes through አውጫጭኝ 

/awtʃ'atʃ'əɲɲ/ „way of identifying the guilty through interrogations and 

investigations‟ (also called እውስ /əwwəs/). The cases could be አፈሊማ 

/afälama/ „case of crop damage by cattle‟, ይናፋ /yənafa/ „case of seducing 

a married woman‟ or other conflicts caused by land ownership disputes, 

homicide, denials such as borrowed money, beating, etc. At the 

beginning and end of each assembly, religious leaders or reputable elders 

give their prayers and benedictions. All these ingenious community 

activities take place under prominent trees preferably ዋርካ /warka/ „Ficus 

vasta‟, ዋንዛ /wanza/ „Cordia africana‟, ወይራ /woyra/ „Olea europaea‟, ሰሳ 

/säsa/ „Albizia gummifera‟, etc. These trees are no longer abundantly 

accessible, making under-tree community discussions obscure, especially 

for the youth. The tradition of maintaining open spaces with large tree 

shadows to carry out social activities such as gatherings, festivities, etc. 
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was an exciting event. It served as the focal point for the community 

where peacemaking and special celebrations were carried out. More than 

providing shades, prominent trees served as a symbol of oneness and 

social cohesion. Absence of such trees with open spaces robs 

communities of the blessings associated with them. It is noticeable that 

lack of sufficient public spaces has had serious ramifications causing 

erosion of social bonds and outdoor activities particularly for children.  
 

Traditional constructions  

Traditional construction refers to the construction of traditional 

houses, water mills, wooden bridges, out-of-home storage facilities such 

as barns, cattle pens, etc. The most endangered IK among all these are 

traditional houses and traditional mills. Like in other Ethiopian regions, 

until recently, mud-plastered (from soil, stones, straw and water) grass-

thatched houses were common in rural villages and even in small towns 

in Gojjam. One of such artistically exquisite, highly textured grass-

thatched houses with evenly cut and carefully arranged grass top is 

known as ክፍክፍ ቤት /kəfkəf bet/. This type of house was constructed most 

often as church, but it can also be owned by individuals who enjoy a high 

profile in the community. Nowadays, these grass-thatched houses, well-

recognized for regulating the outside temperature, are found only 

sporadically in rural villages. In towns, these types of houses are 

especially constructed for traditional attraction in recreational and 

cultural centers. Overall, several decades have passed since the grass-

thatched houses were replaced by tin-roofed and mud-plastered houses 

which have themselves given way to the emerging modern houses made 

of concrete blocks, cement, and sand. People believe that it is easier to 

construct የቆርቆሮ ቤት /yäk'ork'orro bet/ „tin-roofed house‟ relative to የሳር 

ቤት /yäsar bet/ „grass-thatched house‟ including ዯርብ /därb/ and እሳተ ከሊ 

/əsatä källa/ with one upper floor made of concrete mud and stone to 

resist fire. Such traditional houses have reached the level of extinction, 

and with it, the local engineering capacity by and large due to serious 

shortage of the special type of grass called ዘባ /zäba/ „Hyparrhenia rufa‟. 

Informants told the researcher that the places where this type of grass 

used to grow are now agricultural fields and/or settlements. The 

discontinued traditional house constructions infer the withering away of 

skills for constructing such houses and the interruption of the transfer of 

the knowledge. As a tradition, whereas ክፍክፍ ቤት /kəfkəf bet/ or የሳር ቤት 

/yäsar bet/ „grass-thatched houses‟ were constructed collaboratively with 

the community, የቆርቆሮ ቤት /yäk'ork'orro bet/ „tin-roofed house‟ is 

constructed mainly by paid carpenters. This situation has a negative 
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impact on the deep-rooted tradition of team spirit and strong social bond 

among community members. These days, the modern rectangle-shaped 

churches are replacing the traditional circular churches together with 

their internal partitions especially in towns. 

Traditional mill which is known as የውሃ ወፍጮ /yäwuha woftʃ'o/ lit. 

„water mill‟ and its መዘውር /mäzäwwər/ „turbine‟ have become old words 

and concepts following the shift from traditional water mills to the new 

diesel and electric-powered mills. Apparently, the scarcity of all-season 

rivers that can spin the watermill has contributed to the shift to የሞተር 

ወፍጮ /yämotär woftʃ'o/ „diesel mill‟, and in towns where there is 

electricity, to የኮረንቲ ወፍጮ /yäkorränti woftʃ'o/ „electric mill‟. Sadly, the 

traditional engineers‟ local knowledge which encompasses selecting the 

site, producing and molding the barrels and the spinning stone and 

designing and installing the parts of the water mill, have all vanished. It 

was also a common practice that women would grind grain by using local 

grinding stones of different sizes called የዴንጋይ ወፍጮ /yädəngay wofʧ'o/ 

stone grinder‟ and የወፍጮ መጅ /yäwofʧ'o mäʤ/ „small stone grinder‟. 

Although the traditional grinding tools are still available in rural areas, 

people in towns tend to prefer the diesel or electric mills to save time and 

energy, despite the high charges. The decline in these local products 

indicates lack of loyalty to local products, and the loss of interest by 

stone carvers to continue exercising their expertise.     
 

    

                 
   የዴንጋይ ወፍጮ                        የውሃ ወፍጮ                     የሞተር ወፍጮ          

   /yädəngay wofʧ'o/                     /yäwuha wofʧ'o/                  /yämotär wofʧ'o/

                

 

Traditional utensils  

The other seriously endangered items in traditional societies are 

household utensils and equipment. The hand-made brooms called ሙርጅ 

/murədʒ/ is one endangered equipment made of a special grass called 

ሙሬ /mure/ collected from the wilderness during the rainy season. Due to 

lack of raw material, no one makes ሙርጅ /murədʒ/ at present and hence 

the skill set required to make it is either extinct or near extinct. Whereas 

people in towns widely use synthetic brooms, in the countryside, other 

available grass types or branches of shrubs and ferns are used to clean 

houses, compounds and threshing floors. ጭራ /ʧ'əra/ made of horse tail to 



Ethiop.j.lang.cult.com.mun, 9(2), Dec. 2024                                                   Zelealem Liyew 

49 
 

expel flies is produced in low quantity and even then for commercial 

purposes only. The local ባህሊዊ ጥሊ /bahəlawi t'əla/ „traditional umbrella‟ 

made of palm branches are among the near-extinct local products.From 

old archives, we learn that this traditional umbrella was widely used in 

Ethiopia until factory-made umbrellas appeared in the markets. From the 

study participants‟ perspective, except perhaps for a few individuals 

among the Awi ethnolinguistic group whose culture is more connected 

with the traditional umbrella, no artisan can be found these days who can 

make such umbrellas.  
 
 

                         
     ገሳ /gäsa/                       ባህሊዊ ጥሊ /bahilawi t'əla/              ማዲበሪያ ሊስቲክ /yämadabärya lastik/ 
 

Informants reported that a good number of young students in towns 

do not ascertain ዋገምት /wagämt/ „an instrument made of cattle horn used 

by traditional healers to sack coagulated blood from swollen parts of the 

body‟ to relieve pain. This type of medical treatment is no longer 

provided frequently by local practitioners. Other disappearing utensils 

made of horn include የቀንዴ መሇኪያ /yäk'änd mäläkiya/ „small cup for 

drinking local liquor‟ and የቀንዴ ዋንጫ / yäk'änd wanʧ'a/ „horn-made 

vessel to drink traditional beer‟ carved in various designs, sizes and 

patterns that are not widely known and used at the present time. የቀንዴ 

ብትር /yäk'änd bəttər/ „short stick made of animal horn‟ and የቀንዴ ማንኪያ 

/yäk'änd mankiya/ „spoon made of animal horn‟ are almost out of sight. 

The main reason for the disappearance of local products made of horn is 

the absence of the environment that encouraged the skills. With the loss 

of demand is vanishing the skills of „horn artists‟ known as ዋንጫ አንጣጭ 

/wanʧ'a ant'aʧ'/ to continue producing horn-made products and transfer 

their knowledge to the young. 
 

Traditional household equipment  

Due to change in the way of life and the disappearance in local 

tannery, the use of household items such as አንቀሌባ /ank'älba/ „leather 

baby sling‟ and መጠጊያ /mätt'äg
y
a/ „leather straw-packed pillow‟ are 

substituted by foam and garment-made slings and pillows. Other leather 

materials such as ሊመነት /lamänät/ and ጀ/ዠንዱ /ʤ/ʒ/ändi/, processed from 

hide of cattle which were used to sleep on by spreading them over 

traditional bed such as የረጥባ አሌጋ /yärät'ba alga/ „bed made of wooden 
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legs and thin metal bars‟, የጠፍር አሌጋ /yät'äfər alga/ „bed made of wooden 

legs and leather strappings‟ and የጎማ አሌጋ /yägomma alga/ „bed made of 

wooden legs and rubber strappings‟ have disappeared. These types of 

beds are no longer made and are superseded by የሽቦ አሌጋ /yäʃəbo alga/ 

„bed made of wires and metal legs‟, የፋሉም አሌጋ /yäfalim
7
 alga/ „bed 

made of wires and wooden legs‟ and የእንጨት አሌጋ /yänʧ'ät alga/ „bed 

made of wood entirely‟. 
 

                         
               የጠፍር አሌጋ /yätäfər alga/               የሊስቲክ አሌጋ /yälastik alga/          የሽቦ አሌጋ /yäʃəbo alga/     

                              

The use of ሰላን /sälen/ „local mat made of palm leaves‟ and ዲውጃ 

/dawəʤʤa/ „local mat made of special grass‟ that were mostly used to sit 

on by spreading them on መዯብ /mädäb/ „traditional seat made of mud and 

straw used to sit or sleep on‟ are now rare. The reasons for the decline are 

scarcity of the raw materials and lack of skilled persons to make them. 

These days, የሊስቲክ ምንጣፍ /yälastik mənt'af/ „plastic rug‟ is replacing 

local products which were a means of additional income for rural 

dwellers who used to make and bring them to the market.  
 

 

                                
   ጀ/ዠንዱ /ʤ/ʒ/ändi/                      ሰላን /sälen/                              ዲውጃ /dawəʤʤa/       

                  

Furthermore, plastic mats are now more available than the traditional 

ones at the markets. Mattresses like የሳር ፍራሽ /yäsar fəraʃ/ „grass/straw 

mattress‟ and የጥጥ ፍራሽ /yät'ət' fəraʃ/
8
 „cotton mattress‟ were very popular 

until recently. Since cotton and garment are expensive for the 

commoners, the most abundant mattress is የማዲበሪያ ፍራሽ /yämadabär
y
a 

fəraʃ/ „sack from fertilizer bags‟ (outer part) and pieces of cloth, 

inorganic polymer products and straw (inner part).  
 
 

Traditional handicrafts  

                                                           
7
 It is the modified form of the English word ‘family’. 

8
 It is also known as /fərnaʃ/. 
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Ethiopia is well-known for its widely recognized handicraft 

traditions of smelting iron ores, tanning hides and skins, weaving clothes, 

pottery, basketry and carving which were crucial to the livelihood of 

people, urban or rural (Raymond, 1999). In basketry, knowledgeable 

people make baskets of different sizes, namely the big size ቅርጫት 

/k'ərʧ'at/ made of ሸምበቆ /ʃämbäkk'o/ „reed‟ or ቅርቀሃ /k'ərk'äha/ used to 

measure grain and keep and carry things, ቅምባ /k'əmba/ made of reed and 

medium size to serve the same purpose but sometimes plastered with 

mud mixed with ash for strength and ኮሇሌ /koläl/ made of the same 

material to carry things and measure small quantities. These local 

products are not seen today since hard and soft plastic materials have 

replaced them. The scarcity of reed and bamboo, resulting from climate 

change and deforestation, has forced experts to abandon their expertise. 

A closer look at imperiled IK practices in Gojjam reveals that traditional 

music instruments cannot escape the situation. There was a time when 

ክራር /kərar/ „five-string musical instrument‟ was widely used in the 

1970s when the young generation was obsessed by the instrument and 

used to sing ፋኖ /fanno/ and ቸ በሇው /tʃä bäläw/ as a way of igniting 

resistance against the Derg. ክራር /kərar/ then became a popular 

instrument and was made of local materials. The traditional flute called 

ስንጥርጥይ /sənt'ərt'əy/ (also called ዋሽንት /waʃənt/) was a product of reed 

until replaced by plastic and metal conduits. The main reasons for the 

replacement are the scarcity of reed and easy access to plastic products 

(see more on this in section 5). Thanks to the Ethiopian Orthodox 

Church, most of the traditional musical instruments such as በገና /bägäna/ 

„local harp‟, መሇከት /mäläkät/ „local trumpet‟, እምቢሌታ /əmbilta/ „local 

organ‟, etc. are respectfully preserved being used in psalms and prayers. 

ጥሩምባ /t'ərumba/ „traditional blowing instrument‟ is used to bring the 

attention of people for meetings and to brighten weddings and religious 

and non-religious festivals. It was made by everybody using ቅሌ /k'əl/ 

„gourd‟ with cylindrical shape and by connecting it with a hollow from 

reed. Through time, ቅሌ /k'əl/ „gourd‟, which was mostly collected from 

the wilderness, became scarce and calls for the replacement of traditional 

ጥሩምባ /t'ərumba/ by modern ጥሩምባ /t'ərumba/ made of copper or bronze 

which is relatively expensive. Similarly, ቃዛ /k'azza/, a use-and-throw 

knife made from reed, is no longer used due to shortage of reed. The 

main ingredients of traditional beer, namely corn, wheat, or barley, were 

roasted using መጋፊያ /mägaf
y
a/ „pelvis bone of cattle‟ which is now 

replaced by a spade, which rounds the neighborhood to serve the 

purpose. 
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The other endangered handicraft products suffering from high level 

imperilment are containers of liquids and solid products. The gradual 

decline of such local products has adversely affected the production and 

use of storage and measurement facilities. Leather-made sacks of 

different sizes such as አቆማዲ /ak'omada/, ጭሌጌ /ʧ'əlge/, ጀምብ /ʤämb/ and 

ቀርበታ /k'ärbätta/ were widely used to store and measure grain, pepper, 

honey, etc. ቀረጢት /k'ärät'it/ serves the same purpose but is made of 

textile. All these containers are now replaced by the so-called ማዲበሪያ 

/madabär
y
a/ „fertilizer sack‟ and ፌስታሌ /festal/ „plastic bag‟ throughout 

the regions (see section 5 for more on plastic infestation). Like solid 

containers, the use of liquid containers made up of clay soil is declining 

over time. These glazed or unglazed products include the small pots such 

as ዴንጉኝ /dənguɲɲ/, ኩስኩስት /kuskust/ and ቶፋ /tofa/ used to cook or to 

keep a small quantity of flour or liquid; the medium size ሽንክሊ /ʃənkəlla/ 

and ገምቦ /gämbo/ used to keep liquids such as ጠሊ /t'älla/ „traditional beer‟ 

and ጠጅ /t'äʤʤ/ „honey mead‟ and to fetch water from a river, and the 

big ones such as ማዴጋ /madəgga/, ቧዳ /b
w
adde/ and ጋን /gan/ out of which 

the last two are stationed at home to keep a large amount of liquid. All 

these local products have given their ways first to በርሚሌ /bärmil/ „barrel‟ 

or ገረወይና /gäräwäyna/ and nowadays to ጀሪካን /dʒärikan/ „plastic liquid 

container‟. The major reasons mentioned by users for abandoning the 

local products in favor of the plastic ones are easy access and durability 

of the latter. Other reasons are the ever-decreasing number of potters due 

to diminishing demand and the very strenuous labor from mixing mud 

and ash, to molding and burning with maximum care to produce good 

ones. ሰታቴ /sätate/ „big clay pot for cooking meat stew‟ and ወጭት 

/woʧ'ət/ „small flat clay pot for cooking thick stew from peas and beans 

flour‟ are no more plentiful presently. Such pots have all been reduced 

into the generic name የሸክሊ ዴስት /yäʃäkla dəst/ „clay pot‟ and speedily 

replaced by የብረት ዴስት /yäbərät dəst/ „metal pot‟. 

Locally fermented and distilled alcoholic drinks particularly አረቄ 

/aräk'e/ and ጠጅ /t'äʤʤ/ „honey mead‟ used to be carried using ኮዲ 

/kodda/ „small jar made of metal‟ and ዯምበጃን /dämbäʤan/ „glass jar‟. 

These materials are now superseded by plastic products of various sizes 

readily available everywhere. Though their products are invaluable to 

society, the social status of craftsmen and women in the community was 

unfortunately belittled and unappreciated. Such stereotypes have 

challenged the continuity of precious IK from continuing. It should be 

noted here that, due to the influx of meretricious factory-produced items 

and the corresponding shortage in raw materials for dexterously 
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produced local handicrafts, and above all the skills of producing them are 

now all gradually disappearing. 
 

Weaponry   

The production and use of weaponry is also vulnerable to change 

and endangerment in Gojjam. Until recently, it was a common place to 

see people carrying pole weapons such as አንካሴ /ankasse/, ጦር /t'or/ and 

ኩሊብ /kullab/, all spears made from iron ores smelted by smiths with 

varying shapes. Most of these were used to kill wild animals for meat, 

hide and other useful body parts. Nowadays, as a result of cleared forests, 

game animals are not available and hence the production and use of such 

tools appears to be out of date. Aside from that, carrying such silent 

weapons has become a sign of lawlessness especially in towns. Guns 

such as ጓንዳ /g
w
ande/, ዱሞትፈር /dimotfär/, ቤሌጂግ /belʤig/, ምኒሽር 

/məniʃər/, አሌቢን /albin/, ፊልበር /filobärr/, ውጂግራ /wəʤigra/, ረሽ /räʃ/, 

መስኬቶ /mäsketto/, etc. were once common and it was a sign of one‟s 

bravery. According to the research participants‟ viewpoint, the number of 

gun owners in society was decreasing considerably following the change 

of government in 1991, which demanded people disarm. Whereas the 

heydays of these firearms have passed, many today prefer to own more 

automatic weapons, such as Kalashnikov. In those days, children would 

be trained to be sharpshooters first with ፊልበር /filobärr/ for which the 

bullets could be bought for a dime from ordinary shops. Further training 

was offered for high level guns as required. This kind of tradition could 

not be sustained primarily because of the high price of bullets and, above 

all, because of the restrictions imposed in the name of security. It is from 

the perspective of participants that, with the loss of sporting events with 

guns, so did gallantry and bravery among the young.    
 

Traditional measurements 

Traditional measurements are among the threatened IK practices in 

Gojjam. Among the above handicraft products, most of them were 

widely used as measuring tools for solids largely grains and for liquids 

largely traditional bear and honey mead. Before the advent of the units of 

measurement and facilities, the local people used to measure their land in 

terms of ገዝም /gäzəm/, ቀሊዴ /k'älad/ and ቃዲ /k'ada/. For small plots of 

land, they used to stretch ገመዴ „traditional rope made of plant peels‟ and 

መጫኛ /mäʧ'aɲɲa/ „leather rope‟. Following the acute shortage of private 

plots of land, people do not have to worry about the big units of 

measuring land, and whenever necessary, they use plastic ropes. It was 

also common to use body parts as in ጋት /gat/ „the distance between the 
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little finger and index finger resting‟, ስንዝር /sənzər/ stretching distance 

between thumb and middle finger‟ and ክንዴ /kənd/ „from the elbow to the 

tip of the middle finger‟ to measure small lengths. These traditional units 

of measurement are being used very seldom and only in the countryside.  
 

Harmful practices 

From the author‟s point of view, not all IK practices that are 

endangered are harmless. Shibru (2013 E.C.) advises not to take all IK 

practices as useful. Instead of taking everything indiscriminately, being 

skeptical and exerting more efforts to find the truth is one of the 

foundations of scientific approach. Female genital mutilation and child 

marriage, for instance, are among the esteemed cultural practices labelled 

„backward‟ and harmful by the scientific community. Along with 

religious doctrines, local communities strongly believe that female 

circumcision is helpful to control high temptations and early engagement 

of girls in sexual activities. Parents still believe that “If a girl is not cut, 

she will break everything in the house.” (Basazinew, 2018; Guday, 2005; 

Kerebih & Mulunesh, 2014). Although creating awareness on the 

negative physical, intellectual, psychological, and emotional impacts of 

such harmful practices is going on, from the group discussions, it was 

possible to grasp that these harmful traditions are still practiced in rural 

areas and in some situations in urban areas as well. Circumcision of baby 

boys is still openly practiced in a traditional way. Likewise, cutting of 

uvula is widely done by local people. Due to shortage of healthcare 

providers and its long history in the community, traditional practitioners 

do all these activities in daylight by applying herbal medicine using 

unsterilized traditional utensils to heal the wound. Except few 

irregularities, child marriage is a relatively better controlled harmful 

culture in rural Gojjam (Guday, 2005). Other unacceptable traditions that 

are declining and hopefully will soon disappear for good in the 

foreseeable future include, for instance, ቅምጥ /k'əmmət'/ which refers to a 

„reserved wife‟ kept in another locality to serve the man shuttling 

between her and the head wife, and ዯም መመሇስ /däm mämälläs/ „blood 

feud‟, which refers to a retaliation killing for an earlier homicide 

committed against the family. Excruciatingly, the victim of such 

retaliation could be a relative of the killer but with no connection to the 

killing committed. ዯረት ዴቂ /därät dəkk'i/ „beating of the chest with two 

fists (punches)‟ and ፊት መፍጀት /fit mäfdʒät/ „rubbing and wounding the 

forehead and cheek‟, prolonged grief, etc. are among harmful practices 

performed by women and still observed in some places in Gojjam. 
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Gender bias and child labor are other major traditions in Gojjam which 

still need much attention to ease the burden on women and children.    
 

Environmental degradation and indigenous knowledge 

As mentioned in previous sections, the strong link between 

environment and IK is crystal clear. The environment mainly involves 

the home and the village, the plant and animal life, water bodies and 

other geographical landscapes, to which people are strongly attached 

(Cotton, 1996; Maffi, 2002). We learn from the literature that all the 

environmental, cultural and spiritual realities of the local people are 

realized in the IK practices (see Mistry, 2009). Haugen (1972) and 

Mühlhäusler (2003) also stated that ecolinguistics investigates how 

people interact with their physical environment and how language, which 

is at the heart of IK, changes as the environment changes. Deforestation 

is one of the major crises which refer to the loss of such irreplaceable 

rich vegetation and the wildlife within. As mentioned, plants and animals 

play an omnipotent role for human beings as a source of oxygen, food, 

medicine, construction material and energy. Hence, any environmental 

catastrophe such as deforestation has a direct effect on all these essentials 

and on the IK practices that are strongly connected. Unfortunately, the 

provider (forest) of all these basic needs is being devastated by the 

provided (human being). 
 

 

Deforestation and traditional medicine  

Ethiopia is one of the crisis areas where deforestation has reached an 

alarming stage.According to Shibru (2010 E.C.), the major reason for the 

declining forests in Ethiopia is poverty which can be manifested in the 

overarching dependence on the forest for firewood and construction, for 

making tools and expansion of settlements and agriculture. In southern 

Africa, where there are a plethora of parks and botanical gardens, about 

one-tenth of the plant species are included in the red list (Golding, 2003). 

It is not therefore difficult to imagine the level of seriously endangered 

plant species in Ethiopia, where there are very few parks and almost no 

botanical gardens. A worthwhile point to ascertain the catastrophic 

effects on IK and the environment is to consider the flora and fauna. 

Abiyot et al. (2006, p.88) write the following concerning the forest 

reserve in West Gojjam:  

At present, only patches of secondary scrub and woodland 

vegetation are restricted to hills and river valleys. Trees of the genus 

Ficus (Moraceae) are the common forms around Geray and Menz 

districts and Finote Selam Town. They appear in agricultural fields. 
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The remaining vegetation is found following rivers and streams, 

rocky spots, hills and around churches. The vegetation is cleared for 

firewood, charcoal and agriculture.  

The scarcity and eventual loss of plant species have contributed to 

the serious decline of ethnomedicinal plants still widely used in rural 

areas where modern medicine has not expanded yet. More than 70% of 

the human and 90% of the livestock medicine are extracted from plant 

and animal products in low-income countries like Ethiopia (Manaye et 

al., 2021). From these, medicinal plants take the lion‟s share (Mesfin, 

2014). Abiyot et al. (2006) have identified the following major medicinal 

plants from Finote-Selam and the surrounding areas.   

 
Local 

name 

Pronunciation Scientific 

name  

Part  Use 

ነጭ 
ሽንኩርት 

/nätʃtʃ' 

ʃənkurt/   

Allium sativum 
  

bulb treats pneumonia and used as 

mosquito repellent and anti-

malaria 
ሌግጣ 

 

 

/ləgətt'a/   Calpurnia aurea seed & 

leaf 

treats rabies and malaria and as 

insecticide and to repel mosquito 

ፓፓያ /papaya/ Carica papaya seed for abortion and to treat malaria 
ጉመሮ /gumäro/ Capparis 

tomentosa 
root & 

leaf 

mosquito repellent & insecticide 

ምሳና /məsanna/ Croton 
macrostachyus 

leaf treats ringworm & and malaria 

ቤቶ /beto/9 Gnidia 

involucrata 
root treats sexually transmitted 

diseases, tuberculosis, mental 

problem, intestinal pain & 

malaria 
ፌጦ /fet'o/ Lepidium 

sativum 
seed treats abdominal pain & malaria 

and used as mosquito repellent  
እንድዴ /əndod/  Phytolaca 

dodecandra 
leaf & 

root 

treats intestinal parasites & used  

as mosquito repellent 
ሚሚ ዛፍ /mimmi zaf/ Melia azedarach 

  
leaf treats blood pressure, used as 

mosquito repellent & insecticide 
ጠምበሇሌ /t'ämbäläl/ Jasminum 

abyssinicum 
seed & 

leaf 

treats rabies, hepatitis and 

malaria, used as mosquito 

repellent & insecticide 
ክትክታ /kətkətta/ Dodonaea 

angustifolia 
fruit treats malaria 

ጥጥ /t'ət'/ Gossypium 
barbadense 

branch   treats malaria 

ስሚዛ /səmizza/ Justicia 

scimperiana 
leaf treats hepatitis and malaria 

እንቁርይ /ənk'urəyy/ Momordica 
foetida 

root & 

leaf   

used as mosquito repellent & 

insecticide  
እጸ ዘዌ /əs'ä zäwwe/ Cyphostemma root & used as mosquito repellent & 

                                                           
9
 It was not known by informants. 
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  adenanthum leaf insecticide  

 

          

Malaria is the most prevalent disease treated by applying medicinal 

plants that can justify the importance of IK for the survival of people. 

From the foregoing list of plants, whereas ምሳና /məsanna/ „Croton 

macrostachyus‟, ሚሚ ዛፍ /mimmi zaf/ „Melia azedarch‟, ክትክታ /kətkətta/ 

„Dodonea angustifolia‟ and ሌግጣ /ləgətt'a/ „Calpurnia aurea‟ are trees, 

others are either shrubs or herbs. Most of these trees and other shrubs like 

አባል /abalo/ „Lannea schimperi‟, climbers like አረግ ሬሳ /aräg resa/ lit. 

„climber of corpse‟ „Zaharnia scabra‟ and አጋም /agam/ „Carissa 

spinarum‟, which were widely used for medicinal purposes in the area, 

have become scarce due to the declining vegetation. The shoots and 

leaves of መቅመቆ /mäk'mäkk'o/ „Rumex Abyssinicus‟ are edible, and the 

flour of its dried root mixed with hot water can be applied to treat high 

blood pressure. The climber የአይጥ አረግ /yayt' aräg/ lit. „climber of rat‟ 

„Cissampelos mucronata‟ is used mainly for tying and can also be 

applied to cure itch and arthritis. The interviewed informants told the 

research team that ዲማ ከሴ /dama käse/ „Ocimum tamifolium‟, and አረግ 

ሬሳ /aräg resa/ „Zaharnia scabra‟ are ideal treatments for flu, headache, 

breathing trouble and pneumonia. አዞ አረግ /azzo aräg/ lit. „climber of 

crocodile‟ „Clausena anisate‟ is applied for wound and tooth pain. አንዲሁሊ 

/andahulla/ „Kalanchoe densiflora‟ is used to treat wound and tooth ache. 

የሇንቋጣ ዝሌግሌግ /yälänk'
w
att'a zələgləg/ „viscous from Grewia ferruginea‟ 

can be applied to ease cattle delivery. ቁሌቋሌ /k'ulk'
w
al/ „Euphorbia 

candelabrum‟ is applied for rabies. ሬት /ret/ „Aloe‟ is used to treat 

dandruff and sunburn on the face. The sour fruit called እንቆቆ /ənk'ok'o/ 

obtained from እንቆቆ ተክሌ  /ənk'ok'o täkəl/ „Embelia schimperi‟ was 

widely-known for its medicinal value to kill ኮሶ /koso/ „tapeworm‟. As 

the name implies, the flower of ኮሶ ዛፍ /koso zaf/ is used to kill the same 

parasite ኮሶ /koso/ „tapeworm‟. By administering a juicy mixture from the 

fruit and leaf of የኮክ ዛፍ /yäkok zaf/ „peach tree‟ with ጤና አዲም /t'ena 

addam/ „Ruta chalepensis‟, sudden illnesses of humans and animals are 

treated (see also Strelcyn, 1973; Haddis, 1988). Unfortunately, these 

plants are not easily accessible and hence their utility as food and 

medicine is not as frequent as it was before. As a result of climate 

change, the highland tree ነጭ ባህርዛፍ /nätʃtʃ bahərzaf/ „white Eucalyptus 

globulus‟ (also called አመዳ /amäde/ derived from the word አመዴ /amäd/ 

„ash‟) whose leaves are boiled and applied as a remedy for flu and 

breathing problems by way of fumigation has become rare. Instead, the 
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regular eucalyptus has taken over both the lowland and highland areas 

(Nigusse et al., 2018). Plants such as ሌምጭ /ləmmətʃtʃ'/ „Clausena 

anisata‟ and ክያ /kəya/ widely used for cleaning teeth have become rare, 

and to the wonder of informants, they are cut into pieces and brought to 

towns for sale. Other than its medicinal value, እንድዴ /əndod/ „Phytolacca 

dodecandra‟ was widely used to wash clothes. After the introduction of 

soap and other detergents and due to its shortage as a riverine and 

wetland plant, the easy application of እንድዴ /əndod/ for both purposes 

has withered away. On top of that, the knowhow to prepare እንድዴ 

/əndod/ has also disappeared. We used to play a variety of games using 

እምቧይ /əmb
w
ay/ „Solanum indicum‟ collected from the plant called ዘርጮ 

/zärʧ'o/. Its yellow circular non-edible fruit was also applied to treat 

wounds from ሙጀላ /muʤäle/ „jigger/Tungiasis‟ which is no longer a 

serious problem in Gojjam. The plant እምቧይ /əmb
w
ay/ and its fruits are 

seen rarely these days and hence the games and its medicinal value are 

fading away all together. Following jigger‟s disappearance, the pins, 

namely መዴፌ /mädfe/, መዴፌ ቁሌፍ /mädfe kulf/ and ወረንጦ /woränt'o/ 

which were used to remove the tiny flea and its eggs from affected body 

parts (mostly feet and hands) are no longer serving the same purpose but 

used to pick out tiny thorns piercing the body part. 

Interviewed participants of the research believe that treating ailments 

takes place either by applying part of the plant (bulb, leaf, seed, fruit, 

root, branch) on the patient internally or externally. As a tradition, herbal 

medicines are mostly collected early in the morning empty stomach, 

before breakfast, and sometimes mixing the parts with fresh water, milk, 

traditional beer, etc. የቀንዴ ካራ /yäk'änd karra/ „knife with horn handle‟ 

with which parts of medicinal plants are cut, የወይራ አንካሴ /yäwoyra 

ankasse/ „spear from olive tree‟ with which roots of medicinal plants are 

dug and extracted, የዴንጋይ አሇል /yädəngay alälo/ „round stone‟ with which 

medicinal ingredients are dashed and ወፍ ያሌቀመሰው ውሃ /wof 

yalk'ämmäsäw wəha/ „fresh water fetched early in the morning before 

birds touch it‟ are highly recommended for the successful application of 

traditional medicine. The healer is prohibited from having sexual 

intercourse the night before. Other disciplinary measures include 

refraining from urination, spitting, meeting a mother in the postpartum 

period and seeing corpse (Mesfin, 2014). Whether or not herbal 

practitioners strictly adhere to all these restrictions needs to be well-

explored. In few instances, traditional healers are forced to grow plants 

of small size in their homestead so that they collect their parts from 

nearby. In most cases, they travel for days to extract ethnomedicinal 
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plants. This round-trip search taking several days of stocking without 

applying any preservative may reduce the plant parts‟ potency.  
 

Deforestation and other plant utilities  

As mentioned in Vivero (2001), deforestation affects timber 

products that are extremely essential for house building, making furniture 

and agricultural tools and as an energy source in many parts of Ethiopia. 

Apparently, the high demand for timber has put some of the big trees at 

high risk of extinction. This includes, for instance, ትሊሌቅ ዛፎች /təlallək' 

zafoʧʧ/ „big trees‟ which are used as food source, shade, and medicine as 

well as for beehive hanging. The local people mentioned ዋርካ /warka/ 

„Ficus vasta‟, ዋንዛ /wanza/ „Cordia africana‟, ጥዴ /t'əd/ „pine‟, ዝግባ 

/zəgba/ „Podocarpus falctus‟, ሾሊ /ʃola/ „Ficus sycomorus‟, ሽነት /ʃənät/ 

„Myricasalicifolia‟, ዛና /zana/ „Stereospermum kunthianum‟, ጨባ /ʧ'äbba/ 

„Acacia abyssinica‟, ሰሳ /säsa/ „Albizia gummifera‟, ምሳና /məsanna/ 

„Croton macrostachyus‟, ቁሌቋሌ /k'ulk'
w
al/ „Euphorbia candelabrum‟, ማርቆ 

/mark'o/ „Hyphaene thebaika‟, ውሌክፋ /wulkəffa/ „Dombia tarrida‟, ብርብራ 

/bərbərra/ „Milletia ferruginia‟, አንፋር /anfar/ „Buddleja polystachya‟, ግራር 

/gərar/ „Acacia polyachantha‟, አጣጥ /at'at'/ „Maytenus arbuttifolia‟, ፍየሇ 

ፈጅ /fəyyälä fädʒdʒ/ „Clutia lanceolata‟ and many more types of trees and 

shrubs which were once abundant in the research site but are now rapidly 

disappearing. The tree known as ብርብራ /bərbərra/ „Milletia ferruginea‟, 

whose fruit was widely used for traditional fishing, is not available at 

present and hence fishing in such a way has ceased. Thanks to the 

monasteries and churches, old school compounds and a few protected 

forests, these endangered trees are to some extent available. Borunda 

(2019) writes that church forests in Ethiopia are incredible oases of trees 

with the collaborative efforts of priests and local communities to save 

less than five percent of forests in the country. 

The scarcity of trees has given rise for traditional honey collectors 

who are forced either to hang multiple beehives in one tree or if possible 

to use modern beehives. Such unfavorable conditions lead to a decrease 

in honey production and an increase in price. Moreover, the knowledge 

of constructing beehives, fumigating, and hanging them, following up the 

beehive activities, and finally collecting the honey are all fading away 

among the youth, who by and large, have detached themselves from the 

IK systems. The serious decline of tall indigenous trees has also made the 

production of the traditional household materials such as የሙቀጫ ሌጅ 

/yämuk'ätʃtʃa lədʒ/ „pestle‟, ሙቀጫ /muk'ätʃtʃa/ „mortar‟, ሳንደቅ /sanduk'/ 

„cloth box‟ and ገንዲ /gända/ „trough‟ rare at home and hence alien to the 
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youth. At the same time, skilled carpenters who make these tools are no 

longer engaged in the art due to the rarity of timber. 

According to Zemede and Mesfin (2001), there are about 203 

species of edible plants in Ethiopia. From these, 37% are herbs, 32% 

shrubs and 31% trees. They write that, except the domesticated ones, 

many of these species (including famine foods) are endangered because 

of erosion and expansion of settlements. In the research area, the edible 

fruits such as ሾሊ /ʃola/ „Ficus sycomorus‟, በዳሳ/ድቅማ /bäddessa/dok'ma/ 

„Syzygium guineense‟, ሸህ /ʃäh/ „Mimusops kummel‟, እንኮይ/ሆሌ 

/ənkoy/hol/ „Ximenia americana‟, አጋም /agam/ „conkerberry‟, አሽቃሞ 

/aʃk'ammo/, እንጆሪ /əndʒori/, ቀጋ /k'äga/ „Rosa abyssinica‟, etc. were well-

known. Enjoying the taste of የወፍ ቆል /yäwof k'olo/ „Lantana camara‟, 

የእረኛ ቆል /yärräɲɲa k'olo/ „Lantana trifolia‟, የወፍ ማር /yäwof mar‟ lit. 

„bird‟s honey‟ and sacking the various cylindrical flowers such as 

አስተናግር /astänagər/ „Datura stramonium‟ (also used to treat fungal 

diseases on the head) and playing with dried ball-shaped mushroom 

locally called የአቡሃይ ፈስ /yabbuhay fäs/, have become nostalgic 

experiences. The weighty reason is deforestation which makes trees and 

shrubs scarce. The production of ልሚ /lomi/ „lemon‟, ሙዝ /muz/ „banana‟ 

and ኮክ /kok/ „peach‟ is heavily decreasing. ትርንጎ /tərəngo/ „citrus fruit 

with a thick rind‟, which was one of the most abundant fruits in and 

around Finote-Selam, turns out to be on its last legs and labeled by the 

community as ሇሞት መዲኒት ነው ቢባሌ እንኳን አይገኝም /lämot mädanit näw 

bibbal ənk
w
an ayəggäɲɲəmm/ „It cannot be accessed even if it could save 

one from death‟. 

There were several grass types such as ሰርድ /särdo/ „Cynodon 

dactylon‟, ዋራት /warat/, አክርማ /akrəmma/ „Eleusine‟, ጉዴይ /gudəyy/, 

በርቤንዝ /bärbenz/, ፊሊ /fila/ „narrow-leaved bulrush or cat‟s tail‟, ቄጠማ 

/k'et'äma/, ሙጃ /mudʒdʒa/, ዘባ /zäba/ „Hyparrhenia rufa‟, ጀጀባ 

/dʒädʒdʒäba/, ጎዴር /godər/, ሰበዝ /säbäz/, እንግጫ /əngətʃtʃ'a/, and so on 

which were used as fodder, floor rug, weaving and roofing. They are not 

found abundantly nowadays by the mere fact that most of the places 

covered with savannah grasslands have become agricultural fields or 

settlements (Tinsae et al. 2012). Like trees and shrubs, the young 

generation knows only the generic name ሳር /sar/ „grass‟. This implicates 

their reduced vocabulary of plants and animals very much associated 

with IK practices. 

As elsewhere, local communities in Gojjam are dependent on plant 

products for house construction (see also section 3). Peel is one of the 

key items to tie things together as well as to make ropes and whip. The 
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well-known peel types in the research area are: የናጫ ሌጥ /(yä)natʃtʃ'a lət'/ 

„peel from natʃtʃ'a‟, የውሌክፋ ሌጥ /(yä)wulkəffa lət'/ „peel from Dombia 

tarrida‟, የሇንቋጣ ሌጥ /(yä)länk'
w
att'a/ lət' „peel from Grewia ferruginea‟, 

የዋንዛ ሌጥ /(yä)wanza lət'/ „peel from Cordia africana‟, የሽገት ሌጥ 

/(yä)ʃəggät lət'/ „peel from ʃəggät‟ and many other kinds of peels. Due to 

lack of forests, whereas adults and elderly know the different types of 

peels, the young generation knows only the generic name ሌጥ /lət'/ „plant-

extracted peel‟. The knowledge of rope and whip making has become 

obsolete as plastic ropes are available at every corner. When there was 

abundant vegetation, people used to obtain gums, incense, resins, spices, 

honey and wax for family consumption and income diversification of 

rural communities (Vivero 2001). Among these, ጥንጁት /t'ənʤutt/ 

„Otostegia integrifolia‟, አዯስ /adäs/ „Myrtus communis‟ and ጠጀ ሳር 

/t'äʤʤä sar/ „a type of grass with good odor‟, for instance, are known for 

their good odor by smoldering them on the traditional charcoal stove, 

therapeutic value, and as insect repellent widely used in both urban and 

rural areas. They are however superseded by incenses bought from shops. 

Before people start using ፋኖስ /fanos/ „lamp‟ and nowadays electric bulbs 

(not in all places), there was the tradition of using ጫቅማ /tʃ'ak'ma/ „castor 

bean‟, ጧፍ /t'
w
af/ „candle made from wax‟ and ኩራዝ /kuraz/ „kerosene 

lamp‟. Whereas the second and the third items are no longer used due to 

the inadequacy of castor beans and wax, the fourth is still being used in 

rural areas. ጧፍ /t'
w
af/ is used almost exclusively in churches.  

 

Deforestation and animal life 

Deforestation affects not only the plant life, but also the animal life 

including those useful animals mainly for their medicinal value and food 

source. According to Manaye et al. (2021), a total of 26 animal species 

were identified and recorded as a source of medicine which can treat 33 

types of diseases in parts of Gojjam. The research result shows that from 

well-recognized insects, የጣዝማ ንብ /(yä)t'azma nəb/ „stringless bee‟ and 

ንብ /nəb/ „honey bee‟; from fish ነጭ አሳ /nätʃtʃ' asa/ „white fish‟; from 

game birds, ቆቅ /k'ok'/ „partridge‟; from domestic animals, ፍየሌ /fəyyäl/ 

„goat‟ and ድሮ /doro/ „chicken‟; from wild animals ጅብ /ʤəb/ „hyena‟, 

ከርከሮ /kärkärro/ „warthog‟, አሳማ /asama/ „bush pig‟, ጃርት /ʤart/ 

„porcupine‟ and እሽኮኩሊ /əʃkokulla/ „woodchuck‟; and from flying 

mammals የላሉት ወፍ /yälelit wof/ „bat‟ are the most often visited animals 

for their medicinal value. የጥርኝ ዝባዴ /yät'ərəɲɲ zəbad/ „musky scent of 

civet‟ is extremely scarce as the animal itself has disappeared at present. 

Honey and meat followed by butter, milk, liver, fatty meat, and cheese 
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were identified as the most frequently used animal products to treat 

illnesses such as dry cough, malaria, abdominal pain, swelling, wound, 

hepatitis and arthritis, rabies, epilepsy, and asthma. Animal by-products 

such as hooves, skins, bones, feathers, and tusks were also used by 

traditional healers to treat illnesses. Manaye et al. (2021) mention that 

የትንኝ ማር /yätənəɲɲ mar/ „Liotrigona spp. honey‟ and የጣዝማ ማር 

/yät'azma mar/ „Trigona spp. honey‟ were most popular and effective 

medicines to cure malaria (also known as ንዲዴ /nədad/), one of the 

deadliest diseases in the research area. Unfavorably, these useful insects 

are not easily accessible at present which means that the special skills of 

collecting their honey and processing it are almost unfamiliar. Informants 

believe that traditional healing practices using animal body parts and 

products are disappearing rapidly largely due to the disappearance of the 

animals from the research area and the introduction of modern medicine. 

Elderly people remember that their surroundings were covered with 

forests which were used to shelter wildlife of all sorts traditionally 

classified as ቅደስ /k'əddus/ „holy/edible‟ and ርኩስ /ərkus/ „taboo/inedible‟ 

but sadly fading away nowadays. The Amhara National Regional State 

Environment and Forest Protection Authority, in its 2021 issued report,  

reiterated its grave concern that animals such as አንበሳ /anbässa/ „lion‟, 

ነብር /näbər/ „leopard‟, አነር /anär/ „wild cat‟, ጎሽ /goʃʃ/ „buffalo‟, ቡኸር 

/buhär/ „reedbuck‟, ከርከሮ /kärkärro/ „warthog‟, ዯፋሳ /däfasa/ „wild beast‟, 

አሳማ /asama/ „pig‟, ፌቆ /fek'o/ „oribi‟, የቆሊ አጋዘን /yäk'olla agazän/ „greater 

kudu‟, ቀበሮ /k‟äbäro/ „jackal‟, ዴኩሊ /dəkkulla/ „bushbuck‟, ሚዲቋ 

/midak'
w
a/ „bush duiker‟, ዝንጀሮ /zəndʒäro/ „Anubis baboon‟, ሊም ሊጊ /lam 

lagi/ „genet‟, አውጭ /awtʃ'/ „aardvark‟, ጥርኝ /t'ərəɲɲ/ „African civet‟, ጃርት 

/dʒart/ „porcupine‟, ሞጨጭሊ /motʃ'ätʃ'əlla/ „marten‟, እሽኮኩሊ /əʃkokulla/ 

„rock hyrax/agouti‟, etc. have disappeared or their number decreased 

significantly. The ever-depleting forest reserve has also disturbed the 

ecology of big birds such as እርኩም /ərkum/ „stork‟, ጥንብ አንሳ /t'ənb ansa/ 

or ጆፌ /ʤoffe/ „vulture‟, ጭሉሉት /ʧ'əlilit/ „kite‟, ጋንጋት /gangat/ „thick-

billed raven‟, etc. that inhabited the forests, towering tree tops and 

swampy areas. In the same way, small birds like ግንዯ ቆርቁር /gəndä 

k'ork'ur/ „Abyssinian woodpecker‟, ማማት /mamat/ „starling‟, ዴርጭት 

/dərtʃit/ „common quail‟, etc. are seen rarely due to the ecological 

imbalance. All these animals are hence unfamiliar particularly to the 

young generation who know the bulk of them in (text) books and on 

television. The dwindling forests have considerably reduced the number 

of ጉሬዛ /gureza/ „colobus monkey‟, ጦጣ /t'ot'a/ „vervet monkey‟ and ዝንጀሮ 

/zənʤäro/ „olive baboon‟ though these animals adopt a relatively new 
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habitat on eucalyptus trees in villages and even towns. The young 

generation has neither experienced the galliform birds ቆቅ /k'ok'/ 

„partridge‟ and ጅግራ /ʤəgra/ „guinea hen‟ nor tasted their edible meat. 

Such animals were present in huge numbers in the once dense forests of 

Gojjam, for the most part, they have now disappeared from the vicinity. 

Participants of the group discussion mentioned deforestation, 

overhunting, expansion of settlements and grazing and agricultural areas 

and climate change as major causes for the disappearance of wild animal 

species (see also Abiyot et al., 2006; Fiseha, 2011 E.C.).  

In earlier times, it was part of the cultural identity that war heroes 

and hunters were decorated using animal products such as ያንበሳ ጎፈር/ጋማ 

/yanbässa gofär/gamma/ „lion mane‟ and የነብር ቆዲ /yänäbər k'oda/ 

„leopard skin‟. Except the old ones preserved until today, there are no 

such items freshly produced because of change of culture and the 

disappearance of these animals in the area. That was a sign of brevity, 

good hunting skills and glory for good hunters to pile up hides of wild 

animals even if their flesh is not edible. Today, people use fake lion furs 

and leopard skins from synthetic products to satisfy their passions during 

festivities. Obviously, the hunting skills and tradition could not be 

supported basically because most of the wildlife slowly disappeared 

together with the depleting forests. It goes without saying that the skillful 

people who process the fur, hide, and skin are no longer available.  
 

Swimming and traditional fishing   

As also mentioned in the preceding sections, the inexorable 

deforestation has affected the size of rivers and lakes and hence dry areas 

override wetlands. The change in the environment has brought about a 

disastrous effect not only to plant and animal species, but on rivers, 

ponds and lakes as well. All-season rivers and lakes have now become 

rivers and lakes of the rainy season inflicting adverse effect on the skill 

of ዋና /wana/ „swimming‟ and the tradition of fishing. Though the young 

generation knows the word ዋና /wana/ „swimming‟, the overwhelming 

majority do not know how to swim and do not comprehend words and 

concepts such as ጥሌቂያ /t'əlk'iya/ „drowning‟, እጅ መጣሌ /əʤʤ mät'al/ „art 

of swimming‟, ጠሉቅ /t'älik'/ „deep water‟, ጎጭ /gotʃ'/ „shallow water‟, 

ዯምበላ /dämbäle/ „water cascade‟, የንግሊሌ ዋና /yängəlal wana/ „back 

position swimming‟, የቁም ዋና /yäk'um wana/ „upright position swimming‟ 

and አዙሪት /azurit/, „river cyclone‟. The tradition of ቅሌ አዘሊ /k'əl azäla/ 

which refers to carrying gourd at the back to float by new trainees is not 

known today either. In the same way, due to the drying up of rivers, the 
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fishing tradition has diminished which could bring about protein 

deficiencies in the community. Moreover, the making of fishing 

instruments called መቃጥን /mäk'at'ən/ (also called መንጠቆ /mänt'äkk'o/), 

መረብ /märäb/ „fish-net‟ and መንቋፊል /mänk'
w
afillo/ „hook‟ as well as the 

local skill to make them are dying out all together. The decreasing water 

volume of rivers has caused the declining of aquatic animals like የውሃ 

እናት /yäwəha ənnat/ lit. „mother of water‟ „a type of duck‟, ካይንት /kayənt/ 

„duck‟, አርጃኖ /ardʒano/ „type of alligator‟, አሇቅት /aläk't/ „leech‟, ጉርጥ 

/gurt'/ „frog‟, etc.   
 

Plastic and indigenous knowledge  

Under normal circumstances, IK is acknowledged in the developed 

world as a romantic notion which enables indigenous peoples live in 

harmony with nature (Mistry, 2009). Hence, change by indigenous 

people on the material culture could affect the continued existence of the 

valuable IK practices. Massively produced plastic products are first on 

the list of harmful industry products causing unprecedented 

environmental disasters and threatening local knowledge and local 

products. According to Amref (2018), the ever-changing lifestyle of 

people has brought about an increased demand for non-decomposable 

plastic products that harm the environment and challenge the initiative to 

meaningfully reduce their use especially in towns and cities. With 

continuing disastrous effects of plastic products, meeting the motto of the 

2018 World Environment Day: „Beat Plastic Pollution‟ remains to be a 

nightmare in Ethiopia. Nevertheless, though much work remains to reach 

places outside Addis Ababa, there are encouraging efforts to recycle 

plastics and produce useful products like plastic conduits. 

Liquid and solid containers are among the most affected local 

products. Whereas the words and concepts that express local products are 

losing ground, the word ፌስታሌ /festal/ „plastic bag‟ is viral all over the 

country irrespective of linguistic and cultural differences. Locally made 

containers such as ቀረጢት /k'ärät'it/ „small sack made of textile‟, አኮፈዲ 

/akofada/ „bag made of palm tree leaves used by students of church 

education to contain crumbs of food‟, ኮረጆ /koräʤo/ „traditional bag to 

carry food stuff and exercise books‟, ዘንቢሌ /zänbil/ „traditional bag made 

of palm leaves used to contain different items‟ are all being replaced by 

synthetic bags entirely made from inorganic polymers. Grain containers 

made of hides such as አቆማዲ /ak'omada/ „big sack made of cattle skin‟, 

ስሌቻ /səlləʧʧa/ „sack medium in size made of goat skin‟ and ቀርበታ 

/k'ärbätta/ „small sack made of goat skin‟ and ኬሻ /keʃa/ „sack made of 
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natural fiber‟ are no longer in use. These products from hides and skins 

are fully replaced by the plastic-made sack called ማዲበሪያ /madabär
y
a/, 

the term which originally means „fertilizer‟ and extended its meaning to 

the imported plastic-made fertilizer bag. Along urban areas, rural areas 

are also being profaned by such plastic containers. The locally handmade 

food basket called አገሌግሌ /agälgəl/ made of special grasses called አክርማ 

/akrəmma/ and ሰበዝ /säbäz/ with different colors for decoration, 

sometimes laminated with leather for its durability, is not widely used 

currently. አጎዛ /agoza/ „sheep skin with its fur used to sit on‟ has become 

rare due to easy access to fabrics that can serve the purpose. ሙዲይ 

/muday/ is a small agälgəl used by women to keep/store their precious 

items. Whereas all the weaving and decorative activities are done by 

women, laminating was done by leather experts, namely ቆዲ ሰራተኛ /k'oda 

särratäɲɲa/ lit. „skin worker‟. All these local materials are now produced 

in very small quantities due to over-produced polymers.   
 
 

              
     ቀርበታ /kärbätta/        ቀረጢት /k'ärät'it/             ኬሻ/keʃa/           

              

Liquid containers such as ዋርማ /warma/ (made of gourd to drink with 

water and traditional beer), ፋጋ /faga/ (made of gourd to contain water 

and dough), ቅምጫና /k'əmʧ'ana/ (made of gourd to contain water, mostly 

ጠበሌ /t'äbäl/ „holy water‟), ቡሃቃ /buhak'a/ (made of gourd to contain 

dough); ዋንጫ /wanʧ'a/ (made of cattle horn to drink water or traditional 

beer) and ጥዋ /t'əwwa/ „made of clay soil to drink milk or traditional beer‟ 

are now used rarely and their production has considerably decreased. 

Nowadays, the market is full of ጣሳ /t'asa/ „drinking vessel made from 

tin‟, ኒኬሌ /nikel/ „drinking vessel made of metal‟, ብርጭቆ /bərʧ'ək'o/ 

„glass‟ and more abundantly የሊስቲክ መጠጫ /yälastik mät'äʧʧ'a/ „drinking 

vessel made of plastic‟, which implies that the local capacity is being 

hampered. Formerly, traditional beer was served in a well-prepared 

gourd and then in a /mank'ork'or
y
a/ „tin-made pitcher‟ but today, they use 

a plastic pitcher known as ጆግ /dʒog/. 
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    ዋርማ /warma/                     ዋንጫ /wanʧ'a/          ጥዋ /t‟əwwa/  

        

 All the data and information reveal that almost all local products of 

drinking vessels and containers are being replaced by plastic and 

synthetic products such as የሊስቲክ ጆግ /yälastik dʒog/ „plastic jar‟, የሊስቲክ 

ሰሃን /yälastik sähan/ „plastic plate‟ and የሊስቲክ ማንኪያ /yälastik mankiya/ 

„plastic spoon‟. የሊስቲክ ምንጣፍ /yälastik mənt'af/ „plastic rug‟ is replacing 

ሰላን /sälen/ „local mat made of palm tree leaves‟ and ዲውጃ /dawəʤʤa/ 

„local mat made of special grass‟. The growing interest in artificial plants 

and flowers to decorate houses in the presence of natural flowers prevails 

the change of the material culture in people who are now attracted more 

by plastic products for their low-price and durability. When it was 

abundant in the wilderness, flours of various types of food, milk and milk 

products, chili pepper and various types of spices were stored in gourd 

containers well-carved into different sizes. Until locally made household 

items were all replaced by plastic-made devices, a gourd-made utensil 

called ማዞሪያ /mazoriya/ was used to pour dough on the hot baking pan 

made of clay to bake እንጀራ /ənʤära/ (a pancake-like thin flat bead); ቡሃቃ 

/buhak'a/ was used to store dough; ቅምጫና /k'əmʧ'ana/ was used to 

contain water, mostly ጠበሌ /t'äbäl/ „holy water‟; ቅምብቻ /k'əmbəʧʧa/ (also 

woven) was used to contain powder of peas and beans as well as pepper; 

ጉችማ /guʧʧəmma/ was used to contain butter and mashed pepper; and 

ግሬራ /gərera/ (with cover on top and sometimes laminated with leather), 

was used to contain milk.
10

 

 

                                    
ቡሃቃ ቅሌ /buhak'a k'əl/            ቅምጫና /k‟əmʧ'ana/           ግሬራ /gərera/           ማዞሪያ /mazorya/

       
All these traditional containers are speedily being replaced by plastic 

containers of various sizes mostly for two reasons: easy access to the 

latter and inaccessibility of raw materials for the former. Whereas the 

                                                           
10

 I couldn’t have easy access to ቅምብቻ /k'əmbəʧʧa/ and ጉችማ /guʧʧəmma/ to take pictures which is self-

telling of the magnitude of attrition of local household items.   
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knowledge and skill to make all these instruments is fading away, the 

number of small-scale factories producing plastic bags and containers is 

increasing with no control mechanism in place. 

There is a deep-rooted tradition of using home-made instruments 

made of big grass and straw to store, sort out and measure grains. These 

include ቁና /k'unna/, ቀሇምሻሽ /kälämʃaʃ/, ወስከምቢያ /woskämb
y
a/, ሰፌዴ 

/säfed/, ሊዲን /ladan/, ወራንታ /woranta/ and ወንፊት /wonfit/ made of straw 

and string; ቀረጢት /k'ärät'it/ made of fabric; ስሌቻ /səllətʃtʃa/, ቀርበታ 

/k'ärbätta/ and አቆማዲ /ak'omada/ made of hides; ቅምባ /k'əmba/, ቅርጫት 

/k'ərtʃat/ and ኮሇሌ /koläl/ made of reed and bamboo; ጎታ /gota/ and ጉሽጉሽ 

/guʃguʃʃ/ made of mud and straw. Young girls were trained by their 

mothers how to make these and a variety of other containers and food 

baskets and how to spin to produce cotton clothes for the family. All 

these traditional storing and measuring devices have now been replaced 

by plastic products like ጆግ /dʒog/ and ማዲበሪያ /madabär
y
a/ „fertilizer 

bags‟. Plastic containers, be it in small or big sizes, have replaced both 

the containers and measuring equipment. 

The art of making small-sized drum known as አታሞ /atamo/, 

medium-sized ታምቡር /tambur/ and large-sized ከበሮ /käbäro/, all made of 

leather in a special art, have now disappeared. Except for church 

services, all these drums can be substituted by other ordinary materials 

for other festivities and their visibility is fading out. As mentioned in 

section 3, the other local knowledge that has rapidly disappeared is the 

making of rain protector called ገሳ /gäsa/ made of big grass types known 

by the local names ቄጠማ /k'et'äma/, በርቤንዝ /bärbenz/ or ፊሊ /fila/. 

Naturally, these grasses grow in swampy areas now hardly found which 

makes the making of ገሳ /gäsa/ difficult. As a result, it is being substituted 

by የማዲበሪያ ሊስቲክ /yämadabär
y
a lastik/ lit. „fertilizer bag‟. Like all other 

local items, regrettably, the number of knowledgeable individuals who 

can make ገሳ /gäsa/ at present is almost nil. It is common to see damaged 

roofs of houses covered using plastic sheets instead of grass or tin. The 

use of ጎታ /gota/ „big grain container made of mud, dung and straw‟ with 

partitions called ዯሌገን /dälgän/ especially designed to store grain has 

dwindled mostly because people do not possess surplus grains to be 

stored for long. They rather prefer to keep their grain in ማዲበሪያ 

/madabär
y
a/ „fertilizer sack‟ even for short duration. Hence, the 

knowledge of gota-making which was frequently used in rural areas has 

now diminished. Hand-made wooden photo frames, shelves, cupboards, 

etc. are all being made from plastics. People adhere to cheap plastic 

products due to shortage and sometimes unaffordable high prices of local 
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products made of natural objects. Unfortunately, just like other big cities, 

the young generation is becoming unfamiliar with traditional practices 

and products, in particular handmade local products.  With the abundance 

of plastic products, farmers would not be encouraged to grow plants such 

as gourd, reed, bamboo, etc. and make local products from them. 

Similarly, potters would not be enticed to develop their pottery skills and 

make pots of varying sizes. Tanners are being discouraged to do leather 

products. Such skills are disappearing, and these IK may be lost forever.  

So are the weaving, iron ore smelting, and carpentry skills. 
 

Other endangered indigenous knowledge practices  

It is axiomatic that IK is central in the indigenous identity and 

culture of indigenous people, and its transmission from one to the next 

generation must be encouraged (Wendel, 2005; Briggs & Sharp, 2004). 

UNESCO also underscores that indigenous people should be keen to 

maintain their IK and transfer it to the next generation through their 

language, traditional knowledge, beliefs, values, ritual, folklore, crafts, 

and biodiversity as part of their cultural heritage. As there exists strong 

ties between language, culture and environment; the change in one 

affects the others as well-described as early as Sapir (1921) and Whorf 

(1956). As mentioned in section (1) above, the rapidly changing 

environment and culture affects the ecology of language which signifies 

the complex web of relationships that exist between languages, their 

speakers, and the environment. Environmental and cultural changes are 

reflected in the loss of words and concepts that are strongly tied with 

endangered IK practices. This phenomenon is demonstrated particularly 

in the language of the youth (Moloi, 2013). 

The varieties of Amharic, including the Gojjam variety, are losing 

their grounds because of dialect convergence which is caused for the 

most part by dialect contact as well as due to the expansion of urban way 

of life, modern education, mass media and infrastructure (Zelealem, 

2021). In this case, a good number of words and concepts attached to IK 

practices are disappearing due to environmental and cultural changes. 

This is clearly observed in the language of the youth in contrast to adults. 

The result of the study shows that the young generation of speakers of 

the Gojjam dialect knows and uses more generic words than specific 

words. For instance, most (if not all) specific names of birds are reduced 

to the generic name ወፍ /wof/ „bird‟, most (if not all) specific names of 

big birds are reduced to አሞራ /amora/ „big bird‟. In the same way, all 

specific types of trees and grasses are known by the negeric 

names ዛፍ /zaf/ and ሳር /sar/, respectively. In the Gojjam dialect, ዯቦሌ 
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/däbbol/ refers to a cub, ውርንጭሊ /wərənʧ'əlla/ refers to „foal‟ and ኪቲሊ 

/kitilla/ refers to „puppy‟. Informants are aware that most youth reduce all 

the above specific terms for little animals to the word ግሌገሌ /gəlgäl/ „little 

animal‟. Whereas adults make a distinction between እምቦሳ /əmbossa/ 

„baby calf‟ and ጥጃ /t'əʤʤa/ „calf‟, the youth neutralize this distinction 

and use only the latter. Similarly, the words ወይፈን /woyfän/ „bull calf‟ vs. 

በሬ /bäre/ „ox‟, ጊዯር /gidär/ „heifer‟ vs. ሊም /lam/ „cow‟, ባዝራ /bazra/ 

„mare‟ vs. ዴንጉሊ /dəngula/ „stallion‟, ቄብ ድሮ /k'eb doro/ „pullet‟ vs. እናት 

ድሮ /ənnat doro/ „hen‟ are known and used distinctly by adults and elders 

who dwell in rural areas. The classification of animals based on their 

edibility as እርኩስ /ərkus/ „non-edible/taboo‟ and ቅደስ /kəddus/ 

„edible/holy‟ is hardly known by the youth. A pregnant cow, goat, or 

sheep is known as ክበዴ /kəbäd/, and that of donkey or mare ጥጉብ /t'əgub/ 

in the Gojjam dialect. At present, most people, particularly the youth, use 

the term እርጉዝ /ərguz/ which was used exclusively for pregnant women. 

All these examples show that the young generation of speakers use 

reduction and simplification as compensatory strategies for the loss of 

distinctive vocabulary. 

That the effect of deforestation and culture change erodes the 

vocabulary of speakers and influences their linguistic behavior is true 

among the young generation in Gojjam. As a result, young speakers, who 

have not experienced the variety of plant and animal life, have not had 

the chance to create the corresponding images of ውሌክፋ /wulkəffa/ 

„Dombia tarrida‟, ዛና /zana/ „Stereospermum kunthianum‟ and many 

more from plants and ጎሽ /goʃʃ/ „buffalo‟ and ከርከሮ /kärkärro/ „warthog‟ 

and many more from wild animals. In this situation, they have an 

incomplete knowledge of the vocabulary of the language they natively 

speak and the concepts in the real world. When there was abundant 

forest, the term ካንቻ /kanʧa/ was used to refer to the clearing of 

vegetation for agricultural purposes. As there are few forests to be 

cleared, the term is now retained by elderly people who themselves were 

involved in the clearing activity. 

The disappearance of open spaces affects the vocabulary of young 

speakers. The words ሽሃታ /ʃəhatta/, መስክ /mäsk/ and ስዲጅ /səddaʤ/, all 

referring to open spaces of varying sizes where cattle graze, are reduced 

to the word ሜዲ /meda/ which simply means „field‟. The words አማጋ 

/amaga/, ታዛ /taza/ and ተጋን /tägan/, spaces close to the house are 

simplified to one word, namely ጓሮ /gw
aro/.  Since the number of cattle 

owned by individuals is diminishing, the use of በረት /bärät/ or ዯገላ 

/dägäle/ „cattle pen‟ has become inessential. The tradition of keeping 



Ethiop.j.lang.cult.com.mun, 9(2), Dec. 2024                   Indigenous Knowledge Practices                       

70 
 

cattle in the fields was meant basically to keep soil fertile and to increase 

yields. According to Shibru (1986 E.C.), at present, all dried dung called 

ኩበት /kubät/, አገዲ /agäda/ „stalk‟, ገሇባ /gäläba/ „straw‟, etc., which should 

have been left in the field as fertilizers, are being used as firewood or 

brought to the market and sold. Failure to use natural fertilizers, forces 

the farmer to purchase expensive inorganic fertilizers making their lives 

even more miserable. Informants mentioned that farmers complain that 

their farmland has burnt due to excessive use of artificial fertilizers and 

the so-called ምርጥ ዘር /mərt' zär/.  People were well-aware of the deadly 

strikes of መብረቅ /mäbräk'/ „lightning‟ and when it hits, they used to apply 

their IK to save the life of the struck person by placing the victim into a 

mud or dung. This knowledge is not being transferred to next 

generations. The scarcity of cultivable land along with the booming 

population growth has hampered the communal activities called ዯቦ 

/däbo/ or ወንፈሌ /wonfäl/, which were crucial to promote group work 

spirit during harvesting and post-harvest times. Together with the 

endangered communal activities, accompanying songs and historically 

old rituals are also endangered. The words and concepts very much 

connected to the traditional house and its partitions such as ጋጥ /gat'/ „stall 

largely for calves‟, ጉሌሊት /gulləlat/ „traditional Dom‟, ወጋግራ /wogagra/ 

„side pillar‟, ጭጎት /tʃ'əggot/ „kind of pigeon hall‟, ሰቀሊ /säk'äla/ „type of 

shape of a house‟, ቆጥ /k'ot'/ „kind of perch‟ and ጅብ አፍ /ʤəb af/ lit. 

„hyena mouth‟ referring to the angle of a traditional house‟ are absent 

from the lexicon of the young generation following the shift from the 

traditional grass-thatched houses to the modern. The effect of drying 

waters is being reflected in the loss of words and concepts such as ሉጠን 

/lit'än/ „wide river crossing‟; ቻክ /tʃak/, ወሌቅ /wolk'/, ጨቀጨቅ /tʃ'äk'ätʃ'äk'/, 

ዠቅዠቅ /ʒäk'ʒäkk'/ and አረንቋ /aränk'
w
a/, which all refer to swampy and 

grassy wetlands, well-remembered only by adults and the elderly. አቆሌቋይ 

/ak'olk'
w
ay/ or ላማት /lemat/ were among the useful traditions of sharing 

the burden of wedding expenditures among neighbors and relatives 

which could be one of the venues of strengthening social bonds. The 

participants of the FDG say that such joint social ventures have seriously 

declined over the years because people cannot commit to splendid 

wedding ceremonies due to the unaffordable costly expenses. This 

situation also affects the vocabulary of the youth who have no exposure 

to such traditions. 

The younger generation of speakers of the Gojjam dialect knows 

very little about human diseases such as እነወተቴ /ənnäwotäte/ and አንከሉስ 

/ankälis/, ከማን አንሸ /kämann anəʃʃe/ lit. „Who am I inferior to?‟ 
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(euphemistic term for elephantiasis), ትሌቁ በሽታ /təllək'u bäʃʃəta/ 

(euphemistic term for ቁምጥና /k'umt'ənna/ and ክፉ ገሊ /kəfu gäla/ 

„leprosy‟), and ቁርባ /k'urrəba/ „anthrax‟ are not widely-known either. 

ቡግንጅ /bugənʤ/, ጎርምጥ /gormət'/ and ችፌ /ʧəfe/ are the various types of 

foot wound now known as simply ቁስሌ /k'usəl/ „wound‟ by the generic 

name. ጓጓት /gw
ag

w
at/ and ቋቋት /k'

w
ak'

w
at/ which are both fungal diseases 

of the head are known as ፎረፎር /foräfor/ „dandruff‟. In the old days, 

women had a special way of keeping fire of the hearth for the next day 

through a process called እሳት ማዲፈን /əsat maddafän/ so that neighbors 

share ambers every morning which enable them to call on each other 

briefly in the morning. Such social contacts have diminished since the 

introduction of matchsticks and electric stove making the young ignorant 

of the vocabulary associated with fire-making. There is mounting 

evidence that whereas the young generation has more words and 

concepts connected to technological innovations such as computers, 

internet, mobile phones, etc., the words and concepts connected to IK 

systems are wiped out which can be an indicator of a missing link 

between the traditional and the modern. Furthermore, informants 

complain about the education and training policy which gives less 

attention to the IK systems in the curriculum.  
 

Concluding remarks 

This paper tries to assess the IK practices that were once popular but 

are now on the verge of extinction. The rapid environmental and cultural 

changes as well as the massive production of inorganic polymers are the 

major culprits for the endangerment of the IK systems which took 

centuries to accumulate. The expansion of urban centers, modern 

education and mass media which give little attention to IK systems also 

contribute to the weakening of IK practices. Deforestation exacerbates 

the scarcity of raw materials obtained from plants and animal life to 

produce local products. In this situation, local experts began to abandon 

producing local items and hence could not transfer their knowledge to the 

next generation. Apart from the worst effects of deforestation, small-

scale factories often produce mass plastic products that threaten local 

products of all sorts. Whereas several African countries including Kenya 

and Rwanda have banned or restricted the production and use of plastic 

products, it is infuriatingly increasing in Ethiopia. Besides their 

environmental impacts, the mass production of plastic has made 

handicraft makers like potters, basket makers, blacksmiths, tanners, 

weavers, and craftsmen go out of business. While there is still high 
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demand for dexterously made local products, most of them have become 

very expensive souvenir items. The lack of well-designed mechanisms to 

preserve and protect the irreplaceable IK practices sadly cause the loss of 

these systems without being documented.The efforts by the young 

generation to learn the IK practices is extremely minimal. These 

situations make further studies on the disappearing IKs extremely vital. 

There have been magical practices such as አንዯርብ /andärəbb/, መስተፋቅር 

/mästäfak'ər/, የፈስ መዴገም /yäsfäs mädgäm/, ዓይነ ጥሊ /aynä t'əla/, የትምርት 

መዲኒት /yätəmərt mädanit/, etc., but mocked and considered fictitious by 

the young generation. Such disparities must be seriously explored. An 

African proverb states that, when a knowledgable elder dies, a library 

burns to the ground. Hence, the valuable IK practices in Gojjam will die 

out following the passing of traditional experts who are unable to transfer 

their knowledge to the next generation. 

In Gojjam, like other regions in Ethiopia, people still widely use 

traditional medicine to treat ailments. The fact of the matter is that 

traditional medicine is heavily criticized for lack of proper sanitation and 

preservation and inaccuracies on dosages. These problems can be 

alleviated by way of building the capacity of traditional healers through 

sustainable training, by assisting them form strong associations and by 

granting them material and financial support. The rapid changes in 

people‟s way of life and the flooding of meretricious industry products 

have influenced our identity in terms of the indigenous material culture. 

Conversely, it remains extremely perplexing that the use of oxen 

ploughing, though thousands of years old, is still in practice in Gojjam 

and elsewhere in the country.  
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Introduction 

The Ethiopian education and training policy (1994) promotes the use of 

mother tongue as a medium of instruction (MOI) at primary education 

level. In this regard, Heugh et al. (2007) and Seidel and Moritz (2009) 

state that the mother tongue medium schooling promoted by the policy is 

an important educational system. Besides, research findings show that 

problems of teaching contents (Spolsky, 2009), students understanding 

and personality development problems (Seidel & Maritz, 2009; Sure & 

Ogechi, 2009), as well as educational failure (Pinnock, 2009) are caused 

by using MOI other than mother tongue or weaker language, especially in 

primary education. 

Therefore, in order to use a language in education, learning and 

teaching materials like syllabuses, textbooks, teachers‟ guide, and 

supplementary reading materials should be produced. In doing so, writing 

or translating texts of different subjects from the developed languages like 

English to the local language (Amharic, in this case) is believed to be the 

primary task of a nation to enhance both access and quality of education. 

Terminology development and researches in the field of terminology 

could have a consequential effect in preparing sound teaching materials. 

Especially, the preparation of glossaries, and general and special 

dictionaries can be taken as a prerequisite for quality teaching material 

production. 

Since terminology development mainly focuses on lexical elaboration, 

it enables researchers to cultivate and adjust a language to the need of the 

communicative context such as a language of imaginative literature, mass 

media, education, governance and academic discourses, etc. (Gonzalez, 

2002). Likewise, Ferguson (1968) states that term formation is one of the 

different aspects of language modernization that helps a modern society to 

form discourses of current realities in different disciplines. 

In special language use context, new terminologies can emerge through 

communication process without conscious efforts of language planning. 

However, unless such terminologies are managed properly based on 

research, they can have negative consequences on communication. 

Concerning this, Fishman (1987, as cited in Antia, 2000) points out that 

though the investigation of unplanned terminology development is one of 

the several overlooked or neglected topics in language planning studies, it 

is an area of fruitful exploration, since it can play an important role in 

natural language development. 

In fact, the role of terminologies is not only to express knowledge but 

also to create, store, acquire and communicate professional knowledge 
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(Antia, 2000). This can be achieved through careful development of 

terminologies. Without having required terminologies, the attempt of 

raising status of a language or diversifying its function in different 

domains could be an illusion (Chabata, 2008). 

Terminology development accelerates the progress of developing 

nations like Ethiopia by promoting and implementing mother tongue as a 

MOI in all fields of learning (Mutasa, 2006). Consequently, the 

availability of technical terms makes the language capable to use it in 

education especially for the subjects like mathematics, biology, chemistry 

and physics that demand several scientific terms. This is because if terms 

are properly developed, they can facilitate the knowledge transfer process. 

Therefore, in order to have effective terms, term formation endeavours 

should be planned and supported by policy. 

Terminology policy and terminology planning are two interrelated 

concepts both of which depend on the language policy of a country. They 

assist to make a language functional in diverse activities of the language 

community. 

Terminology policy serves as a legal ground to carry out terminological 

works. Thus, it is defined in the UNESCO‟s document (2005, p. 4) as 

follows: 

     A national terminology policy is a public strategy formulated at the 

level of political decision making in a country or in a more or less 

autonomous language community (within a country or a region  that 

spreads across the borders of two or more countries) with the aim of 

developing or regulating emerging and existing terminologies for an 

array of purposes. 

Even if terminology policies enable people to regulate the use of 

terminologies in different domains, several countries in the world do not 

have terminology policies (Antia, 2008). This could have a negative 

impact on conducting terminology development activities properly, which 

is one aspect of the implementation of language planning. 

In fact, all languages develop following the economic, political and 

social growth of their users. This natural development of languages can be 

strengthened by planning them for more advanced use. This conscious and 

continuous intervention in language development is a terminology 

planning. As stated in UNESCO‟s document (2005, p. 8), “…terminology 

planning consciously and systematically develops special language 

according to the needs and requirements of domain communication.” In 

addition to addressing the communicative needs of domain specialists, 

terminology planning responds to socio-cultural needs of a society by 
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maintaining their languages (Myking, 1997). It makes their language 

capable of serving in various domains, so the language continues as an 

identity marker without any danger of extinction. 

Terminology planning is an inevitable task to build a knowledgeable 

society (Matsuda et al., 2008). In order to make its implementation 

fruitful, it should point out an appropriate term development approach or 

methodology that helps to harvest terminologies based on the language 

situation of the country and terminological researches. 

Madiba (2001) has forwarded three approaches that can be used for 

terminology development. They are Puristic approach, Liberal approach 

and Pragmatic approach. The Puristic approach tries to develop 

terminologies from indigenous sources, so it considers borrowing from 

foreign languages as a last option. This approach is criticized for its focus 

merely on the language forms rather than the communicative needs of the 

language users. The Liberal approach depends on borrowing of 

terminologies from developed foreign languages like English and French. 

It is criticized for avoiding using of internal resources in terminology 

development works. The last approach is Pragmatic approach which tries 

to combine the above two approaches. This approach uses indigenous and 

foreign resources to develop terminologies. It applies borrowing and 

nativizaton strategies of terminology elaboration. 

Execution of terminology policy and terminology planning requires 

collective effort. It is teamwork (Felber, 1977). Especially linguists, 

terminologists, domain experts, terminographers, translators, computer 

engineers, educators, researchers and others are expected to work together 

at national and international level (Drame, 2006; Budin, 1992). Moreover, 

active engagement of the language community is crucial in terminology 

development process (UNESCO, 2005). 

Therefore, since terminologies play an important role in specialized 

communication, they should be formed in a systematic way. Terms can be 

single terms or multiword terms with specific morpho-syntactic and 

morpho-semantic characteristics (UNESCO, 2005). Because of this, the 

term formation process requires knowledge of these linguistic features. 

Term formation method differs from general word formation technique, 

because it is a conscious undertaking. It enables to form different 

terminologies; and terms are created knowingly to fill the communication 

gap. Therefore, the creation of new terms requires knowledge of word 

formation methods.  

Sager (1996, p. 25) defines term formation as follows: 
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    Term formation is the process of naming the concepts required by a 

particular special language community for the development of 

cognitive processes and communication. It is a conscious human 

activity and differs from the arbitrariness of general word formation 

processes by its greater awareness of pre-existing patterns and models 

and of its social responsibility for facilitating communication and the 

transmission of knowledge.  

As explained in the above definition, term formation entails knowledge 

of current lexical items and term formation patterns in the target language. 

Especially, professionals such as curriculum materials writers, 

terminologists, translators, technical writers, who work with less 

developed languages like Amharic, might be forced to form new 

terminologies to accomplish their tasks. In fact, in these languages there is 

lack of well-prepared specialized dictionaries and glossaries. Therefore, 

knowledge of term formation helps the aforementioned experst and other 

interested governmental and non-governmental institutions to fill in their 

terminology shortage. 

According to ISO 704 (2009) and UNESCO (2005), the formation of 

terminologies is carried out by three methods, namely, Creating new 

terms, Using existing forms and translingual borrowing. However, the 

term formation is expected to respect the norms of the language to be 

cultivated (Myking, 1997). 

The main term formation methods include sub-techniques of term 

formation (Sager, 1996; ISO, 2009). Under the first method (i.e. creating 

new terms) techniques such as derivation, compounding, blending and 

abbreviated forms (like clipped forms, abbreviations, initialisms and 

acronyms) are included. Under the second method (i.e. using existing 

forms) sub-term formation techniques like conversion, terminologization, 

semantic transfer within a special language and transdisciplinary 

borrowing are included. Moreover, the third term formation method 

(translingual borrowing) incorporates direct loan and loan translation. 

The above term formation methods are expected to work in any 

language, but their applicability should be assessed (UNESCO, 2005). It is 

less practical to produce an effective guideline that can serve for all 

languages of the world (Sager, 1990). 

Amharic is serving as a MOI starting from 1958/59 in Ethiopia 

(McNab, 1989). However, its function in professional activities (such as, 

in teaching of different subjects, researches and academic discourses) has 

limitation. One of the causes of this deficiency is lack of technical terms 

(Takkele, 2000; Abera, 2002; Mulugeta, 2008; Mesfin, 2000 E.C.). In fact, 
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McNab (1989) has indicated that even if much work has been done to 

develop Amharic so far, still to cope with rapid and dynamic situations 

terminology development requires a great concern especially in the fields 

of science, technology, political science and other fields. As David (1990, 

P. 74) indicates, “Language develops mainly through its purposeful use”. 

Besides, Mutasa (2006) complements that using a language in different 

domains of life empowers it and builds a positive image. 

Most of the reviewed research works (Hailu 1971; Alemayehu, 1970 E. 

C.; Beede & Abate, 1972 E. C.; Dagnachew & Amsalu, 1974 E. C.; 

Mulugeta, 1972 E. C.; Amsalu 1980; Assefa, 1984; Polacek, 1987, 1994; 

Gankin, 1988; Richter, 1988, 1989; Abraham, 1991; Seifu, 1993; Takkele, 

2000; Aragaw, 2009) examined about Amharic term formation efforts in 

different disciplines like science, technology, mathematics, politics, 

economics, law, linguistics, folklore, art and other fields. Most of the 

studies focused on investigation of terms excerpted from bilingual 

dictionaries, Amharic newspapers, textbooks and other sources. Some of 

the studies (Leslau, 1957; Abraham, 1963, 1968; Bender, 1972) revealed 

that Amharic borrowed words from Geez, Afan Oromo, English, Italian, 

Greece, Arabic, French and Portuguese. Among these languages English, 

Geez and French are found to be the main sources of the loan terms. 

Generally, in the reviewed studies stated above, superfluous borrowings, 

the proliferation of different term candidates for a single concept and 

unsystematic handling of terminological issues are stated as the main 

problems of Amharic terminology development. 

Furthermore, the need of investigating development aspects of PEATs 

also arose from informal discussions the researcher had with teachers, 

parents and colleagues about using Amharic to teach Mathematics, 

Integrated Science, Civics & Ethical Education, and Social Studies 

subjects in primary education in Bahir dar city. From these discussions, 

since the terms were highly criticized for being ambiguous and 

combersom by the users, the researchers have come to understand that 

terminology related problems may have negative influence on teaching 

and learning processes. 

Therefore, in order to address the above problems, the present study 

attempted to answer the following basic questions:   

1. What type of approach is used to develop Amharic terminologies in   

primary education curriculum materials, and why is it used? 

2. How are Amharic terminologies formed in contemporary primary 

school teaching materials, and which term formarion method is the 

dominant one?    
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Theoretical and Conceptual Frameworks 

Since Communicative Theory of Terminology (CTT) takes “terms” 

simultaneously as units of knowledge, language and communication, it 

describes terms by giving due account to cognitive, linguistic and socio-

communicative components (Cabre, 2003). This shows the 

multidimensional nature of the theory that helps to understand and 

describe terminological units in a complete way. Moreover, as Benitez 

(2009) and Faber and Lopez (2012) witness the CTT is relatively a 

feasible working theory because it enabled to conduct researches on 

different issues of terminology such as conceptual relations, 

terminological variation, term extraction, and  application of various 

linguistic models to terminology. 

CTT helps to accommodate the needs of different professions, 

including the teaching of special subjects like mathematics, sciences, 

social studies etc., which require representation and transfer of specialized 

knowledge. Besides, this theory employs a semasiological or term-driven 

approach, which is relevant for this research since this research primarily 

focuses on terms rather than concepts. The terms are already in use in 

primary education academic written discourses or running texts 

(textbooks). The definitions of the terms are determined by the context of 

the special discourse in which they appear. 

In sum, the CTT is more comprehensive than other proposed theories 

of terminology because it includes cognitive, linguistic and socio-

communicative components when it describes a terminological unit. It also 

clearly describes the nature of terminological units (Faber & Lopez, 2012). 

Terminological units transfer or communicate specialized knowledge, for 

example in relation to this study, from textbook writers/ textbooks/ 

teachers to students. 

Therefore, based on the Cabre‟s (2003) broad framework of CTT, the 

following language (linguistic) based conceptual framework (model) is 

prepared and implemented for the present research. 
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Conceptual Framework of the Study 

The above conceptual framework points out two of the variables (i.e., 

term formation approaches, and term formation methods) that can 

influence the formation of terminological units as well as their 

effectiveness in teaching and learning process of mother tongue medium 

primary education.  

 

Method of the Study 

Research design 

The main objective of this research was to identify term formation 

approach and methods implemented to develop primary education Amharic 

terminologies. In order to accomplish this objective, within a descriptive 

type of research, the descriptive design was applied. In order to collect 

necessary data, textbook writers, and curriculum & other experts from 

relevant institutions participated.  

Terminology 

Development 

Term Formation 

Methods: Creating 

neoterms, Using 

existing forms & 

Translingual 

borrowing 

 

 

 

Quality Mother Tongue 

Primary Education 

Effectiveness of 

Terminological 

Units 

Term Formation Approaches: Puristic 

approach, Liberal approach & Pragmatic 

approach 
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Sampling procedures 

Civics & Ethical Education, Mathematics, Integrated Science and 

Social Studies textbooks of grade five and six were chosen using purposive 

sampling method. 32 textbooks writers were selected using Comprehensive 

sampling technique. Besides, purposive sampling method is employed to 

select 16 experts from relevant government institutions.This research 

employed document review, questionnaire and semi-structured interview as 

data collection instruments.  

 

Document review 

Document review is used to take excerpts of Amharic terminologies 

from primary education textbooks of grades five and six Civics & Ethical 

Education, Mathematics, Integrated Science and Social Studies subjects. 

The candidate terms were manually detected among content words by the 

researcher using rating scale approach which is adapted from Chung (2003), 

and Chung and Nation (2004). 

In the pilot study, the inter ratters reliability of the rating scale was 

tested. The reliability statistic test was made by Coefficient alpha using 

SPSS 20 version. According to the test, the reliability statistic results of 

Civics & Ethical Education, Integrated Science, Mathematics and Social 

Studies subjects‟ were .948, .982, .975 and .876, respectively. The four 

subjects‟ results of the Coefficient alpha statistic are more than .7 at .05 

confidence interval, so the rating scale was checked reliable. 

The validity of the term excerption methodology, using the rating scale, 

was checked by searching equivalents for identified Amharic terms from 

grades five and six Civics and Ethical Education, Mathematics, Integrated 

science and Social studies syllabuses and textbooks written in English by 

MoE except Integrated Science textbooks which were prepared by SNNPR 

Education bureau. Moreover, monolingual dictionaries (i.e., Addis 

Yamarїñña Mäzїgäbä qalat, Desta, 1970; and Amarїñña Mäzїgäbä qalat, 

Ethiopian Languages Research Centre, 1993 E.C.) and English-Amharic 

bilingual special dictionary (i.e., Science and Technology Dictionary: 

English-Amharic, Academy of Ethiopian Languages, 1996) were also used.  
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Questionnaire 

A questionnaire was administered to collect data from the textbook 

writers. This questionnaire is prepared based on the relevant literatures from 

the fields of language planning and educational psychology and was revised 

based on the comments given by professionals from the fields of linguistics 

and education. The questionnaire included 3 open ended questions. Totally, 

32 valid questionnaires filled in by textbooks writers were employed in the 

research.  

 

Interviews 

Semi-structured interviews were conducted with curriculum and 

concerned government institutions experts using two different interview 

guides. The curriculum experts were from Amhara Region Education 

Bureau and Minstry of Education (MOE). The remaining experts were from 

concerned regional (i.e. ANRS Culture, Tourism and Parks Bureau) and 

national (i.e. Ethiopian Languages and Cultures Academy, Ministry of 

Culture and Tourism, Ethiopian Standards Agency, and Ministry of Science 

and Technology) government institutions. 

The curriculum experts‟ and concerned government institutions 

experts‟ interview guides included 14 and 11 questions, respectively. The 

questions focused on the approaches used to form primary education 

Amharic terms. The interview guides were evaluated by the research 

supervisors, two psychologists, one linguist and one Amharic language 

teaching expert. Thus, the interview guides were used for the final study 

after necessary improvements had been made based on the evaluations made 

and the lessons learnt from the pilot study. 

Semi-structured interviews were conducted with 16 experts. To 

accomplish this task, 13 sessions of individual interviews, and one session 

of group interview were conducted. The group interview was conducted 

with three Integrated Science (Biology, Chemistry and Physics) Amhara 

Region Education Bureau curriculum experts. After securing the consent of 

the interviewees, the interviews were recorded using tape recorder. Then, 

the interview data was transcribed in verbatim and translated into English.  
 

Methods of data analysis 

This research employed a qualitative data collection and analyses. 

Therefore, the qualitative data gathered through questionnaire, interview, 

and document review were analyzed by using thematic and linguistic 

analyses methods. The qualitative data obtained through the questionnaire 
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and interviews were analyzed thematically. On the other hand, linguistic 

analysis was made on document review data. The investigation of term 

formation methods was mostly done in line with International Organization 

for Standardization document ISO 704. As an international standard 

document for terminology work, it provides guiding principles and methods 

for term development. The term formation techniques that are explained in 

this document are applicable in English as well as in other languages (ISO 

704, 2009; Valeontis & Mantzari, 2006). Besides, Takkele (2000), Baye 

(2000 E.C.) and Getahun (1989 E.C.) are also consulted to get a complete 

picture about Amharic term and word formation methods. Moreover, based 

on the linguistic form of terms, percentile is used to show to what extent the 

source language, the target language and the term formation methods were 

used to develop terms which are excerpted from the textbooks.  

 

Results 

Term development approach  

The study examined the type of term development approach that is used 

to develop Amharic terminologies in primary education curriculum 

materials and the justifications for using it. In order to address this issue, the 

data collected from concerned government institutions and curriculum 

experts‟ interviews, textbooks writers‟ questionnaire and document review 

are analyzed in a holistic manner. 

Terminology development requires a systematic planning which 

provides a model that can guide the activities intended to be carried out. 

Accordingly, Amharic primary education terminology development is 

expected to follow a specific approach to properly manage the task. Thus, in 

principle, the term development approach used to develop primary 

education terminologies is expected to be based on national term 

development approach. However, concerned government institutions‟ 

experts, who are believed to play key roles in term development efforts, 

gave the following responses about the absence of term development 

approach at national level: 

     I didn‟t observe any policy in my institution regarding the translation of 

words so far (ANRSCTPBLE10 Interview). 

    There is no framework that guides the term formation process 

(AELCSTE11 Interview). 

There is no term formation model selected by the institution to do 

terminological works (ESASTE12 Interview).  
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We are not involving currently on term development activities, so we 

are not implementing any term development approach to accomplish 

the task (MOSTSPE14 Interview). 

As the data witnessed, there is no a recognized term development 

approach that is serving at institutional or national level. The terminological 

works are not done based on an established system. An expert from the 

Ministry of Culture and Tourism (MOCTSLE13 Interview) adds that the 

question of term development approach at national or federal level could get 

response after ratification of the country‟s language policy. 

Most of the concerned government institutions and the curriculum 

experts of Amhara regional state and MoE have stated the absence of 

detailed guideline which deals with Amharic terminologies development. 

Furthermore, the concerned government institutions‟ experts (ESASTE12 

Interview, MOCTSLE13 Interview and MOSTSPE14 Interview) expressed 

that there is no terminology guideline which serves at national and/or 

institutional level. Similarly, the data from the four subjects (i.e. Civics & 

Ethical Education, Integrated Science, Mathematics, and Social Studies) 

curriculum experts, who were working in the MoE and ANRS Education 

Bureau, reiterated the same fact. 

However, only the integrated science curriculum experts 

(ANRSEBISEs2 Group Interview) mentioned a document written in 

Amharic script entitled, “Guideline for Authors of Primary Education 

Learning and Teaching Materials, and Criteria or Standard for Measuring 

quality of Books”. This document is not published and it is a first draft 

presented for discussion at a seminar in 1999 E.C. In fact, according to this 

draft guideline to keep the standard of a textbook, the language of a 

textbook should be familiar, interesting, precise, clear and a fit for the 

students‟ age and ability, but in the document the issue of terminology 

development and use is not separately treated. 

Some of the concerned government institutions experts have stated the 

following reasons for the absence of a national term development approach 

and a terminology guideline at national and/or institutional levels: 

 Lack of much attention for terminology development at policy 

level (ANRSCTPBLE10 Interview); 

 Nowadays, mostly terminological works are not done at a 

project level, but they are executed in a haphazard way 

(AELCSTE11 Interview); 

 Lack of awareness about forming and regulating term 

development approach (AELCSTE11 Interview); 
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 Lack of cooperation among stakeholders (AELCSTE11 

Interview); 

 Absence of a language policy (MOCTSLE13 Interview); and 

 Influence of liberal or unregulated language use of educated 

members of the society (ESASTE12 Interview). 

These reasons could be indications that terminology development 

attempts are not properly regulated. One of the interviewed curriculum 

experts strengthens this idea as follows:    

    As far as I know, textbook writers themselves decide the terms that they 

use in their books. They can use any term that they feel appropriate. 

There is no guideline about terminology use. The terms will be 

evaluated, after textbook writers wrote the books. However, since the 

time of evaluation is very short, it is so difficult to get appropriate 

feedbacks. (ANRSEBQAE5 Interview) 

An expert from the Ministry of Culture and Tourism (MOCTSLE13 

Interview) has expressed the urgent need for systematizing term 

development activities in the following statements; 

     There are terminology problems; so demands frequently come to our 

office to get professional support. Many new words enter into 

indigenous languages, but they do not convey clear meanings. There 

might be a comment that says it is not known, even how the translation 

was done. Our office did not offer any support in collaboration with 

other stakeholders for the preparation of curriculum, because we did 

not create a system that helps us to accomplish this task so far. 

However, there is a belief as it should be done, since it is a clearly 

identified problem.  

Likewise, in relation to terminology guideline, textbook writers were 

asked as to whether they use terminology guideline/s when they write 

textbook(s). Accordingly, among 30 respondents, ten of them replied „yes‟ 

and the rest (20) informants responded „No‟. Four of the ten informants who 

responded “Yes”, mentioned that they use documents prepared by MoE and 

ANRS Education Bureau whereas the rest four indicated that they use 

Science and Technology Dictionary (English-Amharic) prepared by 

Academy of Ethiopian Languages (1996) . However, these documents and 

the dictionary do not guide how to develop terminology. While the 

documents that are prepared by MoE and ANRS Education Bureau provide 

general ideas about language use in the textbooks, Science and technology 
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dictionary (English-Amharic) only presents terminologies without showing 

how to perform the task of term development.  These indicate that textbook 

writers including those who responded “yes” do not use terminology 

guideline while they involve in the task of terminology development.  

Despite lack of established terminology guideline, the interview data 

revealed that textbook writers and curriculum experts are using as a whole 

about ten criteria to develop terminologies in writing and editing textbooks. 

The criteria are familiarity, consistency, precision, appropriateness, cultural 

acceptance, priority for target Language, simplicity, transparency, 

acceptability in relation to word formation rules of Amharic, and fitness for 

the students‟ age, ability and grade level. Among these criteria, “familiarity” 

and “transparency” were indicated as they are used by seven and six 

respondents, respectively, out of 16 informants. As to the rest of the criteria, 

no criterion was found to be used by more than three respodents. However, 

in principle, textbook writers and editors are expected to apply those criteria 

consciously in developing terms while they are writing and editing 

textbooks. This indicates that the work of terminology development is not 

handled in a systematic manner. This is further supported by the following 

two textbook writers: 

     Respondent Code 01, “Since Amharic is my first language, I didn‟t 

bother much about   terminology principles.”   

   Respondent Code 05, “As far as I know, terminology principles, so far 

are unknown in our country context in textbook 

preparation.”          

The above two replies witness that principles of terminology 

development are given little attention in the preparation of textbooks. 

Besides, as the replies indicate, textbooks writers are not aware enough 

about the role of terminology in achieving quality primary education. 

The textbook writers, the curriculum and concerned government 

institutions experts have also indicated that direct loan, loan translation, 

documents, mass media, consulting professionals and creating new forms 

are sources of terminologies. As to the experts, direct loan words are used 

only when equivalent Amharic term is not available. Besides, textbook 

writers are not encouraged to use borrowed terms, if they have opportunities 

to use local (target language) terms. The curriculum and concerned 

institutions‟ experts have stated the following reasons for using equivalent 

terms rather than direct loan terms:  

 Equivalent terms develop/ enrich Amharic;  

 Equivalent terms strengthen users ability to use Amharic; 
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 Since equivalent terms serve as a bed rock to offer mother tongue 

education, they help students to understand the lesson/concept 

clearly and avoid confusion; widen students‟ chance of mastering/ 

understanding the contents of the lesson; they help students to get 

their families academic support, enable them to move from simple 

to complex and to relate the lesson with their experiences. 

 Since the textbook is to be prepared in Amharic, the language‟s 

words should be used in principle; 

 Equivalent terms help to make the MOI localized or indigenous. 

Therefore, direct loan is considered as a last option to fill terminology 

gaps. However, if equivalent terms are not available in Amharic, borrowing 

terms directly from other languages is taken as a viable option in the four 

subjects.  Most of the terms were borrowed from English. Besides, from the 

local languages, mainly Geez serves as a source of borrowing for Amharic. 

The informants further confirmed that since Amharic lacks equivalent terms 

to translate some of the concepts of the subjects, using loan words is the best 

option. In this regard, a curriculum expert of mathematics (ANRSEBMCE3 

Interview) expressed a compelling situation as follows: 

If you want to express the term „rectangle‟ in Amharic, you have to 

use long expression. Its two parallel sides are equal. How can you 

express it in Amharic? If you name it as „gonnä aratt‟, it cannot 

express it. The local equivalent term indicates only the number of 

sides. Therefore, if you call it „tämäsasay gonnočču ïkkul yähonu 

gonnä arat mïsïl‟, it extends to a sentence. It is not an equivalent term, 

but it is a description of a rectangle. In this case, Amharic is not 

competent enough to provide an equivalent term, so that the English 

term will be used in the compelling conditions.              

There are also other difficult situations, which force one to use loan 

terms during the preparation of the four subjects‟ textbooks. For example, 

familiar loan words like “television” are directly used without translation or 

modification. Besides, according to the Integrated Science curriculum expert 

(ANRSEBISCEs2 Group Interview), the textbook writers and editors may 

face challenges to translate several science and technology English terms 

into Amharic. 

In the interviews, the curriculum experts were asked to reflect on the 

way they control the quality of terminologies used in the textbooks. 

Accordingly, they stated that the following term development activities are 

implemented to keep the quality of terminologies during the curriculum 

development: 
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- Giving orientation for the textbook writers about the terms to be 

used in the textbooks; 

- Editing and evaluating terminologies before publishing the 

textbook; 

- The institution advises textbook writers to use the terminologies 

included in Science and Technology Dictionary (English-Amharic) 

published by Academy of Ethiopian Languages for its preparation 

several language and subject matter experts had participated;  

- Checking whether the terminologies used in the textbooks are 

familiar (Consistent) with the regional language use or not, before 

their publication; and 

- Evaluating terms by comparing their use in different grade levels. 

However, as curriculum experts witnessed, contribution of language 

experts (i.e. terminologists and linguists) in curriculum development is 

insignificant. The Integrated Science curriculum expert (ANRSEBISCEs2 

Group Interview) adds that only subject specialists currently participate in 

writing and editing textbooks. Thus, language experts did not get a chance 

to comment on newly created terms in particular or language use in general 

in the textbooks. 

Moreover, the curriculum experts stated that the task of controlling 

quality of terms is being done based on common sense. This is because there 

is no clear system that enables them to keep the quality of terminologies. 

This idea is further expressed by a mathematics curriculum expert 

(ANRSEBMCE3 Interview) as follows: 

     As far as I know, there is no a system established to accomplish this 

task. However, during the textbook preparation and evaluation, we 

always argue seriously with each other. We evaluate the terms by 

comparing their use in different grade levels. Nevertheless, we are not 

implementing this as an established system.  

Moreover, as stated above, documents, mass media, consulting 

professionals and creating new forms also served as sources of 

terminologies for textbook writers. The informants mentioned that Science 

and Technology Dictionary (English-Amharic), which is published by 

Academy of Ethiopian Languages, served as an important terminological 

resource for Integrated Science, Mathematics and Social Studies subjects. 

Besides, previous textbooks, dictionaries, literary works and texts are also 

used as sources of terminologies. Especially, Civics & Ethical Education, 

Integrated Science, and Mathematics textbook writers mentioned previous 
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textbooks as their sources. Civics & Ethical Education textbook writers also 

use terms that are used in the mass media. Besides, while some textbooks 

writers have consulted curriculum experts and language professionals to 

search for Amharic equivalents for English terms, few of them have 

reported that they sometimes create their own terms to solve terminological 

problems.  

As to the document review data, totally 2579 terms were identified. 

These include 441 Civics & Ethical Education, 1028 Integrated Science, 403 

Mathematics, and 707 Social Studies terminologies. The following table 

shows the sources of the terms in each subject: 
 

Table 1 

 Sources of terminologies for the four subjects 

 

S. 

No 

 

Type of the Subject 

Sources of Amharic terminologies 

Local 

Languages 

Source 

Language 

Mixing 

Local & 

Source  

languages 

Total 

1. Civics & Ethical 

Education 

395 20 26 441 

2. Integrated Science 700 201 127 1028 

3. Mathematics 313 38 52 403 

4. Social Studies 624 42 41 707 

 Total 2032 301 246 2579 

 

Table 1 shows that the sources for 78.79% of the identified terms are local 

languages (especially, Amharic and Geez) while the source for 11.67% of 

the terms are the source language (English), and the source for 9.54% of the 

terms is combination of local and the source languages.                   

Furthermore, as it is indicated in Table 1, Integrated Science textbooks have 

more direct loan and mixed terms than textbooks of any other subjects. 

Regarding terminology development, the cultural policy of Ethiopia in 

article 6.6 states that “Scientific and technological terminologies that could 

help in promoting the capacity of the languages of the country shall be 

developed; translation works that could assist in sharing the experience and 

knowledge of the world shall be widely practiced” (1997, p. 35). 

The policy does not indicate any thing about the how of language 

development and translation rather it only puts the general intention of the 

current government regarding the development of the local languages.   
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Overall, even though there is no clear policy that guides the how of 

foreign terms inclusion into Amharic, most of the sample data presented 

above indicated that loan terms are used if equivalent terms in Amharic 

are not found. This is the most preferred approach as it was repeatedly 

reported by the informants during the interview sessions because they 

believe that this approach enables students understand the lesson easily. 
 

Term formation methods 

The methods that had been employed to form PEATs were identified 

by analyzing the terms excerpted from the textbooks. Besides, the 

definitions that are given below for each sub-technique of term formation 

methods are mostly based on ISO 704 (2009), because it is an 

international term development document that serves to create new terms 

for different disciplines as well as other specialized communications. 

 

Creating neoterms 

This is the process of creating new terms. The sub-term formation 

techniques like derivation, compounding, blending and abbreviation (such 

as short form, clipped form, abbreviation, initialism and acronym) can be 

employed to create new terms. 

Derivation: It is a process of deriving a new term by adding one or 

more affixes to a base. The following terms are taken from the textbooks 

as examples: 

(1)  Civics & ethical education:                     Integrated science: 

Terms Gloss Terms Gloss 

šїbbїr-täñña-nnät terrorism mugïd-ät resistance 
tä-mokїr-o experience mä-rrab-o reproduction 
ťїs-ät violation ïffïgï-ta density 
wägän-täñña-nnät partiality mїg-at                       inhalation 
ǰїmmar-o start   qärär-a decantation 
 

Mathematics: 
 

Social studies:   
Terms   Gloss Terms   Gloss 
hulätt-awi binomial hulättï-yoš bilateral 

lїťťať-e                             extension qїlїm-ät                                             colour   

mїťn-ät                             rate qїmїbbїb-amma            coniferous 

їkkul-ta                             equation zur-it                             revolution 

yaw-it                             constant    dїnn-äna                            afforestation 
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As presented in the above examples the morphemes -nnät, tä - o, -ät, -o, 

mä - o, -ta, -at,  -a, -e and –it are used to form nouns. Besides, the 

morphemes -awi, -yoš and -amma are used to form adjectives. The 

suffixes -o, -ät, -at, -e,  -a and -äna are added to bound bases to form 

nouns, as in ǰïmmar-o,  mugïd-ät,  mїg-at, lїťťať-e, qärär-a and dїnn-äna, 

respectively. Likewise, the suffixes -nnät, -ta and -it are added to free 

bases to form nouns, as in šїbbїr-täñña-nnät, ïffïgï-ta and yaw-it. 

Moreover, the suffixes -awi, and -yoš are separately added to free 

morpheme hulätt- to form two different adjectives (i.e. hulätt-awi and 

hulättï-yoš). Besides, an adjective term can be coined by adding the 

suffixes -amma to an adjective and -täñña to a noun, as in qïmïbbïb-amma, 

šїbbїr-täñña and wägän-täñña. 

On the other hand, the noun formation pattern of the terms tä-mokїr-o 

and mä-rrab-o differs from the others. The affixes tä - o and mä - o are 

added to the free base -mokїr- and bound base -rrab-, respectively, to form 

the terms. They are discontinuous morphemes. 

Compounding: It is a process of forming a new term by combining 

existing two or more words, and the term represents a concept that differs 

from its constitute parts (Sager, 1996). Compound terms include Complex 

terms and phrases. Look at the following examples from the textbooks: 

 

(2)    Civics & ethical education:                  Integrated science:       

Terms Gloss Terms Gloss 

  h
w
alaqärïnnät* backwardness balla b

w
anb

w
a***       y-tube 

  mïkr bet*** council qoläťä gäbär** epidermis 

  sïra amärar*** leadership    zärä mïgb*** endosperm   

betä-Ɂïmïnnät** religious center gäbälo astäne*** reptile 

qïrsˊä-mängïst** system of government   gïllä rïkbä bïnnañ self pollination 

    afä-gubaɁe** spokesperson sˊïnsä-Ɂïnqulal ** egg 

 

Mathematics: 

 

Social studies: 

Terms    Gloss   Terms    Gloss   

sänťäräž 

čˊawäta***   

magic square mäkanä-hiywät**      habitat 

sïrɁatä-wïqïr** coordinate system sїrä-hїwa** troposphere 

qäťe am
w
ay*** complement amïbamïdïr* plateau 

gonä-sost** triangle betä arawit** zoo 

aqrab sïlet*** approximate value        bäynä mängïstat** inter-

govermental                                                               
 

The complex Amharic terms in (2) are added to the language through 

compounding process. The elements of a term are fused* or hyphenated** 
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or stand apart***. On one hand, the constituents of a complex term can be 

linked by a compounding morphem -ä-, as in sїr-ä-hїwa and bet-ä-arawit. 

On the other hand, complex terms can be formed without linking element, 

as in h
w
alaqärïnnät, balla b

w
anb

w
a and sänťäräž čˊawäta. As shown in 

(2), in most cases, complex terms could have two constituents, as in 

qïrsˊä-mängïst which includes two elements (i.e. qïrsˊ and mängïst). 

Howerver, the compound pattern of the complex term gïllä rïkbä bïnnañ 

show that a complex term might have more than two constituents.     

Moreover, there are some cases where terms of the target language and 

the source language are combined or hybridized to form complex terms, as 

in akalä fängäs “hypha”. In the example, the first constituent akal is an 

Amharic term whereas the second element fängäs is borrowed from 

English.  
The following phrases are formed by joining Amharic words to substitute 

English terms.  

 

(3)  Civics & ethical education:            Integrated science:     

Terms Gloss Terms Gloss 

yä-gara sïmïmmïnnät      consensus             Wusťawi yä-qoda 

kїfїl         

dermis 

yä-Ɂassärar sїrɁat            procedure yä-kїhlot lїyunnät                  voltage 

ťänkarra yä-sїra bahїl      industriousness   yä-dur їnsїsa 

mäťťäläya      

sanctuary   

  yä-Ɂayär qäräťit alveoli 

 

Mathematics: 

 

Social studies:           
Terms    Gloss Terms    Gloss 

hisabawi sїllet          operation qїritä akalat-їnna 

qїritä qus tämäramari     

archaeologist 

yä-sïllet bahïrïyat     properties yä-gїnїññunnät märäb network 

yä-quťїr hohe           digit yä-hїddag märïǰǰa key 

yä-mäftїhe sїbsїb      solution set    ťamra yä-dänn їrїša agroforestry 

yä-gara männäša näťїb    vertex   
 

Most of the phrases in (3) begin with possessive prefix yä-, as in yä-

Ɂassärar sїrɁat, yä-kїhlot lїyunnät, yä-quťїr hohe and yä-gїnїññunnät 

märäb. In this case, the genitive morphem yä- links the heads with their 

constituents. For example, in the phrase yä-quťїr hohe, the head “hohe” 

joined with its predecessor “quťïr” by “yä-”. Besides, adjectives are used 

as a constituent of phrases, as in ťänkara yäsїra bahїl, wusťawi yäqoda 

kїfїl, hisabawi sїllet and ťamra yädän їrїša. In these terms, the first 
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constituents are adjectives. These show that phrases could have two or 

more constituents. For instance, the compound pattern of the term qїritä 

akalatїnna qїritä qus tämäramari indicates that a phrase may have five 

elements.   

Blending is a process of clipping two or more words in order to form a 

term that represents a single concept. The following blends are identified 

from Integrated Science and Social Studies textbooks: 

(4) Integrated science: 

 Terms                                   Gloss                Terms                                          Gloss          

muqäläki (muqät + läki)       thermometer    bїranfi (bїrhan + asalafi)              cornea 

räqibäs (räqiq + bїs)             microphyle       tїnbärr (tїnfaš + bärr)                   glottis 

tïnmäz (tïnfaš + mäzïgiya)   glottis               tïnkärät (tïnïfaš + käräťit)             alveoli 

tïnbʷa (tïnfaš + bʷanïbʷa)     trachea             їnqulїťi (їnqulal + їťi)                   ovary    

akїzänїg (akїbabi + zänїgg)  radius               gїnbanїddät (gїnbata + nїddät)     metabolism           

waqlami (wuha + aqilami)   algae         

     Social studies: 

 Terms                                                         Gloss         

  mäkahїwa (mäkakkäläñña + hїwa)             mesosphere  

   muqähїwa (muqät + hїwa)                         thermosphere 

   zїqähїwa (zїqqïtäñña + hїwa)                     stratosphere 

 

Examples of blending are not found in Civics and Ethical Education, and 

Mathematics textbooks. However, as the above examples show, in other 

subjects, blended terms are formed through the processes of clipping by 

shortening of longer words. For instance, the long forms of the blended 

terms gїnbanїddät and mäkahïwa are formed from gїnbata + nїddät and 

mäkakkäläñña + hïwa, respectively. In the clipping process, in the first 

term the syllable -ta and in the second term the syllables -käl and -äñña 

are deleted. Therefore, as indicated in (4) the constituents of a long form 

are shortened by deletion to form blended terms.      

Abbreviated forms: They usually enable to form concise and manageable 

(user-friendly) terms. According to ISO 704 (2009), abbreviated forms 

consist of short form, clipped form, abbreviation, initialism and acronym. 

Among these abbreviated forms very few instances of initialism are 

identified from the Mathematics and Social Studies subjects‟ textbooks. 



Ethiop.j.lang.cult.commun., 9(2), Dec. 2024                                Sefa, Aregga and Bedilu 

96 
 

Besides, an acronym is only discovered from Social Studies textbooks. 

However, in Civics and Ethical Education and Integrated Science 

textbooks any abbreviated form is not observed. 

Initialisms are formed by taking the initial letters of the constituents in 

a compound, and they are read by naming the letters. The following data 

show examples of initialisms:  

(5) Mathematics: 

  Terms                                                                 Gloss         

  t.ga.b (tїnїššu yägara bїzzet)                              L.C.M (least common multiple 

  t.ga.a (tїllїqu yägara akkafay)                            G.C.F (greatest common factor) 

  a.go.a tägaťaminnät (angїl gon angїl tägaťaminnät)   ASA postulate (Angle Side Angle postulate) 

  go.a.go tägaťaminnät (gon angїl gon tägaťaminnät)  SAS postulate (Side Angle Side postulate) 

  go.go.go tägaťaminnät (gon gon gon tägaťaminnät)  SSS postulate (Side Side Side postulate) 

 

     Social studies: 
  Terms                                                               Gloss         

  tä.mä.d (yä-täbabärut mängїstat dїrïjjїt)            UN (United Nations) 

 i.fe.de.ri (ityopˊya federalawi demokrasiyawi ripublik)    Ethiopian Federal Democratic Republic             

                                                                   (EFDR) 
 

The examples illustrate that the beginning letters of the constituents of the 

compound terms are taken to form the Intialisms. Nevertheless, when the 

possessive prefix appears in a constituent of a phrase term, the prefix is 

omitted to form the abbreviated term. For instance, as presented above, the 

shortened form of the compound term tїnїššu yä-gara bїzzet is t.ga.b. 

Therefore, in the process of forming the intialism, the possessive prefix 

yä- is not taken into account. Moreover, there are cases where initialism is 

combined with another term like, a.go.a tägaťaminnät, in Mathematics 

textbooks. This compound term is coined by combining the intialism 

a.go.a with the second constituent abstract noun tägaťaminnät.           

As mentioned before, acronym is another type of abbreviated forms. It 

is created by taking initial letters of the elements in a compound term, and 

it is pronounced as a term. For instance, the acronym Ɂaduťїd “WWF/ 

World Wildlife Fund” is detected from social studies textbook. Its long 

form is Ɂaläm dur їnsїsat ťїbäqqa dїrїǰǰїt. In order to form Ɂaduťïd, dots 

are not used to represent the parts that are omitted from the long form. 
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Using existing forms 

Existing forms can also be used to express new concepts in the target 

language. This term formation method includes: conversion, 

terminologization, semantic transfer within a special language and 

Transdisciplinary borrowing. In this study, an attempt has been made to 

check whether these term formation methods are implemented in the 

textbooks of the four subjects. Therefore, except conversion, the other 

term formation methods were found to be used to coin terms in the 

textbooks.  

Terminologization: This term formation method is the process of 

using a general language word or expression in a special language to 

express a different concept. The following examples illustrate terms that 

are formed using this method in the four subjects‟ textbooks: 

(6)  Civics & ethical education:                       
   Terms                                                              Gloss                                                                                     

                                            Basic                                                      Extended                              

        mäččačal                     patience                                                 tolerance                  

        mäffäqaqäd                 care for each other                                will and interest          

        mïrïčˊa                        choice                                                    election                    

        kїllїl                            boundary                                                region, state            

        tïsïssïr                         to be chained together                            interconnection                                

        gїlsˊїnnät                    clarity                                                     penness             
                           

         Integrated Science:    
                                   
         lїkkїft                     adverse affect of a malign spirit on health       infection  

         qїrrafi                     thing peeled off                                               crust    

         qob                        hat worn by monks  and nuns                          cap (botany) 

         wäna                     deserted (house)                                               vacuum 

         käy                        omething that protects                                     opaque     

         kulkul                    placed in a row or line                                     electric series 
                                                                  

       Mathematics:                                                       
         sїfїr                        measured out                                                    measurement            

         qїlïqqїl                   mixed                                                               union                        

         їmun                      something that convinces                                 postulate                         

         gїlbїť                     overturned                                                         reciprocal                 

         bet                         house                                                                 place value                                                                                                              
                                                                                                                       

       Social studies: 
        mäqqämäčˊa           sitting place                                                      seat (capital city)  

        mäqqäbäl                receive                                                              conversion    

        mäfča                      spanner, key                                                     map legend 

        qore                        wooden bowl                                                    crater      

        täfasäs                     gutter                                                                basin                                                                                                                                
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As shown in (6), for instance in Civics and Ethical Education, the general 

language word kїllїl “boundary”, is used to mean “region or state”. 

Likewise, in Integrated Science, the word lїkkїft “adverse effect of a 

malign spirit on health” is used to designate the concept “infection”, which 

is the attack of an organism‟s body by disease causing bacteria. In 

Mathematics, the general language word qїlïqqїl “mixed” is used to denote 

“union”, which means a set of all elements in a collection. Moreover, in 

Social Studies, the word qore “wooden bowl”, is used to mean “crater”, 

which refers to a cup-shaped depression that marks the mouth of a 

volcano. Therefore, terms that are created through terminologization are 

described as polysemous words because they have different meanings in 

general and special languages.         

Semantic transfer within a special language: One of the rarely used 

term formation methods in the textbooks is semantic transfer within a 

special language. This method employs the use of one term for another 

concept in the same domain based on logical extension. The following 

data display formation of terms using this method: 

(7) Integrated science: 

       hayl = compression                                        astälalïfoš = conduction                

                = power                                                                    = current                                   

       tän  = gas                                                           sïrïč'čˊït = distribution 

               = evaporation                                                          = mass 

     Civics & ethical education and social studies (Social science): 

      lїyunnät = diversity                                      tälїɁїko = mission 

                    = variation/ difference                                 = distance 

       mäggäläčˊa = manifestation                          tägalačˊ = vulnerable  

                          = element                                                 = victim  

       sїrɁat = discipline                                                       = endangered 

                 = system  

 

The examples in (7) point out that a term might have more than one 

meaning within a specific field. For instance, in Integrated Science, the 

term hayl refers to two concepts (i.e. compression and power). Moreover, 

since Civics and Ethical Education and Social Studies subjects are related 

Social Science fields, they share several concepts. As a result, as shown in 
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the above examples, a term can serve in both subjects to refer to similar 

concepts. Hence, the term lïyunnät refers to „diversity” and “difference”.                                                                                                                                   

Transdisciplinary borrowing: Since it is a process of borrowing a term 

from a specific domain to another domain to express a new concept within 

the same language; it is also referred as internal borrowing. Even if the 

concepts are part of different subjects (domains), they share related or 

comparable meaning. In the textbooks, few terms are created using this 

method; e.g.,  

(8) hohe = syllabary symbol  (Linguistics)    їrkän = scale (Integrated science) 

               = digit (Maths)                                           = terracing (Social studies)    

        

    rїbbi = exponent (Mathematics)                    čˊärär = radiation (Integrates science, Social studies)   

               = cattle breeding (Integrated science)             = ray (Mathematics)         

      dähïnïnnät = safety (Integrated science)        čˊana = burden (Civics & Ethical education)      

                        = security (Social studies)                      = pressure (Social studies) 

       sїrrit = composition (Integrated science)                 = compression (Integrated science) 

                = law (Social studies)                                     

                = land ownership law (Social studies)                                                                                                         

       ťїmrät = combination (Integrated science)                      

                  = ratio (Social studies)                                          
 

As shown in (7 & 8), the terms that are created through semantic transfer 

within a special language and transdisciplinary borrowing methods are 

polysemous, which designate two or more concepts.                                                                                                                                                                                                                                                                                                                                                                              

 

Translingual borrowing 

This is a method of term formation through borrowing that includes 

direct loan and loan translation from other languages.  

Direct Loan: a term is borrowed with its all morphological and 

semantic features if there is no equivalent term that designates the concept 

in the target language. For example, the following nouns are adopted from 

the source language (i.e. English) and used in Amharic without any 

modification:  
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(9) Civics & ethical education:       Integrated science:         

      Terms                        Gloss                   Terms                            Gloss             
       sivic                           civic                           haypotalamäs                 hypothalamus 

       ripäblik                      republic                      metaloyd                         metalloid 

       kawnїsl                      council                       ametr                               ammeter 

      federešn                      federation                   itanol                               ethanol 

      parti                            party                           oksayd                             oxide      

                                                                     

     Mathematics:                        Social studies: 
   Terms                         Gloss              Terms                                    Gloss             
    beta                              beta                     selїšs                                           celsius 

     teräm                           theorem              tїropopoz                                     tropopause  

    aritmetic                      arithmetic            awїstralopitäkäs anamänsїs        Australopithecus anamnesis 

     delta                           delta                     ošїniya                                        oceania 

     gamma                       gamma                 ozon                                            ozone 

     pїrizїm                       prism                    wayїld bist                                 wild beast 
 

As indicated in (9), names of chemicals, minerals, air, measurements, 

equipments and other basic concepts of Integrated Science, Mathematics, 

Social Studies and Civics and Ethical Education subjects are borrowed 

from the source language using direct loan.  

Initialisms and acronyms are also borrowed from the source language 

using direct loan method as the following examples are cases in point: 

(10) Integrated science:                  Social studies: 
       ečč.ay.vi = HIV (initialism)               igad = IGAD (acronym) 

       edїs = Aids (acronym)                      yunisef = UNISEF (acronym) 

                                                                    yunesko = UNESCO (acronym)                             
 

The initialism and acronyms, which are stated above, are borrowed 

without any phonological or morphological changes. 

Furthermore, the forms of some terms that are borrowed from the 

source language (English) are modified in order to adjust them to the 

phonological and morphological features of the target language 

(Amharic). The following data illustrate examples of this kind from the 

four subjects:  
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(11) Civics & ethical education:                        Social studies: 

       Terms                                                   Gloss            Terms                           Gloss             

         demokїrasiyawi (demokїrasi-y-awi)   democratic    sulïťanet (sult-i-anet)   sultanate 

         polätika (polätik-a)                              politics          kubanïya (kubanïy-a)   company 

                                                                                           posta (post-a)                 post 

 

       Integrated science:                                       Mathematics:   

        Terms                                             Gloss                    Term                            Gloss                             

        seri                                                 series                     kub                                cube 

        bezamma (bez-amma)                   basal  

       turbina (turbin-a)                         turbine           
 

In the above data, the adjective makers (-awi, -amma) and the nouns 

creator (-a) are used to conform the terms to the structure of the target 

language as in demokїrasiy-awi, bez-amma and posït-a, respectively. 

Phonological processes such as assimilation, deletion and sound change 

took place on the terms kubanïy-a, seri, turbin-a and kub. Following the 

phonological processes, the noun maker -a is added to the terms kubanïy-a 

and turbin-a. Sound change is involved on the formation of the term kub 

from the term cube (kyoob). Besides, in the borrowing process of the noun 

“sultanate”, the voiceless alveolar stop /t/ is changed to its ejective 

counterpart /ť/.         

In addition, new terms are borrowed from the local languages (mostly 

from Geez) to provide equivalents for foreign terms. The following 

examples witness this experience: 

 

(12)  Integrated science:     Mathematics:                     Social studies: 
         Terms           Gloss             Terms               Gloss                 Terms             Gloss   

         kärbeza       vagina             laɁїlay/ laɁїl     numerator          hagay             winter 

           zäɁakal       organism        qädamay           predecessor        mäsˊäw          autumn  

           їskit             penis              tahїtay/ tahїt     denominator              

                                                     ahad                  unit 
 

As the above data show, Amharic borrows terms from Geez to represent 

the English concepts which are parts of the academic subjects. All the 

above terms are nouns except laɁїlay, qädamay and tahїtay which are 

adjectives.  
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Loan Translation: It involves translation of morphological elements of 

a source language term into a target language to form a new term based on 

lexical rules and word order of the target language (Sager, 1990). It is also 

referred to as calque. In this type of term formation method, phrases and 

complex terms are translated literally, partially or totally into the target 

language. The following data reveal that loan translation is one of the 

common term formation methods that are found in this study: 

 

(13) Civics & ethical education:             Integrated science:        

      Amharic equivalent     Source (English term)     Amharic equivalent   Source (English term)                                                   
      hїggawi sїlїťťan              legal authority                qїrret nädaǰ                     residual petroleum 

      mälkam asïtädadär          good governance             baläbzu hїwas                multi-cellular 

      mäsärätawi mäbїt            basic right                       täfäťroɁawi dänbi          natural factor 

      mahїbärawi ťїgäññannät   social dependency        tänqwaš läwačˊ                catalytic converter 

      yäyїsmulla hїgg               nominal law                   bäri akalat                       luminous bodies 

      gulbät bїzbäza                 labour exploitation         ïwre näťb                        blind spot    

                                                                                                                                                                                                                                                                                                                                                                                                                                                                                

   Mathematics:                                      Social studies: 
 

Amharic equivalent          Source (English term)    Amharic equivalent     Source (English term)                                            
hїggäñña kїflïfay                    proper fraction              yäɁïsˊwat šïfan                vegetation cover 

lїkїkk wїssїn mäsmäročč        congruent segments       yähїzїb ťїgїggїt              population density   

mäsmärawi їkkulta                  linear equation              fїssät mäsmär                 flow line 

rїtuɁ wädäräñña                      directly proportional      mäläya bahïry           distinguishing character 

täqwaračˊ qäťťїta mäsmäročč  intersecting lines           mahbärawi lïmat           social development 

qїlïqqїl quťїr                          mixed number                 taddaš hayl                    renewable energy      

gїlbїť sїllet                            reciprocal operation         yagadälä qïrsˊ                spherical shape                                                                                                                                             
 

All the Amharic data in (13) indicate that most of the terms are phrases (e.g., 

mälkam asïtädadär, baläbzu hїwas, hїggäñña kїfїlïfay and fїssät mäsmär) 

and some of them are complex terms (e.g., ïwre näťb, gїlbїť sїllet and 

qїlïqqїl quťїr). Every element of a term in the source language is translated 

into local language, especially Amharic or in some cases into Geez. Among 

the constituents of the above Amharic equivalents, the words like hїwas, 

rїtuɁ, Ɂïsˊwat and bahïry are Geez words.                                                                                        

In some cases, constituents of borrowed terms are not entirely 

translated into the target language. Therefore, there are hybrids- terms that 

are created by combining the source and target languages‟ words as the 

following examples illustrate:  
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(14) Civics & ethical education:             Integrated science: 

Terms Gloss Terms Gloss 

federalawi sïrïɁat     federal system         litmäs amälkač 

wäräqät       

 

litmus paper 

indicator 

sivic mahїbär           civic association       šälїd їsatä gämora            

 

shield volcano 

ikonomiyawi märho    economic principle bїrät astäne oksayїd        iron oxide 

 

 

Mathematics:               

asid zїnab                         acid rain 

Terms Gloss     faranayt їrkän                  Fahrenheit scale 

aksis mїťїťťїn axial symmetry         i-karbonamma 

wїhїd       

non-carbonic 

compound 

qäťťe pїrizїm          perpendicular prism        elektїrostatikawi 

qїnťaťit     

electrostatic particle 

ven mїsl                 Venn diagram                                            kemikalawi gulbät           chemical energy 

tїrikotomi bahrїy         trichotomy property        dїññ kїltoɁoksayїd           sulphur dioxide 

negative dїfn quťїr       negative integer                

 

Social studies: 
Term Gloss Term Gloss 

agär aqäf parïk                  

 

national park                                                                                                                                                                                                       tїllїqu meridiyan               prime meridian                                                                                      

 

The Amharic terms in (14) are created by hybridization process whereby 

terms are coined by combining linguistic elements from Amharic, Geez 

and English. For instance, while the first constituents of the terms sivic 

mahїbär, asid zїnab and aksis mїťїťťїn are English, the second elements of 

the terms are Amharic. Furthermore, nativization process of the foreign 

terms takes place using the adjective makers -awi and -amma, the Geez 

negative marker i- and the prefix kïlto- as in federal-awi “federal”, i-

karbon-amma “non-carbon-ic”, and kїlto-Ɂoksayїd “di-oxide”. As these 

examples witness, the affixes are translated, but the bases of the 

constituents/terms remained as they are.  
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The following table illustrates to which extent the term formation 

methods were implemented to form new terms: 

Table 2 

 Frequency of Term Formation Methods that are used in the textbooks 

 

As Table 2 shows, the term formation methods were used in different 

degrees to form primary education terminologies. Hence, translingual 

borrowing (56.26%) is the most frequently used term formation method, in 

the data under consideration. Of the two trans-lingual borrowing methods, 

the loan translation (43.97%) is the widely used method followed by 

compounding (12.95%) and direct loan (12.29%). Besides, loan translation, 

direct loan, compounding and derivation methods were employed more 

frequently in the formation of terminologies in Integrated Science than other 

subjects. On the contrary, as the table indicates, abbreviating (0.19%), 

semantic transfer within a special language (0.62%), blending (0.7%) and 

trans-disciplinary borrowing (1.71%) are rarely used term formation 

methods. 

S.No Term Formation Methods 

 

Civic 

& E. 

Educ. 

Integ. 

Science 

Mathe-

matics 

 

Social 

Studies 

Total 

 

 Freq-

uency 

Freq-

uency 

Freq-

uency 

Freq-

uency 

Frequency % 

1. Creating Neoterms       

1.1 Derivation 24 63 22 28 137 5.31 

1.2 

Compounding 

Complex 

terms 

40 120 22 63 245   

334 

12.95 

         Phrases 13 30 14 32 89 

1.3 Blending  - 15  3 18 0.70 

1.4 

Abbreviating 

Initialisms - - 2 2 4           

5                               

         

0.19 Acronyms - - - 1 1 

Sub total 77 228  60 129 494 19.16 

2. Using Existing Forms       

2.1. Terminologization 42 32 59 52 185 7.17 

2.2. Semantic transfer 

within a  special 

language 

 

6 

 

2 

 

1 

 

7 

 

16 

 

0.62 

2.3. Trans-disciplinary 

borrowing 

5 16 14 9 44 1.71 

Sub total 53 50 74 68 245 9.50 

3. Translingual borrowing       

3.1. Direct loan 22 204 44 47 317 12.29 

3.2. Loan Translation 207 407 192 328 1,134 43.97 

Sub total 229 611 236 375 1,451 56.26 

 Total 359 889 370 572 2190 84.92 

4. Common terms in general 

and special languages 

 

      

82 

  

139 

 

33 

 

135 

 

389 

 

15.08 

 Grand total 441 1028 403 707 2579 100 
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Moreover, Table 2 demonstrated that 15.08% of the excerpted terms 

from the textbooks are serving in general language. Many of these terms are 

used in Integrated Science, Social studies and Civics and Ethical Education 

subjects, but only some of the general language terms are used to express 

mathematical concepts. 
 

Discussions 

The first specific objective of the research was examining the term 

development approach used to develop PEATs and the reasons behind 

implementing it. The results of this study reveal that, even if there is no 

clear language policy and/ or terminology development guideline at 

institutional, regional and national levels, in most cases, puristic approach is 

used to form PEATs. This finding is consistent with the results of Taddese 

(n.d, as cited in Madiba, 2001), Richter (1988, 1989) and Amsalu (1980). 

All of which indicate that much emphasis was given for internal sources 

instead of borrowing for modernization of Amharic. 

The second part of the first specific objective of the research, has tried 

to elucidate why a specific term formation approach was promoted to 

develop PEATs. Accordingly, the results demonstrate that the cultural and 

pedagogical advantages are the main reasons that underlie the intention of 

implementing puristic approach for terminology development. Since it gives 

priority for Amharic equivalents of source language terms, it enables to 

maintain the language and assists students to grasp the concepts of the 

lessons that they have learnt. These ideas are in line with Myking (1977), 

Ferguson (1977), UNESCO (2005) Drame (2008) and Alberts (2010) that 

state the role of terminology elaboration in language development and 

maintenance as well as in the society‟s all round development in different 

domains like education, science and technology etc. Moreover, the findings 

related to the stated reasons of implementing chiefly puristic approach 

(giving priority for target language sources) are generally compatible with 

those researchers such as Matsuda et al. (2008) that state the implementation 

of semantic adoption or target language equivalents of the source language 

terms is relatively easy (transparent) to guess the meanings of new terms. 

However, puristic approach is criticized for its focus on language rather than 

communicative needs of the language users (Bugarski, 1983; Fishman, 

1983, as cited in Madiba, 2001). 

Likewise, indentifying all and dominant term formation methods that 

are applied to coin terms in the four subjects‟ textbooks was the second 

specific objective of this research. In this regard, the results of the study 

revealed that three main and eight specific term formation methods namely, 
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creating new terms (derivation, compounding, blending, abbreviating), using 

existing terms (terminologization, semantic transfer within a special 

language, transdisciplinary borrowing) and translingual borrowing (direct 

loan, loan translation) are implemented to coin terminologies. These 

findings broadly confirm the results reported by Amsalu (1980), Assefa 

(1984) Richter (1988), Takkele (2000) and Aragaw (2009). The findings of 

the study also demonstrate that hybridization is used to create compound 

terms, which is consistent with findings of Assefa (1984), Richter (1988), 

Takkele (2000) and Aragaw (2009). However, the present study somehow 

differs from the studies mentioned above because it has shown the term 

formation methods, namely, abbreviating (Intialisms, acronyms), semantic 

transfer within a special language and transdisciplinary borrowing. 

Moreover, the results of the study witnessed that all term formation 

methods that are proposed in ISO 704 (2009), except short forms, clipped 

terms, abbreviations and conversion, are used to form various terms in 

Amharic. 

In addition, according to the findings of the study, the dominantly used 

term formation method is loan translation. It is followed by compounding 

and direct loan, consecutively. These findings to some extent seem to be in 

agreement with findings of Richter (1989) and Aragaw (2009) that pointed 

out coinage and compounding are the most frequent term formation 

methods, respectively. Although compounding and loan translation are 

separate term formation methods, loan translations are formed by 

compounding target language words. Besides, Richter‟s (1989) definition of 

coinage or creation of coinage includes loan translation. Therefore, the 

difference between the present and previous studies possibly comes from the 

definitions given for the term formation methods. Since loan translation 

requires term for term replacement of source language constituents of 

compound terms with target language terms. During the implementation of 

this method the appropriateness of the patterns and meanings of the terms 

should be given due attention.   
 

Conclusions   

The following conclusions are drawn from the results of this study: 

 Textbook writers, curriculum experts and other concerned bodies 

largely use puristic approach to develop PEATs. The main reasons 

behind using this approach are to develop Amharic, to make the 

lesson clear for the students, to provide the lesson from simple to 

complex by relating with the learners experience and to enable 

students to get academic support from their home environment 
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including their parents. Nonetheless, since there is no terminology 

policy or guideline that points out the term development approach 

that has to be used at national level, the term development 

endeavours are not conducted in a systematic way. They are mostly 

executed in a haphazard manner by the decision of individuals like 

dictionary makers, textbook writers, editors, translators etc.   

 Possibly, eight term formation methods can be used to form PEATs, 

namely, derivation, compounding, blending, abbreviated forms 

(Initialism, Acronym), terminologization, semantic transfer within a 

special language, trans-disciplinary borrowing, direct loan, and loan 

translation. All term formation methods that are provided in ISO 704 

(2009) are used to form terms except parts of abbreviated forms (i.e., 

short form, clipped form and abbreviation) and conversion. This 

shows that applying various term formation methods to develop 

Amharic terms is practically possible. 

In addition, the frequently used term formation methods are loan 

translation, compounding and direct loan. Among these term 

formation methods, loan translation is used to form most of PEATs. 

Since it offers half or full translation of constituents of a term; it is 

relatively more transparent than direct loan. Therefore, it facilitates 

understanding because it expresses the concept using a local word. 

Moreover, among the main term formation methods, the widely used 

one is translingual borrowing, under which loan translation is 

categorized. 

Recommendations 

Based on the conclusions, the following recommendations are 

forwarded:  

 Effective terminology development endeavours require planned 

intervention, but there is not a clearly stated term development 

approach to conduct Amharic terminological works. As a result, 

terminological works are not being done in a systematic manner. 

Therefore, the Federal Government may work in collaboration with 

ANRS and other regions and the two chartered cities that use Amharic 

as a working language and MOI at primary education to fix the term 

development approach to be used across the country. In doing this, in 

the first place, the country needs to have language and terminology 

policies that show the elaboration of the country‟s modern languages. 

Otherwise, it would be difficult to establish strong language 
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development institutions that facilitate the development of Amharic, 

which is the working language of the country, and other regional 

languages‟ terminologies. In order to have workable Amharic 

language terminology development plan that incorporates 

terminological activities like research, standardization, dissemination, 

implementation, evaluation, training, maintenance as well as term 

development approach and its proper execution, there needs to be an 

institution that manage Amharic language terminology development at 

national level. Concerned regional states and the two federal 

government cities need to have supportive Amharic language 

development institutions. 

 

    Various term formation methods can be used to form PEATs. These 

terms, as much as possible, should fulfil term formation principles. As 

the findings of the present study show, there are controversial, difficult 

and time taking. Besides, there is problem of translation and 

localization of concepts since translingual borrowing is used as main 

source of terminologies. Therefore, ANRS Education Bureau and 

MOE in cooperation with Academy of Ethiopian Languages and 

Cultures, Linguistic departments of universities and Ministry of 

Culture and Tourism shall offer trainings on term formation methods 

and principles for textbook writers, editors and other curriculum 

experts who involve in textbook preparation and evaluation, before 

they take the duty. 
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Symbols 

The following symbols were used to transliterate Amharic terminologies, 

especially in the data analysis part:   

Vowels 

Vowel                     Example          Vowel                   Example 

ኧ = ä     ጨረር    čˊärär “ray”      ኤ = e     ዜጋ      zega “citizen”  

ኡ= u       ለል     lul “globe”       እ = ï    ህዝብ     hïzb “people” 

ኢ= i      ሚዛን    mizan “balance”     ኦ = o    ሆድ      hod “stomach”  

ኣ = a       ዋጋ     waga “value”          

Consonants and other symbols  

Consonant        Example                 Complex sounds   Example 

ሽ = š     ሽፋን     šïfan “coverage”           ሏ = lʷa      ሎትሏታ   lotl
w
atta “withered”                                                   

ቅ = q     ቀሪ      qäri “remainder”           ሟ = mʷa   ሟሟ      m
w
amm

w
a 

“dissolved” 

ች= č     ችግር     čïggïr “problem”          ሯ = r
w
a     ሯጭ      r

w
ačˊ “runner”       

ኝ = ñ    ብናኝ     bïnnañ “particle”          ቋ = qʷa   ቋንቋ      q
w
anq

w
a “language”                                  

ዥ= ž     ገዥ      gäž “ruler”                  ቧ = b
w
a     ቧንቧ      b

w
anb

w
a “pipe”     

ይ = y     የብስ     yäbs “land”         ኗ = n
w
a     ኗሪ       n

w
ari “inhabitant” 

Ɂ = ዕ     ዓሇም         Ɂaläm “world”              ኳ =
  
k

w
a     ኳተነ      k

w
attänä “exhausted” 

ǰ = ጅ    ጀግና    ǰägna “hero”                ዟ = z
w
a      ዟሪ       z

w
ari “vagabond” 

ť = ጥ   ጡንቻ   ťunča “muscle”            ጓ = g
w
a       ጓል       g

w
al “large” 

č΄ = ጭ  ጭቆና   čˊïqona “oppression”        ጧ = ť
w
a      ጧት      ť

w
at “morning”   

p΄ = ጵ   ጳጳስ    pˊapˊas “pope” 

sˊ = ጽ   ጸጥታ   sˊäťťïta “security” 
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All the above symbols, except Ɂ, are adopted from Journal of Ethiopian 

Studies (XLVIII, p. 126-127, 2015). Besides, the symbol Ɂ is taken from 

Takkele (2000). Since these linguistic symbols are serving in domestic 

well known reputable journal, they are expected to be familiar with 

readers.   
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Abbreviations used to refer Interviwees 

AELCTE                          Academy of Ethiopian Languages and Cultures 

Terminology Expert 

 ANRSCTPBLE Amhara National Regional State Culture, 

Tourism and Parks Bureau Language Expert 

ANRSEBQAE Amhara National Regional State Education 

Bureau Quality Assurance Expert  

ANRSEBISCEs Amhara National Regional State Education 

Bureau Integrated Science Curriculum Experts 

ANRSEBMCE Amhara National Regional State Education 

Bureau Mathematics Curriculum Expert 

ESASTE Ethiopian Standards Agency Senior Translation 

Expert 

MOCTSLE                      Ministry of Culture and Tourism Senior 

Language Expert 

MOEMCE Ministry of Education Mathematics Curriculum 

Expert 

MOSTSPE Ministry of Science and Technology Senior 

Physics Expert 
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Abstract 

The study was carried out to determine how Ethiopia’s political reform direly 

affected Amhara Media Corporation journalistic practices. The study explored 

and analyzed the opportunities and challenges of political reform on television 

through qualitative research. The data was mainly collected using in-depth 

interviews and observation. The participants were selected purposefully. Samples 

were selected from journalists, content editors, and management members. A 

total of 18 key informants participated in the study. The data was analyzed 

thematically. The findings indicate that in the first year of the reform, which 

began in April 2018, some changes were made; however, the station plays a 

limited role in addressing the needs of the community. Moreover, the reform 

does not make the station free from government and political interference. It has 

done better by expanding the institution and strengthening its manpower since 

the change, but in content, it is following a pattern out of the journalism system. 

The findings still indicate that the political system governs the practice of 

journalism. We suggest that journalists should be the hallmarks of free media and 

society. Journalists and the media should not be used as tools by their employers. 

Broadcasts should refrain from waving towards the ruling party's ideologies. 
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Introduction 
In Africa, the mass media have evolved into instruments for furthering the 

black race's subjugation. This essay examines how African culture can be 

promoted by the media, instead of being disparaged by foreign shows (Weaver & 

Willnat, 2012; Coronel, 2010; Prathipati & Guthala, 2015; Acholonu, 2011). 

Today, however, African journalism continues to face a number of significant 

challenges. Even though the state's authority, especially its direct control over the 

media, may have been weakened by the new political order, numerous 

governments throughout the continent have developed new strategies to stymie 

their nascent media. Across the continent, new legal regimes are being 

implemented to frustrate African journalists. African journalism has navigated 

most of these challenges in pursuit of its normative roles, but the quality of 

journalism in some emerging media outfits on the continent has been the subject 

of much debate and criticism (Ogola, 2015). 

The unstable conditions caused by official measures against the media and, 

in certain countries, also against journalism education institutes, albeit in more 

covert methods, present a serious problem for journalists in the Horn of Africa 

(Skjerdal & Ngugi, 2007). Ethiopia, which has over 40 newspapers, is the most 

diverse country in eastern Africa in terms of print media, whereas Kenya is the 

most advanced in terms of media sophistication and journalism education 

programs. Ethiopia is the most populous country in eastern Africa, and the media 

sector is feeling the benefits of political changes and media deregulation after the 

Marxist junta regime, although the number of newspapers is lower today than 

before the 2005 national elections (Skjerdal & Ngugi, 2007; Dibu & Ahadu, 

2020) state that since 1991, the Ethiopian People's Democratic Revolution Front 

(EPDRF) has come to power, and media practices have been a little bit reformed. 

Article 29 of the 1991 Ethiopian Constitution provides citizens with the right to 

have opinions, thoughts, and free expressions. In 2017, Ethiopia ranked among 

the most censored countries in the world and one of the worst journalists jailed in 

sub-Saharan Africa. The ruling coalition governed with an iron fist, cracked 

down on free speech, and regularly persecuted critical journalists and bloggers 

(Wiseman, 2019). Since taking office in April 2018, Prime Minister Abiy Ahmed 

has led Ethiopia through significant reforms. The yearly census conducted by the 

Committee to Protect Journalists (CPJ) revealed that there were no journalists 

incarcerated for the first time in fourteen years. Additionally, the nation lifted its 

restriction on media outlets compelled to operate in exile and blocked over 260 

websites (Mumo, 2019).  

One-and-a-half years after the start of the reforms, Ethiopian journalists face 

a new set of challenges and growing pains, including ethnic division, lack of 

professionalism, self-censorship, and a restrictive legal environment. Even if 

most people still agree that the nation is headed in the right direction, the 

honeymoon period is over, and Abiy's reform program is starting to show signs 

of weakness that could reverse the gains won thus far (Wiseman, 2019). For 
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emerging nations like Ethiopia, the media is a fundamental source of 

information. In a big nation, broadcast media like television and radio are the 

most crucial. People's daily lives are influenced by the information they receive 

from the media. The low prestige of their profession, professional limitations, a 

lack of common journalistic ideals, a lack of confidence, plotting with corrupt 

elites, and outside factors including socioeconomic and political pressures are 

only a few of the issues that journalists face on the job (Negeri, 2013; Skjerdal, 

2010). 

One of Ethiopia's regional state media outlets is the Amhara Mass Media 

Agency (AMMA), now known as AMC (AMC). The regional administration 

founded AMC in 1991 with the intention of disseminating fair information on 

both local and national matters. It broadcasts content in five languages with the 

intention of advancing democratization, sustainable peace, and development. 

AMC distributes its news and programming throughout the region and the entire 

nation via radio, television, newspapers, and internet channels (Initiative Africa, 

2019). 

In the meanwhile, following three years of unrest, Ethiopia saw political 

transition in 2018. The fall of the pre-Abiy Ahmed administration was 

significantly influenced by the emergence of social media, citizen journalism, 

and television broadcasts. Prior to the new political reform's adoption, there was 

a more general assertion that the democratic system, freedom of expression, 

information, and the press, as well as human rights, were all significantly more 

oppressed. Following the political reform in Ethiopia, freedom of expression, 

freedom of the press, and preservation of human rights were given special 

emphasis, and journalists and politicians incarcerated were released. 

As a result, the post-2018 political transition has been entangled with many 

hopes, along with dramatic and unexpected changes like the normalization of the 

Horn of Africa, the rapprochement between Ethiopia and Eritrea, the release of 

citizens arbitrarily detained by the previous system, and the acceptance of various 

Ethiopian political parties and diaspora media labeled as terrorists (Dibu & 

Ahadu, 2020; Ewunetie, 2019). This study tries to address three questions: Q1: 

How does Amhara television enforce press freedom? Q2: To what extent does 

Amhara television implement media censorship? Q3: What is Amhara 

Television's experience with hosting ideas of diversity?  

 

Conceptual framework 

The conceptual framework provides a solid basis by grounding the 

study in established media theory and contextualizing it within Ethiopia‘s 

political climate. However, the study focuses on media practice contexts 

and links media practice with the Ethiopian media scenario. 

Media practice 
Mass media is the sole informant of people about current events and human 

activities, natural phenomena and other items of public interest. It can also be 
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considered a "watchdog" of democracy, society, national integration, personal 

information of people, and the ideology of the country. As watchdogs, the news 

media have a responsibility to help guard the public interest by ensuring the 

accountability of powerful decision makers by highlighting cases of malfeasance, 

misadministration, and corruption, thus strengthening the transparency and 

effectiveness of governance (McQuail, 2005). Media as gatekeeper has been 

widely used to describe the general process of selection in media work, whether 

the micro-level editorial decisions about the choice of headline topics, images, 

and specific stories, or the broader macro-level balance of voices, parties, and 

interests that are represented as sources, authoritative spokespersons, or leaders 

in news coverage (Shabir & Safdar, 2015; Soroka & McAdams, 2015; 

Shoemaker & Vos, 2009). The surveillance or monitoring of the political system 

consolidates journalistic control (Casero et al., 2014). 

Media as a public domain consisted of a space for the development of shared 

culture and ideas, located between the realm of ‗public authority‘ (government) 

and the private realm of ‗civil society‘ which encapsulated commercial relations 

and the domestic sphere. According to Magalhes (2012), public opinion is 

primarily influenced by factors that give some discourses more weight and 

influence than others. A society of privatized and dispersed individuals is being 

produced by the media, making it challenging for them to develop a critical and 

logical viewpoint that could challenge the status quo (Habermas, 1989; 

Livingstone, 1994).  
 

Media and political reform in Ethiopia 

Ethiopia's political change was largely brought about by the country's official 

media and social media platforms. Politicians, activists, and those who refused 

using the conventional media found a home on the social media site.  During 

national political demonstrations against the Ethiopian People's Revolutionary 

Democratic Front government, social media platforms have been used as an 

alternate information source (Fekede, 2019). 

Ethiopian journalists face a set of challenges and growing pains, including 

ethnic division, lack of professionalism, self-censorship, and a restrictive legal 

environment. After the reform, Abiy loosens the controls on the media, unblocks 

260 critical websites and television channels, and releases dozens of journalists 

from prison (Wimmer et al., 2016; Comstock & Scharrer, 2008; Bhuiyan, 2011; 

Wiseman, 2019; Gessese, 2019). One and a half years after the start of the 

reforms, Ethiopian journalists are facing a set of challenges and growing pains, 

including ethnic division, lack of professionalism, self-censorship, and a 

restrictive legal environment. ,(Fekede, 2019; Gessese, 2019; Dibu, & Ahadu, 

2020) 
 

Methods 
An exploratory qualitative research design was used to investigate the effects 

of the country's current political reforms on the journalistic practice of Amhara 
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television. It can be used to better comprehend a subject, determine how or why a 

certain phenomenon is happening, and forecast future events. Human beings 

construct an individual and personal view of the world based on their specific 

interactions with their environments. Because of this, a lot of what people—

including researchers—consider to be reality is actually just a collection of their 

own perceptions, conclusions, and opinions (Cropley, 2019). A qualitative 

method concerned with the quality of information gains an understanding of the 

underlying reasons and motivations for actions and establishes how people 

interpret and describe their experiences and the world around them. Methods 

provide insight into the setting of a problem and generate ideas (MacDonald & 

Headlam, 2015). The reason for choosing a qualitative research approach is that 

qualitative data were used to obtain detailed information about the situation and 

to provide extensive explanations of the research questions raised in the study 

area (Creswell, 2003). Furthermore, because qualitative methods are typically so 

adaptable, they allow greater freedom and adaptation of the researcher-study 

participant interaction. 

Purposive sampling was the method used to choose participants. According to 

Abate (2018),  Pandey and Mishra (2015), the fundamental premise of purpose 

sampling is that by exercising sound judgment regarding the purpose of an 

investigation, researchers can strategically select adequate cases for a study and 

analyze the information effectively; this is picking cases that are typical of a 

problem in focus. 

The study case was chosen on purpose because the researcher is familiar with 

the study area, having worked there for a long time. In addition, the researcher 

uses purposive sampling to select interviewees. In this study, journalists and 

content editors who work on Amhara TV are included as part of the interview 

and group discussion; some of the management members are also included in the 

interview. To collect valuable and credible data, the researchers carefully select 

professionals from Amhara television based on seniority and proximity. 

According to these requirements, the researchers purposefully selected 

participants, that is, reporters from the newsroom and program department 

(eight), editors (two from all departments), members of the media management 

team (two), and practitioners from the two departments for the focus group 

discussion (six), due to their seniority and proximity to the case. A total of 18 

participants are included in the study. 

Results and Discussion 

The political agenda guided journalism practice 
The practice of Amhara television journalism has been highly influenced by 

the political situation in Ethiopia. Study participants confirmed that the medium 

was influenced by national and regional circumstances that prohibited freedom of 

journalism practice. Thus, Amhara television is influenced by the political 

agenda set by the Ethiopian government. The media tend to be the mouthpieces 

of the political agenda of the government. In terms of journalism practice 
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concepts, practitioners had different levels of awareness and understanding based 

on their year of experience. To better understand their perspectives, the 

participants were asked how journalism was practiced in Amhara television 

before and after the reform. The study participants explained the concepts in 

terms of moral and ethical journalistic perspectives in terms of responsibility, 

accountability, independence, and harm minimization roles. Some of the 

awareness and understandings given by study participants are as follows: 

In terms of freedom of expression of the media, I did not see any difference 

before and after the change. We are moving in the usual way. Before the 

change, Amhara television was under intense pressure to address issues that 

could not be resolved. It is still picking up. In fact, after two or three years of 

the change, I think the television station has stopped criticizing the 

government (I2, June 18, 2021). National and regional circumstances often 

dominate the media. And it did not pose its agenda. We often rely on 

government issues instead of publics. The political situation in the country has 

had a profound effect on us and has helped shape our agendas. We often cover 

political agendas. The media is always following politics. We are not working 

on a report that will have an impact on the planning policy. In fact, we seem 

to be the spokespersons for the politician (I3, June 18, 2021). In our media, 

political issues get more attention than any other issues. The 15 June case, 

citizen displacement in Benishangul-Gumuz and Oromia, and public protests 

to avoid the former regime: all have controlled the media since the change. 

Almost all of these reports are covered by government and party intervention. 

The journalist does not have the right to investigate matters and report the 

facts in his own way. We do not publish in-depth reports on why so many 

political issues have occurred and what to expect next. The journalist is 

working as a spokesperson for the party (I4, June 10, 2021). 

As the participant responds sometimes they talk to the victims when Amharas 

are attacked. Citizens speak out against intimidation. But the media are afraid to 

hold the responsible party accountable. Even if Amhara television tries to act 

right, no government official is accountable for his/her actions. Journalists are 

also forced to give up on the issue that makes officials responsible. The 

participants emphasize that when they produce political matters it is an obligation 

to follow the politicians‘ rules, not the media editorial. Thus, the Amhara 

television journalism practice at least did not obey the editorial guidelines. 

We have previously reported on issues that contradict the ruling party. Since 

March 2010, we have been holding discussions on various issues that will 

challenge the government for the next three to four months. We make reports 

based on political issues that can bring the country together (I5, June 14, 

2021). When we look at the operation of Amhara television, as the institution 

is owned by the government, we look at government policies, procedures, 

plans, and needs. After this political change, before we produce the news or 

program, the information will be edited and reviewed by the editorial board. 
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At this point, I do not believe that we are practicing journalism properly. We 

have to move on to the public question, but our focus is more on the activities 

of the government and the ruling party. By just quoting the word "change," 

they say that the proposed plan is a stumbling block to change; this idea is 

said to be out of date and will not be reported. As a result, it is difficult to say 

that we are practicing journalism properly. We did not properly raise 

community agendas (FGD1, June 24, 2021). Before the change, Amhara TV 

was in need of regional leadership and fought a fierce battle with the then 

government, raising relevant ideas. It was also the leading media outlet in the 

country. But after the change, the change leaders want to be supported, not 

criticized. They have taken away the freedom of the media that they use to 

promote their own ideas. They make the station do the propaganda work for 

their own sake. We could not repeat our journalistic struggles of the previous 

years. Sometime before and after the change, the way we sought the truth has 

been reversed by the change today. I think for this reason our followers are 

leaving us (I6, June 18, 2021). 

In terms of the above concept, most of the participants have relatively similar 

responses. The statements given above by practitioners and editors explain that 

there is not a great difference in journalism practices since the country‘s political 

reform. According to the participants, In fact, before the political change, the 

Amhara television was doing better. It was a media that stood for people and 

truth, rather than for politicians and their political agendas. Public concern of the 

media decreased after the reform. Journalists' gatekeeping and agenda setting 

were influenced by political scenarios that challenged the media and the citizens 

in general. 

The participants also explained that it was a media outlet that resisted 

government interference. According to the participants, Amhara television had 

made a significant contribution to the country's political transformation. 

Participants also noted that in some months after the reform, the media was given 

the opportunity to operate freely, but after some time things changed. 

As the participants explain, this is mainly due to the fact that the state and 

federal governments have started using the Television to promote their own 

agenda. Participants say that the journalist was not only worked on the principle 

of journalism, but also pursued to fulfill the political interests of the government. 

On the other hand, the management members did not agree with those 

statements. A management member who was asked the same question responded 

as follows. 

Before the change, Amhara TV started to broadcast for 18 hours a day. At the 

time, the people of the Amhara region raised serious concerns about good 

governance. We wondered how to handle this question and how to answer it. 

Then we began to work harder on our programs, such as 

‗yeketemochmedirek‘ and ‗anidleanind‘. At the ‗yeketemochmedirek‘, we 

were able to get people and leadership to meet face-to-face and discuss. 

Before 2008, leaders and people were far apart, and so-called leaders were 
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unquestionable. At our ‗anidleanind‘ program, we also raised the public 

awareness that leaders must be held accountable (I7, June; 14, 2021).When 

the Wolkait issue was raised in various parts of the region, Amhara television 

aired a public question. We boldly raised the issue of constitutional reform 

and the need for a federal system reform. As a result, for example, the ruling 

party changed its name and form. And before that, Amhara TV was a major 

contributor to the change. Now we are covering the atrocities and killings that 

are happening in the area. But we could not do some of it on the spot. There 

are times when we try to cover it with the phone. When we first report the 

issues, we will measure the impact. It is because the media has to be the voice 

of the people. If we do not address the issue, we will not be a voice for the 

citizens (I8, June; 13, 2021) 

Participants claim that Amhara television is a channel that is heading in the 

same direction before and after the reform. In the past, Amhara television used to 

convey public grievances through programs such as Yeketemoch Mederek and 

‗anidleanind‘, and he explained that they are still doing the same thing. 

Yeketemoch Mederek is a radio and television program produced based on the 

forum held between city administrators and citizens. The forum is organized and 

presided over by journalists in the media. In the forum, issues related to lack of 

good governance and infrastructure development problems were most frequently 

raised. 

Researchers observe that those programs are currently discontinued. In 

addition to the questions raised by the public, reports that the journalists used to 

work from their own ideas have now been significantly reduced. Also, the 

researchers noted that after the political reform of the country the focus on social 

and economic issues has shifted to politics, and even those issues were not being 

properly reported. 

Most of the explanations given by the interviewees in terms of the practice of 

Amhara television journalism before and after the political reform indicated that 

nothing changed and that the television station is following the same pattern as it 

did in previous years. Lack of conditions to follow the principles of journalism 

also hindered their work. The media, in turn, should be aware of their authority 

and social responsibility, and they must do their best to serve the community and 

answer the crucial questions of the people. Finally, there are differences in 

understanding Amhara TV journalism practices between journalists and media 

managers. The journalists reflect on what is really going on in the field. 

However, the media managers still sided with the political concerns of the elites. 
 

Factors Influencing Journalism Practice in Amhara Television 

Internal factors 
The journalists make some of the decisions in collaboration with coworkers 

and management, but they also make these decisions alone, using their 

experience, education, and sense of journalistic norms as a guide. At times, 

reporters will face an ethical situation wherein their choice of what to cover and 
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how to cover it will conflict with the desires of people inside and outside the 

organization. 

The participants were explained about the main internal and external factors 

that influence the journalism practice in Amhara television, some are listed 

below. 

When you want to do something special, you will be forced to stay ordinary. 

For example, we need to be balanced in dealing with grievances. But 

sometimes there are those who find it difficult to be balanced or to include all 

ideas. And it can also be difficult to get the idea out and get people to discuss 

it. I think Amhara television's lack of consistent media approach is a challenge 

for the station (I2, June; 18, 2021). We choose the issues to make news or 

programs. But in the end, there are processes that go through the management 

members. The topic must be reviewed at an editorial meeting. It keeps us 

dependent on the managements demand. That is not the right way to practice 

journalism (I3, June; 18, 2021). 

If the media, which is the voice of the people, is not free and independent, it 

will deviate from the purpose for which it was established. According to the 

participants, the biggest internal problem at Amhara TV is the interference of the 

managers. The journalist lost his freedom to do his job according to his 

professional ethics.  It is difficult for them to report because they are the 

management members who make decisions about reports. Even if the system 

does not allow it, they follow orders from above in order not to lose their jobs.  

As a journalistic profession, this practice is not correct. Leaders can follow the 

editorial policy of the media and give leadership, but their responsibility does not 

lead them to decide the work of the journalist.  As a result, by not implementing 

this, the journalists said that it is an obstacle for them to do their professional 

duties flawlessly. 

Journalists are the practitioners of news gathering and editing. The quality of 

news gathering and editing depends on their professional ability. In the era of 

financial media, many journalists have the problem of insufficient professional 

ability (Wang, 2019). They do not pay attention to improving their professional 

ability. Some people try to find the number of news hits in their work but do not 

pay attention to the authenticity of the news.  

One of the problems with journalists in Amhara television is the lack of 

capacity. The lack of professionalism is one of the problems. I think there is a 

gap in learning new things, as well as in trying to gain knowledge through 

training and in dealing with current issues. The problem is that our institution 

has little interest in training and education. Furthermore, the lack of 

knowledge between the journalist and the editor is also a challenge for better 

reporting. In our media, we follow a traditional journalist practice. Among the 

external challenges, as our media is state-owned the intervention of ruling 

party politicians exists. There are many who oppose freedom. The legitimacy 

of a journalist's reporting will depend on the current state of affairs in the 

government (I4, June 10, 2021). 
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Before an article is created, an idea or story pitch is delegated by the 

newsroom and whether it has any importance to their audience is considered. The 

participants noted that the journalist's inability to improve his knowledge was 

another problem. Failure to keep up with the demands of modern journalism can 

itself hinder the success of the practice. Developing self-knowledge through 

reading or regular training will help the journalist to carry out his or her work 

smoothly. With the current shift in journalism, where online media outlets 

dominate readership, journalists are influenced by many factors when creating 

news content for the public and content that will engage their audience. 

Journalists are academically trained to keep personal biases out of the newsroom 

and facilitate the news objectively. There are many internal and external 

influences that affect a journalist‘s view on what content should be reported. On 

the other hand, practitioners mentioned that the interference of the content 

editors' management and board members is another problem for them. When the 

journalist makes activities to prepare reports, they will not be able to gather 

information as they intended and will not be able to do on their own way. 

There is editing in journalism. Our reports will be reviewed from the 

beginning of the planning. We talk to the editor about how to do it. The idea 

of the editor is influential. They also determine what ideas should be included 

and what not. Sometimes the news you make is influenced and you do not 

have the freedom to practice journalism the way you want it. In particular, 

there is interference from the board members and government officials of our 

organization. Occasionally, you will need the approval of these individuals to 

cover a topic. (FGD: 2, June; 24, 2021). In journalism, the role of the editor is 

to control the work being done. We mentored reporters to not produce reports 

that can cause ethnic cleansing. Although the editor is the last person to 

decide occasionally, people at the leadership level also interfere with the 

relevance of the news coverage and challenge professional liberties of the 

editor. If the news is passed without these people seeing it and if it is not good 

for them, it will not be transmitted again. Or they reduce the idea and re-

edited it then they allow us to transmit it. So, the editor is completely free (I6, 

June; 18, 2021). 

Editors should pay attention to empathy, think about the audience of the news, 

dig out the news information they like and are interested in, and then better meet 

the needs of the audience. Participants noted that the failure of Amhara television 

content editors to adhere to the principles of journalism is creating a gap in their 

work. As mentioned above, content editors need to pay attention to emotion, 

think of news audiences, dig into the news they want, and better meet the needs 

of the viewer. However, they are unfairly interfering with the work of a 

journalist. According to the research participants, this issue is preventing them 

from doing their work freely and independently. 

The current political structure and alignment pose a major challenge to 

journalism. When a political issue is reported, it is often associated with one 

political party or ideology. The report itself can either support or oppose it. 
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This is one of the temptations. The presence of social networks is also a treat. 

In 2012 and 2013, in particular, our journalists feared reprisals from social 

networks. The proliferation and pervasiveness of ideas on social networks 

jeopardize journalism. To address this, we have provided leadership training, 

especially on media freedom and access to information. But the political 

agenda does not give us enough opportunity to do so (I8, June 13, 2021). 

The government and the media have symbiotic relationships, but in Ethiopia, 

it is more than that government officials influence the media. Public official 

pressures, amateurism and burden of living cost are main factor influencing 

journalists to act unethically (Chekol, 2018). It is widely recognized that 

governments hold information not for themselves, but rather on behalf of the 

public, and that, as a result, public bodies must provide access to that 

information. This recognition is reflected in the widespread adoption of access to 

information laws by countries around the world, as well as the numerous 

authoritative international agreements and statements on the issue. 

External factors 
The participants stated that they had to deal with a variety of problems, both 

internal and external, in the course of their reporting. Primarily, the public's view 

of the media as government advocate has made it difficult for them to access 

information that could be used as a source of information. The reason given for 

this is the one mentioned earlier that the media is being used as a propaganda tool 

for the ruling party, rather than raising the voice of the people and being the 

voice of the voiceless citizens. 

As the participants explained, the reluctance of political leaders and party 

officials to provide the required information to journalists hampers the work. 

Although they know that they will be held responsible for not answering their 

questions, they will simply ignore it. Researchers have also repeatedly observed 

this. 

The lack of access to information from outside sources and the lack of consent 

are also a problem for the journalist. Government officials refused to provide 

information. Individuals are afraid to be interviewed. Whatever your idea, 

there are a number of factors that can affect your reporting, both inside and 

outside the organization (I3, June 18, 2021). Amhara TV has its own identity 

in the field of journalism. The television station deals with the most serious 

issues. As a result, people do not want to provide information on violent 

issues. The biggest challenge for our journalists is access to information. The 

low level of accountability has been a challenge, especially when officials in 

government structures have been told not to provide information (I7, 14 June 

2021). There is a situation where the community does not see Amhara 

television separately from the government and the ruling party. That, in turn, 

prevents him/her from giving information clearly. When we come to the 

internal influence, there are already some common practices (I2, June 18, 

2021) 
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For a time, there was a one-on-one confrontation program between political 

officials and journalists, which held the officials accountable for their actions and 

took responsibility for the destruction. But now they are no longer. There are 

occasionally investigative journalism activities that are not effective because they 

are not consistent. 

In turn, the FDRE constitution explicitly provides that everyone has the right 

to seek and receive information. The freedom of mass media and access to 

information proclamation number 590/2008 gives effect to this constitutional 

guarantee. According to this proclamation, the public and also journalists have 

the right to receive information from anywhere from any who. Officials who are 

required to provide information must also comply with this provision. However, 

the participants stated that their inability to do so and their lack of accountability 

and responsibility were a problem for the journalism profession. 

Balance and objectivity before and after the reform 
The uniquely influential role of television and radio in electoral politics was 

recognized from the beginning of the radio age. In the sense of providing equal 

time, radio and television broadcast stations must provide an equivalent 

opportunity to anyone who requests it. This means that if a station gives a given 

amount of time to a candidate in prime time, it must do the same for another 

candidate who requests it, at the same price if applicable. For every functioning 

democracy, the existence of opposition is vital. They have the right to use the 

medium and be treated accordingly. Ethiopian media representation of opposition 

parties depends mainly on who owns the media (Ayana, 2020). If the media is 

owned by the government, opposition parties are represented as enemy. Privately 

owned media, however, represent opposition parties as more than partners. The 

participants explained how Amhara television accommodates or balances 

different ideologies and points of view. They answer as follows: 

In terms of idea diversity, our site tries to accommodate the views of different 

parties. But knowingly or unknowingly, more than 90 percent of the ruling 

party's work and ideas are circulating just because the management decides to 

do so. Even if they are involved, sometimes it is difficult to say that political 

parties are adequately accommodated. We have created opportunities for 

individuals to express themselves on economic and political issues. However, 

the majority are those who express and support the ruling party's interests. We 

do not present people who criticize government policy. It is not because we 

cannot get one, it is because we don‘t allow them to speak. (I1, May 8, 2021). 

There are gaps in Amhara television in terms of accommodating different 

opinions and views at the individual and institutional levels. Individuals and 

parties have often complained that we did not provide fair coverage and that 

the institution is the voice of the ruling party. In particular, our media did not 

provide coverage when an opposite political parties joint statement on the 

damage done to the public. At the same time, people who are actively 

involved on social media will not be interested when we invite them. Their 
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failure to take advantage of this opportunity has hampered the work of the 

media. When the media itself facilitates the situation, people are reluctant to 

participate because they portray it as only a government voice (I2, June 18, 

2021). 

From the above texts, the researcher noted that the Amhara television mainly 

treated the opposition parties and individuals as if they had no a right to use the 

media. The media do less positively cover the protesters, condemning their 

actions, and misreporting their voices. The justification Ballinger gave for such 

negative treatment of protesters was that protests by their nature challenge the 

dominant political system. This is because protests are usually held for social and 

political changes. Thus, in order to culminate such threats, the media, which is 

owned by the government, acts as one protector of the interests of the 

government. 

According to the participant's testimony, before and after the reform, the 

Amhara television eye towards opposition parties and individuals did not change 

significantly due to the reform. Before the reform, the oppositions were seen as 

neutral; similarly after the reform, the majority of its report considered them as 

neutral. From this information, the researcher understood that the Amhara 

television never saw a considerable difference in its tone for oppositions due to 

the new reform (Bent, 2018). 

According to the point of view of other participants, Amhara TV only 

broadcasts pluralism during the election season. 

In the current election season, the parties' questions to get air time on Amhara 

television are being accepted.  But I cannot say that they were given a fair 

chance on Amhara television before the election campaign and the support 

rally started. As our site is funded by the government, much of the time is 

devoted to the ruling party and the government. Opposition parties did not 

have time. From the journalist's work plan to the production, it depends on the 

needs of the government (I4, June 10, 2021). We are not providing 

opportunities for parties and individuals to present their options on good 

governance or development issues. Even after the change, we have eliminated 

all programs that the public can challenge and demand leadership, instead of 

treating ideas that are outside the realm of government. Questions to ask and 

differences of opinion are limited by said change is fraught with many 

challenges. Only in the previous election was this given a chance. But for the 

time being, no air time is provided to accommodate variations in the system. 

Pluralism and diversity of thinking are not broadcast on Amhara TV as it was 

before the change (I5, June 14, 2021). The challenges to diversify ideas have 

increased since the change. Due to the political views of the individual who 

wanted to express his views on our media, the programs that were on air were 

stopped. This shows that neither the government nor the media leadership has 

opened Amhara television to diversity. It is a one-sided media. We always 

reflect only the interests of the government and the party in power, and 

nothing has changed despite the change (FGD 2, June 24, 2021). 
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Reform in the media has a double goal. One is to make the media vibrant and 

professional. The second is those in which the media are organized in a way that 

can ethically and professionally practice their duty; they can play a decisive role 

in the nation-building process. To achieve this, the media must treat everyone 

equally. As long as it is a national or state based media, it must accommodate 

idea diversity. According to the participant, Amhara television is serving as the 

propaganda machine of the government. It is operating in the interest of the 

ruling elite. As a result, we have come to realize that viewers have lost faith in 

the media. They do not dare to express themselves freely because they think that 

Amhara television is a media institution that works only for the leaders of the 

ruling party. It is noted that there was a north-south dichotomy in the press; some 

of the private presses were serving as a mouthpiece for certain opposition 

political parties, while the government press was also serving as a conduit to the 

government propaganda (Seifu, 2008). 

According to the participants, individuals and institutions opposed to the 

regime have access to the media during the election season and when the 

opposition shares ideas with the government. This practice restricts freedom of 

expression and prevents the public or the audience from having different ideas 

from different parties. Citizens who support or oppose the government will be 

forced to listen only to the propaganda of the ruling party. Konvitz (2003) also 

endorses the importance of the free press and notes that freedom of press is vital 

to a " free government and to a society that values differences of points of view, 

intellectual and artistic ferment, originality, the cultivation of a critical faculty, 

and an open mind on the part of its citizens" (p. 145). 

There are also additional manifestations that Amhara television was not 

giving equal chances to different parties. According to the participants and the 

researcher, Amhara TV has previously banned some musicians and their work 

from airing because of their political ideology. The works of Tewodros Kassahun 

(Teddy Afro) and Fasil Demoz, who are well known in Ethiopia by criticizing the 

government through their music, have been banned from broadcasting on 

television. However, following the recent political reform in the country, their 

music has gained the opportunity to be aired. 

Sometime after the change, the program of those who criticized the 

government and complained about the current political process was suspended. 

For example, a program which involves journalist and activist Temesgen 

Desalegn was not edited in an appropriate way. That has caused a great deal of 

controversy among viewers. In addition to these, members of the Amhara 

National Movement (ANM) and the Amhara Democratic People's Movement 

(ADD), who have been asked for airtime to share their views with the public, 

have repeatedly complained that their request has been rejected (Hailegiorgis, 

2023). This is an indication that Amhara television does not pay enough attention 

to dissidents. 
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On the contrary, there are participants in the study who say that after the 

political transition, Amhara television has begun to create opportunities for 

parties and individuals with different views and opinions to express their views. 

Amhara Television is a multifaceted broadcaster. After the change, political 

issues dominated news coverage. And I think that Amhara TV has provided 

an opportunity for individuals and groups to express their views on various 

issues. Since the change of government, various points of view have been 

widely covered in our reports. I have invited many thoughtful people to my 

program. In fact, invited guests are required to argue. But people do not want 

to participate in the idea because of their assumption that the media belong to 

the government and that it is the mouth of the government. The door is open 

for political parties to express their views. But they do not take advantage of 

the opportunity (FGD 3, June 24, 2021). Amhara television has been very 

supportive of pluralism. We want our site to accommodate a diversity of 

ideas. We think our society also learns to respect other people's ideas as it 

practices diversity. Our purpose is not to reflect the views of one party. 

Previous suspicions were that the media was a servant of the ruling party. 

However, we have limited our relations with the ruling party since 2008. We 

have enacted a law that says that our journalists should not be members of any 

political party. This is done to ensure that the journalist does not discriminate 

against the party in which he is registered. This makes us the first in the 

country. We are also ready to make political parties use our site at any time. 

We can say that we are trying to treat everyone equally on our television 

(FGD4, June 24, 2021). 

Based on those explanations, even though Amhara television has gaps in 

implementing idea pluralism before the change, there have been improvements 

since the political reform. Management members who participated in the study 

attribute that efforts are being made to give parties and individuals with different 

political views better access to the media and to express their views to the public 

(Kasoma, 1997; Kruger, 2004). 

The legal limitations it allows concern "the honor and reputation of 

individuals" and "propaganda for war". However, according to the respondent's 

explanation, this is not entirely practice in Amhara TV.  

According to our media, in the early years of reform there was freedom. We 

were discussing all the issues that could not be touched on. This later 

changed. We were brought back as party advocates. Amhara TV, especially in 

recent times, has been able to report on strong ideas with the interest of the 

Prosperity Party. Reports are being reviewed to support the change, not in 

terms of identifying the gaps in society. This has to do with the limits of the 

journalist's activities. The limitation is not only in space, but also in thought. 

There were times when even on-air programs were discontinued. Due to 

interference from the media, the journalist was unable to work freely (I2, June 

18, 2021). Before the change, Amhara TV had more freedom. Our work 

focused on social change, and as our motto states, we were striving for 
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societal change. It was also one of the first media outlets in the country to 

raise intangible political issues. It has been a major media outlet since 2008 

until the change. After the change, I couldn‘t say that we have the freedom to 

perform. Now we are not even able to report what we are supposed to do. As a 

result, the audience boldly told us that we were not providing accurate 

information. Efforts to respect the profession are good, but after the change, 

especially in political matters, our institution has not taken the opportunity to 

lead the government as it has in the past. We are under the control of the 

prosperity party (I3, June 18, 2021). 

From the above points, the researchers understands that, prior to the political 

reform in the country, the media could freely cover most of the subjects 

independently. The Amhara television has done a great job in terms of 

independence and has gained popularity before the change.  Amhara television 

also plays a vital role and was instrumental in bringing about the change. The 

participants noted that Amhara television was a partner of the community by 

boldly asking and interviewing government officials about their wrong doing. In 

addition, they attribute that before the change takes place the Amhara television 

also called on the concerned parties to respond to the issue of border enforcement 

and ethnic-based issues, which has been the question of the people of Amhara for 

years. Participants reported that most journalists working for the government and 

media outlets close to the government did not plan for themselves, but only on 

suggestions from the 'governing body' or on topics that the government wanted. 

Art. 29 (2) (b) of the Ethiopian Constitution states: 'Freedom of the press shall 

specifically include the following elements... access to information of public 

interest'. Art. 8 (1) of Procl. No. 34/1992 further states: 'Any press and its agents 

shall, without prejudice to the rights regulated by other laws, have the right to 

seek, obtain, and report news and information from any government source of 

news and information.' One of the participants said that since the reform, 

journalists do not have a right to gather information from government officials. 

The freedom of the media has undergone a relative change. Today, as in the 

past, professionals in the private media are not being persecuted and 

imprisoned. But there are still unresolved issues with professional freedom 

and access to information. It is difficult for the media to answer the questions 

of identity, ethnicity, and issues that must be addressed by the government. 

Journalists working privately or in the state media could not ask questions and 

receive answers from top government officials (I4, June 10, 2021). 

There have been numerous cases of journalists arrested for criticizing 

government policies, harassment of the opposition, and abuse of power or 

corruption by government officials or particular government actions. Some were 

held for stories that may have been untrue or were speculative or difficult to 

substantiate. Fearing this, the Amhara television journalists did not dare to report 

freely in the face of orders from the authorities. Even if they do the reporting 

work, they will not be able to get airtime for broadcasting. 
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To fulfill its constitutional responsibilities and its treaty obligations under the 

International Covenant on Civil and Political Rights (ICCPR), in this regard, 

laws regulating the exercise of freedom of expression must be clearly and 

explicitly framed with respect to what is permitted and what is criminalized. 

Some participants, on the other hand, believe that there have been relative 

improvements in press freedom since the political transition. 

Of course, there are improvements. But we have a long way to go in terms of 

international media. Violations of the right to freedom of movement were 

particularly prevalent. The media was moving freely. All of that is gradually 

being curtailed. The change is not like the first few months. There are gaps, 

especially in terms of information. (FGD 5, June 24, 2021). With the change 

of government, freedom of expression began to take hold. But because of the 

problems that remain in the country with the emergence of a skeptical society, 

our reporters are losing volunteers who are willing for interviews. Scholars' 

interviews will also cut short to suit the program, which will make them 

skeptical. They always complain about it. For example, when we talk to a 

senior government official, we may not be able to get answers for some 

questions, and they even force us to leave the agenda (FGD 6, June 24, 2021). 

We have provided press freedom in our institution both before and after the 

change. Especially after the change, we have created an opportunity for our 

journalists to freely express their thoughts and opinions. The fact that the 

AMC is led by journalists and professionals from top to bottom gives us this 

opportunity. We suppressed the pressure, threats, and grievances of our 

journalists. That is, to avoid being too strict with themselves (FGD 3, June 24, 

2021) 

According to the participants, even though after the change there was still a 

slight glimmer of freedom the government has direct control over the news 

outlet. The freedom of the press and the development of a well-informed society 

where the right to information is respected are closely connected to the 

enjoyment of the full range of human rights civil, political, social, economic, and 

cultural. That is why freedom of the press is so essential. Based on the above 

explanation, the researcher realized that in the early months of the political 

change, the journalist had better freedom to report on the Amhara television, but 

there is still leadership intervention. 

As Amhara television is part of the state-run media, when there are important 

and sensitive political issues, journalists will report it on the orders of the top 

leadership. For example, the Wolkait issue, the Sudan border dispute, the 

genocide of innocent Amharas in the Benishangul-Gumz and Oromia regions and 

other issues were not made public as they were supposed to report. This will 

happen at the behest of the political leaders.   
 

Challenges of hate speech and misinformation in Amhara television 
According to the European Institute of Peace 2021, fake news, 

misinformation, and hate speech have thrived in the Ethiopian media ecosystem, 
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and particularly online. This is strongly correlated with significant, tragic, real-

world consequences, exacerbated preexisting tensions, and contributed to 

violence and conflict. To date, Ethiopia's response to combating the spread of 

fake news, misinformation, and hate speech has been, by necessity, heavy 

handed, with the go-to response to escalation being to turn off the Internet for the 

entire country. 

As stressed earlier, most ethno-religious conflicts are politically motivated, 

and, coincidently, politics happens to be the bridge that brings fake news and 

hate speech together. Furthermore, no political game can be devoid of 

propaganda, which characteristically embodies deliberate and strategic 

manipulation of untruth and hateful comments such as name calling (Malaolu, 

2012). 

Fake news and hate speech can be used to cause political instability in society. 

Some of the respondents states that after the political reform there is a hate 

speech in the Amhara television in some circumstances: 

I think the ways in which we have gone about criticizing the late regime, 

especially after the change, have led us to classify one party. I think we have 

linked the ruling government to one nation and made the nation itself 

exploiters and thieves. This opened the door for the indigenous community to 

be skeptical (I2, June 18, 2021). I believe hate speech is very common. In all 

our reports on the eve of the political transition, we have used all the 

information that could have tainted tplf. This information may be good for the 

benefit of the region, but it is unethical in terms of journalistic ethics. We hate 

the tplf because it opposes the interests of our region and offends our people. 

We should report this in a balanced and appropriate way. But hate speeches 

have still been made and are being made on Amhara TV. (I5, June 14, 2021)  

History has shown that the media can incite people to violence. Hitler used the 

media to create an entire worldview of hatred for Jews and other minority groups. 

Rwanda‘s radio RTLM urged listeners to pick up machetes and take to the streets 

to kill what they called 'cockroaches'. From the points of the participants, the 

researcher noted that during the pre-revolutionary period and in the post-political 

reform, reports were made on Amhara television, blaming some individuals and 

parties. According to the study participants, just because of the EPRDF, which 

governed the country for the past three decades, came from the Tigray region, 

many of the region's indigenous people were criminalized in bulk. 

As the participant mentioned, hate speech has been heard on various news and 

programs on Amhara television since the departure of the previous EPRDF 

administration.  At the time being, even though it is a wrong doing, it is common 

for hate speech to be disseminated in Amhara television otherwise. 

Professionally, media companies are expected to aspire to calm the dispute 

between people; however, different interests are observed through their framing. 

In the Amhara television, the news and program framing emphasized on blaming 

the late ruling party members without including their respond to balance. One of 

the participants said: 
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After the change, hate speeches and false information were reported on 

Amhara TV. The institution serves primarily the people of Amhara. However, 

we did not give professional advice about how to co-exist with Tigray, 

Oromia, and other peoples and how to deal with bad threats and hate speech 

from others. Instead, we blame others for the country‘s political instability. 

The journalist does not practice his profession. Political issues are covered 

according to the wishes of the party. In particular, we were involved in a 

competition with the Tigray media. The interest-based work of the TV station 

was not done after the change. In fact, we are having an unbalanced time (I4, 

June 10, 2021). 

Accuses TPLF for the instabilities and conflicts in Ethiopia and Amhara, in 

particular, propaganda and bias are rife in Amhara television coverage, says the 

participant. These ethno-political conflicts are among the news beats the media 

report that challenge the journalist's professional detachment. Similar to the 

federalism structure of the country, the media are highly ethnocentric. Most of 

the journalists and editors the researcher asked view hate speech as growing and 

a major problem for Amhara TV. Shortly after the conflict in Tigray began in 

November 2020, the Government, recognizing the risks of fake news and 

misinformation, launched a State of Emergency Fact Check Social Media 

Account. But it works only for social media, so other national and regional media 

were free to do whatever they wanted regarding TPLF. Hateful expressions are 

mostly motivated and carried out on grounds of race, prejudice, and national, 

tribal, or faith-based discrimination, in addition to sexual alignment. However, 

the media sometimes take sides. Media professionals frequently use the Rwanda 

case to demonstrate the negative consequence of biased and partisan journalism. 

It signifies the role that the media can play for the needy societies.  Amhara 

television can present alternative mechanisms available that can dry the conflict 

and focus on constructing win-win strategies. 

As the station follows the development and peace journalism frame, it could 

tries to hide events related to destruction, death, and causalities and exposes 

cultural or structural violence like hate speech, words of war, social injustice that 

may have a connection with the norms and cultures of a society. This makes the 

station more responsible for the political stability of the country. As the 

respondents mention on the issue, bearing in mind the negative effects of fake 

news and hate speech, coupled with their potential to unleash chaos and violence 

which may affect the security and welfare of individuals and states alike. Amhara 

television must take the right path to realize its own vision through peace 

journalism. 

On the other hand, there are those who say that Amhara TV is a media 

institution that does not spread hate speech or false information. 

Following the change, Amhara TV did not broadcast fake news. No 

individual, institution, or group has been falsely accused (FGD 2, June 24, 

2021). The reputation of Amhara television is that it will not rise by hate 

speech and false reports. Amhara TV has a better experience in assessing the 
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impact of broadcast. The Amhara people have gone through various hardships 

in the country. Our media had the opportunity to incite hatred and fabricate 

false accusations more than any other regional media outlet. But because of 

professionals and leaders who stand for the truth and the principle of 

journalism, reports that deviate from professional ethics are by no means 

acceptable. We will only focus on the facts because the results of the reports 

are well-evaluated. Therefore, Amhara TV focuses on solutions (I3, June 18, 

2021). 

Having a culturally and ethnically diverse society, conflict is expected in 

Ethiopia. The unfair allocation of resources, ethnically motivated politics, and 

wrongly narrated historical relationships remain the cause of different ethnically 

motivated conflicts (Mulatu, 2019).  Under Proclamation no. 1185 In February 

2020, the Ethiopian parliament passed a proclamation aimed at countering hate 

speech and defines ‗hate speech‘ as any speech that deliberately promotes hatred, 

discrimination, or attack against a person or group based on protected status. It is 

because it has become necessary to prevent and suppress by law the deliberate 

dissemination of hate speech and disinformation. 

Ethiopia has been undergoing a massive legal reform project since April 2018. 

Different state and private media use their institution as a tool to fight with the 

then leading party of the country. In contrast, Amhara television, they refrained 

from such activities, the participants said. The respondents attribute that the fact 

that the media is run by people who know the profession very well and are 

knowledgeable about the profession has prevented the institution from engaging 

in unethical activities. 

Challenges of media censorship in Amhara TV 
As journalism is supposed to be a public service, it should be guided by a 

code of ethics. Otherwise, journalists face a variety of conflicts of interest 

including their own self-interest, as well as the interest of their relatives that 

affect their integrity, independence, and credibility (Kruger, 2004). Censorship 

has been used to monitor public morals, to control public awareness, and to 

silence opposition. Self-censorship is a type of free speech restriction or 'opinion 

expression inhibition' (Hayes et al., 2005) that is not carried out by official actors, 

but applied by a person or entity responsible for producing a piece of creative 

expression, to prevent any perceived negative reaction to that expression. The 

response to media censorship in Amhara television is as follows: 

The censorship comes from three parties. The first is that the journalist 

himself distances himself from the idea of reporting, the second is the media 

character and practice, and the third is related to the source of the information. 

Top-down reporting plans within the site are restricted. It can only be poured 

into the opening. Second, if the reporter is repeatedly rejected by the editor, he 

will refrain from reporting on various issues. The interference of the 

government bodies and the growth of social networks will also lead to 
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censorship. The unwillingness of our reporting sources is creating censorship 

in itself (FGD5, June 24, 2021). 

This obviously showed that the editors and management members had worked 

for the interests of their parties, as most of them take their responsibility out of 

the professional aspects and this could force the reporters to censor themselves 

and break out of any of the challenges. Self-censorship is widely regarded as a 

threat to media freedom and has been described as 'the most corrosive and 

insidious form of censorship' for journalists (Cronau, 1995). 

The way journalists are transmitting information is quite different due to self-

censorship, and the interviewees related the practice of self-censorship with 

largely political atmospheres of Ethiopia. They believe that freedom of 

expression is not properly implemented, and they referred to measures taken by 

the government in the past years. Many media institution leaders and journalists 

were jailed due to their reporting and attitudes so; journalists of AMC censor 

themselves to far from such penalty as the researcher understood from the above 

data facts. 

Editors are often said to be the ultimate accountants for news or programs. 

But in our practice, there is interference from management and administration. 

When the reporter and the editor need to talk and plan, the management and 

other politicians will interfere in various ways and claim that this idea does 

not keep pace with the times, does not support the change, and this is not the 

case for the Amhara people (FGD 3, June 24, 2021). 

The respondents explained that the AMC management members are ordering 

the content editors to censor themselves for the sake of their job security and 

survival. In the minds of practitioners, there is also the question of warranty on 

their daily news production. They doubt that no one takes responsibility for their 

news due to this reason, they frustrate not to practice peace and development 

journalism with its guiding principles and they are forced to censor themselves 

even the ground facts and the real societal stories. 

The political environment also appears to have an impact on journalists' 

perception of self-censorship. In Amhara television, as elsewhere, self-censorship 

is usually associated with societies that have strong tendencies to exert state 

control over the media. Based on the respondents answer the Amhara television 

has been criticised for fostering self-censorship in newsrooms. The critique in 

this regard is particularly aimed at the public broadcaster, which has been 

accused of being a tool for the ruling party. This is perhaps only to be expected 

given that official outlets are customarily framed as mouthpieces for the 

authorities rather than public service media channels proper. 

Other informants affirm that the self-censorship practices are not an 

exceptional activity but belong to the daily routines of news production.  

There is censorship from the beginning, not directly but indirectly. Even if the 

government said that media freedom has been guaranteed, in Amhara 

television it has been censorship, and it has been implemented in a number of 

ways (I4, June 10, 2021). To collect, organize, and deliver information to the 
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audience, the needs of the reporter, the editor, the management, and the 

institution create problems. Many facts remain hidden as the ruling party 

refuses to provide anti-government reports to the public. Since our media is 

state-based, Facts that do not benefit the region do not come out. These issues 

hinder the delivery of accurate information to the audience (I5, June 14, 2021) 

The practitioner was emphatic: ―As a state media, they cannot say a lot of 

terrible things about the government. There are many gaps. They cannot also be 

extremely critical of the government.' The self-censorship practices that the 

journalists refer to are almost always seen in relation to the government or 

government offices. Although the informant mentions the 'ruling party', it is the 

'government' that stands out as the authority that provokes self-censorship. 

Self-censorship also comes to the fore with issues concerning ethnicity. These 

are sensitive questions in Ethiopia with its history of ethnic conflicts.  

There is a conflict of interest in our reporting process. The first is our tribe. I 

went to the meeting and made a report. Hearing that Amhara had been killed 

and displaced from the village forced me to focus on my work to prevent this. 

The other is money. If a journalist earns inappropriate money when he or she 

goes out to report, there will be no accountability, they just cover up the fact 

(I4, June 10, 2021). Our media serves the people of the Amhara region. The 

people of Amhara are currently the most oppressed people in the country. I 

and the other journalist are more interested in the tribe from which we came. 

Therefore, we do reports to support and promote regional interests. That 

action creates a conflict of interest (I3, June 18, 2021) 

Self-censorship is particularly prevalent in sensitive political stories, especially 

regarding ethnicity. The now political chaos is a case in point. According to the 

informants, the media management, which usually keeps out of the daily news 

production, got directly involved in the news-making process. The state media 

system, by its very structure, overrides the dominant ethical norms of the 

professional community. It is therefore regarded as useless to strive for more 

professional standards as long as the government has a firm grip over the media 

organization. This view is explained by the Amhara television reporter: 

The government has promised freedom to the media after the political change, 

but the reality is different. The officials will contact our bosses, not us 

directly. Fearing this, we self-censor. You cannot write against the ruling 

party. You do not criticize the government policy. As a result, when it comes 

to sensitive areas like political issues, we are not providing complete 

information to the audience (I1, 8 May 2021). 

The government has promised media freedom after the political change, but 

the reality is different, said the participant. In a country that claims to follow a 

free media system, such government interference not only violates the freedom of 

the press, but also deprives the public of access to accurate information. 

According to the informant, the journalist began to censor himself out of fear. It 

is very difficult to be a voice for the people in this way. The freedom of the press 

in Amhara television is still not safe. 
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Unlike official censorship, self-censorship is considered more 'insidious' 

because of its invisibility (Cronau, 1995), which would make audiences none the 

wiser about withheld or manipulated information. Dictatorships and struggling 

democracies disguise media censorship as a tool for maintaining law and order; 

their real motive, however, is to maintain public ignorance. In addition to the 

government's censorship of the media, there were also allegations that the 

journalist's ethnicity, religion, and identity were factors in his or her work as a 

journalist. 

As a journalist, we must leave our identities behind wherever we go. We must 

forget about religion, race, and the environment. We need to be careful that 

we do not discriminate in any way. We need to forget ourselves. Even if there 

is a conflict of interest in the current reality of journalism, I think we should 

be careful (FGD 4, June 24, 2021). Conflicts of interest confront the 

journalist. Sometimes I see reports based on the interests of the journalist. It 

takes precedence over your community or ethnic group. We have also seen 

conflicts of interest in the environment and in the interests of individuals 

affect our reporting (I2, June 18, 2021). 

Based on the above explanation, just like there are journalists who censor 

themselves by just thinking that the government will be angry with them and 

refrain from covering certain topics, there are also Journalists who are active in 

discriminating on the basis of race, religion, and political affiliation. In general, 

blind support, blind opposition, and fear are major problems. This has put the 

media environment and the profession of journalism at risk. The state-run media, 

which are directly or indirectly funded by the government, are run by 

government appointees, and they report only on what the government wants. 

Precensorship is forbidden in any form, which means that you cannot prevent it 

from happening again. The media is free to do as they please, but will be held 

accountable for their actions if they engage in hate speech or incitement to war. 

Impacts of political reform in Amhara television 
Different political changes have occurred in Ethiopia at different times. These 

changes were largely due to the ongoing social, economic, and political problems 

in the country and were aimed at a better life. Since taking office, Prime Minister 

Abiy Ahimed has taken a number of steps, including the entry of political parties 

with different political views, the signing of a peace agreement with Eritrea, the 

launch of institutional reforms in institutions such as the Electoral Board and the 

Supreme Court, and various restrictions on human rights are considered to be 

major steps in the change. Journalism, which has been plagued by political, 

repressive, and income-related problems, has not been able to recover from 

previous government pressures. 

In the current context of the country, it is difficult for a journalist or the media 

to follow the ethics of journalism as the audience is a victim of political 

extremism. The Amhara television played a great role for the ongoing political 
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reform says the participant, but the reform does not make the station free from 

government interference.    

We have been contributing to the change as a voice of the people, reaching 

places that we have not been before. After the change, there is a dynamic and 

unpredictable pressure, especially when it comes to controlling the work. We 

are busy here and there due to the political instability in the country. Amhara 

TV is not living up to its original purpose. Because of the circumstances of 

our nation, the journalist is not talking to his own experts and making reports 

that can change the society. Even the so-called Leadership of Change got the 

right to produce contents by themselves. We live in a time when information 

is often hidden and untrue. Even our leaders are supportive of the change and 

the problems created by the change are being suppressed (FGD 5, June 24, 

2021). 

From 2010 until the removal of the previous EPRDF administration in March 

2010, Amhara television has done a great job of holding government officials 

accountable and echoing basic public demands. According to the Journalists 

covered the protests and demonstrations at various times places. For example, in 

August 2010 Amhara TV reported on protests in Bahir Dar, Gondar, and other 

towns in the region, and it did its part to end the oppression of the people and to 

establish a new democratic system in the country.  In the first year of the political 

reform there was a fundamental change in Amhara television. There was perhaps 

a removal of fear mechanisms in the newsroom. 

But after a year things have been changed. The situation in the press in the 

country is deeply disturbing. The reason for this is that the media landscape is as 

polarized as never before and that parts of the media are being blamed for 

playing a pivotal role in the turbulence that has erupted in various parts of the 

country since 2019 (Skjerdal & Moges, 2020). The suspicion of many people is 

that the media are being exploited to propagate an ethnic agenda. 

Furthermore, as the participant explained the AMC's individuals, instead of 

focusing on the mistakes and gaps of the transition period, who claim to be part 

of the political transition, have focused on blaming the previous government. As 

a result, the wrongdoings of the regime have not been made public on Amhara 

television. This has provoked public outrage. There have been repeated 

complaints that Amhara television could not be a voice for attacks on Amhara 

natives within and outside the region. 

Amhara TV has done better in terms of expanding the institution and 

strengthening its manpower since the change, but on the content it is following a 

pattern out of the journalism system, said another participant. 

After the change, we were able to have branches in different parts of the 

country. However, in terms of content, we are not guided by the agenda. The 

media has a power to make a change in government policy, but after the 

change Amhara TV got twisted in his arm and started doing propaganda work. 

Journalism is not doing as well as it should. (FGD 6, June 24, 2021) 
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AMC opened its own branch in Addis Ababa, from where ‗correspondents‘ 

will report back to Bahir Dar and the rest of the Amhara region about national 

issues. The Addis Ababa branch of AMC views itself as a conduit for Amhara 

perspectives in the capital city, and invites persons of their ethnicity, particularly 

politicians and other elites, to comment on important issues and to present 

alternative solutions and reflections (Skjerdal & Moges, 2019). AMC has also 

opened additional branches in Gondar, Debre Markos, and other parts of the 

region. It is well-known that capacity building contributes significantly to the 

growth of the media. However, the media did not use the proliferation of 

branches to raise basic questions of the people of the region, said the participant. 

It makes the audience go away, said other participants. 

Before the change, Amhara television was the main media in the country. But 

after the change, the leaders want only to support the reform; they did not tend 

to criticize it. They make the station do a propaganda work for their own sake. 

We could not repeat our journalistic struggles as we have done in recent years. 

After the change, the way we sought the truth has been reversed by the change 

today. I think by this reason our followers are leave us (I1, May 8, 2021). Due 

to the change, Amhara television could not control its own way. The change 

and its consequences are forcing our media to shift its procedure. Either it did 

not carry its own editorial policy and do the job in a professional way, or it 

did not speak for society. It is in a confused situation (I6, June 18, 2021). 

The main purpose of the media is to educate, inform, and entertain audience. 

There is no point in having a media without a viewer. In particular, non-profit 

television stations such as the Amhara television, their primary function should 

be the voice for voiceless citizen. Participants said it was difficult to do so due to 

the intervention of politicians and leaders. It is important that the leaders of the 

station and the region, who do not understand that losing the audience is a bad 

temptation for the media, refrain from their actions and allow the media to 

operate freely. It is also important to create an environment in which both 

journalists and editors can work without interference for the sake of the audience. 

Conclusions 
The study sought to critically investigate how the political reforms of the 

country changed the journalistic practice of Amhara television. The findings 

indicate that Amhara television serves as a propaganda machine for the 

government. It is operating in accordance with the interests of the ruling elite. It 

is a hard fact that Amhara TV is doing its best to please the people at the power. 

It could be said that the first year of the reform, which started in April 2018, saw 

some changes in Amhara television. The study shows that the station is playing a 

limited role in addressing the needs of its audience, since the scope and focus 

areas, both in terms of issues and place, are limited enough to bring some 

unattended differences to its audience. 

Amhara TV played a great role in the ongoing political reform. But the reform 

does not free the station from government interference. It has done better in terms 
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of expanding the institution and strengthening its manpower since the change, but 

on the content side, it is following a pattern outside the journalism profession. 

Self-censorship has also been highly associated with Amhara television; the 

reporters are often reported to have put constraints on themselves for fear of legal 

or political reactions as well. 

In terms of hate speech, Amhara television has been involved in hate speech 

since the departure of the previous EPRDF administration. Based on the 

understanding of Amhara television journalists, at the time being, even though it 

is a wrong thing, it is common for hate speech to be disseminated in Amhara 

television otherwise. On the other hand, before the reform, Amhara television 

mainly threatened the opposition parties and individuals as if they did not have a 

right to use the media. However, after the political transition, Amhara television 

has begun to create opportunities for parties and individuals with different views 

and opinions to express their views. 

In general, Amhara television journalists have faced a variety of problems, 

both internal and external, in the course of their reporting over the years. 

Therefore, the political system governs the practice of journalism. Primarily, the 

public's view of the media as government advocates has made it difficult for 

them to access information that could be used as a source of information. The 

reason given for this is the one mentioned earlier: the media is being used as a 

propaganda tool for the ruling party rather than raising the voice of the people 

and being the voice of the voiceless citizens. 

It is recommended that a journalist be loyal to the profession. They shouldn‘t 

be the material of their employers. Instead of waving towards or against the 

ruling party's ideologies, Amhara TV should have a clear ideology. To solve the 

problems in the media environment, extremist politics must be able to come to 

the fore and be corrected. To create a free and accurate media environment, 

government-funded media like Amhara Television should be allowed to maintain 

their editorial independence. Professionals, journalists, editors, and media owners 

must meet on their own initiative; they create a platform for criticism. 
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Abstract 

This study investigates the deconstruction of historical truth in Yesenibit Kelemat, 

literally translated as Farewell Colors. Employing a postmodern framework, the 

analysis utilizes concepts of textuality, historical metafiction, fabulation, and 

irrealism to demonstrate the novel's multifaceted depiction of history. Farewell 

Colors is positioned as a text that recontextualizes the past, weaving together 

elements of myth, legend, and diverse historical narratives (pre-modern and 

modern). Through this approach, the “grand narratives” of traditional history are 

fractured, privileging the emergence of “small narratives” and emphasizing the 

active interpretation between “events” and “epistemes” within specific 

ideological and cultural contexts. The study concludes that Farewell Colors 

dismantles the idea of a singular, objective historical truth, instead presenting a 

dynamic interplay between historical fact, fiction, and individual interpretations. 

Keywords: deconstruction, textuality, historical metafiction, fabulation, irrealism, Yesenibit  

 Kelemat 
የዚህ ጥናት ዓላማ የታሪክን ዕውነት ፈዴሇተቃርኗዊ ጠባይ በየስንብት ቀሇማት ውስጥ ተንትኖ 
ማሳየት ነው፡፡ በዘዳነት ፈዴሇተቃርኖን ተጠቅሞ የዴኅረዘመናዊነትን የአተያይ ብዝኃነት (multiple 
perspective) እየታገገ በልቦሇደ ውስጥ የታሪክን አስተማስሎ ሇማስተንተን ተሞክሯል፡፡ 
በዴኅረዘመናዊ ልቦሇዴ ውስጥ ታሪክን ሇማስተንተን የሚያስችለ እንዯ ቴክስታዊነት፣ የታሪክ 
ዱበልቦሇዲዊነት (Historical Metafiction)፣ የታሪክ ፍጥርነት (historical fabulation) እና 
ብዝኃግህዯት (Irrealism) እንዯመነሻ መታገጊያነት አገልግሇዋል፡፡ በጥናቱ የስንብት ቀሇማት ታሪክን 
እንዯ አሃዴ ወስድ በተሇያዩ ክፍሎቹ ከዴኅረዘመናዊነት አንጻር እንዲቀረበው ሇመመልከት ተችሏል፡፡ 
በዚህም ታሪክ ከሚትና አፈታሪክ ጋር በአቻዊነት እንዯሚዋዯዴ፣ የቅዴመዘመናዊና ጊዜ ዘመናዊ 
የታሪክ ሐቲቶች በትይዩነት እየተስተጋዎሩ ከሁሇቱም ቅሩንነት አዱስ ታሪካዊ ሐቲት 
እንዯሚዋሇደበት፣ ምስሇ ግሁዴ ገጸባህርያት በአዲዱስ ታሪካዊ ሐቲቶች እንዯሚከሰቱበት፣ የ3000 
ዘመን የነጻነትና የቅኝ ግዛት በሚል የፖሇቲካ ፈዴሇተቃርኖዎች እንዯሚካተቱበት፤ በዚህም ታሪክ 
ብዝኃግሁዴ፣ ፍጥር፣ ሇትርጓሜ ክፍት የሆነና በአውዴ የሚገራ “ቴክስት” እንዯሆነ ሇመመልከት 
ተሞክሯል፡፡ ስሇሆነም፣ በየስንብት ቀሇማት ውስጥ ታሪክ በየዘመኑ የሚገራና ከታላቅ ሐተታ ተናጥቦ 
የትንንሽ ተረኮች ጣጣ በ“events” እና “epistemes” መካከል በሚነቃ የተረክ ትርጓሜ (narrative 
interpretation) ኅልው እንዯሚሆን ሇመገንዘብ ተችሏል፡፡ የየዘመኑ ሐቲት ይዞት የሚነሳው 
ርእዮተዓሇማዊና ባህላዊ ቁመናዎች ታሪክን ሲገሩትም ተስተውሏል፡፡ 

ቁልፍ ቃላት፡- ፈዴሇተቃርኖ፣ የታሪክ ዱበልቦሇዲዊነት፣ የታሪክ ፍጥርነት፣ ብዝኃግህዯት፣ የስንብት ቀሇማት 
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መግቢያ  
 

The ground of intellectual argument shifts continually. 

David Goodman (1993, p. 17) 

ከሊይ ከዳቪዴ ጉዴማን የተወሰዯው ጥቅስ ሌኂቃዊ መከራከርያዎች በማያቋርጥ ኺዯት 
ውስጥ እያሇፉ፣ የየመስኩ ዕውቀትና ግንዛቤዎችን የሚሇወጡና የሚያሳዴጉ ናቸው በሚሌ 
መንፈስ የተቃኘ ነው፡፡ የጊዜና የዘመን ሇውጥ በአስተሳሰብ፣ በግንዛቤ፣ በርእዮተዓሇም፣ በባሕርይ 

ወዘተ. ሊይ አሻራውን የሚያሳርፍ፣ የዕዴገት አዴማሱን እያሰፋ የሚጓዝ፣ ንጻሬዎችን የሚያስር፣ 

የሚያነጥብና የሚፈታ ነው፡፡ ዘመን የየራሱን መንፈስ (zeitgeist) ይዋጃሌ፤ ዘመን የራሱን 

መንፈስ ቃኝቶና አዴርቶ በአዯባባይ ያውሊሌ፡፡ የታሪክ እ/ዕውነት (T/truth) እሳቤም 

የሚቃኘው በዚህ አውዴ ውስጥ ይሆናሌ፡፡ Erickson (2001) ―እ/ዕውነት‖ የሚሇው 

ጽንሰሃሳብ በሦስት የአስተሳሰብ አንጻሮች (perspective paradigms) ተከፍል ሉታይ 
እንዯሚችሌ ይገሌጻሌ፡፡ እነዚህ አንጻሮች ቅዴመዘመናዊነት፣ ዘመናዊነት እና ዴኅረዘመናዊነት 
ናቸው፡፡ 

ባገባዯዴነው 20ኛው ክፍሇዘመን የመጨረሻ አሥሮችም ሆነ በዚህ በያዝነው የ21ኛው 
ክፍሇዘመን መባቻ የዕውነት ኅሌዮት፣ ሕዝባዊና ማኅበረሰባዊ ግንኙነቶች፣ ሌኺቃዊ መሌኮችና 

ላልችም በ―አጠራጣሪነት‖ እና ―አንጻራዊነት‖ አመሇካከቶች እየታሹ ነው፤ ―Over the last 

decades […] we have entered a kind of post-truth condition where 

skeptical, relativistic and truth-indifferent attitudes increasingly dominate 

intellectual, public and social life‖ (Zackariasson፣ 2018፣ ገጽ 1)፡፡ በዚህም 

የተጨባጭነት (objectivity) ኅሌዮት ከተሰቀሇበት ወርድ የሚጠየቅበት የዴኅረዘመናዊነት 
አስተሳሰብ ውስጥ እንገኛሇን፡፡ ታሪክም የዚሁ አካሌ ሆኗሌ፡፡ የዲረኞችን ዴምጽ መስማት፣ 
ወዯማዕከሌ ማምጣት፣ የላልችን አተያዮች ማካተት፣ ኅብራዊ አንጻሮችን መሸመን የዘመናችን 
ሌማዴ ሆኗሌ፡፡ 
ዛሬ ሊይ የታሪክ ዕውነት በምሌዓተቁመትና ወርዴ ተቀንብቦ ያዯረ ኃሌዮ አይዯሇም፡፡ 

ተሇጣጭና ውስብስብ ነው፡፡ በርግጥ ማጠቃሇያዎች በመረጃ ሊይ ተመስርተው ይሠጣለ፡፡ 

መረጃ ዯግሞ ሁሌጊዜ በመቼት ተገርቶና ተሟሌቶ የሚሰናዲ አይዯሇም፤ ―Historical 

conclusions must accord with the evidence; but evidence, too, is not 

something which is fixed, finished, and uncontroversial in its meaning and 

implications‖ (Walsh፣ 1977፣ ገጽ 54)፡፡ በተሇይም ዴኅረዘመናዊያን በነባሩ የታሪክ 

ጽሕፈት ሊይ ያስከተለት ትችትና ―ፊልልጂስቶች‖ ሏዱስታሪካዊነትን በታሪክ ጥናት ውስጥ 
ማስረጋቸው አዱስ የጥናት አካኼዴ መሻትንና እውነት የሚባሇው እሳቤ ከማዕከሊዊ መርነትና 
ጠቅሊይነት እንዱናጠብ አዴርጎታሌ፡፡ በአንጻር የሚገራና የሚተረጎም ሆኗሌ፡፡ የትናንት ኩነትም 

ሆነ ታሪካዊ ሏቲት በሚኖረን አንጻር ይቀረጻሌ፤ ―The world does not speak. Only we 

do‖ (Rorty፣ 1989፣ ገጽ 5)፡፡ ባለን ጽሰሃሳቦች፣ ንዴፈሃሳቦች፣ ትረካዎችና ርእዮተዓሇሞች 
የምንገራው ይሆናሌ፡፡ ስሇሆነም፣ የታሪክ ዕውነት የውስጠቴክስት አስተማስል እና 

ኢማዕከሊዊነት እና/ወይም ኅዲጋዊነት ጣጣ ሆኗሌ፡፡ በአሁን መንፈስ የአምናውን መተርጎም፤ 

ከከረመው ጋር በጊዜ ሥፍራዊነት መጫዎትም ዕውነት ሆኗሌ (Hartog፣ 2015)፡፡ እንዱያውም 

ሌዮታርዴ (1988) አይሁዴ በ―gas chamber‖ ዯረሰባቸው የተባሇውን ―ግፍ‖ ምሳላ አዴርጎ 

ባቀረበው አተያዩ ፍጹም የንጻሬና የአሁናዊ ኑባሬ ጉዲይ ያዯርገዋሌ፤ ―አንዴ ቦታ ጋዝ ክፍሌ 
ስሇመኖሩ የምቀበሇው ብቸኛው የዓይን ምስክር የዚህ ጋዝ ክፍሌ ተጠቂን ነው፡፡ የጋዝ ክፍለን 
ተጠቂ በማስረጃነት ማየት ይኖርብኛሌ፡፡ እንዯተከራከካሪዬ ዯግሞ ማስረጃ የሚሆን ያሌሞተ 
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ተጠቂ የሇም፡፡ አሇበሇዚያ ይህ የጋዝ ክፍሌ እሱ ወይም እሷ እንዯሚለት አይሆንም፡፡ ስሇሆነም 

ምንም የጋዝ ክፍሌ አሌነበረም፤ የሇም‖ (ገጽ 3-4)፡፡ 
ዕውነት በዛሬ መነጽራችን በእያንዲንደ አውድቻችን የምንተረጉመው፤ ከወጥነት፣ 

ከምንጨታዊ (deductive) አካኼድች፣ ከጠቅሊይና ገናን ታሪኮችና ኅሌዮቶች ተናጥቦ 

የ―ትንንሽ‖ ትንተናዎች፣ ሕዝባዊ ታሪኮች፣ የበይነዱሲፕሉናዊ እና የውስጠ-ቴክስት 

አስተማስልአዊ ትርጓሜ ሆኗሌ፡፡ የጥቃቅን ኩነቶችና የ―ተገፉ‖ ጉዲዮች ዴራዊ መስተጋብሮች 

የሚፈጥሩት ኹነታዊ ኑባሬ ሆኗሌ (Saveilieva፣ 2011)፡፡ ታሪካዊ ሁነቶችን የሚጠራ 
እያንዲንደ ሌቦሇዴ በሚዯረስበት ቅጽበት የሚገራ፣ ሌቦሇደም ቢሆን የሚዯረስበትን ቅጽበት 
የሚገራ እንዯመሆኑ ዴኅረዘመናዊ ሌቦሇዴ ከጠራው ታሪክ አንጻር ሲነበብ ትይዩ ንባብን 

የሚጠይቅ፣ በአንጻሩም የሥነሰብዕ ሉቃውንት ―thick description‖ የሚለት1
 (የታሪክና 

የሌቦሇዴ ኢተዋረዲዊ ግንኙነት) ንባብ የሚያስፈሌገው ሆኗሌ፡፡ ማዕከልች ከተሰቀለበት ሥፍራ 

ተንጠው የሚጠየቁበት፤ ዲረኞችና የተገፉት ሥፍራ እየተሰጣቸው ተነጻጻሪ የሚሆኑበት ንባብ -- 

በዚህ ኺዯትም አያላ ቅሩን አተያዮች እየተስተጋወሩ (juxtaposed እየተዯረጉ) የሚተነተኑበት፣ 
ትንታኔዎቹም የሌቦሇደ አውዴ በሚፈቅዯው አንጻር እየተቃኙ ላልችን ቅሩኖች የሚፈሇፈለበት፣ 

ብዙ አንጻራዊ ዕውነቶች የሚረቁበት ንባብ ነው -- ዴኅረዘመናዊ ሌቦሇዴ ንባብ፡፡ 
 

የጥናቱ መነሻ ሃሳብ 

በሥነጽሐፍ ጥናት ውስጥ በዴሕረዘመናዊነት ዘመንና አንጻር ስሇእውነት (Truth) መከራከር 
አስቸጋሪ ነው፡፡ ምክንያቱም ዴኅረዘመናዊ አንጻር ጥርጣሬ ስሇሆነ እውነትን ይገፋሌ፡፡ 

በዴኅረዘመናዊነት አንጻር ውስጥ ሆነን የምንመሇከተው ―ዕውነት‖ን (truth) ነው፡፡ ―T/t‖ 

በተመሇከተ የ45ኛው የአሜሪካ ፕሬዚዯንት ድናሌዴ ትራምፕ የህግ አማካሪ የነበሩት ሩዱ ጉሉያኒ 
ፕሬዚዲንቱ በምርጫ ሰበብ ከሩሲያ ጋር በተገናኘ ሇተከሰሱበት ክርክር ሲያዯርጉ እንዱህ አለ፤ 

―‗Truth isn‘t truth‖፡፡ ቀጥልም Chuck Todd ጋር NBC Meet the Press 

መርሏግብር ሊይ ሲከራከሩ የሚከተሇውን አለ፤ ―When you tell me that, you know, 

he [Trump] should testify because he‘s going to tell the truth and he 

shouldn‘t worry, well that‘s so silly because it‘s somebody‘s version of the 

truth. Not the truth‖፡፡2 በፖሇቲካዊ ሏቲቱ ውስጥ የተስተዋሇው የዴኅረዘመናዊ አንጽሮት 
ነው፡፡ ጉሉያኒ ሇቶዴ ሲመሌስሇት ዕውነት በተሇያዩ አውድችና አካሊት ዘንዴ የየራሱ መሌክ 
መኖሩን በማጠየቅ ነው፡፡ በተሇያዩ ምሌከታዎችና ምሌከታዎች በሚያስከትሎቸው የተሇያዩ 
ንባቦች የዕውነት ኅሌዮት ይረቃሌ፡፡ 
 

                                                           
1
 Geertz, C. (1973). Thick Description: Toward an Interpretive Theory of 
Culture. The Interpretation of Cultures: Selected Essays. New York: Basic 
Books. 
2 https://www.bbc.com/news/world-us-canada-45241838. 
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በሥነጽሐፍ ጥናት ውስጥ ዕውነት የፍች፣ የትርጓሜ ጉዲይ ነው-- በአውዴ የሚገራ፡፡ ይህ የፍች 
ጣጣ ሊይ ተመስርተን የምናጣጥመው ዕውነት በትርጓሜ ኺዯቶች የምንዯርስበት የዴሪያና 

የማያቋርጥ መራባት እንጅ ተቋጭቶ በፍች ሳጥን ውስጥ የተከዘነ አይዯሇም፡፡ ጋዲመር (2004) 
ዕውነት የሚሇውን ጽንሰሃሳብና ከጽንሰሃሳቡ ጋር ተያይዞ የሚኖረውን ጥናት ከጥበብ፣ ታሪክና 
ሥነሌሳን ጋር እያገናኘ ያስተነትናሌ፡፡ አስቀዴሞ የሥነዘዳንና የፍችን ጉዲይ በሁሇት ትሌሌቅ 

አምድች ወዴሮ ያናጽራሌ -- ነገረሰብእን እና ሳይንስን፡፡ ዕውነት ሳይንሳዊ ዘዳዎችን ተከትሇን 
የምንገሌጸው አይዯሇም፡፡ የቋንቋ ፍች የሥነዘዳ ፍካሬ ወሰኖችን ያሌፋሌ፡፡ በነገረሰብእ የፍካሬ 

ሳይንስ (hermeneutics) ዕውነታን የመበየንና የመወሰን ―ብቻዊ‖ ዏቅም የሇውም፤ ይሌቁንም 

ወዯ ዕውነታ የምንዯርስባቸውን እና/ወይም ዕውነትን እውን ሉያዯርጉ የሚችለ ሁነቶችን 

እንዴንረዲ የሚያስችሇን ነው፡፡ በነገረሰብእ ሳይንሶች እንዯ ተፈጥሮ/ቀመር ሳይንሶች ወዯ ዕውነታ 
የሚወስዴ ዘዳ የሇም፡፡  

እንዯ ጋዲመር (2004) ዕውነትን በጥበብ ሌምምዴ ሌንቀምረው (observe ሌናዯርገው) 

እንችሊሇን፡፡ የጥበብ ዕውነት (truth of art) ዯግሞ የትኛውንም ውሱን የግንዛቤ ዘዳ የሚንቅ 
ነው፡፡ ዕውነት የሥነውበት፣ ሥነሌሳን አሉያም ሳይንሳዊ ኅሌዮት ሉሆን ይችሊሌ፡፡ በየፈርጁ 

ስንወስዯው ሇጥበብ ሥራ፣ ሇሳይንሳዊ ንዴፈሃሳብ ወይም ሇአመክንዮአዊ ነጠሊሃሳብ (logical 

proposition) ሉሆን ይችሊሌ፡፡ የጥበብ ዕውነትን ዯግሞ የምንቀምረው በነገረኪን ኅሉና 
ተሏዝቦት ይሆናሌ፡፡ በሌቦሇዴም ሆነ በአጠቃሊይ በጥበብ ዏቢዩ ዓሊማ ተሏዝቦትን ትርጓሜያዊና 
ፍቻዊ መሌክ ባሇው ሁናቴ ማስተማሰሌ ነው፡ የሌቦሇደም ሆነ የጥበቡ ባጠቃሊይ ኑባሬ 
ውክሌናና አስተማስል እንዯመሆኑ፣ ዕውነት በነገረኪን ኅሉና ውክሌናውንና አስተማስልውን 
የሚያፍታታ ይሆናሌ፡፡ ሌቦሇደ ወይም የጥበብ ሥራው ንባብ በዴርጊቶችና ሁነቶች ሊይ ሳይሆን 

ኅሌዮት ሊይ -- በነገረኪናዊ ትባቶች ሊይ ያተኩራሌ፡፡ 
በአዲም ረታ ቴክስቶች ውስጥ የምንመሇከተው፣ እንዯዚህ ባለ፣ በሌቦሇደ አውዴ ውስጥ 

የተሠሩ የዕውነት ኪነቶችን ነው፡፡ ዯራሲው በርካታ ሌቦሇድችን ሇንባብ አብቅቷሌ፡፡ አዲም 

የጻፋቸው አጭርና ረጅም ሌቦሇድች አባ ዯፋር እና ላልች ታሪኮች (1977) በጋራ፣ 

(―ዴብዴብ‖፣ ―ዕብደ ሺበሺ‖፣ ―ሲሮኮ‖ እና ―ሲፊንክስ‖)፣ ማሕላት እና ላልች አጫጭር 

ታሪኮች (1981)፣ (―ዘሊን‖) ጭጋግና ጠሌ እና ላልች (1990)፣ ግራጫ ቃጭልች (1997)፣ 

አሇንጋና ምስር (2001)፣ እቴሜቴ ልሚሽታ (2001)፣ ከሰማይ የወረዯ ፍርፍር (2002)፣ 

ይወስዲሌ መንገዴ ያመጣሌ መንገዴ (2003)፣ ሕማማትና በገና (2004)፣ መረቅ (2007)፣ 

የስንብት ቀሇማት (2008) እና አፍ (2010) ናቸው፡፡ በእነዚህ ሌቦሇድች ሊይ የተመሠረቱ 
በርካታ ጥናቶች ተዯርገዋሌ፡፡ ከፍሌስፍና፣ ከሥነሌቡና፣ ከማኅበረሰባዊ እይታዎች፣ ከሚቶልጂ፣ 

ከአተራረክ ብሌኃት፣ ከዴኅረዘመናዊነት ወዘተ. አንጻር ጠብሰቅ ያለ ጥናቶች ሇሁሇተኛና ሦስተኛ 

ዱግሪ ማሟያነት ብልም በታዋቂ የሕትመት መጽሔቶች (Journals) የታተሙ የምርምር 
መጣጥፎች ተሠርተዋሌ፡፡ የዕውነትን አውዲዊ ቅመራና ፈዴሇተቃርኗዊ መሌክ ከታሪክ አንጻር 
ሇይተው ያስተነተኑ ጥናቶችን ግን አሊስተዋሌኩም፡፡ 

አዲም ራሱ ከብራናው የ―አንዴ አፍታ‖ ―Tv‖ መርሏግብር ጋር በነበረው ቃሇምሌሌስ ስሇ 

ሥነጽሐፍ ያሇውን አመሇካከት ገሌጾ ነበር፡፡ እንዱህም አሇ፤ ―ሥነጽሐፍ ከትንንሽ ነገሮች ተነስቶ 
ቨርቹዋሌ የሆነ ነገር፣ ዕውነት መገንባት አሇበት እንጅ ከትሌሌቁ ነገር ተነስቶ የሚወርዴ 

አይዯሇም፡፡ ከትሌሌቁ የሚነሱት ፈሊስፎች ናቸው፡፡ ህይወት ምንዴን ነው? ሳይሆን ህይወትን 
ከገነቡት ነገሮች ሊይ ተነስቼ ህይወትን ማሳየት ነው የምፈሌገው፡፡ ስሇሆነም፣ ሥነጽሐፍ 
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‹inductive› [መስተጋብዓዊ] ነው፡፡‖
3
 ከአዲም ቃሇመጠይቆች እንዯምንረዲው ህይወትና 

በዙሪያው ያለ ክስተቶች የሚያበቁ አይዯለም፡፡ ይጠራራለ፤ ይሳሳባለ፡፡ አሇቀ የምንሇው በአዱስ 
ይጀምራሌ፡፡ ዕውነትም በሌቦሇዴ ሥራዎቹ በየራሳቸው አውዴ የሚመነጭና የሚሠራ ነው፡፡ 

ፀዯይ (2007) ስሇግራጫ ቃጭልች ይህን ትሊሇች፤ ―… በዚህ አኳኋን አጫጭሮቹ የመጽሏፉ 
ምዕራፎች ሲታዩ፣ አንዲንድቹ በተሇያየ ጊዜ እና ቦታ፣ ላልቹ በአንዴ አይነት ጊዜ የተሇያየ ቦታ፣ 
ላልቹ ዯግሞ አንደ ትረካ በላሊው ውስጥ ሆነው ይገኛለ፡፡ እንዱህ እያዯረገ ዯራሲው የዴርሰቱን 

ዓሇም እውነት ጋግሮ ያሳየናሌ፤ እውነት ጋገራ ነው የሚሌ በሚመስሌ ሁኔታ‖ (ፀዯይ፣ 2007፣ 

ገጽ 11) [አጽንኦቱ የእኔ ነው]፡፡ ዕውነት ከሌቦሇዴ ኪናዊ አውዴ የሚነቃና በአንባቢው የሚሠራ 
ይሆናሌ፡፡ ይህንን ሃሳብ በየስንብት ቀሇማት በታሪክ ማናበቢያነት እያነሱ ማስተንተን የዚህ ጥናት 
መነሻ ሃሳብ ነው፡፡ ታሪክ በዱበሌቦሇዲዊ፣ ፍጥራዊና ብዝኃግሃዲዊ ውክሌና ቀርቧሌ የሚሌ 
ሙግት አሇኝ፡፡ በዚህም ይህ ጥናት የሚመሌሰው መሪ ጥያቄ በየስንብት ቀሇማት ውስጥ ታሪካዊ 

ሁነቶችና ክስተቶች እንዳት ፈዴሇተቃርኗዊ ተዯርገዋሌ? የሚሌ ነው፡፡ 
 

የጥናቱ ዓሊማ 
የዚህ ጥናት ዋና ዓሊማ የታሪክን ዕውነት ፈዴሇተቃርኗዊ ጠባይ በየስንብት ቀሇማት ውስጥ 

ተርጉሞ ማሳየት ነው፡፡ የታሪክ ዱበሌቦሇዲዊነትን መተርጎም፣ የታሪክ ፍጥርነት (historical 

fabulation) ሇይቶ ማሳየት እና ብዝኃግህዯት (Irrealism) ተንትኖ መግሇጥ የዚህ ጥናት 
ዝርዝር ዓሊማዎች ናቸው፡፡ 
 

የጥናቱ ሥነዘዳ 
ይህ ጥናት ሃሳቦችንና በቋንቋ የተገሇጹ ኅሌዮቶችን ከተመረጠው ሌቦሇዴ እየወሰዯ የሚተነትን 

እንዯመሆኑ አይነታዊ ነው፡፡ መረጃዎችን በቀጥታ ከሌቦሇደና ከካሌዓይ ምንጮች -- ከጥናታዊ 

መጣጥፎች፣ የንዴፈሃሳብ ቴክስቶችና ናሙናዎች -- በዓሊማዊ የንሞና ዘዳ ወስድ አዯራጅቷሌ፤ 
አስተንትኗሌ፡፡ የቴክስት ምርጫም ሆነ ከቴክስቱ የሚወሰደ ማስተንተኛ ጥቅሶች በዓሊማዊ 
የንሞና ዘዳ የተወሰደ ናቸው፡፡ በመተንተኛ ማህቀፍነት የዴኅረዘመናዊነት አንጻርን ታግጓሌ፡፡    
ጥናቱ ፈዴሇተቃርኖን በማስተንተኛ ዘዳነት ተጠቅሟሌ፡፡ በዚህ ጥናት ፈዴሇተቃርኖ 

የ―deconstruction‖ አቻ ሆኖ ያገሇግሊሌ፡፡ የእንግሉዝኛው ጽንሰሃሳብ ―deconstruction‖ 

በየትኛውም ንዴፈሃሳባዊ ሥርዓት ተመርቶ የሚዯረግን የማጠቃሇያ ፍች በ―ማኮሰስ‖ በላሊ ጎንና 

በላልች ዏይን የማየት ብሌኃት ነው፡፡ አንዴን ቴክስት በወሳኝ (determinate)፣ በያኝ 

(definitive)ና ሥረመሠረታዊ መርኆች ተመርቶ አሇመተንተን ነው፡፡ ቴክስቱ በራሱ ውስጣዊ 
ተቃርኖዎች የተሞሊ፣ ገዢ ብይን የላሇው፣ ፍች በአውዴ የሚቀናበት፣ የቋንቋ ጨዋታ 
በሚያመጣው የራሱ ሏቲትና በዴራዊ ባህርይው የማያሌቅ ሜታፈራዊ ፍች የሚረቅበት ነው 

የሚሌ የዴኅረመዋቅራዊነት/ዴኅረዘመናዊነት ብሌኃት ነው (ዯሪዲ፣ 2016፤ ሮይላ፣ 2003)፡፡ 

በተሇይም ሥነጽሐፍን ስናነብ ዓሊማው የሚሆነው ―…the impossibility of pure 

presence, the impossibility of absolute plenitude of meaning or intention‖ 

የሚሌ ነው (ሮይላ፣ 2003፣ ገጽ 68)፡፡ ፍችን ከፍች ሉቀመሪ (authority) ማውረዴ፣ 

―መበተን‖ (dislocate)፣ ―ማፋሇስ‖ (displace)፣ ከተራ ትስስሮሽ አናጥቦ ከአመክንዮ 

ውስበት የማፋታት (disarticulate)፣ ―ማሇያየት‖ (disjoin) ወዘተ. ነው፡፡ በአጠቃሊይ 

የአንዴን ቴክስት አሇመሇጣጠቅና ውስጣዊ ሽኩቻ -- ―out of joint‖ መሆንን -- ይመሇከታሌ፡

፡ ከውስጥ የሚመነጭ እንጅ ከውጭ ወዯ ቴክስቱ የሚገባም አይዯሇም (ዯሪዲ፣ 2016፤ ለሲ፣ 

                                                           
3 https://www.youtube.com/watch?v=x9PRaCYVySo. 
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2004)፡፡
4
 ይህንን በተመሇከተ ሚሇር (1976) ―Deconstruction is not a dismantling 

of the structure of a text, but a demonstration that it has already dismantled 

itself. Its apparently solid ground is no rock but thin air‖ በሚሌ ይገሌጸዋሌ (ገጽ 

341)፡፡ 

በአንጻሩ ኪዲነወሌዴ (1948) ―ፈዯሇ‖ የሚሇውን ቃሌ ―በዛ፤ ተረፈ፤ ከሌክ፡ አሇፈ‖ በሚሌ 

ይተረጉሙታሌ (ገጽ 717)፡፡ ቃለ በአንዴ በኩሌ ―ፈዯሇ‖ አንዴ ቴክስት ሉኖረው የሚችሇውን 

ከውስጥ የሚመነጭ ብዝኃዊ ፍች፤ በላሊ በኩሌ ―ተቃርኖ‖ ዯግሞ ፍችዎች በራሳቸውና 

ቴክስቱም እርስ በእርስ በሚተጋገለ ሃሳቦች ወይም ዴራዊና በማይቋረጥ ―ዱያላክቲካዊ‖ ኺዯት 

የሚተረጎም እንዯመሆኑ፣ በዚህ ጥናት ሁሇቱን ቃሊት አዋድ ―ፈዴሇተቃርኖ‖ በሚሌ 

የእንግሉዝኛውን ጽንሰሃሳብ ወዯ አማርኛ (ግዕዝ ቅብ አማርኛ) በማሌመዴ ጥቅም ሊይ ውሎሌ፡፡5  
 

ንዴፈሃሳባዊ ዲራ 
 

ሥነጽሐፍና ታሪክ፤ ዴኅረዘመናዊ ንባብ 

ዛሬ ሊይ ዴኅረዘመናዊነት ―ረግቶ‖ የባጀውን የማኅበረሰብና ነገረሰብእ ሳይንስ ―እየነቀነቀ‖ 
ይገኛሌ፡፡ ሊሇፉት አሥርት ዓመታት መዯበኛ የማኅበራዊ ሳይንሶችንና የምርምር ሥራዎቻቸውን 

መሠረታዊ የቢሆኖች አመክንዮን ―እያዯቀቀ‖ የትየሇላ ተግዲሮቶችን እየቀሰቀሰ ይገኛሌ፡፡ 

የነገረዕውቀት ቢሆኖችን (epistemological assumptions) ያናጥባሌ፤ የሥነዘዳ 

ሌማድችንና ክራሞቶችን (conventions) ይሽራሌ፤ የከረሙና የዯሇቡ (previlaged የተዯረጉ) 

ዕውቀቶችን ጫና ይቋቋማሌ፤ ሁለም አይነት የእውነት መሌኮችን አሻሚ ያዯርጋሌ (Rosenau፣ 

1991)፡፡ 

ዴኅረዘመናዊነት እንዯ አንጻር ከዘመናዊነት የ―paradigm‖ ቅንብብ ውጭ የሚያዯርግ እንጅ 
የዘመናዊነትን የተሇኩ መሥፈርያዎች አርቅቆ የሚገመግምና የሚወስን አይዯሇም፡፡ ይሌቁንም 

ስሇዘመናዊነት የሚቆዝም -- ―contemplate‖ የሚያዯርግ -- እና እሱንም ፈዴሇተቃርኗዊ 

ሇማዴረግ የሚተጋ ነው፡፡ በማኅበረሰብ ሳይንስም ―ተረጋገጡ‖ የተባሇሊቸውን እውነቶች ነቁሮ 
ሇተጨማሪ እይታ የሚገሌጥ ነው፡፡ ዴኅረዘመናውያን ፖሇቲካዊ፣ ኃይማኖታዊ፣ ኢኮኖሚያዊ፣ 

ማኅበራዊ ወዘተ. ሊይ የተመሠረቱ ሁለንም አይነት ሁሇንታዊ ንጽረተዓሇምን ይተቻለ፡፡ 
ማርክሲዝም፣ ክርስቲያናዊነት፣ ፋሺስታዊነት፣ ስታሉናዊነት፣ እንስታዊነት፣ እስሊማዊነት፣ 

ዘመናዊ ሳይንስ እና የመሳሰለትን የአንዴ ሥርዓት ውጤት በሚሌ ―ሇማዴከም‖ ይተጋሌ፡፡ 

ሁለም የ―logocentric‖ ጠቅሊይ ኢአዴማሳዊ (transcendent) ዏቢይ ተረኮች እንዯሆኑና 
የሚጫሩ ጥያቄዎቻቸውም አስቀዴመው የተቀመሩ መሌሶች እንዲሎቸው ይከራከራሌ፡፡ 
የዴኅረዘመናዊነት ዓሊማም አማራጭ ቢሆኖችን መቀመር ሳይሆን ሥራዊ መዋቅር ወይም 

ሥረመሠረታዊ ሥሪት ያሊቸውን ዕውቀቶች (underpinning knowledge) አይሆኔነት ገሌጦ 

ማሳየት ነው (Rosenau፣ 1991)፡፡ ስሇሆነም፣ Hassan (1987) በሌዮታርዴ በመታገግ 

እንዯሚሇው ዴኅረዘመናዊነት እንዯአንጻር ተግባሩና ባህርይው ―massive ‗delegitimation‘ 

of the mastercodes in society‖ ነው (ገጽ 169)፡፡ 

                                                           
4 ብዙዎቹ ዘዴ አይዯሇም የሚለት በዚህ ባህርይው ነው--ከውስጥ የሚመነጭ የንባብ 
ሥልት በመሆኑ፤ “There is nothing outside the text” (ዯሪዳ፣ 2016፣ ገጽ 158)፡፡  
5 ቢያንስ የምንስማማበት ወካይ እስኪገኝ ድረስ በዚህ ጥናት ይህ ስያሜ ዘላቂነት 
ይኖረዋል፡፡  
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የጠበቀ ትስስር ካሊቸው የነገረሰብዕ ሳይንሶች መካከሌ ሥነጽሐፍ እና ታሪክ በጉሌህነት 
ይጠቀሳለ፡፡ ታሪክ በሠፊው ቅርጹ ያሇፉ ክስተቶችና ሁነቶች ጥናት ወይም ሳይንስ ነው፡፡ ታሪክና 
እና ሥነጽሐፍ የሚኖራቸው ዝምዴና ዯግሞ እንዯየዘመኑ አንጻር የሚዋጅ ጉዲይ ነው፡፡ ዛሬ ሊይ 

የዘመኑ ―ዋጅ‖ የዴኅረዘመናዊነት አንጻር ነው ብሇን ሌንወስዴ እንችሊሇን፡፡ ዛሬ ሊይ ታሪክ እንዯ 

ሙያና ታሪክ በተሇያዩ አውድች (በፍሌስፍና፣ በሥነሌቡናና ሥነማኅበረሰብ ጥናቶች፣ 

በሥነጽሐፍ ኪንና ጥናት) ውስጥ ሲቀና ወይም መባያና ―ተባይ‖ ሲሆን በዚህ አንጻር ማሟሸት 
የተሇመዯ ሆኗሌ፡፡ ዴኅረዘመናዊነት ሇፍች ብዝኃነት የተከፈተ በር ሲኖረው፣ ገዥ ዴምጸቶችንና 
ፍችዎችን በገነኑ ንዴፈሃሳቦችና ተረኮች መስርቶ ዏቢይነትን ሇማርቀቅ ዯግሞ ሥፍራ የሇውም 

(Goodman፣ 1993፣ ገጽ 20)፡፡ ታሪክ በሥነጽሐፍ ውስጥ ጉዲይ ሲሆን በዚህ እይታ ውስጥ 
ያሌፋሌ፡፡ ገናን ታሪኮችን መሥራትና አንዴን ነጠሊ ፍች ወይም ዴምጸት ማርቀቅ ብኺለ 

አይዯሇም፡፡ Hutcheon (1988) ይህን እንዯሚከተሇው ትገሌጸዋሇች፤ ―To move from 

the desire and expectation of sure and single meaning, to a recognition of 

the value of differences and even contradictions. … We could begin to 

study the implications of both our making and our making sense of our 

culture‖ (ገጽ 21)፡፡ ስሇሆነም ዛሬ ባሇው የዴኅረዘመናዊነት አንጻር ታሪክ በቀጥታና በአሃዲዊ 
መሌኩ ተንትነን ሌናገኘውና ሌናጸዴቀው የምንችሇው አይዯሇም፡፡ ይሌቁንም ከአሁናዊ ዓሊማና 

ፍሊጎት አንጻር በብዝኃዊ መሌኩ የሚቃኝ፣ በቀጣይነት እየተሰራ የሚኼዴ ―ሌውጥውጥ‖ 

ባሕርይ ያሇው ነው (Cox እና Reynolds፣ 1993)፡፡ በሥነጽሐፍ ውስጥ ሲጠራም ከኪነቱ 
ቅርጽ፣ ዓሊማና ባሕርይ አንጻር ተዋድና ተሟሽቶ ይሆናሌ፡፡ የሚከተለት ነጥቦችን 
እንዯመገሇጫዎቹ ወስዯን መመሌከት እንችሊሇን፡፡ 
 

ቴክስትና ቴክስታዊነት 
የታሪክና የሥነጽሐፍ ተዋድ ከዴኅረዘመናዊነት አንጻር ዛሬያዊ መሌክ በሁሇት ነጥቦች ሉገሇጽ 

ይችሊሌ፡፡ አንዯኛው ―ቴክስት‖ ሲሆን ሁሇተኛው ―ቴክስታዊነት‖ ነው፡፡ ቴክስት በባህሌ ጥናቶች 

ውስጥ ማንኛውም ፍች ሉገኝበት የሚችሌን ሁነት፣ ክስተት፣ ኑባሬ ወዘተ. ቁስም ሆነ መንፈስ 
ይመሇከታሌ፡፡ በሪኮርና ጊርዝ ብልም በበርካታ የባህሌ ጥናት ሉቃውንት ዘንዴ ማኅበራዊ 

ህይወት እንዯ ቴክስት ይወሰዲሌ (Goodman፣ 1993)፡፡ ታሪክ የዚህ ማኅበራዊ ህይወት 

―ሰነዴ‖ መሆኑ እንዯ ቴክስት እንዱወሰዴ ያዯርገዋሌ፡፡ ይህ የቴክስት እይታ እንዯሙያ ታሪክን 

የቀዯምት ጉዲዮች ዘገባ ሳይሆን እንዯ አውዲዊና ፍካሬ ኺዯት፣ ታሪከኞችን ዯግሞ ―ትረካ 

ሰሪዎች‖ የሚወስዴ ነው (Goodman፣ 1993፣ ገጽ 21)፡፡ Rosenau (1992) እንዯሚሇው 
ሁለም ሰብዓዊ ኅሌዮትና ተግባራት እንዯቴክስት ከተወሰደ ታሪክም ብቻ ሳይሆን ሁለም 
የማኅበራዊ ሳይንሶች በዴኅረዘመናዊነት አንጻር ሇመተንተንና ሇመተርጎም ዯንበኛ ዕጩዎች 
ይሆናለ፡፡ 
በዚህ ኺዯት ውስጥ ታሪክ በዴኅረዘመናዊነት አንጻር በይነዱሲፕሉናዊ ቴክስት ሲሆን፣ 

Norris (1997) እንዯሚሇው፣ በርካታ አማራጭ መሌኮችን የሚያረቅ ብዝኃዊ ሏቲቶችን፣ 
የንግግር ጥበቦችን ወይም የትረካ ብሌኃቶችን የሚያዯራ መስክ ነው፡፡ በዚህ ንጻሬ ታሪክ በርካታ 
የዕውነት መሌኮችን የሚያማትር፣ ገናንነትን ሳይሆን ጥርጣሬን አስከትል ፍካሬን የሚያዯራ፣ 
ኪናዊ መሌክ ኖሮት በአንጻራዊነት ሃሳብን በሚፈጠር አውዴና ሏቲት የሚሸምን ነው፡፡ 
በሥነጽሐፍ ጥናቶችና በነገረሰብእ የተሇመደት ዴኅረዘመናዊ እሳቤዎች ወዯ ማኅበራዊ ሳይንስም 

ዘሌቀው ዯራሲ የ―agent‖፣ ቴክስት የማንኛውም ሁነት እንዱሁም አንባቢና ተዯራሲ 
የተመሌካች ትይዩ ሉሆኑ ይችሊለ፡፡ በዚህም ኃይሌን ከዯራሲው የብቻነት አርቆ ሇፈካርያን 

የማሰራጨት እሳቤ የማኅበራዊ ሳይንስ አስኳሌ ነጥብ ሆኗሌ ማሇት ይቻሊሌ (Rosenau፣ 
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1992)፡፡ ስሇሆነም፣ እያንዲንደ የታሪክ መሌክ በየራሱ አውዴ ፍችን የሚሠራ የማያሌቅ ኺዯት -

- ቴክስት -- ይሆናሌ፡፡ White (1973) እንዯሚሇውም ቀዯምት የታሪክ ሉቃውንት ታሪክን 
ትናንት የነበረ ሁነት፣ ዴኅረዘመናውያን ታሪከኞች ዯግሞ ዛሬ ያሇ ቴክስት አዴርገው 

ይወስደታሌ፡፡ በዴኅረዘመናዊነት ሁለም ነገር የ―discursive artifact‖ ጣጣ ነውና ነው 

(McHale፣ 1987፣ ገጽ 4)፡፡ 
ቴክስታዊነት የታሪክን አስተማስል ይመሇከታሌ፡፡ የታሪክና የሥነጽሐፍ ግነኙነት አስኳሌም 

ይኼው ነው፡፡ ሥነጽሐፍ እንዯየዘመኑ መንፈስ የሚታወጅ ባሕርይ እንዲሇው ትናንቱን፣ 

ዛሬውንና መጪውን በተመሳሳይ ቅጽበት አንቦ (ምናብ መስጠት) የሚገራ ቴክስት ነው፡፡ በዚህ 
ምናባዊ ኃይሌ ተገርተው የታሪክ አሃድችና መሌኮች ሥነጽሐፋዊ ቴክስት ሲዯረጉ ተተርጉመው 
የሚቀርቡ እንጅ የወረደ ገቢሮች አይሆኑም፡፡ የሚተረጎሙ፣ በሥነጽሐፋዊው አውዴ ኪን 

ተዯርገው ላሊ አዱስ ዓሇም የሚሠሩ፣ ዘመናዊ እሳቤነት ካሇው ―ብቁና ምርጥ‖ ታሪክነት 

የሚናጠቡ፣ ከታሪካዊ ―ገቢሮች‖ና ምናባዊነት የሚዋሇደ ብልም በአዱሱ ሥነጽሐፋዊ አውዴ 

ሲገቡም ያሌተቋጩና ኺዯታዊ የሚሆኑ ናቸው (Chalise፣ 2021)፡፡ የታሪክ ቴክስታዊነት 

ብኺለ ይኼው ነው፤ ―The textuality of history emphasizes that history itself 

can be apprehended only as a collection of representations, open to 

multiple mediations, renarrations, and interpretations‖ (Taylor፣ 2010፣ ገጽ 

485)፡፡ በሥነጽሐፍ ውስጥ ታሪክ በቴክስታዊነቱ ሲገሇጥ ዕውነትም እንዯየታሪኮቹ አገባብ 

የሚገራ (conditioned የሚዯረግ) ተሇጣጭ፣ አውዲዊና አንጻራዊ ይሆናሌ፡፡  
 

የታሪክ ዱበሌቦሇዲዊነት (Historical Metafiction) 

የታሪክ ዱበሌቦሇዲዊነት በዴኅረዘመናዊነት አንጻር የታሪክና የሌቦሇዴ እኔነት (self-

reflexivity) ዝምዴና የሚቃኝበት ብሌኃት ነው፡፡ እንዯ Hutcheon (1988) ሀቺዮን 

ዴኅረዘመናዊ ሌቦሇድች የባጀ የታሪክ አስተማስልና ምነባ
6
 ሊይ ጥርጣሬ አሊቸው፡፡ የዘመናዊነት 

―notions of singularity and originality‖ በሚሌ መርኅ ታሪክን በሌቦሇዴ ውስጥ 

ማስተማሰሌን ይተቻለ (ገጽ 172)፡፡ ምክንያቱም ታሪክ ፍጹም፣ ቋሚ፣ መስመራዊና አሃዲዊ 
አይዯሇም፡፡ ታሪክ ከውሱን አንጻሮች ወይም ግሇሰቦች አተያይ አኳያ የሚተረክ በመሆኑ ዕቅጫዊ 
ተፈጥሮ የሇውም፡፡ ዲረኛ ታሪኮች የሚፈጠሩትም ከተወሰኑ አንጻሮች አኳያ ስሇሚጻፍ ነው 

(ፉኮ፣ 1998)፡፡ ሥነጽሐፍ በራሱ አውዴ ነቅቶ ታሪክን ሲቃኝ በዚህ አንጻር ነው፡፡ በመሆኑም 
ሁሇቱም፣ ሥነጽሐፍና ታሪክ፣ ቴክስታዊና በይነቴክስታዊ ተዯርገው ይነበባለ፡፡ በዚህም፣ 

Hutcheon (1988)፣ ታሪክና ሌቦሇዴ እንዯ ―discourses, human constructs, 

signifying systems‖ ተወስዯው ይተነተናለ (ገጽ 93)፡፡ 

በአንዴ በኩሌ Hutcheon (1988) ―historiographic‖ ስትሌ፣ ከWhite (1984) 

በማሌመዴ፣ ታሪክ አንጻራዊና ሇብዝኃ ፍካሬ ክፍት መሆኑን የሚያጠይቅ (history writing 

as narrativization of the past) ሲሆን፤ በላሊ በኩሌ ሙለ ጽንሰሃሳቡ የታሪክና ሌቦሇዴ 

መቃሇጥ፣ የበይነቴክስታዊነት ብዝኃ ዴምጸቶችን የመፍጠር ሌማዴ ይሆናሌ (128-9)፡፡ ከዚህ 
አንጻር ታሪካዊው ትናንት በበይነቴክስታዊነት ቅጥ ከአሁን ቴክስታዊ ትንተና ጋር በአቻነት 

የሚስተጋወርበት (coexistence) ጠባይ ነው፡፡ አንዴም ታሪካዊ ጊዜ ከመስመራዊነቱ 

                                                           
6 ምነባ፡- አንድም ምናብ፣ በምናባዊነት ከባቢን ወዯ አዕምሮ ማስረግን፣ ልባዌ ማድረግን 
ይመሇከታል፡፡ አንድም ዯግሞ መያዝ፣ ማልመድ፣ መግራትን ይመሇከታል -- “ንብ አነበ” 
እንዲለ፡፡ 
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ይናጠባሌ፡፡ አንዴም የተሇያዩ ዘመናት በፍች ይዋሃዲለ፡፡ በዚህም ታሪካዊ ጊዜ የሥፍራዊነት 

ሚናን ይገሌጣሌ፡፡ ይህንን በሚመሇከት Smethurst (2000) ጊዜን በሁሇት መሌኩ ያነጽራሌ፡፡ 

አንዯኛው ታሪካዊ ጊዜ (historical time) ሲሆን ታሪክን የቅዯምተከተሌ (chronology) 

ጣጣ አዴርጎ የሚወስዴበት ነው፡፡ ሁሇተኛው ―historiographic time‖ ሲሆን ታሪክን 

እንዯተረክ (narrative) የሚወስዴ ነው (ገጽ 176)፡፡ የዴኅረዘመናዊነት ጉዲይ ሁሇተኛው 
አንጽሮት ሲሆን፣ አንዴ የታሪክሌቦሇዲዊ ቴክስትን ክፍት፣ ያሌተቋጨ፣ ሇብዝኃ ፍች የተጋሇጠ፣ 

ያሌታሰረ ብትን፣ እንዱሁም ―the temporal logic of causality and the timing chain 

of grand narratives‖ የሚናጠበብበት እንዯመሆኑ እንዯባሇብዙ መሌክ (heterogeneous 

character) የሚወስዴ ነው (ገጽ 145)፡፡ በዚህም ዴኅረዘመናዊ ሌቦሇዴ የታሪክ ክስተቶችንና 
ሁነቶችን ከአሁናዊው ራስጽብርቅ ኪኑ ጋር በማዋሃዴ ታሪክ ሇየትየሇላ ትርጓሜዎች ክፍት 
መሆኑን ያሳያሌ፡፡ 
ዱበሌቦሇዲዊነት በአንጻሩ ሌቦሇዴ በራሱ ቴክስታዊነት የሚቀና፣ በራሱ አዯራረስና 

ገጸባሕርያት ሊይ አስተውልቱን የሚያንጸባርቅ፣ በሌቦሇደና በገሃደ መካከሌ ሥሌታዊ 

ጥያቄዎችንና ጥርጣሬዎችን በማጫር ፍጥር መሆኑን የሚያመሊክትበት ሥሌት ነው (Waugh፣ 

1984)፡፡ እንዯ Hutcheon (1988) የታሪክ ዱበሌቦሇዲዊነት (የሁሇቱ ጽንሰሃሳቦች ውህዯት) 
በታሪክና በሌቦሇዴ ኪን መካከሌ ያሇውን ዴንበር አቅሌጦ የማዋሃዴና አዱስ መነጽሮችን 

የማዋሇዴ ዘይቤ ነው፡፡ ከዚህ አኳያ፣ እንዯ Hutcheon (1988) የታሪክ ዱበሌቦሇዯዊነት 

የሚመሇከታቸው ―those well-known and popular novels which are both 

intensely self-reflexive and yet paradoxically also lay claim to historical 

events and personages‖ የሆኑ ዴኅረዘመናዊ ቴክስቶችን ነው (ገጽ 5)፡፡ እነዚህ ቴክስቶች 

ብዝኃ ተረኮችን እና/ወይም አተያዮችን፣ ራስ-ጽብርቃዊነትን እንዱሁም በይነቴክስታዊነትን 

ከስሊቅ ጋር አዋዯው የሚያቀርቡ ናቸው፡፡ አስተማስልው ፍጹም አፍአዊ አይዯሇም -- ከቴክስቱ 
ኪናዊ ዓሊማ አንጻር የሚቃኝ ውስጠነቅዕ ነው፡፡ ስሇሆነም በቴክስቱ ውስጥ የሚቀርበው 

አስተማስልና ምነባ ―is not that representation now dominates or effaces the 

referent, but that it now self-consciously acknowledges its existence as 

representation–that is, as interpreting (and indeed, as creating) its referent, 

not as offering direct and immediate access to it‖ (ገጽ 116)፡፡ ከዚህ አኳያ 
ዴኅረዘመናዊ ቴክስቶች በተመሳሳይ ቅጽበት ራስጽብርቅ እና ታሪካዊ አሃድችን ይዘው አዱስ 

ኪነት የሚፈጥሩ ―time-spatial‖ ናቸው፡፡ የሁሇቱ ጽንሰሃሳቦች ጥምረትም፣ የታሪክ 
ዱበሌቦሇዲዊነት፣ የሚያመሊክተው የሁሇቱ ዘውጎች በአንዴ አውዴና በተመሳሳይ ቅጽበት 
ውህዯት የሚፈጥሩበትን ሁነትና የታሪክ እውነትና የዯሇበ ዕውቀት ተጠርቶ የሚጠየቅበትን ኪነት 

የሚመሇከት ነው (Hutcheon፣ 1988፣ ገጽ 227 እና 285-6)፡፡ ስሇሆነም አያዎነት የቴክስቶች 

ባሕርይ ይሆናሌ፤ ―a mixture of the paradox of self-reflexivity and historical 

reality‖ (ገጽ 110)፡፡ በኺዯቱም የታሪክ ዱበሌቦሇዲዊነት የቴክስታዊ ጨዋታ፣ ስሊቅና የታሪክ 

―re-conceptualisation‖ ጣጣ ይሆናሌ፡፡ በመሆኑም የታሪክ ዱበሌቦሇዲዊነት ሦስት አሃድች 

ይዋዯደበታሌ፤ ታሪክ፣ ሌቦሇዴና ኅሌዮት፡፡ እነዚህ አሃድች እንዯ ትረካ፣ አስተማስል/ምነባ፣ 

ቴክስታዊነት፣ እኔያዊነት፣ ርእዮተዓሇም ወዘተ. ባለ አሃድች ይሰናሰሊለ (ገጽ 17)፡፡ 
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የታሪክ ፍጥርነት (historical fabulation) 

―Fabulation‖ ከሊቲን ―fabulat‖ ወይም ―fabulari‖ ሥርዎቃሌ በ17ኛው ክፍሇዘመን 

የተሳበ ቃሌ ሲሆን ―narrate as a fable‖ የሚሌ ፍች አሇው፡፡
7
 ራስ-ገር (self-conscious) 

ፈጠራዊ ኪንነትን የሚከተሌ መሆኑን የሚያመሊክት ነው፡፡ በዚህም ከገሃዲዊነት መርኆች 

የሚያፈነግጥ ነው (Baldick፣ 2001፣ ገጽ 93)፡፡ እንዯፈጠራ የመተረክ እሳቤን የሚወክሌ 

በመሆኑ ከአዋዲጁ ታሪክ ጋር ሇአገባብ ይመች ዘንዴ ―ፍጥርነት‖ የሚሇው ሥያሜ ተገቢነት 

ይኖረዋሌ፡፡ ከዘመናዊነት አንጻር Scholes (1967)፣ ―fabulation‖ን ሲያፍታታ የሮማንስ 

ቅርጾችን በማሌመዴ ―ኮሚክ‖ና አሉጎሪያዊ የሌቦሇዴ ሥሌቶችን የሚጠቀም ነው ይሊሌ 

(በባሌዱክ፣ 2001፣ ገጽ 93 ውስጥ)፡፡  ጽንሰሃሳቡን Bogue (2006) ተግባራዊና መዘርዝራዊ 
በሆነ ማፍታቻው እንዯሚከተሇው ይገሌጸዋሌ፡፡ 
 

Fabulation… is closely associated with fiction, invention and the ‗power of the 

false‘… [it] comes from the Latin fabula, which may be rendered as ‗talk‘, 

‗conversation‘, or ‗small talk‘, but also as ‗story‘, ‗tale‘, ‗myth‘, or ‗legend‘. In this 

regard, fabula resembles its Greek counterpart, mythos, which may be translated as 

‗word‘, ‗speech‘, ‗story‘, or ‗legend‘… La Fable, according to the Robert dictionary, 

may refer to ‗the set of mythological stories as a whole‘. (Bogue, 2006, p. 214)  
 

በኋሊ ራሱ Scholes (1979) እንዯአዱስ በማሟሸትና ዴኅረዘመናዊ መሌክ ―በመስጠት‖ 
ገርቶታሌ፡፡ በዚህም፣ ፍጥርነት፣ እንዯ ፈንጠዚያ፣ ወሇፈንዱነት፣ አስማት፣ ሚት እንዱሁም 

ሌዕሇተፈጥሯዊ አሃድችን በተረክ ውስጥ ማስረግን የሚመሇከት ነው፡፡ Abrams (1999) ይህን 
በዝርዝር እንዯሚከተሇው ይገሌጸዋሌ፤ 
 

Scholes has also popularized the term fabulation for a current mode of free-wheeling 

narrative invention. Fabulative novels violate, in various ways, standard novelistic 

expectations by drastic and sometimes highly effective—experiments with subject 

matter, form, style, temporal sequence, and fusions of the everyday, the fantastic, the 

mythical, and the nightmarish, in renderings that blur traditional distinctions between 

what is serious or trivial, horrible or ludicrous, tragic or comic. (Abrams, 1999, p. 

196) 
 

በዴኅረዘመናዊ ሌቦሇዴ ውስጥ የሚዯረግ የታሪክ ክየና በፈጠራ የታሸ ነው፡፡ በእነዚህ 

ቴክስቶች የፍጥርነት ዓሊማም ―ordinary‖ እና ―extraordinary‖ ጣጣዎችን በማዋሃዴ 

―የቃዠ‖ ተረክ መፍጠር፤ በዚህ ኺዯት ፍጥር ትረካዎች ስሇሚኖሩ በገሃዴና በምናብ መካከሌ 

ያለ ዴንበሮችን በመናዴ አዲዱስ ሏቲቶችን ማራባት -- በዚህም አንባቢው የሚያውቀውን ታሪክ 
እንዯገና እንዱጠይቅ፣ እንዱጠራጠርና የውስጠቴክስት አስተማስልዎችን በፍችነት እንዱተረጉም 

ማዴረግ ነው፡፡ ስሇሆነም፣ የታሪክ ፍጥርነት ገነው በባጁ፣ ―ዕውቅ‖ በሚባለ ታሪኮች ከፍ ብሇው 
የተጠቀሱትን የፍጥርነት መከሰቻዎች ማስረግና አሊምድ ማዋሃዴ ነው፡፡ በዚህም፣ ከፍ ብሇን 
በታሪክ ዱበሌቦሇዲዊነት እንዯተመሇከትነው፣ አዱስ ውስጠ ቴክስት አስተማስል ይቀናሌ፡፡   

   

 

 

                                                           
7
 https://www.studysmarter.co.uk/explanations/english-literature/literary-

devices/fabulation/ 
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ብዝኃገሃዲዊነት (Irrealism) 
ብዝኃገሃዲዊነት የነገረዕውቀት፣ የዱበአካሊዊነትና ሥነውበት የመሳሰለ ጉዲዮች መካተቻ 

ሲሆን ጽንሰሃሳቡን አጎሌምሶ የተጠቀመው Goodman (1978) ነው፡፡ የአንዴ ነጠሊ ዓሇም 
ኑባሬ ጽዴቀት፣ በአዕምሮና ቋንቋ ሊይ ጥገኛ ያሌሆነና በአንዴ ዕቅጭ እውነት ሉገሇጽ የሚችሌ 

ነው የሚለት እጅግ የተሇመደ የገሃዲዊነት መገሇጫዎች ናቸው (Gentile፣ 2016)፡፡ 

Goodman (1978) ይህን በመሞገት በተሇያዩ ተቋማትና ―ኤጀንሲዎች‖ አማካኝነት የዓሇማት 

ብዝኃነት እንዯሚቀና ይገሌጻሌ፡፡ በፍሌስፍናዊ ኅሌዮቱ ይህ ሃሳብ ኢ-ገሃዲዊነት ወይም 
ጸረገሃዲዊነት የሚሌ ሳይሆን፣ ገሃደ ዓሇም አንዴ ማዕከሊዊ ወይም ዕቅጫዊ መሌክ አሇው 
የሚሇውን አናጥቦ፣ ሥነክስተታዊነትም ሆነ አካሊዊነት አማራጭ የዓሇም መሌኮች ናቸው የሚሌ 

ነው፡፡ በዚህም ብዝኃገሃዲዊ ዓሇሞች ንቡር ናቸው የሚሌ ዱበአካሊዊ ፍች አሇው፤ ―we are 

not speaking interms of multiple possible alternatives to a single actual 

world but of multiple actual worlds‖ (Goodman፣ 1978፣ ገጽ 2)፡፡ ስሇሆነም 
ብዝኃገሃዲዊነት ዴኅረዘመናዊ አሉጎሪ ሲሆን፣ በሥነክስተታዊነትና አካሊዊነት ሊይ ተጠግጎ ፍችን 
ቋሚና አሃዲዊ ሇሚያዯርገው የዘመናዊነት ገሃዲዊነት እንግዲና ባዕዴ መሆንን ይመሇከታሌ፡፡ 

ብዝኃገሃዲዊነት የገሃዴ አንጻራዊ ምሌከታን ያንባሌ፤ ―reality is relative‖ (Goodman፣ 

1978፣ ገጽ 20)፡፡ 

ስሇሆነም፣ አንዴም ብዝኃዓሇማዊነት (multiple world)፣ አንዴም ብዝኃመሌካዊነት 

(plurality of versions) የብዝኃገሃዲዊነት መገሇጫዎች ይሆናለ፡፡ አንዴ ዕቅጭ ዓሇም 
ወይም ከዚህ ዕቅጭ ዓሇም የሚጫር አንዴ ዕቅጭ መሌክ የሇም፡፡ የትኛውም ጉዲይና ሁነት 

በቋንቋ፣ በሏቲት የሚሠራ እንጅ ተሠርቶ የሚሠጥ ተፈጥሯዊ አይዯሇም፤ ―we can have 

words without a world but no world without words or other symbols‖ (ገጽ 

6)፡፡ 
ወዯገሃደ ዓሇም የምንኼዯው በምንፈጥረው መንገዴ ነው፡፡ የትኛውም ተቋም ሆነ ኤጀንሲ 

―are not ‗found in the world‘ but built into a world‖ (ገጽ 14)፡፡ Putnam 

(1992) እንዯሚገሌጸው ወዯዓሇም የምንኼዯውም ሆነ፣ ዓሇም ወዯእኛ የሚቀርብሌን በሏቲት 
አማካኝነት ነው፡፡ ስሇሆነም በዴኅረዘመናዊ ሌቦሇዴ ውስጥ የሚጫር የታሪክ ሏቲት 
ብዝኃገሃዲዊነት መገሇጫው ነው ማሇት እንችሊሇን፡፡ በቴክስቱ ሚና የሚሠራ ውስጠቴክስት 
አስተማስል ይሆናሌ፡፡ ገሃዴ የነገረሏቲት ጉዲይ፣ የትርጓሜ ጣጣ ሆኗሌ፡፡ . 
 

ቀዯምት ጥናቶች 
በአዲም ሥራዎች ሊይ በተሇያዩ አንጻሮችና ንዴፈሃሳቦች የተቃኙ በርካታ ጥናቶች ተዯርገዋሌ፡

፡ በፍሌስፍና እሳቤዎች ሊይ ተመስርተው ፀዯይ ወንዴሙ ―The Case of Existence In 

Fəqər Eske Mäqabər, Kä’admas Bashager and Gəracha Qachəloch: From 

Existentialist Perspective‖ እና አክሉለ ዯሳሇኝ ―Existentialism In The Selected 

Creative Works Of Adam Reta‖ የሚለ ጥናቶችን አከናውነዋሌ፡፡ ከፍሌስፍናና 

ሚቶልጂ አንጻር ቴዎዴሮስ ገብሬ ―Mahilet: A Laboratory of Stylistic 

Experimentation‖ የሚሇውን ሥራውንና ይህንን ሥራውን በስንብት ቀሇማት ውስጥ 

ባቀረበው ―ዴኅረቃሌ‖ እያጋባ ያቀረበው ትንተና ይጠቀሳሌ፡፡ 
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ከዴኅረዘመናዊነት አንጻር ፀዯይ ወንዴሙ በግራጫ ቃጭልች ሊይ የሠራችው የሦስተኛ ዱግሪ 

ጥናት ሁነኛ ተዯርጎ የሚጠቀስ ነው፡፡8 በጥናቱ እንዯሚስተዋሇው ግራጫ ቃጭልች የሊሊ ሴራ 

የሚስተዋሌበት፣ በራሳቸው የቆሙ/እንዱቆሙ የተዯረጉ አጫጭር ትረካዎች የተሰባሰቡበት፣ 

ሥፍራና በይነቴክስታዊነት (Intertextuality) ሁነኛ የፍች አጋፋሪ የሆኑበት፣ እንጀራን እንዯ 

―ሞዳሌ ኪት‖ የአጻጻፍ ብሌኃት የተዯረገበት ሌቦሇዴ ነው ትሊሇች፡፡ ከሥነሌቡና ንዴፈሃሳቦችና 

የአተራረክ ብሌኃቶች አንጻር ቴዎዴሮስ አሇበሌ ―ሌጅነት በማህላትና አሇንጋና ምስር፤ 
ሥነሌቡናዊ ንባብ‖፣ ሰብሇ ወሌዯኪዲን ―የእኔነት ሏተታ በተመረጡ የአማርኛ ረጅም 

ሌቦሇድች‖፣ አሰፋ መኮንን ―A Study of Narrative Technique In Adafris and 

Gracha Kachiloch: Point Of View and Speech and Thought Presentation 

in Focus‖ እና ህይወት ዋሇሌኝ ―Narrative Technique of Adam Reta‘s Gracha 

Qachiloch: Stream-of-Consciousness in Focus‖ የሚለ ሇሁሇተኛ ዱግሪ ማሟያነት 
የቀረቡ ጥናቶች ይጠቀሳለ፡፡  
ይህ ጥናት ታሪክን በማንበቢያነት ወስድ የታሪክ ዕውነትን ፈዴሇተቃርኗዊ መሌክ ተንትኖ 
የሚያሳይ በመሆኑ ከተሠሩት ጥናቶች ይሇያሌ፡፡ 
 

ትንተና 
ቅሩን ርዕዮተዓሇም፤ ሚት፣ አፈታሪክና ታሪክ  
በየስንብት ቀሇማት ውስጥ ታሪክ ከሚገሇጥባቸው መሌኮች አንደ ቅርን ርዕዮተዓሇማዊ 

ሏቲቶችን በአቻዊነት አሳይቶ አዱስ ሏቲት ማዋሇዴ ነው፡፡ ሆን ብል የታሪክ ህውስታን በመበተን 
ወይም ረጊነቱን በማወክ በርካታ ክስተቶችን አጎዲኝቶ ማምጣት ነው፡፡ የዴኅረዘመናዊ ታሪክ 
ህውስታ መሌክና አስተማስል ቅርንርእዮተዓሇማዊ ሏቲቶችን መፈዴፈዴ ነው፡፡ አንዴም 
ርእዮተዓሇሞች የተነገሩበትን ወይም የተባለበትን አውዴ ወይም ወርጅናላ ነው ከሚባሇው 
ማህቀፍ ሆን ብል በማውጣት ብቸኛ እውነትነታቸውን ማጠየቅ ነው፡፡ ከእነዚህ ውስጥ 
በየስንብት ቀሇማት የሚስተዋሇው አንዯኛው በኢትዮጵያ የታሪክ ትምህርትም ሆነ በአፋዊው 

ተረክ ገነው የሚታወቁ ታሪኮችን እውነትነታቸውን ማጠየቅ እና/ወይም በአማራጭ ተረኮች 

ሉተካኩ የሚችለ ተረኮች እንዯሆኑ አዴርጎ ከማህቀፋቸው ውጭ መጠቀም ነው፡፡ ሇምሳላ፡- 

የንግስት እላኒና የግራኝ አህመዴ ታሪክ የሚጠቀስ ሲሆን ―ፓሮዱካሉ ሪደክሌ‖ ተዯርገዋሌ፡፡ 

ሁሇቱም ―የንፋስ ሥሌክ አፈር ሇምን ቀይ ሆነ?‖ ሇሚሇው መሌስ ይሰጡ ዘንዴ የተፈጠሩ 

ናቸው፡፡ ከወርጅናላው ርቀው እውንአከሌ ምሥሌ (―ሲሙላሽን‖) ሲሆኑ እናስተውሊሇን፡፡ 
በአጭሩ እዛ የተሰበሰበው በተረትም፣ በታሪክም፣ በታሪካዊ ተረትም3

 እንዯምናስመሰክረው የዘመድቻችሁ 
ሂሞግልቢን ነው፡፡  

…[ስርዋፅ ፫ ---በታሪካዊ ተረትም] 

ኢላኒ የምትባሌ የሃዱያ ንግስት፣ የባስኬቶ እመቤት (በሳደሊነቷ የሰፈሯ ሰዎች ‗ዛን ዜሊን‘ ይሎት የነበረች) እና 

ባሎ ሌዐሌ በዕዯማርያም ወዯ ሰሜን ሲሄደ የት ያርፋለ ዯክሞአቸው? እዚህ፡፡ ኢላኒ ሙለ ጨረቃ እያየች 
በእኩሇ ላሉት ከባሌዋ ስትራከብ ማሕፀንዋ ያሌተቀበሇው የበዕዯማርያም ዘር ስንዯድ ሊይ ዘንቧሌ፡፡ ዴህረ 
እሩካቤ ወዯ ዘባጣ ቦታ ወረዴ ብሊ ዯርዙ በወርቅ ዘሃ በተጠሇፈ የሏር ጨርቅ ተፀዲዴታ ወዯ ዴንኳንዋ 
ተመሇሰች፡፡ ጠዋት ሊይ ፎጣውን ረስታው እንዯመጣች ትዝ ብሎት ከጣሇችበት ቦታ እንዱያመጡሊት 
ሞግዚቶችዋን ሊከች፡፡ ያ ጨርቅ አሌተገኘም፡፡ በመጥፋቱ የቅርብ አሌባሽዋ አሇቀሰች፡፡ ሇታሪክ ተብል ሀዘኗ 
በዘፈን ተዯርሷሌ፡ እስኪ አምጡት የተጌን ሸማ እስኪ አምጡት የተጌን ሸማ እንዴንስማማ ተብል፡፡ የዛሬ ዘመን 

ሰው የሰርግ ዘፈን መስልታሌ፡፡ ‗ሶፍት ፔፐሬ‘ ማሇት እንዯሆነ አይገባውም፡፡ ማሺኑ ቀይ ሜዲን ሲቆፍር 
ያገኘው ሸማ የኢላኒ ነው፡፡ የተጣጠበችበት ውሃም እንጥፍጣፊው ሳይዯርቅ ሇአምስት መቶ አመታት እዚህ 

                                                           
8 የሦስተኛ ዲግሪ የመመረቂያ ጽሑፋን ማግኘት ባሇመቻሌ የተመሇከትኩት በብሌን 
መጽሔት ቅጽ 8 ቁጥር 2 ላይ ከጥናቷ ቀንጭባ ያሳተመችውን ነው፡፡  
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ነበር፡፡ እንዯ ጠበሌ፡፡ ታች የሚፈሰው ምንጭ የበዕዯማርያም ዘር ነው፡፡ የእላኒ የግብር ውሃ እጣቢ ነው፡፡ 
እመን፡፡  

ካመንክ ትዴናሇህ፡፡ከዛም ቆይቶ……. 

ብዙም ባይሆን ቆይቶ…… 

ክረምት ውስጥ 1535 አም አካባቢ ወይና ዯጋ የሚባሇው ሀገር አህመዴ ግራኝ አንዴ ዛፍ ስር ጥቁር ካባ ሇብሶ፣ 

ግንባሩን አኮሳትሮ እንዯተቀመጠ እናቱ ዴሌ ወንበሯ አየችውና ወዯ ተቀመጠበት ሄዲ ምነው ሌጄ? አሇችው፡፡ -

-ምን ሌበሌ እትዬ (‗እትዬ‘ ነበር የሚሊት) ይሄው በዚህች በአገሬ ይሄን ሁለ ጊዜ ወረዴኩ ወጣሁ፣ 
የሚቃጠሇውን አቃጠሌኩ፣ የሚዘረፈውን ዘረፍኩ፣ ያሊዯረኩት የሇም፡፡ እስከ አሁን ይሄውሌሽ አንዱት ትንሽ 
ከተማ እንኩዋን በስሜ አሌሰራሁም፡፡ የዘረፍኩትን ወርቁንና ውደን ነገር ሁለ ቱርኮች ኢስታምቡሌ የሚባሌ 
ያማረ ከተማ ሰሩበት አለ፡፡ እኔ ታዱያ በምን ገንዘብ ሰራተኛ ቀጥሬ ሊሰራ ሰራተኛውን ገዯሌነው፣ ባንገዴሇውም 

እንኩዋን ባርያ አዴርገን ሸጥነው፡፡ ባሪያ ባናዯርገውም አሰዯዴነው፡፡ --አይ ሌጄ አይዞህ ትንሽ ጊዜ ነው 
አሇችው፡፡ የሚያማምሩ ጥርሶቿን እየፋቀች፡፡ በወጣትነቷ ግራኝ አራስ እያሇ የጦቶቿ ወተት ሲያሌቅ ከጥርሶቿ 
አሌባ ታጠባው ነበር ይባሊሌ፡፡ በሁዋሊ በሁዋሊ በአንዴ ቱርክ ፓሻ የሚመሩ የካታር ነፍጠኞች እንዱህ ብሇው 
ዘፍነውሊታሌ አለ፡፡ 
ጥርሷ ነጭ ዕንቁ ነው፣ ማሇሇ ሌዐሌ 
ሲያበራ ይታያሌ፣ እስከ ኢስታምቡሌ 

--ተባሇ እንዱህ……ውይ ተባሇሌኝ፣ እንዱህ ሇጥርሴ እውይ ተባሇ እንዳ? እያሇች ትኮራ ነበር አለ ዴሌ 
ወንበሯ፡፡ ባሇ ዯሌዲሊ ወንበሯ፣ ባሇ ወንበሯ፣ ወንበር ወዲጇ ባሇዴሎ፡፡ ታዱያ ውሇታ አሇባት ሇጥርሷ አዘፍኖ 

ቱርክን አትከዲውም--እትዬ ንግስት የአገራችን ሴቶች ውበት እኮ ጥርስና ዏይን ነው፡፡ ቱርክ ከመምጣቱ በፊት 

ዘፍነንሇታሌ ቢሎት፡ ኤጭ እቴ11 አሇች አለ፡፡ ግራኝ ይሄን ስትሌ ሰምቷታሌ፡፡ እስከ መቼም ያ የእናቱ ኤጭ እቴ 
አሌገባውም፡፡ ማንም አይገባውም፡፡ 
    ብታበረታታውም እናቱን አሌሰማትም፡፡ 

በቁዘማው መሃሌ ዯብረሉባኖስ እጨጌ የተከዲ አንዴ መነኩሴ ተማርኮ ፊቱ ቀርቦ የሆነው ትዝ አሇው…… 

    --ግራኝ ስማ እኔ አሌሰሌምም፡፡ አባትህን አውቀዋሇሁ፡፡ አንተ ሳትወሇዴ ከእሱ ጋር ሊኮመሌዛ አዋሽ ፋፍ 
አሇች አንዴ ቦታ ጠጅ አብረን እንጠጣ ነበር፡፡ ከጎንህ ሌሁንና ቀይ ባሕርን ተሻግረን ሀገር እናስፋ፡፡ ያም ዴሮ 
አገራችን ነበር፡፡ መነኩሴው ግን ትንሽ አሌገባውም፡፡ ቱርክ እንዯ እሱና አንዯ ግራኝ ጅሌ አይዯሇም፡፡ ታዱያ 

ይሄን የሰማ ከግራኝ ጎን ቆሞ የነበረ አንዴ ምስንጅር ሂርሺዝ ኦቡር12
! ብል ያን መነኩሴ ዏንገቱ ሊይ መታው፡፡ 

መነኩሴው በጣተ ወዯዛ የቱርክ ወታዯር እየጠቆመ መናገር ሳይችሌ እየተንተባተበ እንዯሞተ ትዝ ይሇዋሌ፡፡ 

ሁሇጊዜ ያስባሌ ያ ቄስ ምን ሰፊ ነገር ሉሌ ነበር? ምን እውነት ሉናገር ነበር? ወይስ ተናግሮ ጨረሰ? አህመዴ 
ይሄን እያሰበ ተስፋ በቆረጠ ሌቦና ምራቁን ተጉመጥምጦ ተፋ፡፡ ያ ትፍታ ሇወር ያህሌ በሰማይ እየበረረ እዚህ 
ሸዋ ዛሬ ንፋስ ስሌክ ያሇችበት ቦታ አረፈ፡፡ ዴንጋዮች መሃሌ ተሰንቅሮ እስከ ቅርብ ጊዜ ዴረስ እንዯ ባሌጩት 
ይፈሌቅ ነበር፡፡ ስሇ ግራኝ ዴንጋይ እንጂ ስሇ ግራኝ ትፍ አሌሰማንም፡፡ የግራኝ የፀፀት ነው፡፡ የግራኝ ትፍ 
አጀማመር አበሊሽቶ አጨራረስ ማሳመር ስሊሇመቻሌ ነው፡፡ የበሇው ከሇው ሌጆች ሲተፉ ሲበቃቸው ነው፡፡  
     ግራኝ ከተቀመጠበት ተመዴርፎ ተነስቶ ፈረሱ ሊይ ተቀመጠና አዴርጎት የማያውቀውን ከወታዯሮቹ ፊት 
ፊት በወገራ የየካቲት ጨፌ መሃሌ ወዯ ዘንተራ በር ወጣ፡፡ አይናገር አይጋገር፡፡ ተከታዮቹና ወዲጆቹ መሞት 

አማረህ?! ይለታሌ፡፡ ኢሊማ ይሆናሌ እንዳ? መሞት አማረው!? ይባባሊለ፡፡ አሌሰማቸውም፡፡ ሉሰማቸው 
አሌፈሇገም፡፡ እሱ ብቻ ሳይሆን ይሄ የተከተሇው ሠራዊት ሁለ ራሱን ሲያጠፋ የኖረ ዘራፊ ቂሌ መሆኑን ማወቁ 
አንጀቱን በሊው፡፡ ማንንም ሉሰማ አሌፈሇገም፡፡ እዛ ከፊት ሇፊቱ ከቆመው ተራራ ሊይ ከተጎሊው ዴንጋይና 
ከእሱም ሊይ ከሚጋጠው ሳር የበሇጠ ዯዯብ እንዯሆነ ገባው፡፡ ሇቱርክ ባሪያ ፈንጋይነት ተመሇመሇ እንጂ እሱም 

ቀን ታቅድሇት እንዯሚፈነገሌ ተረዲ፡፡ ሲበሳጭ አንዯሚያዯርገው በበሇው ከሇው አፍ ህግማታ! (ሁሊችንም 

ይብቃን!) ብል ጮኸ፡፡ በዯ ገላሺያ ጥይት ዯረቱን ተመቶ፣ በአዝማች ካሌኢት አንገቱ ተቆርጦ ሲጣሌ ከገሊው 
የተሇያየው ቸበቸበው አፉን ሸረመም አዴርጎ የፌዝ እየሳቀ ነበር አለ፡፡ ቸብቸቦው ሇብቻው ከንፈሩን መጠጠ 

የሚለ አለ፡፡ ዝም ብል ከዴካሙ እንዲረፈ ሁለ ተነፈሰና ከንፈሩን መጠጠ የሚለ አለ፡፡……..እዚህ የግራኝ 
የፀፀት ትፋት አሇ፡፡ እዚህ የባስኬቶዋ ቆንጆ ሌቅሊቂ ዯሞ የበዕዯማርያምም ፍስ አሇ፣ እዚህ የመነኩሴው ዯመ 
አሇ የተባሇ ያሌተባሇ እዬዬውም፡፡ ምሊስ ሊይ ፈዞ የቀረ ያሌተባሇ እዬዬ፣ ገሊ ሲበርዴበት እንዯ ቅርፊት 

ይረግፋሌ፡፡ የራሱን ነፍስ ያበጃሌ፡፡ (የስንብት ቀሇማት፣ ገጽ 17-19) [ዝማሜና ዴምቀት ከምንጩ]  
 

እዚህ ቅንጫቢ ውስጥ በኢትዮጵያ ታሪክ በጉሌህ የሚነሱ ግሇሰቦች ተጠቅሰዋሌ፡፡ ንግስት 
እላኒ የሃዴያ ሥርዎመንግስት ገዢ የጋራዴ መሏመዴ ሌጅ እንዯነበረች፤ ጋራዴ መሏመዴ ሇአጼ 
ዘርዓያዕቆብ አሌገብርም በማሇቱ በተነሳ ጦርነት ተሸንፎ እላኒም ተማርካ እንዯተወሰዯችና 
ክርስትናን እንዯተቀበሇች፤ አጼ ዘርዓያዕቆብንም አግብታ እንዯነበር የታሪክ ዴርሳናት ያስረዲለ 
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(Henze፣ 2000፤ መሏመዴ፣ 1990፤ ታዯሰ፣ 1972)፡፡ ላልች ዴርሳናት ዯግሞ (ሇምሳላ 

የሻምበሌ፣ 2022) ይሄንን ተችቶ አጼ ዘርዓያዕቆብን ሳይሆን ሌጁ አጼ በዕዯማርያም ቀዲማዊን 
አግብታ እንዯነበር ያትታለ፡፡ በአጠቃሊይ ግን ከአጼ ዘርዓያዕቆብ ጀምሮ በአጼ በዕዯማርያም ፩፣ 
በአጼ ናኦዴ እና አጼ ሌብነዴንግሌ ዘመን የቤተመንግስቱ ባሇሟሌና የፍትህ ወንበሩ ቀኝ እጅ 

እንዯነበረች ተጽፏሌ (Henze፣ 2000)፡፡ እንዱያውም በአጼ በዕዯማርያም ፩ ዘመን የነበራት 

ኃሊፊነት ―co-monarch‖ነት እዯነበር ይገሇጻሌ (Henze፣ 2000፣ ገጽ 75)፡፡ 

በአንጻሩ ግራኝ አህመዴ ተብል የሚታወቀው ኢማም አህመዴ ኢብን ኢብራሂም አሌ-ግሃዚ 

በአዲሌ ሱሌጣኔት በጎሳዊ ሽኩቻ በ1520 ሱሌጣኑን ገዴል ወንበሩን ከተቆናጠጠ በኋሊ 

የኢትዮጵያ የክርስትና ሥርዎመንግስት ሊይ ጦርነት እንዯከፈተ፣ ጦርነቱ ―ጅሃዲዊ‖ እንዯነበር፣ 
እንዱሁም የኢትዮጵያን ታሪክ ሇመዯምሰስ እንዯተንቀሳቀሰ፣ የእላኒን አሻራዎችም እንዲወዯመ 

የታሪክ ዴርሳናት ያስረዲለ (Henze፣ 2000)፡፡ እንዱያውም የዚህን ጉዲይ ጥሌቀት Henze 

(2000) ሲገሌጽ፣ ―Gragn‘s armies destroyed much of Ethiopian‘s literary, 

architectural and cultural heritage‖ ይሊሌ (ገጽ 87)፡፡ ከዚህ ከፍ ባሇ አገሊሇጽም 

ምዴሪቱን ወዯ ምዴረበዲ (―deseret‖) ቀይሯት ነበር (ገጽ 87፤ ሰሇሞን፣ 2016)፡፡ ከዚህ ጋር 
ተያይዛ የምትነሳው ዴሌ ወንበሯ የግራኝ ሚስት እንዯነበረች፤ በግራኝ ወረራ ዋና የጦር መሏንዱስ 

ሆና እንዯዘመተች፤ በዘመቻ ወቅትም በ1531 እና በ1533 እንዯቅዯምተከተሊቸው አህመዴና 

መሏመዴ የተባለ ሌጆችን ሇግራኝ እንዯወሇዯች ዴርሳናት ይገሌጻለ (ሪታ፣ 2015፤ ምናሇ፣ 

2001)፡፡ ግራኝ አህመዴ በአጼ ገሊውዳዎስ ከተገዯሇ በኋሊ የመጀመርያ ሌጇ አህመዴ 
ተማርኮባት ስሇነበር ከአጼ ገሊውዳዎስ እናት ንግስት ሰብሇወንጌሌ ጋር ተዯራዴራ በምርኮ 
የያዘችውንና በኋሊ በንግስና ሥሙ አዴማስ ሠገዴ ፩ ተብል የሚታወቀውን ሚናስን በመመሇስ 

በስምምነት ተቀያይረዋሌ፡፡ ከዚያ በኋሊ ወዯ ሀረር ከ40 ወታዯሮችና 300 ፈረሰኞች ጋር 

ተመሌሳሇች፡፡ ከ10 አመት በኋሊ ላሊኛውን የአዲሌ ኢሚር እና የግራኝ ወንዴም ኑር አብን 

ሙጃሂዴ እንዲገባች፤ የባሎን መሸነፍ ሇመበቀሌ ―ጅሃዴ‖ በማወጅ በ1559 በፈጠጋር ከአጼ 
ገሊውዳዎስ ጋር ዲግም ጦርነት እንዯከፈተችና ዴሌ አዴርጋ የአጼ ገሊውዳዎስን አንገት 

እንዲስቀሊችም ይገሇጻሌ (ምናሇ፣ 2001፤ Henze፣ 2000)፡፡ 

በየስንብት ቀሇማት ውስጥ የቀረበውን ትረካ ስንመሇከተው እነዚህን ታሪካዊ ―እውነታዎች‖ 

ከፈጠራ ጋር አቃይጦ ላሊ ―ስቶሪ‖ የፈጠረ ነው፡፡ የመጀመርያው ጉዲይ በቀይ አፈርነት ታሪክ 
ጉዲይ የተጠሩት ታሪኮች በኢትዮጵያ ታሪክ ውስጥ በተቃርኖ የሚቆሙ ናቸው፡፡ ንግስት እላኒ 

የክርስትናን አሰተምህሮ በማስጠበቅ በኩሌ -- መጻህፍትንም በማሳተም ከፍተኛ አስተዋጽኦ 

ያዯረገች ሲሆን፣ ግራኝ አህመዴ ዯግሞ በተሇይም በመካከሇኛውና የሰሜኑ (በዛሬዋ ኤርትራ 

ዴረስ) የሀገራችን ክፍሌ በ―ጥፋት‖ የሚታወቅ ብልም ጅሃዴ በማወጅ በብዛት 
ዏብያተክርስቲያናትን፣ ገዲማትንና አዴባራትን እስከ ቅርሶቻቸው እንዲወዯመ የሚታመን ነው፡፡ 

ቀይ አፈርን ከቦታነት ወዯ ሥፍራነት (in motion) በመሇወጡ በኩሌ የእነዚህ ሁሇት ተቃራኒ 
የታሪክ ሏቲቶች ተሳታፊ ይዯረጋለ፡፡ ቀይ አፈር የማኅበራዊና ፖሇቲካዊ አሻራዎች መካተቻ ናት፡

፡ አንዴ ቦታ ሊይ የሁሇቱም አሻራ ይጠቀሳሌ፡፡ ―እውን‖ ተቃርኖዎች ምናባዊ በሆነው ትረካ 
ውስጥ እርቅ ይፈጥራለ፡፡ እነዚህ ቅሩን የታሪክ ሏቲቶች በሌቦሇደ ውስጥ በራሳቸው አዱስ 
ተቃርኖ ሊይ የተመሠረቱ ትረካዎችንም ያዋሌዲለ፡፡ ንግስት እላኒ የምትባሌ ንግስት እንዯነበረች፣ 
አጼ በዕዯማርያምን አግብታ እንዯነበር የሚተርከው በታሪክ ትምህርት እውን ተዯርጎ የሚወሰዴ 
ሲሆን ቀጥል የመጣው የሌብወሇደ ትረካ በዴርሳናት የሚገኝ አይዯሇም፡፡ እንዱሁም ግራኝ 
አህመዴ ጅሃዴ አውጆ ሳሇ በፀፀት መነኩሴውን እንዲሰበው፣ በጋራ ከመነኩሴ ጋር ስሇሀገር 

የተዯረገ ውይይትም ሆነ፣ ሀገር በማጥፋቱ የተዯረገ ፀፀት፣ ስሇአሟሟቱ የቀረበው ትረካ ወዘተ. 
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በታሪክ ዴርሳናት የሚገኝ አይዯሇም፡፡ በዚህ ኺዯት ፈጠራና እውነት ተብል የሚወሰዯው የታሪክ 
ሏቲት ዴንበር ተናጥበው አንደን ከአንደ ሇመሇየት አስቸጋሪ እስከሚሆኑ ተዲርተዋሌ፡፡ 
ወርጅናላነት ሥፍራ ያጣሌ፡፡ በዚህ ኺዯት ትረካ አውዴ ሰር፣ ቴክስታዊ ሥረታ ይዯረጋሌ፡፡ 

ስሇሆነም ―evidnece‖ ብቸኛ ምንጭ ሳይሆን በርዕዮተዓሇምና የባህሌ ሏቲቶች የሚገራና 

የሚተሊሇፍ ጉዲይ ይሆናሌ፤ ―Events do not dictate history. History dictates 

events‖ (ፉኮ፣ 1977፣ ገጽ 157)፡፡ ሇዚህም ነው ዱሌዝ (Colebrook፣ 2002 ውስጥ) 
በዴኅረዘመናዊነት አንጻር ሥነጽሐፍ ስሇቀዯመው ያሇን ዕውቀት ሇታሪካዊ ጊዜ እንዯሚገዛ 
የሚያምን፣ ሁሌጊዜም ሇክሇሳ፣ ሇትችትና ሇዲግም መዋሇዴ ክፍት እንጅ እንዱሁ የነበረውን 

በቀጥታ የሚያስተማስሌ እንዲሌሆነ የሚገሌጸው፤ ―Literature […] would not be based 

on representing or expressing some common world-view or shared 

experience; literature should shock, shatter and provoke experinece‖ (ገጽ 

11)፡፡ በዴኅረዘመናዊ ሥነጽሐፍ እውነት ተብሇው የሚወሰደ ከመሠረታቸው ይነቀነቃለ፤ 

ሥራዊ መሠረታቸው ይበጣጠሳሌ፤ አዱስ ሌማዴን -- አዱስ አተያይን የመክፈት ጠባይ አሊቸው፡

፡ Hutcheon (1989) ይህንን እንዯ ተፈጥሯዊ ክሱትነት -- አይሇወጤነት ሲወሰዴ የባጀን 
የታሪክ እውነት ጠይቆ ከተሰቀሇበት ማውረዴ የዴኅረዘመናዊነት ቀዲሚ ንጽረት፣ የኪነት 
ፍሌስፍናም እንዯሆነ ታትታሇች፤  

… postmodern‘s initial concern is to de-naturalize some of the dominant features of 

our way of life; to point out that those entities that we unthinkingly experience as 

‗natural‘ (they might even include capitalism, patriarchy, liberal humanism) are in 

fact ‗cultural‘; made by us, not given to us. Even nature, postmodernism might point 

out, doesn‘t grow on trees. (p. 2) 
ይህን አይነቱን የታሪክ አቀራረብ (ሆን ተብል እውን ተብል በሚወሰዯው ትረካ ሊይ 

የሚዯረግ ፈጠራ፣ የተሇያዩ የታሪክ ቅጅዎቹን በአንዴነት አዋህድ የማቅረብ ሌማዴ) Scholes 

(1979) ―fabulative histories‖ እያሇ ይጠራዋሌ፡፡ ይህን የዴኅረዘመናዊ የታሪክ አቀራረብ 
እንዯሚከተሇው ያብራራዋሌ፤ 

[…] fabulative histories […] mix fact with fantasy in ways unique to this time. We 

might speculate endlessly – and fruitlessly – about why this is so. But that it is so, is 

incontestable. The fabulative impulse has achieved its most impressive results when it 

has worked most closely with the raw material of history. […] Yet it is frankly 

fabulous, delighting in stories for their own sake and outrageously inventing totally 

implausible ―documents‖ to fill the lacunae in the historical record‖. (p. 206) 
ዴኅረዘመናዊ ትረካ የምንሇው ይህ የታሪክ ሏቲት እና የሌብወሇዴ ሏቲት ውህዯት ነው፡፡ 

በይናዊነታቸው ነው፡፡ ይህ የሚፈጥረው ውህዴ ሏቲት የዴኅረዘመናዊ ታሪክ ትረካ መገሇጫ 
ይሆናሌ፡፡ አንዴም ሆን ተብል በባጁ ታሪኮች ሊይ የማመጽ ተግባር ነው፤ የታሪክ 

ዱበሌቦሇዲዊነት ―plays up on the truth and lies of the historical record. Certain 

known historical details are deliberately falsified in order to foreground 

the possible mnemonic failures of recorded history and the constant 

potential for both deliberate and inadvertent error‖ (Hutcheon፣ 1988፣ ገጽ 

114)፡፡ ይህ አይነቱ የታሪክ ህውስታና ፈጠራ በአንጻሩ ከናፍቆት -- በትናንት ብቻ ከመብሰሌሰሌ 

ሌማዴ -- የመራቅ ምጸት ነው፤ ―is ironic, distanced; it is not nostalgic‖ (ገጽ 203)፡፡  
 

―ሪዱኩሌ‖ የተዯረገው በተሇይም የግራኝና የእላኒ ታሪክም ሆነ አፈታሪክ ከታምራታዊ ተግባራት ጋር 
ተዛምድ የሚታይ ነው፡፡ እዚህ ሊይ ሲሳሇቅ እናስተውሊሇን፡፡ ንግስት እላኒ በተሇይም ከቅዴስና ተግባራት 
ጋር ተያይዛ የምትታወቅ ቢሆንም እሱን እውቀት ከምንጩ አናጥቦ የግብረገብ ፍንገጣ ተዯርጎ ሲወሰዴ 
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በነበረው ወሲባዊ ዴርጊት ይወክሊታሌ፡፡ ጅሃዴ አውጆ ቅርስ፣ ሥነጽሐፍና ኪነኅንጻዎችን ያወዯመው 
ግራኝ ከመነኩሴ ስሇሀገሩ መካሪ ይሆናሌ፡፡ በአፈታሪኩ ትክሌ ዴንጋዮች የሚሠጣቸው የአህመዴ ግራኝነት 
አሻራ በስሊቅ ይጠቀሳለ፡፡ እዚህ ሊይ የሚጠየቀው ታሪክና አፈታሪክ ብቻ አይዯሇም፡፡ የዘመን አንጻር 
ጭምርም ነው፡፡ ተዓምራታዊ ባሕርይ ያሇው ቅዴመዘመናዊነት ይጠየቃሌ፡፡ ይህም ብቻ አይዯሇም 

ሳይንስም ሇቀይአፈርነት የሚሠጠው ―በአይረን ኦክሳይዴ (FeOH) በሚመጣ ዝገት ነው‖ (የስንብት 

ቀሇማት፣ ገጽ 15) የሚሇው ምሊሽም በአማራጭነት የቀረበ እንጅ ብቸኛ መሌስ አይዯሇም፡፡ ይህ 
በዘመናዊነት የነበረውን ሳይንስን የዕውቀት፣ የገቢራዊ እውነትና ሥነአመክንዮ ምንጭ የማዴረግ 

―ሥርወነት‖ ሚና ነጥቆ በአማራጭ የማቅረብ ዴኅረዘመናዊ ሏቲት ነው፡፡ በአንጻሩም ይህ የሦስቱ 
አቀራረብ የሁሇቱ የቅዴመዘመናዊነት፣ ሳይንሱ ዯግሞ የዘመናዊነት ውክልች ናቸው፡፡ እነዚህ ሦስት 
ተረኮች ሊይ የሚታየው ቅዯምተከተሊዊ ውክሌና በራሱ የዘመን ፍሌስፍና ነው፡፡ ዘመናዊነት 

ሇቅዴመዘመናዊነት ―ተዓምራታዊነት‖ ገናን ተረኮች አመኔታን የመንፈግ ነበር ―Modernism 

has been described as a movement from mythos to logos, […] replacement 

of myth by logic‖ (Gier፣ 2000፣ ገጽ 40)፡፡ ሳይንሳዊ ገሇጻም የዘመኑ አንጻር ተዯርጎ 

አንጻራዊነቱ --- በሚሌ ይገሇጻሌ፡፡ ይህንም ሌዮታርዴ (1984) በአንጻሩ ―Simplifying to 

the extreme, I define postmodern as incredulity towards metanarratives‖ 

የሚሇው ነው (ገጽ xxiv)፡፡ የሁሇቱ ዘመናት ምክንያቶች ጎን ሇጎን ተዯርገው በአማራጭነት 
መቅረባቸው ዴኅረዘመናዊነት ሁሇቱንም በአማራጭነት እንዯሚመሇከታቸው እንጅ ፍጹም 
እንዲይዯለ የሚያጠይቅ ነው፡፡ ዴኅረዘመናዊነትም ሁሇንተናዊ ተረክ የላሊቸው በበርካታ ትንንሽ 

ተረኮች የሚሸመኑ ርእዮተዓሇማዊ ማንነቶች ጣጣ ነው (ሌዮታርዴ፣ 1984)፡፡ እዚህ ሊይ 
አንዴም የታሪክ ህውስታዎች በይዘታቸው አዋኪ ተዯርገዋሌ፡፡ ተራኪው የሚያስታውሰው 
በሥነፍች ዯረጃ ረጊ አይዯሇም፡፡ አንዴም ዯግሞ ርእዮተዓሇማዊ የሏቲት ማዕከሌን የመበተን ብቻ 
ሳይሆን ተቃርኖን የመፈዴፈዴ፣ ሇነገሮች የሚኖረንን ምሌከታ አንጻራዊ የማዴረግ ተግባር ነው፡፡ 

እዚህ ሊይ የዴኅረዘመናዊነትን ኪን የፈጠራዊ አስተማስል (creative representation) 
እንታዘባሇን፡፡ ከታሪካዊ ዕውቀት ወዯ ታሪካዊ ሁነቶች የሚዯረግ ሽግግር፣ መሠረቱን አጠይቆ 
የማቃረን ተግባር ሆኗሌ፡፡ እንዯዚህ አይነት የታሪክ አጠይቆትና መሠረቱን ጠርቶ አዱስ ሏቲት 
የማዋሇዴ ተግባራት በሌብወሇደ የተሇያዩ ክፍልች ይስተዋሊሌ፡፡ ከእነዚህም መካከሌ ከተረኩ ዋናው 
ክፍሌ ይሌቅ በግርጌ ማስታዎሻ የሚመጡ ትረካዎችን መመሌከት ይቻሊሌ፡፡  

 

የመንግስቱ ነዋይ መፈንቅሇ መንግስት ጊዜ በረብሻው ምንም ሳይዯርስብኝ ነው ያሇፍኩት፡፡ በመፈንቅሇ 

መንግስቱም ጊዜ ይሁን ካሇፈ በኋሊም ጥያቄዎች ነበሩኝ፡፡ መጋዯሌ ያስፈሌግ ነበር? መንግስቱ ነዋይ ከአበበ 

አረጋይ በምኑ ይበሌጣሌ? በዚህ ሰበብ ወታዯር ሳሌወዴ ቆየሁ፡፡ […] አገሪቷ ችግር ቢያጋጥማት የነሲብና 
የአውቃሇሁ ባይነት ውጤቶች ናቸው፡፡ የዋሸሁ ከመሰሇሽ ዩንቨርሲቲ ሄዯሽ የተጠናውን የጥናት መረጃ እይ፡፡ 
ያለት ጥናቶች ተብዬዎች እርስ በእርሳቸው ግማሽ እውነት፣ ቅጥፈትና ስህተት እንዯማሚቶ የሚቀባበለ 

እንዯሆኑ መገንዘብ ትቺያሇሽ፡፡ […] እንትና የተባሇው የዚህ አገር ፕሮፌሰር እንትን በተባሇ መፅሏፉ 

ስሇኢትዮጵያ እንትን አሇ ማሇት ምንም ማሇት ነው፡፡ ከእንትን እና ከእንትና ብዛት ምን ትጠብቂያሇሽ? የተፃፈ 

አለባሌታ እንጂ፡፡ (ገጽ 46-47) [ዝማሜ ከምንጩ]  
 

ከተረኩ ዋናው ክፍሌ ወዯ ግርጌ ማስታዎሻ ወስድ የባጀ ታሪክን ማጠየቅ በራሱ ከዋናነት 

የማናጠብ -- የተናጠቡትን ወዯ ማዕከሌ የማምጣት ዴኅረዘመናዊ ውክሌና ወይም አሉጎሪ ነው፡፡ 
የግርጌ ማስታዎሻው አንዴም በዋናው ተረክ ሊይ የሚሠጥ አስተያየት፣ አንዴም አዱስ ተረክ 

የማርቀቅ፣ አንዴም ዯግሞ ―ተሸማሚ‖ ትረካዎችን መፍጠር ነው፡፡ በላሊ በኩሌ ዯግሞ የተቃርኖ 
ታሪኮችን ወዯ ነቂሳዊ ሏቲት ወስድ አዱስ ትረካ ማዋሇዴ ነው፡፡ የተዋሇዯውና ኅዲጋዊ የሆነው 
ማዕከለን እየተጋፋ ኅዲጋዊነቱን ይሽራሌ፡፡ ይህንን ተቃርኖ የሚጠራው በሌብወሇደ ውስጥ 
የሥነማኅበረሰብ ሏያሲ የሆነው ዮሏንስ ወሊይሶ ሲሆን በተቃርኖ የቆሙ ታሪኮችን በትይዩነት 

አጣቅሶ ሁሇቱንም ይተቻሌ፡፡ በ1953 የንጉሳዊ ሥርዓት ሊይ የተዯረገ መፈንቅሇመንግስት ሊይ 
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አስተያየት ሲሰጥ መንግስቱ ንዋይና አበበ አረጋይ ተመዘው ይወሰደና ―ኮመንታሪ‖ 
ይሠጥባቸዋሌ፡፡ መንግስቱ ንዋይ ንጉሳዊ አስተዲዯር አብቅቶ የሲቪሌ አስተዲዯር እንዱመጣ 
በሚፈሌገው፣ በምዕራባውያን ሥርዓተትምህርት ከመጀመርያ እስከ ዴኅረምረቃ ትምህርት 

ሰሌጥኖ ሇተመሇሰው ወንዴሙ ገርማሜ ንዋይ ወታዯራዊ ክንፍ እንዯነበር ባሕሩ (1999፣ ገጽ 

222-223) ይገሌጻሌ፡፡ በዚህም መንግስቱ [ገርማሜ] የዘመናዊነት ውክሌ ተዯርጎ ሉወሰዴ 

ይችሊሌ፡፡ ምክንያቱም የመፈንቅሇ መንግስቱ ዓሊማ ሇእነ መንግስቱና ገርማሜ  ዘመናዊነትን -- 

ትምህርትን፣ ሕገመንግስታዊ አስተዲዯርን፣ ግብርናን ወዘተ. በኢትዮጵያ የማዘመን እንዯነበር 

ባሕሩ (1999፣ ገጽ 224) አስፍሯሌና ነው፡፡ በአንጻሩ ራስ አበበ አረጋይ በተሇይም በጣሉያን 
ጦርነት ወቅት የሸዋ አርበኞች መሪ፣ ከዴሌ በኋሊ በትግሬ የተከሰተውን የቀዲማይ ወያኔ አመጽ 
የንጉሳዊ አስተዲዯሩን ወታዯር በመምራት ያከሸፈ፣ በመፈንቅሇ መንግስቱም ሇንጉሱ ታማኝ የነበረ 

አርበኛ ነው (ባሕሩ፣ 1999፣ ገጽ 226፤ ሔንዝ፣ 2000)፡፡ ስሇሆነም አበበ አረጋይ የንጉሳዊ 

አሰተዲዯሩ፣ የ―ወግ አጥባቂው‖ና የሌማዲዊው ሥርዓት ወይም የቅዴመዘመነዊነት ምሌክት 
ተዯርጎ ሉወሰዴ የሚችሌ ነው፡፡ 
ሏያሲው ወሊይሶ ሁሇቱን የተቃርኖ የታሪክ ክፍልች ከመሠረታቸው ከጠራ በኋሊ የራሱን 

ነቂሳዊ ሏቲት ይሠራሌ፡፡ ዘመናዊው መንግስቱ [ገርማሜ] ከቅዴመዘመናዊው ራስ አበበ አረጋይ 

በምን ይበሌጣሌ? በሚሌ የሇውጡን አስፈሊጊነት ያጠይቃሌ፡፡ በአንጻሩ ጦርነቱ በራሱ በአንዴ 

በኩሌ ―የነሲብ‖ እና ―የአውቃሇሁ ባይነት‖ ውጤት ነው ይሊሌ፡፡ እንግዱህ ―ነሲባዊነት‖ን 

ከትውፊታውያን፣ ―አውቃሇሁ ባይነትን‖ በምዕራቡ ዓሇም ተምረው ከመጡ ዘመናውያን 
አጎዲኝቶ ሁሇቱንም ይተቻሌ፡፡ አውቃሇሁ ባዮቹ የንጉሳዊ ዘመኑን ትውፊታዊ አካኼዴ ነው 
በሚሌ ሇውጥ እንዯፈሇጉ ነቂሳዊ ሏቲቱ ሲያስተነትን፣ ዝቅ ብል እራሱ ወሊይሶ የዘመናውያንን 

አካኼዴ ―እንትና የተባሇው የዚህ አገር ፕሮፌሰር እንትን በተባሇ መፅሏፉ ስሇኢትዮጵያ እንትን 
አሇ ማሇት ምንም ማሇት ነው፡፡‖ በሚሌ ይተቻሌ፡፡ ―አለባሌታ‖ ሲሌም ይጠራዋሌ፡፡ 
ጥናቶችንም ውዴቅ ያዯርጋቸዋሌ፡፡ ይህም ታሪካዊ ሏቲትን ከመሠረቱ በተቃርኖ መፈዴፈዴ 

(―ዱኮንስትራክት‖ የማዴረግ) ነው፡፡ ላሊ ያሌተማሰሇ ጉዲይ እንዲሇ ያስተማሰሇ ―ዱያላክቲክስ‖ 

ነው ማሇት የሚቻሌ ይመስሇኛሌ (presenting the absence/abscencing the present)፡
፡ ያሌተማሰሇውም በሁሇቱ መሠረታዊ ቅራኔ ሊይ የሚወሇዴ የሁሇቱም የእያንዲንዲቸውም ቅሩን 

እንዯሚሆን -- በኺዯቱም አንጻራዊነት እንዯሚስተዋሌ መመሌከት ይቻሊሌ፡፡ ሇአበበ አረጋይም፣ 

ሇመንግስቱ [ገርማሜ]ም፣ ሇዮሏንስ ወሊይሶም [የስንብት ቀሇማት] በጦርነቱ መዯረግ 
አሇመዯረግ ሊይ ሦስት የተሇያዩ ቅራኔዎች ተዋሌዯዋሌ፡፡ የትናንቱ ታሪክ ሊይ ምናባዊ ትችት 
የሚሠጠው ዯግሞ ዛሬ ነው፡፡ ታሪክ በአውዴ የሚቃኝ አንጻራዊ ፍች ይሠጠዋሌ የሚሇው 
የዴኅረዘመናዊነት ርእዮት እዚህ ጋር የሚገሇጥ ይመስሇኛሌ፡፡ ታሪክ በሁነቶች አይገራም፤ 

ይሌቁንም ታሪክ ሁነቶችን ይገራሌ የሚሇው የአንጻራዊነት ሏቲት እዚህ ሊይ ይነቃሌ፤ ―Events 

do not dictate history. History dictates events‖ (ፉኮ፣ 1977፣ ገጽ 157)፡፡  
 

3000 ዘመን፣ ዯረግና ብሔርተኝነት፤ አማራጭ ዕውነቶችና ተረክነት 
ብዥታም ሉተረክ ይችሊሌ፡፡  

የስንብት ቀሇማት፣ ገጽ 454 

ሰው ታሪክን ፈጥሮ ታሪክ ሰውን ያጠፋሌ፡፡‖ 

የስንብት ቀሇማት፣ ገጽ 454 

የየስንብት ቀሇማት ጉዲዩ ታሪክ ነው፡፡ የኢትዮጵያ የፖሇቲካ ታሪክ ቅሩን መሌኮች ማሳያ 
ጥብስቅ ዴኅረዘመናዊ የታሪክ ዱበሌቦሇዴ ነው፡፡ ሇዚህም ነው ቴዎዴሮስ ገብሬ በሌቦሇደ ሊይ 

ባቀረበው ―ዴኅረቃሌ‖ ሌቦሇደ ―የሶልሞን-ሳባ-ምኒሌክ ትውፊት በመንኮብያ-ምትኬ-ማኩታ 
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ትውፊት‖ የመተካት ሏተታ ነው የሚሇው (የስንብት ቀሇማት፣ 2012፣ ገጽ 1080)፡፡ እዚህ ሊይ 
በሌቦሇደ ውስጥ የሚስተዋለትን እንዯ የታሪክ ርዕዮተዓሇማዊ ሏቲትነት፣ አማራጭ ዕውነቶችና 
ተረክነት ያለ ጽንሰሃሳቦችን የምንመሇከተው በኢትዮጵያ የሦስት ሺ ዘመን ታሪክ ሊይ የሚሠጡ 
አስተያቶችን፣ የዯርግ እና የኤርትራና የትግራይ ነጻ አውጭ አባሊትና ታጋዮች፣ የነጻነትና 

የ―ቅኝግዛት‖ እሳቤ ተቃርኖዎችን እየታገግን ይሆናሌ፡፡ 
በኢትዮጵያ የሦስት ሺ ዘመን ታሪክ ሊይ የሚሰጡ አስተያየቶች እንዯየግሇሰቦቹና ተቋም መር 

ፖሇቲካዊና ርዕዮተዓሇማዊ ዲራ፣ ማኅበራዊና ባህሊዊ ቁመናና የየወቅቱ ክስተቶች 
ከሚያስከትሎቸው አንጻሮች አኳያ የሚዋሇደ፣ ቅሩንነት ጎሌቶ የሚስተዋሌባቸው ናቸው፡፡ 
የኢትዮጵያ የሦስት ሺ ዘመን ታሪክ ሊይ የሚሰጡ አስተያቶች ውስጥ የሀገራዊ አንዴነት፣ 
የቅኝተገዥነትና ነጻነት እንዱሁም ከነጻነት ማግስት በሚገሩ ሏቲቶች ሊይ የተመሠረተ ነው፡፡ 

የ―ኢትዮጵያ‖ ሀገረመንግስት በመንኮብያ (ስንዝሮ) አማካኝነት ይገራሌ፡፡ ይህ ሀገረመንግስት 
የሦስት ሺህ ዘመን ብቻም ሳይሆን ቀዯም እንዯሚሌ በመኮንብያ በኩሌ እንመሇከታሇን፡፡ ሌቦሇደ 
ስሇኢትዮጵያ የሦስት ሺ ዘመን ታሪክ ጣጣ መሆኑን የሚያመሊክተው አንዯኛው ከሊይ ቴዎዴሮስ 
ገብሬ የሠጠው ሃሳብ ነው፡፡ ሁሇተኛው በሌቦሇደ ውስጥ በተዯጋጋሚ ታሪክን፣ ሚትንና 

ሌቦሇዴን እያሰናሰሇ የሚጓዘው ሥንዝሮ ወይም መኮንብያ ነው፡፡ እንዱህም ይሊሌ፤ ―ብሰሊችም 

የሺህ አመታት ወጣ ገባ ኖርኩ‖ (ገጽ 145)፤ ―ከተወሇዴኩ አራት ሺህ አመታት አሌፈውኛሌ‖ 

(619፣ 769)፡፡ በእነዚህ የኑባሬ ዘመናቱ መኮንብያ የሀገረመንግስቱ ግዛት በተሇያየ ቅርጽ 
እንዯኖረ በምናብ ቀረጻው እንረዲሇን፡፡ ከቴሲቢያ፣ ኖባ፣ ናፓታ፣ ሱባ፣ ዯሸት፣ ሃዴያ፣ ሱባ፣ 

አዜቦ፣ ዯብረ ኢዮሃ፣ ከኤውሊጥ-ጽዮንጋብር፣ ከአዲሌ-ቢዛሞ፣… ምዴር (ገጽ 132፣ 137፣ 

139-40፣ )፡፡ ሚትና ሌቦሇዴ እየተፋተለ አንዴም በስንዝሮ አማካኝነት ከኖባ ጀምሮ በታሪክ 
ውስጥ የነበሩ የአዘቦ ከተሞችን፣ የአክሱም ሥሌጣኔዎችን፣ የሃዴያ፣ የቢዛሞ ታሪካዊ ሥፍራዎችን 
እየዲሰሰ እስከዛሬዎቹ የፍቼ፣ አዱስአበባና ላልች ከተሞችም ይዘሌቃሌ፡፡ ላሊው የኢትዮጵያ 

ሀገረመንግስት ―ማሰሪያው‖ ግዮን ይሆናሌ፡፡ ምክንያቱም ራሱ ስንዝሮ አባቱ የግዮን አምሊክ 

ሲሆን እናቱ እማ ገነቴ ናት (ገጽ 132-3፣ 145)፡፡ እዚህ ሊይ ሚቶልጂ ይጠራሌ፡፡ ከአባቱ 

አንጻር ገነቴ ማን ናት? የሚሌ ጥያቄ እናጭራሇን፡፡ ግዮን የኢትዮጵያን ምዴር ሁለ የሚያጠጣ 

ሚቶልጂያዊ ቅርጽ ካሇው ገነቴ ወዯ ―ገነት‖ የምትስበን ውክሌና ትሆናሇች፡፡ ―ወንዝም ገነትን 

ያጠጣ ዘንዴ ከዔዴን ይወጣ ነበር፤ ከዚያም ሇአራት ክፍሌ ይከፈሌ ነበር‖ (ኦሪት ዘፍጥረት 2፥

10)፡፡ ―የሁሇተኛው ወንዝ ስም ግዮን ነው፤ እርሱም የኢትዮጵያን ምዴር ሁለ ይከብባሌ‖ 

(ኦሪት ዘፍጥረት፣ 2፥13)፡፡ የጊዜ ሥፍራዊነት ቦታዎቸን በመጥቀስ ብቻ የሚጫር ሳይሆን 

ግዮንን በኑባሬውና በሌዕሇተፈጥሯዊ አባትነቱ፣ ገነቴ (ገነት) ዯግሞ በእናትነቷ ሇአጭሩ ሰውና 
ዘመናትን እየተሻገረ ሇኖረው መንኮብያ ይገሇጡሇታሌ፡፡ ይህ ሀገረመንግስት በግዛት ሥፋትና 
ጥበት ቅርጹን እንዯየዘመኑ እየዋጀ ሺህ አመታትን እንዯኖረ በመኮንብያ የአፈታሪክ፣ የታሪክ፣ 
የሚትና የዛሬ ንቡሮች አማካኝነት ይገሌጣሌ፡፡   
    ይህ ታሪክ በዛሬ ትርጓሜ የተሇያዩ ፍችዎች ይሰጡታሌ፡፡ የመጀመሪያው በኤርትራና ትግራይ 
እንዱሁም ኦሮሞ ብሔርተኞች የሚሠጠው ተቃርኖ ነው፡፡ የመጀመርያው ታሪክን ከዚህ ቀዯም 
ኃይሌ ባሇው አካሌ እንዯተጻፈ መንገርና ታሪክነቱን ማጠየቅ ብልም ፈጠራዊ መሌክ እንዲሇው 
መንቀስ -- “የነፍጠኞች ታሪክ” እና “የዯብተራዎች ጽሕፈት ነው” የሚሌ ነው፡፡ በኤርትራ 
ብሔረተኛዋ ፊያሜታ “የተሠራው” የኦሮሞ ብሔርተኛው አሳምነው9 በኩሌ ከፍ ብል የተነሳውን 

                                                           
9 አሳምነው ከኦሮሞ የመጣ ነው፡፡ ዳሩ ግን ታሪክ እንዯሚሠራ ዮሴፍ ሲነግረን 
“ከፊያሜታ ጋር የዯራ ግንኙነት እንዳላቸው (የፖሇቲካ) ባውቅም ቃል አልወጣኝም፡፡ 
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የሚት፣ አፈታሪክና ታሪክ ጣጣ የሚስተዋሌበትን የመንኮብያን ጉዲይ ከሥሩ ሇመናዴ ድክተር 
ዮሴፍ በኦነሲሞስ ነሲብ የተተረጎመውን መጽሏፍቅደስ ሲያነብ “--እንዳ ይሄ አሇህ እንዳ? ምን 
ሆንክ? የቅኝ ገዢዎችን ክራፕ ታነባሇህ? የሰሇጠነ ነገር ትሸሻሇህ፡፡ ይሄ የነፍጠኛ ፊዯሌ አሇኝ” 
ይሊሌ (ገጽ 250)፡፡ ፊያሜታ በበኩሎ የኢትዮጵያ ታሪክ የነፍጠኞች ጽሕፈት ነው ብሊ ታምናሇች፤ 
“ተፅፎ ቢሆን የዯብተራዎች ነው እሌህ ነበር” (ገጽ 248)፡፡ ይህን የምትሇው ድር. ዮሴፍ ስሇአባቱ 
ኢብሳ፣ ስሇዝሆን ጥርስ የሉሙ ምርት፣ ስሇጎጃምና ዯምቢ ድል ትስስር፣ ስሇምኒሌክና አያቱ ኢብሳ 
ትስስር ሲነግራት ነው፡፡ የኢትዮጵያ ታሪክ በ“ነፍጠኞች” ቋንቋና ጸሏፊያን የተጻፈ ነው የሚሇው 
የብሔርተኞቹ ሏተታ በሌቦሇደ ሲዘሌቅ እናስተውሊሇን፤ “*ፊያሜታ] ዘመኑና የማሴር ፍቅር 
አስገዴዶት እንጂ ዏማርኛ መናገር ትጠሊሇች” (ገጽ 985)፤ “ይቅርታ የአህያ ቋንቋ” ትሊሇች (ገጽ 
987)፡፡ ፊያሜታ አዲም ስሇተባሇ “ነፍጠኛ” ጸሏፊ ስትናገርም “አንዴ ዯዯብ ምን እንዯሚለ 
የማይገቡ ታሪኮች ጫት እየቃመ ጻፈና …” (ገጽ 993)፤ “ጠምጣሚ ዯብተራ፡፡ እሱን ብል 
ፀሏፊ” (ገጽ 999) ትሊሇች፡፡ ስሇሆነም  የኢትዮጵያ ታሪክ በነጻ አውጭዎች ሏተታ የቅኝ 
ተገዝቻሇሁ ተረክ ነው፤ “(የ3000 ዘመን ታሪክ የጭቆና ነው)” (ገጽ 164)፡፡  
ድክተር ዮሴፍ ከወሇጋ የተገኘ ኦሮሞ ሲሆን ይህን የብሔርተኞች ሏተታ ተቃውሞ ይነሳሌ፤ 

―--የአገራችንን ታሪክ ሌንገርህ፡፡ ፋክት፡፡ ተረት ሳይሆን፡፡ የሆነ ሽማግላ ነገረኝ በሚሌ ሳይሆን፣ 
ከአፄ ቴዎዴሮስ ብንጀምር የቴዎዴሮስ ሚስት ተዋበች፣ ሚኒሉክ፣ ኢያሱ፣ ዘውዱቱ ሃይሇስሊሴ 

ኦሮሞ ነበሩ፡፡ … መዯምዯሚያው፡ ቅኝ አሌተገዛሁም፡፡ … እንዱህ ዏይነቱን ታሪክህን 

ሇእመቤትህ ሇፊያሜታ ብትነግራት ትንሽ መሬት ታገኛሇህ‖ (ገጽ 250)፡፡ እንዯዚህ አይነቱ 
የታሪክ ፈዴሇተቃርኖ በሌቦሇደ የሚዘሌቅ ሲሆን አንዴ ሰፊ መባያ ወስዯን እንመሌከት፡፡ ይህም 
ዯርግ፣ የኤርትራ የነጻነት ትግሌ የፖሇቲካ ሮማንስ፣ ነጻነትና ከነጻነት ማግስት የነበሩ የኤርትራ 
ብሔርተኞች ጉዲይ ነው፡፡  

ከፍ ብሇን እንዲነሳነው እነፊያሜታ (መአዛ (ቤሊ)፣ ሚኬሉ (አሇማየሁ)፣ ተስፋዬ ፍሉንት፣ 

ግርማይ፣ ፀጋ፣ የኢዛና አባት፣ የፊያሜታ አባት ወዘተ.) ኤርትራ በኢትዮጵያ ጥሊ ሥር የነበረችበት 
ዘመን የቅኝ ግዛት ነው ብሇው ያምናለ፡፡ በአንጻሩ ቴክስቱ የኤርትራ ነጻነትና ትግለ ምንጩ 
ትዝታና ፖሇቲካዊ ሮማንስ የሇውም ይሊሌ፡፡  

 

ሚኬሉ በአዯባባይ ‹አሇማየሁ› ይባሊሌ፡፡ የአንዴ የመንዯፍራ ሰውዬ ሌጅ ነው፡፡ ሲያወሩ እንዯሰማሁት እሳቸው 
በጣሉያን ጊዜ የጣሉያን አስካሪስ ወታዯር ሆነው ሸዋና ወል ውስጥ አገሬውን ጎጆ ሲያቃጥለ የነበሩ ናቸው፡፡ 
ኃይሇስሊሴ ከእንግሉዝ ሲመሇሱ በምህረት አስገቡዋቸው፡፡ ዯርግ ሳይወስዴባቸው በፊት መሬትና የሚከራይ 

ቤት ጎንዯርና እዚህ አዱስ አበባ ነበራቸው፡፡ ይኼ በዯርግ መዘረፋቸው (‹ተዘረፍኩ› ይሊለ) ጥሩ ተገንጣይነት 

ስሜት ውስጥ ከቶአቸዋሌ፡፡ ባይያያዝም በንጭንጭ ያያይዙታሌ (ገጽ 522)፡፡  
 

ቤሊ ራሷ (በሌጅነቷ ከኤርትራ ወዯ አዱስ አበባ የመጣች ከኤርትራዊት ካቶሉክ መነኩሴ 

እናቷና ከጣሉያናዊው አባቷ የምትወሇዴ) ―ሇእኔ የኤርትራ ነጻነት እንጂ ትዝታ የሇም‖ ትሊሇች 

(ገጽ 666)፡፡ የኤርትራን ትዝታና ፖሇቲካዊ ሮማንስ ምንጭ አሌባነት የምንመሇከተው ላሊው 
ኢዛና በሚባሌ ኤርትራዊ በኩሌ ነው፡፡ አባቱ ኢትዮጵያ እንዯበዯሇችውና ኤርትራ ነጻ ሀገር መሆን 
እንዲሇባት፣ ከሪፈረንዯም በኋሊም ወዯ ኤርትራ እንዯሚኼዴ በሚናገረው እስብ ሊይ ኢዛና 

እንዱህ ይሊሌ፤ ―በግሌጽ አይባሌም እንጂ ጥቁር ሕዝብ የሆነ የጎዯሇው ነገር አሇ፡፡ ሂዩማኒስት 
ሊሌሆን እችሊሇሁ፡፡ ግዴ የሇኝም፡፡ በቃ ላሊ መሌስ የሇውም፡፡ አባቴን አንገቱን ይዘህ ምን 

ጎዯሇብህ? ማን በዯሇህ? መረጃውን አምጣው ብትሇው ሪሉ መሌስ የሇውም፡፡ እንዯ አንዴ 

                                                                                                                                                
የራሱን ሃብት መልሳ ስትሰጠው---ያውም ቆንጥራና ቆነጣጥራ ያስቃል፡፡ እንዲህ 
አላልኳትም፡፡ ከሃማሴን እዚህ መጥታ ‹ተጨቆንክ› ስትሇው ‹አዎ› ብሎ ይሰግዳል፡፡”  
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አርቲስት ራሴንም የቻሌኩ ነኝ፣ መንጋ አሌከተሌም‖ (ገጽ 242)፡፡ በአንዴ በኩሌ የነጻነት 

ጥያቄው አንዴም ምንጩ የጥቅም፣ ―የክህዯት‖ እንጅ መሠረታዊ ሮማንስ የሇውም፡፡ አንዴም 
ኢዛና የኤርትራን ነጻነት ስሇተቃወመ በትዝታ አሌባ ኤርትራውያን ብሔርተኞች ፊያሜታና ቤሊ 

(ሁሇቱም አዱስ አበባ ያዯጉ) እንዯነፍጠኛ ይወሰዲሌ (ገጽ 735)፡፡ ገናን የሻቢያ ኃይሌ-ዕውቀት 
ተረክ ውጤቶች እነፊያሜታን ፈጥሮ፣ በእነፊያሜታ በኩሌ የሚተረከው ሏቲት እንዳት ኤርትራን 

እንዯፈጠረ አስተርጓሚ ነው፡፡ ―ብዙ ሳይቆይ አብዮት ፈነዲ፡፡ ባሌጠበቅሁት መሌክና ፍጥነት 

ፊያሜታ ፖሇቲከኛ ሆነች፡፡ … አስተሳሰቤ እንዲንቺ ነው እያሌኩ እሷን ማስዯሰት ጀመርኩና 67 

ግማሽ ሊይ ከእሷ ባሊነሰ መሌክ ወታዯራዊ መንግስትን ጠሊሁ‖ (ገጽ 307)፡፡ ይኼን የሚሇው 

የፊያሜታ አፍቃሪ ምኒሌክ ነው፡፡ ―-- እሷ ሏይሇኛ ሻቦ እኮ ናት‖ ይሊሌ ፍሬምናጦስ (ገጽ 336)፡

፡ ―--ፊያሜታ ሽንኩርት ናት፡፡ ሻቢቲ አይዯሇች እንዳ፡ አስር ጊዜ ብትሌጣት፣ ታች ዴረስ አስር 

ጊዜ ላሊ ናት‖ ይዯግማሌ ፍሬምናጦስ (ገጽ 337)፡፡ እዚህ ሊይ የምንመሇከተው ሏተታ ፊያሜታ 
የሻቢያ ርእዮተዓሇም ውጤት መሆኗን ነው፡፡ ይህ በዚህ አያበቃም፡፡ ራሱ ሻቢያ የአሰራሩን 

ርእዮተዓሇማዊ አቋም አላክስ ሲገሌጽ ―ሮናሌዴ ባርቴስን ታውቂዋሇሽ? … ‹ሰከንዴ ኦርዯር 

ሚት› የሚሇው ነገር አሇ፡ ዋናው በፊት ሇፊት የምትናገረውና የምታዯርገው አሊማህ ላልችን 
ማሰባሰቢያ ሽፋን ይሆንህና ከስር ግን ይሄን የሚዯመስስ ላሊ ሁሇተኛ አጀንዲ ሉኖር ይችሊሌ፡፡ 

ከሁሇተኛው ስር ሶስተኛ ሉኖር ይችሊሌ፡፡ ሻቦ እንዯዛ ነው የሚሰራው‖ (ገጽ 337)፡፡ እዚህ ሊይ 
የእነፊያሜታ የፊት ሇፊት ሏተታ ቅኝተገዝተናሌና ነጻነት እንፈሌጋሇን የሚሌ ነው፡፡ ሻቢያም 
ያሰባሰባቸው በዚህ ሥር ነው፡፡ ስሇሆነም የኤርትራ ነጻነት ትግሌ ይህ ፊት ሇፊት የሚታየው 
ታሪካዊ ተቃርኖም ብቻ ሊይሆን ይችሊሌ፡፡ አንዴም ዯግሞ የታሪክ ቅሩንነቱ ቅኝተገዝተናሌ 

የሚሇው ብቻ ሊይሆን እንዯሚችሌም -- በተሇይም ትርጉም ኺዯታዊ መሌክ እንዲሇው 
በሚያትተው የባርዝ ሃሳብ ያጠይቃሌ፡፡ 
በርግጥ የኤርትራ ነጻነት የትዝታና የፖሇቲካ ሮማንስ እንዯላሇው ይህ የሚያሳብቅ ቢሆንም 

ከነጻነት በኋሊ ያለ ተጨማሪ መረጃዎችን ወስዯን እንመሌከት፡፡ ―ከሰማንያ ሚሉዮን አዴጊ 

ተሊትሞ መሬት እንዯ ቂጣ ሰብሮ ነጻ ያወጣ የሏማሴን አርበኛ እንዳት በዚህች ገዋ ይመሰጣሌ?‖ 

ፀሏይ የተባሇ ኤርትራዊ ሮማን ከተባሇች ኢትዮጵያዊት ጋር በአዱስ አበባ ሲቀብጥ (ገጽ 488)፡፡ 

―ስማ ፀሏይ ትንሽ በዛ፡፡ …ነጻ ወጣሁ ብሇህ የሇም ሇምን አትሄዴም? ሇምን ኮምፔሽታቶ 

ገብተህ የምታዯርገውን አታዯርግም? ሁሌጊዜ እኔ ጀርባ ሊይ ተፈናጠህ‖ በሊይ የተባሇ 

ኢትዮጵያዊ የሚናገረው (ገጽ 489)፡፡ “አገሪቷ ወይ እኔ አሇሁባት ወይ ጉዴጓዴ ናት‖ ኤርትራው 

ፀሏይ ሇበሊይ ይመሌሳሌ (ገጽ 492)፡፡ በእነዚህ ሏተታዎች የተቃረነው የኤርትራ ነጻነትና የነጻነት 
ውጤቱ ነው፡፡ ኤርትራውያን ከነጻነት በኋሊም ከኢትዮጵያ የመኼዴ፣ በከሇለት መሬት የመኖር 
ፍሊጎት ሲያሳዩ አይስተዋሌም፡፡ ይባስ ብልም የነጻነት ሮማንስ የኤርትራውያን ሳይሆን 
የምዕራባውያን ፍሊጎት የተጫነው የፈጠራ ተረክ እንዯሆነ ቴክስቱ በተሇያዩ ክፍልቹ 

ተቃርኖዎችን ይፈዯፍዲሌ፡፡ በሊይ ሇፀሏይ ―ጣሉያን የሰጠህ አራተኛ ክፍሌና ራስን መጥሊት 

ነው……ቀን ያሇፈሌህ እዚህ ነው……አፍህ ‹ተበዯሌኩ› ከማሇት የማያርፍ……በሰው ቤት 

ባሇቤት ሇመሆን እንቅሌፍ የምታጣና የምታሳጣ……ከሸርህ ጋር ቦታ የምታጣብብ‖ (ገጽ 492)፡

፡ ሄራክሉቶስ የተባሇ ግሪካዊ (በኋሊም ኢትዮጵያዊ) የኤርትራን ጥያቄ ምንጭ በሚያመሊክት 

መሌኩ ―እዚህ ሀገር የመጣሁት በሃያ ዏመቴ ከጣሉያን ወረራ በሁዋሊ ነው፤ አገራችሁ ሊይ 

ፋሺስቶች የነሰነሱት የሰናፍጭ መርዝ (መርዝ እዚህ ሀገር ሊይ በፈረንጆች እንዯተነሰነሰ 

አሊውቅም ነበር፡፡…) ገና ንፋስ አሊጠፋውም፡፡ ሀገር አሌተረጋጋም‖ (ገጽ 252)፡፡ በአንጻሩ 
ፊያሜታ ኤማሉያ የተባሇች ምዕራባዊት መያዴ ከዯርግ ውዴቀት በኋሊ አዱስ አበባ ገብታ 

ዴርጅት ያቋቋመችበትን ዓሊማ ስትናገር ―ይህቺን ሀገር አፍዝዘን ትሪ ሊይ አዴርገን ከሰጠናት ምን 
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ትፈሌጋሇች? አርፋ ስሇዱሞክራሲ እያወራች የምትሰራውን አትሰራም? ወይዘሮ ኤሜሉያ 

ቶቢያስ‖ (739) ትሊሇች፡፡ ሇዘብተኛ ኤርትራዊው ጸጋ ራሱ ሇፊያሜታ ―ፈረንጅና አረብ 

ባይረዲሽ እዚህ አትዯርሺም‖ ይሊታሌ (ገጽ 999)፡፡ ፊያሜታ ሇጸጋ ―እስኪ የኢትዮጵያ ወዲጅ 

የሆኑ ስትቸገር የሚዯርሱሊት አገሮች ዝርዝር ንገረኝ‖ (ገጽ 1000)፡፡ 
ከእዚህ ጋር ተያይዞ የኤርትራ ብሔርተኞችና የኢትዮጵያ ብሔርተኞች ስሇዯርግ የሚያዯርጉት 

ሏተታ ተቃርኖንም አንስተን መመሌከት እንችሊሇን፡፡ የሰሊላው ጉተማ ―ይቺ አገሬን፣ ያቺ 

በሚስቴና በእንጀራ ሌጄ የተካሁዋት የቀረችኝ አገሬን እሞትሊታሇሁ ስሌ እውነቴን ነበር‖ (ገጽ 

694)፡፡ ―አገሬን ነክተውብኝ ጮኼ የተነሳሁ ነኝ፡፡ ምርምር አሊዯረኩም፡፡ ተማርን እንዯሚለት 
አገሬን በቃሊት ነዝንዤ በፉክክርና በምቀኝነት ሇጠሊት አሌሰጠሁም፡፡ ጠሊቷ እንዱዯፍራት 

የእናቴን ቀሚስ ወዯ ሊይ አሌሰበሰብኩም‖ (ገጽ 698)፡፡ ሲኖዲ በበኩለ ―ዯርግ ህፃን አባሇገ? 
አሊዯረግም፡፡ ይሄ እውነት ነው፡፡ ቀዯም ሲሌ እዛው አካባቢ አንዴ ሰው ወንዴ ሌጁ፣ ሌጅ እኮ 
ነው አስራ አንዴ አይሆነውም፣ በካቶሉክ ቄስ ግብረሰድም ተፈረዯበት፡፡ አባት ከሌጁ ዯፋሪ ካሳ 

ገንዘብ ተቀበሇ፡፡ አባት የሬብ ካሳ የሚቀበሌበት ዘመን መጣብን‖ (ገጽ 507)፡፡ ከዝዋይ የኼዯው 

ዯበላ ―--ኢትዮጵያ አንዴ ናት! ባንድች ይወዴማለ! ሇከሃዱዎች አንገዛም! ኢትዮጵያ 

ታሸንፋሇች!‖ ይሊሌ (ገጽ 971)፡፡ በአንጻሩ የሻቢያ ጠሊትነት ከዯርግ ጋር ብቻ ሳይሆን 

ከኢትዮጵያዊነት ጋር እንዯነበር ፊያሜታ ―በፕሮፓጋንዲችንማ ዯርግ ላሊ ኢትዮጵያ ላሊ ነው‖ 

ስትሌ ታትታሇች (ገጽ 997)፡፡ ወያኔዎችም እንዱሁ በሇይኩን በኩሌ በኢህአዳግ መንግስት 

የተማረሩ ሰዎች አስተያየት ሲሰጡ ―ከፋሺስት ርዝራዞች ምን ትጠብቂያሇሽ‖ ይሊሌ (ገጽ 185)፡፡ 

ሳሊይሽ ስሇሇይኩን ―ከሁኔታውና ከወሬው ጥሊቻው ዯርግ ሊይ ብቻ አይዯሇም፡፡ ሏበሻ የሚባሌ 

አይወዴም‖ ትሊሇች (ገጽ 175)፡፡ እነ ፊያሜታ ዯርግን እንዯ ፋሺስት ወስዯው ኢትዮጵያን 

ይጠሊለ (ገጽ 740) ወዘተ.፡፡ በእነዚህ ሁሇት ቅሩን የአንዴነትና የተገንጣይነት ርእዮተዓሇሞች 
የተወናበደም እንዯ ጅግሳ አይነቶቹ አለ፡፡  
 

ያቺን ዘመን ሲነካኩብኝ ወይም ሲሰዴቡብኝ ድሮና ክትፎ በአንዴ ብር የሚበሊበት ዘመን እንዯነበረ 

እነግራቸዋሇሁ፣ ይሄንንም ስሌ እፈራሇሁ፡፡ ሇምን ታዱያ ፖሇቲካ ገብተህ በጠበጥክ? ሲለኝ የተሻሇ ሊመጣ 

እንዲሌሌ፣ ‹ክትፎ በነጻ ሌትበሊ?› ቢለኝስ? ‹ምን ዏይነት የተሻሇ?›  ቢለኝስ? በጥቅለ ‹አምባገነን ታግዬአሇሁ› 

ብሌ ‹እንዳት?› ቢለኝስ? ከኋሊዬ ያቆራረጠኝ የታሪክ ዘመን የሚያምር ሰበብ ሉሰጠኝ አሌቻሇም፡፡ ‹ፀረ 

አብዮት› ተብዬ ከዛ ‹አብዮተኛ› ሆኜ ያዯረኩት ሁለ በተዘዋዋሪና ባሌተሳሳተ መንገዴ ሇቀይ ወጥ አርባ ብር 

እንዴከፍሌ ያዯረገኝ እንዯሆነ አውቃሇሁ (ገጽ 718)፡፡ 
 

በግርጌ ማስታዎሻ ኅዲግ መሆኑን እየተወ ማዕከለን የሚጋፋው የማኅበረሰብ አንቂውና 

ሏያሲው ዮሏንስ ወሊይሶ ―‹ዱሞክራሲ ጠፋ› ብሇው ከዯርግ የተሰዯደት ሌጆች ዕዴሜያቸው 
ገፍቶ ጎሌማሳ ሆነው ተመሌሰው ሲመጡ የጠጅ ቤቱን አፍርሰው ሇነፍስና ሇስጋቸው 
የሚመጥናቸውን ኩባንያ እያቋቋሙ ነው፡፡ ጠጁን ግን ከየሰፈሩ በጠርሙስ እየቀደ ወዯ 
ሬስቶራንታቸው ወሰደት፡፡ ያ ትውሌዴ ሇሆደ ያውቅበታሌ፡፡ ዴሮ ስዴባቸው ጠጅ ጠጪ ነበር፡፡ 

ስዴባቸውንም ወሰደት‖ ይሊሌ (ገጽ 866)፡፡ ከዯርግ ጋር የነበረው ትግሌ የፍትኅ፣ የእኩሌነትና 
የነጻነት አሇመሆኑን፣ ይሌቁንም የቁስ ሽኩቻ እንዯነበር ታሪካዊ ሏቲቱን በራሱ ይሠራሌ፡፡ የያ 
ትውሌዴ አባሊት ከዯርግ ውዴቀት በኋሊ ወዯአዱስ አበባ ሲመሇሱ የመሬት ሽሚያና ግንባታ ሊይ 

እንዯነበሩ በእነተስፋዬ (አሸናፊ) በኩሌ መመሌከት እንችሊሇን፡፡ 

ሮማን ―ዯርጎችን የምትጠሊበት ምክንያት አሇባበሳቸው ዯስ ስሇማይሊት ነው፡፡ ዯርግ ሇእሷ 

ጨቋኝ አይዯሇም፡፡ ዯባሪ ነው፡፡ ‹ይታይሽ ያ ዯማቅ ሰማያዊ ካኪ ነገር ወተት አያጠቁርም? 

ዴምቀቱ ዏይን አያሳውርም?‖ (ገጽ 205)፡፡ ምኒሌክ ዯግሞ በፊያሜታ ፍቅር የጀመረው የዯርግ 

ጥሊቻ ወዯግብራዊ ማንነት ይወስዯዋሌ፡፡ ―ብዙ ሳይቆይ አብዮት ፈነዲ፡፡ ባሌጠበቅሁት መሌክና 
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ፍጥነት ፊያሜታ ፖሇቲከኛ ሆነች፡፡ … አስተሳሰቤ እንዲንቺ ነው እያሌኩ እሷን ማስዯሰት 

ጀመርኩና 67 ግማሽ ሊይ ከእሷ ባሊነሰ መሌክ ወታዯራዊ መንግስትን ጠሊሁ‖ (ገጽ 307):: 
እስካሁን ያነሳናቸውን የሦስት ሺህ ዘመን የኢትዮጵያ ታሪክ፣ የቅኝግዛትና የነጻነት ታሪክ 
እንዱሁም የዯርግ ሏተታዎችን ከዴኅረዘመናዊ የታሪክ ዱበሌቦሇዲዊነት አንጻር ብንተረጉመው 

የምናገኘው ፈዴሇታቃርኖ ምሌከታዎችን ነው፡፡ በአንዴ በኩሌ በኃይሌ-ዕውቀት ሚዛን የተፈጠሩ 
ርእዮተዓሇም የገራቸው ሏቲቶች ናቸው፡፡ በቀዯመው የኢትዮጵያ ታሪክ ሊይ ያመጹት 

ከ1960ዎቹ በኋሊ የመጡት ብሔርተኞችና ተገንጣዮች መሠረታዊ የትዝታና የፖሇቲካ ሮማንስ 
የሊቸውም፡፡ ይሌቁንም በብዛት የዛሬ ርእዮተዓሇማዊና ፖሇቲካዊ ሏቲት የሚጭራቸው ናቸው፡፡ 

ትናንትን በዛሬ አውዴ፣ ፍሊጎትና አንጻር የመተርጎም ጣጣ ነው፡፡ Munslow (2006) ይህን 

ሲገሌጽ፤ ―we impose stories on the past for a variety of reasons which are 

explanatory, ideological and political‖ ይሊሌ (ገጽ 149)፡፡ ይህንን የዴኅረዘመናዊ 

ስሌት በሆነው ስሊቅም ሲገሌጽ ―የኮስታሮች ነጻ አውጪ ዴርጅት (ከነአዴ)፣ የቦቅቧቆች ነጻ 

አውጪ ግንባር (ቦነዴ)፣ … የወይዘሮዎች ነጻ አውጪ ግንባር (ወነግ)፣ … የብዬ ነበር ግሩፕ 

(ብነግ)፣ ወዘተ.‖ ይሊሌ (ገጽ 163)፡፡ ይህ ገሃደና የሌቦሇዴ ዓሇሙ በስሊቅ በይነቴክስታዊ 

የሚሆኑበት ስሌት በ―black space‖ በሀገሪቱ የተፈጠሩ ነጻአውጭ ግንባሮችን ያጠቅሳሌ፤ 

―ኦነግ‖፣ ―ትህነግ‖፣ ―ኦብነግ‖፣ ―ኤህነግ‖ …፡፡ 

ከዚህ አኳያ፣ የታሪክ ጽሕፈት የየዘመኑ ―episteme‖
10

 ጣጣ እንዯመሆኑ፣ ያሇፈው ነገር 
ፍጥርና ምናባዊ ይሆናሌ፡፡ ታሪክም ከቀዯመው ትረካ ጋር የመዋዯዴ ግዳታ ውስጥ አይገባም፤ 

―… because the past is invented or imagined rather than found, history the 

first time around does not conform or correspond to a preexisting narrative 

or story (ኋይት በMunslow፣ 2006፣ ገጽ 149 ውስጥ)፡፡ ፊያሜታ ከነጻነት በኋሊ ኢትዮጵያ 

ውስጥ ስሇተከለት መርዝም ስትናገር፣ የ100 ዓመት የቤት ስራ ሇኢትዮጵያ እንዯሰጡ ሇጸጋ 

ትነግረዋሇች፡፡ አስከትሊም ―እኔ ቀጥ ብዬ እንዴጓዝ ሰማንያ ሚሉዮን አህያ በጠማማ መንገዴ 

መሄዴ አሇበት‖ ትሊሇች (ገጽ 1000)፡፡ እነፊያሜታ [ሻቢያ] ታሪካዊ ሏቲታቸው 

የተመሠረተበትን የፈጠራ ሁናቴነት ሲናገሩ ―ይሄን ሀገር የወሰዴነው በአብዛኛው በወሬ እኮ ነው‖ 

                                                           
10 “By episteme, we mean, in fact, the total set of relations that unite, at 
a given period, the discursive practices that give rise to epistemological 
figures, sciences, and possibly formalized systems; the way in which, in 
each of these discursive formations, the transitions to epistemologization, 
scientificity, and formalization are situated and operate; the distribution of 
these thresholds, which may coincide, be subordinated to one another, or 
be separated by shifts in time; the lateral relations that may exist between 
epistemological figures or sciences in so far as they belong to 
neighbouring, but distinct, discursive practices. The episteme is not a form 
of knowledge (connaissance) or type of rationality which, crossing the 
boundaries of the most varied sciences, manifests the sovereign unity of a 
subject, a spirit, or a period; it is the totality of relations that can be 
discovered, for a given period, between the sciences when one analyses 
them at the level of discursive regularities.” (Foucault, 2013, p. 211).  
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(ገጽ 994)፤ ―ስም ያወጣሌ ሻቢያ፣ ይከተሊሌ አህያ‖ (ገጽ 996) ይሊለ፡፡ ሇዚህም ነው የፈጠሩት 
ታሪክ ከነበረው ጋር፣ ቅዴመ ሻቢያ በኢትዮጵያ ከነበረው ታሪክ ጋር የማይገናኘው፡፡ ሇነበረው 
ታሪክ በተቃርኖ የቆመ ፍጥር ይሆናሌ፡፡ ፍጥርነት የዴኅረዘመናዊ ሌቦሇዴ የታሪክ መካተቻ ሁነኛ 

ባህርይ ነው፡፡ በሌቦሇደ የተሇያዩ ክፍልች የምናስተውሇው ሏቲት ይህንኑ ነው፤ ―እውነት 

እውነት እሊችኋሇሁ አይነገርም እንጂ ዘመናት ሁለ የተወሇደት ከወሬ ነው‖ (ገጽ 141)፤ ―ያሇፈ 

ነገር ከወሬ በሊይ አይዯሇም‖ (ገጽ 449)፤ ―እግዜር ሰውን ፈጥሮ ሰው እግዜርን ፈጣሪውን 

እንዯሚያጠፋ፤ ሰው ታሪክን ፈጥሮ ታሪክ ሰውን ያጠፋሌ፡፡ የተፈጣሪ ዘመን ነው‖ (ገጽ 506) 

ወዘተ.፡፡ 
በዴኅረዘመናዊ ሌቦሇዴ ውስጥ ታሪክ በአሃዴነት ሲገባም የዴኅረዘመናዊነትን አንጻራዊ 

ምሌከታ የሚዯገፍ ይሆናሌ፤ ―postmodern history means: a recognition of the 

relativism of meaning, determined by where one stands and the dissolution 

of source-derived certainty in historical representation.‖ (Munslow፣ 2006፣ 

ገጽ 28)፡፡ ይህ ባህርይው ነው ወዯሌቦሇደም የሚጋባው፡፡ ይህ አስተማስል ዯግሞ በአንጻሩ ከፍ 
ብሇን ከሌቦሇደ ውስጥ ቅንጫቢዎችን እየወሰዴን እንዯተመሇከትነው ኃይሌን ሇመጫን የሚዯረግ 

የዕውቀትና የሏቲት ፈጠራ -- ማኅበራዊ-ፖሇቲካዊ ሥሪት ነው፤ ―… knowledge and 

discourse are interchangeable, and because both are grounded in the 

cultural practices of society, they are inextricably related to the exercise of 

power both intellectual and material‖ (ፉኮ በMunslow፣ 2006፣ ገጽ 36 ውስጥ)፡፡ 

ስሇሆነም፣ ―Histoy, as opposed to the past, is a literary creation because it is 

always interpreted through textualised relics which themselves are only to 

be understood through layers of interpretation‖ (Munslow፣ 2006፣ ገጽ 36)፡፡ 

አንዴም በራሱ ቴክስቱ ሚቶልጂን፣ አፈታሪክን፣ ―ታሪክን‖ እያዋዯዯ ማቅረቡና በኋሊም 

በብሔርተኞች መገፋቱና የራሳቸውን የቅኝግዛት-ነጻነት ተረክ ሇመትከሌ የሚያዯርጉት ትግሌ 

ኋይት (1973) እንዯሚሇው ―there is no actual narrative in the past to be 

discovered and retold‖ ነው፡፡ በዚህም በሁሇቱም በኩሌ የሚቀርቡ መረጃዎች በራሳቸው 

የቢሆን ገሃድች እንጅ ፍጹም ገሃድች እንዲሌሆኑ ነው፡፡ ይህንን Munslow (2006) ሲገሌጽ 

―…evidence only signposts possible realities and possible interpretations 

because all contexts are inevitably textualized or narrativized or texts 

within texts‖ (ገጽ 28)፡፡ በመሆኑም ዘሌቆ የሚቆይ የታሪክ ዕውነት አይኖርም፡፡ ጊዜ-ሥፍራ 
ሥፍር ከመሆኑም በሊይ በመቼት አውዴ ባሇው የባህሌ፣ ፖሇቲካና ማኅበራዊ ጉዲዮች የኃይሌ 
አሰሊሇፍ የሚገራና የሚመረጥ ነው፡፡ በመሆኑም በየስንብት ቀሇማት ታሪክ በመረጣ የሚጻፍ 
እንጅ ረጊ ግህዯት፣ ወርጅናላ መሌክ የሇውም፡፡ የታሪክ ጽሕፈት በራሱ መረጣ እንዯሆነ 

በሌቦሇደ በተሇያዩ መሌኮች ይገራሌ፡፡ ሇምሳላ፡- 
 

በሆነ መሌክ የዛሬ ሆቴልች የእቴጌ ሆቴሌ አብራክ ወዝ ናቸው፡፡ ሌጆች እንዯማሇት፡፡ የግሇ-ታሪክ አተራረክ 
ስሌታቸውንም የተበዯሩት ከዚህ ሆቴሌ ነው፡፡ ከአዱስ አበባ ሆቴልች ታሪኩ የተጻፈው የጣይቱ ሆቴሌ ብቻ 
ነው፡፡ የእሱንም ታሪክ በተሇያዩ መፅሄቶች ውስጥ እየተቆነፀሇ አንብበናሌ፡፡ ያም ታሪክ ዋና ዏሊማው በጣይቱ 
ንግስትነትና ብሌህነት እንዴንዯነቅ ያዯረገ ነው፡፡ ጣይቱ ስሇሆቴሊቸው ሲጻፍ ቅር የሚሊቸው አይመስሇንም፡፡ 
ምናሌባት ንግስቲቷ በሕይወት እያለ የዛ ዘመን የባዳ ዯብተራዎችና ዱፕልማቶች የፃፉሊቸው ተተርጉሞ 
ተነቦሊቸው ይሆናሌ፡፡ የጣይቱ ሆቴሌ ሕንፃ ከመሆኑ በፊት ሃሳብ ነበርና ታሪኩ ይፃፍ ሲባሌ በዛሬው ብዕር 
ትናንትናን በተወሰኑ ገጾች በቃሊት የመዘርዘር ነው፡፡ ይሄ የመዘርዘር ዴርጊት አሇመዘርዘርም ነው፡፡ ይሄ አያኖነቱ 
ብዙ ጊዜ ስሙ አይነሳም፡፡ ከምናነበው ገጽ ስር ዏይናችንም ሆነ ሌቦናችን የማይዯርስበት ዕውቀት አሇ፡፡ 

(የስንብት ቀሇማት፣ 2012፣ ገጽ 454 አጽንኦት የራሴ])   



Ethiop.j.lang.cult.com.mun, 9(2), Dec. 2024                    Tewodros, Anteneh and Ayenew 

175 
 

 

እዚህ ሊይ ታሪክ አንዴም ትናንትና ዛሬ በይነቴክስታዊ ይዯረጉበታሌ፡፡ አንዴም የታሪክ 
ጽሕፈት የአቋም፣ የርዕዮተዓሇማዊ ሏቲት ጣጣ ይዯረጋሌ፡፡ ማዕከሊዊ የሚዯረጉና የሚገፉ 
ሁነቶች እንዲለ ይጠቁማሌ፡፡ አንዴም የመጻፍ ኺዯቱ በሁሇት መሌኩ ሌንመሇከተው እንችሊሇን፡
፡ አንዯኛው ሆን ብል የመሳብና ወዯዲር የመግፋት የሚስተዋሌበት ያሌነው ሲሆን፤ ሁሇተኛው 
የቋንቋ የማስተማሰሌ ጣጣ ነው፡፡ የቋንቋ የውክሌናው ጉዲይ በሚጽፉት አካሊት የሚገራ 
ዘፈቀዲዊ እንጅ ገቢራዊ መሌክ የሇውም የሚሇው ነው፡፡ ሁነቶች የሚገሇጹት፣ የሚጻፉት በቋንቋ 
ርዕዮተዓሇማዊ ዲራ ውስጥ እንዯሆነ የሚያጠይቅ ነው፡፡ 
በመጨረሻም አንዴ ጉዲይ እናንሳ፡፡ ግሇሰቦች በማኅበራዊና ባህሊዊ ህይወት ውስጥ ካሊቸው 

ቁመና አንጻር ―ዏቢይ‖ ሏተታ የሚናጠብበት ነው፡፡ በሌቦሇዴ ውስጥ የታሪክን አንጻራዊ ንባብ 

ሇመቋጨት ያስተማስሌ ይሆናሌ፡፡ ምሳላ የምናዯርገው ―ዏቢይ‖ ሏተታ ሆኖ የባጀውን 
የኢትዮጵያ ታሪክ ሰልሞናዊ ሥርወመንግስት ምንጩ ሊይ መሳሇቅን ነው፡፡ ይህንን 

የምናስተውሇው በ―ቹቹ‖ በኩሌ ነው፡፡ ―ቹቹ‖ በሴተኛ አዲሪነት የምትኖር ወጣት የቀይ አፈር 
ሰፈር ሌጅ ናት፡፡ እሷ ፈዴሇተቃርኗዊ ሏቲትን የምትፈጥረው ከእሷ ማሕበራዊ ቁመና አንጻር 
ተነስታ ነው፡፡  
 

እንግዱህ ንግስተ ሳባ የምትባሌ አንዴ የዴል ሴትዮ ሌዕሌትም ንግስት ትሁ አይ ድንት ኬሌ እኔ ታሉክ አሊውክም 

አንዳ ብቻ ሃይሇስሊሴ የተባለ ንጉስ ነበለ አይዯሇ? እና ሰሇሞን ዘሌ ናቸው አይዯሇ……እንዳት ምናምን ስሌ 
ይህቺ ሳባ ያሌኩሽ ሻፋዲ ምናምን አሇ አይዯሇ ዴል ዴል ከሺህ ዓመት በፊት ኢየለሳላም ሄዲ በሰሇሞን ጠቢቡ 
ወይ በጠቢቡ ሰሇሞን ዋት ኤቨሌ ትጠሇዛሇች፡፡ ከዛ በካ ሰሇሞናዊ የሚባሇው ሇዚ ነው አለ፡፡ አገሌ በዚህ 

አይነት ታሉክ ይገዛሌ? ምናምን ብዬ በሳክ ጦሽ አሌኩ፡፡ እኔ አገሌ ሲሌየስ ነገሌ ይመስሇኝ ነበሌ፡፡ አሇ አይዯሇ 

በካ እንትና እንትናን ከአዯሇገ እኔ እነግሳሇሁ ምናምን ብል ነገሌ አሇ? አሁን አሜሉካ ሄጄ ክሉንተንን አውጥቼ 

ብወሌዴ ምናምን አሇ አይዯሇ እዚህ መጥቼ ሌጁ ስሙ ጆን ይባሊሌ ሌበሌሽ……ወይም እማማ ዯጀኔ 
ትሇዋሇች፡፡ እንግዱህ ዯጀኔ ዕዴሜው ሲዯሌስአሜሉካ በጎን አሇ አይዯሇ በጣም ዱሞክሊሲ እንዱሆን እሱን 

ፕላዝዲንት አዴሌጉ ብትሌ በካ እንዯዛ  ሂሂሂሂ……እንግዱህ አሇ አይዯሇ መፎሇሊቸው ነው፣ በሳባ እንዯዛ 
ተጀመ ሲለ፡፡ አንጀባ የምናዯሌግበት ሳባ ሳቢቾ ሇመጠሇዝ ባህሌ ምናምን ባህሌንም ወይ ሕንዴ ውክያኖስን 
ካስነካች እኔ ሇምን አፍሊሇሁ፡፡ የተዯበሇ የአገላ ሌጅ እሊሱን እንዲይገዴሌ ወይ ኮንጆዎች እዚህ ጅሌ ሀገሌ አለ 

ተብል የመጣ ወዲጃችን ፈሇንጅ እንዲይዯበሌ ዱፕልማሲያዊ ግንኙነትን ሇማዲበሉያ እዚሁ አሌሰጥም እንዳ? 

(የስንብት ቀሇማት፣ 390)፡፡ 
 

ይሄን ረዘም ያሇ የቹቹ ንግግር የወሰዴኩት በርካታ የታሪክ ሏቲቶችን አጣምሮ የያዘ በመሆኑ 

ነው፡፡ የመጀመርያው የሚያነሳው በአፈታሪክ፣ በብለይ ሚትና በታሪክ የሚነሳውን የሰልሞን-

ሳባ የፖሇቲካዊ ዱፕልማሲና የጥበብ መጋራት ሏተታ ወዯ ―ተራ‖ ወሲባዊ ዴርጊት ማውረዴ 

ወይም ታሪክን ―riducle‖ ማዴረግ እና ―dehistoricize‖ ትንታኔ መስጠት ነው፡፡ ሁሇተኛው 

የሰሇሞን-ሳባን ግንኙነት ከእሷና ከክሉንተን የቢሆን ምናባዊ ታሪክ ጋር ታነጻጽርና የሦስት ሺ 

ዘመን የንጉሳዊ ሥርዎመንግስት ፖሇቲካዊ ታሪካችንን የውሰት የቅኝግዛት ―ታውት‖ 
ታዯርገዋሇች፡፡ በዚህም በተራ የሚመስሌ ወሲባዊ ሏቲት ውስጥ ትሌቅ የሚባሌ ፖሇቲካዊ 
ማንነታችን ሊይ ትሳሇቃሇች፡፡ ከዚህ ጋር ተያይዞም ምዕራባዊው የዱሞክራሲ እሳቤም እንዱሁ 

ስሊቅ ውስጥ ይገባሌ፡፡ የምዕራባውያን ―ዱሞክራሲ‖ን እንዴንጠይቅ ሇአንባቢያን ጥርጣሬን 

አጭራ ታሌፋሇች፡፡ ―እንዳት ምናምን ስሌ‖ ብሊ የምትገሌጸው በራሱ የታሪክ ተስተሊሌፎ ጣጣን 

ይጠራሌ፡፡ መኮንብያ ይህን ጉዲይ ራሱ በላሊ አውዴ ነው የሚገሌጸው፤ ―የሰሇሞን ሌጅ 
ምንይሌክ አዴጎ ከላሊዋውያን ጋር ከዕብራውያን ምዴር ኢትዮጵያ ወሇዯችህ ፅዮን ታሳዴግሃሇች 

ተብል ሲመሇስ … የአፋር ጎሌማሶች ከሓዱ ብሇው ኦፊር በረሀ ገዯሌ መርጠው ሲጥለት 

ነበርከ‖ (ገጽ 138)፡፡ እዚህ ሊይ መኮንብያ የተመሇከተውን የገሇጸበት መንገዴ ከቹቹ ጋር 

ይስማማሌ፡፡ የሰሇሞን-ምንይሌክ ሥርዎመንግስት በራሱ የውሰትና የቅኝግዛት ብቻም ሳይሆን 
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የክህዯትም ጭምር ያዯርገዋሌ፡፡ የፖሇቲካ ሮማንሱና ታሪካዊ ሏቲቱ ምንጩ ኢትዮጵያዊ 

እንዲይዯሇ ―ፅዮን ታሳዴግሃሇች‖ በሚሌ አሉጎሪ ይገሇጻሌ፡፡ 

      
ማጠቃሇያ 

ይህ ጥናት ―የታሪክ ፈዴሇተቃርኖ በየስንብት ቀሇማት፤ ዴኅረዘመናዊ ንባብ‖ በሚሌ ርዕስ 
የተከናወነ ነው፡፡ ሌቦሇደ የዴኅረዘመናዊነት ብሌኃትና አቀራረብ በሆኑት የታሪክ 

ዱበሌቦሇዲዊነት፣ ቴክስትና ቴክስታዊነት እንዱሁም ብዝኃግህዯት ―ተብቶ‖ የቀረበ እንዯሆነ 
እምነት በመያዝ የተከናወነ ነው፡፡ ጥናቱ በዘዳነት ፈዴሇተቃርኖን ተጠቅሞ የዴኅረዘመናዊነትን 

የአተያይ ብዝኃነት (multiple perspective) እየታገገ በሌቦሇደ ውስጥ የታሪክን አስተማስል 
ሇማስተንተን ተሞክሯሌ፡፡ በዓሊማዊ የንሞና ዘዳ ከሌቦሇደ ቅንጫቢዎችን እየወሰደ 
ሇማስተንተን እንዯተሞከረው የስንብት ቀሇማት ታሪክን እንዯ አሃዴ ወስድ በተሇያዩ ክፍልቹ 
ከዴኅረዘመናዊነት አንጻር እንዲቀረበው ሇመመሌከት ተችሎሌ፡፡ በዚህም ታሪክ ከሚትና 

አፈታሪክ ጋር በአቻዊነት እንዯሚዋዯዴ -- በዚህ ውዳታ ውስጥ የተሇያዩ ቅሩንና ብዝኃ ሏቲቶች 
እንዯሚዋሇደ፣ የቅዴመዘመናዊና ጊዜ ዘመናዊ የታሪክ ሏቲቶች በትይዩነት እየተስተጋዎሩ 

ከሁሇቱም ቅሩንነት አዱስ ታሪካዊ ሏቲት እንዯሚዋሇደበት፣ የ3000 ዘመን የነጻነትና የቅኝ ግዛት 
በሚሌ የፖሇቲካ ፈዴሇታቃርኖዎች እንዯሚካተቱበት፤ በዚህም ታሪክ ብዝኃግሁዴ፣ ፍጥር፣ 

ሇትርጓሜ ክፍት የሆነና በአውዴ የሚገራ ―ቴክስት‖ እንዯሆነ ሇመመሌከት ተሞክሯሌ፡፡ 
ስሇሆነም፣ በየስንብት ቀሇማት ውስጥ ታሪክ በየዘመኑ የሚገራና ከታሊቅ ሏተታ ተናጥቦ የትንንሽ 

ተረኮች ጣጣ እንዯተዯረገ፣ ፉኮ (1977) እንዯሚሇው በ በሁነቶች (events) እና ዘመን 

በሚጠይቀው የዕውቀት ―መሪ‖ (epistemes) መካከሌ በሚነቃ የተረክ ትርጓሜ (narrative 

interpretation) ኅሌው እንዯሚሆን ሇመገንዘብ ተችሎሌ፡፡ የየዘመኑ ሏቲት ይዞት የሚነሳው 

ርእዮተዓሇማዊና ባህሊዊ ቁመናዎች ታሪክን ሲገሩትም ተስተውሎሌ፡፡ ትናንት ―አሇሁ‖ የሚሇው 

መረጃ ከተሰቀሇበት እየተናጠበ፣ የርዕዮተዓሇማዊና የየዘመኑ ባሕርይ ነጸብራቅ፣ ―የመጠራትና 

የመገፋት‖ ምርጫ ጉዲይ እንዯሆነ ሇመመሌከት ተሞክሯሌ፡፡   
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Abstract 

This study investigated the effectiveness of using tales to enhance the writing 

skills of Grade 5 Amharic first language students. A quasi-experimental design 

was employed with two groups (experimental and control) of 47 students each, 

randomly selected from among 246 Grade 5 students attending Karagutu 

Primary School in Desse City, South Wollo Zone, in 2016 E.C. The 

experimental group received instruction using tales, while the control group 

followed conventional teaching methods. Pre- and post-test writing 

assessments were administered to both groups. The analysis of the pretest 

results t (92) = 0.400, p< 0.690) showed that there was no significant 

difference between the experimental and control groups. However, after the 

intervention, the analysis of the post-test results revealed a significant 

difference in writing skills between the experimental and control groups t (92) 

= 4.686, p< 0.05). These findings suggest that incorporating tales into writing 

instruction can be a valuable strategy for improving the writing skills of Grade 

5 Amharic first language students. Therefore, it would be good for the 

concerned parties to use the method of teaching writing through stories to 

improve the writing skills of the students. 
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የጥናቱ ዓላማ ተረትን ተጠቅሞ መጻፍን ማስተማር የመጻፍ ክሂልን ሇማዳበር 
ያሇውን አስተዋጽኦ መመርመር ነበር፡፡ ሇዚህ የሚረዱ መረጃዎች በቅድመ እና 
ድኅረ ትምህርት ፈተናዎች ተሰበስበዋል፡፡  ከፊል ፍትነታዊ የምርምር ዘዴን 
ነው፡፡ ጥናቱ የተካሄደው በካራጉቱ አንደኛ ደረጃ ትምህርት ቤት በ2016 ዓ.ም 
በአምስተኛ ክፍል ይማሩ ከነበሩ 246 ተማሪዎች በተራ እጣ ናሙና 
የተመረጡ 94 (በሙከራ ቡድን 47 በቁጥጥር ቡድን 47) ተማሪዎችን 
በማሳተፍ ነው፡፡ የቅድመ ትምህርት መረጃዎች ከተሰበሰቡ በኋላ፣ ሇሙከራ 
ቡድኑ ተረትን በመጠቀም፣ ሇቁጥጥር ቡድኑ በመደበኛው መማሪያ መጽሐፍ 
በተሇመደው መንገድ የመጻፍ ክሂል ትምህርት ተሰጥቶ በመጨረሻም የድኅረ-
ትምህርት መረጃዎች ተሰብስበዋል፡፡ የቅድመ ትምህርት ፈተናው የባእድ 
ናሙና ስሌት t (92) = 0.400,P< 0.690 መሆን በሙከራ እና በቁጥጥር 
ቡድኖቹ የመጻፍ ክሂል መካከል ልዩነት የሌሇ መሆኑን አሳይቷል፡፡ በአንጻሩ 
የድህረ ፈተናው መረጃ የባዕድ ናሙና (Independent Samples T-test) 
ስሌት t (92) = 4.686፣ P<0.05 (.000) ውጤት በሙከራ እና በቁጥጥር 
ቡድኑ መካከል የመጻፍ ክሂል ልዩነት መኖሩን አመላክቷል፡፡ የጥናቱ ግኝትም 
ተረትን በመጠቀም መጻፍን ማስተማር ከተሇመደው መጻፍን የማስተማሪያ 
ዘዴ በተሻሇ የአምስተኛ ክፍል ተማሪዎችን የመጻፍ ክሂል ማሻሻለን 
አሳይቷል፡፡ ስሇሆነም የሚመሇከታቸው አካላት የተማሪዎቹን የመጻፍ ክሂል 
ሇማጎልበት መጻፍን በተረቶች የማስተማር ዘዴን ቢጠቀሙ መልካም ይሆናል፡፡  

ቁልፍ ቃላት፡- ተረት፣ መጻፍን ማስተማር፣ የመጻፍ ክሂል፣ ሚና 
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የጥናቱ ዲራ 
መጻፍ በመማር የሚዲብር እና ተማሪዎች በጽሁፍ ትርጉም ያሇው 

መሌእክት ሇማስተሊሇፍ የሚችለበት ክሂሌ ነው፡፡ Al-Zoubi (2019)፣ 
Belloን (1997) እና Frenchን እና Roderን (1992) ጠቅሰው 
እንዯሚገሌጹት፣ መጻፍ ተማሪዎች በትምህርት ቤት ውስጥ አጫጭር 
ጽሁፎችን የመጻፍ ችልታቸውን ሉያበሇጽጉና ሉያሳዴጉ የሚችለባቸውን 
መረዲቶች የሚጠይቅ አፍሊቂ ክሂሌ ነው፡፡ Joanne and Slater(1987) 
እንዯሚገሌጹት ሥነ ጽሁፍ ተማሪዎችን፣ ከበርካታ ስነሌሳናዊ 
ጠቀሜታዎች፣ ቅርጾችና የጽህፈት ሥርዓት ስምምነቶች እና ከተሇያዩ 
የጽሁፍ ቋንቋ ባህርያት ጋር ያስተዋውቃቸዋሌ፡፡ ከኢ.ፌ.ዱ.ሪ ሥርዓተ 
ትምህርት (2009) መርሆች መካከሌ የሥርዓተ ትምህርቱ ይዘት 
ከተማሪዎች የእሇት ተእሇት ህይወት ጋር መዛመዴ፣ የትምህርቱ 
ተገቢነት እና እሴት ከእያንዲንደ ተማሪ እና ከወጣበት ማህበረሰብ ጋር 
ተስማሚ መሆን እና የተማሪዎች   ክህልቶች  ይገኙበታሌ፡፡ በዚሁ 
ሥርዓተ ትምህርት የመጻፍ ክሂሌ ትምህርት የአማርኛ ቋንቋ ከ1ኛ-8ኛ 
ክፍሌ (2013) ውስጥ ከፍተኛ ትኩረት የተሰጠው መሆኑ ተገሌጿሌ፡፡ 
በሰነደ ውስጥ የአምስተኛ ክፍሌ አማርኛ እንዯ አፍ መፍቻ ተማሪዎች 
እንዱያዲብሯቸው የሚፈሇጉ የመጻፍ ክሂሌ ብቃቶች፣ ይዘቶች፣ የፍሰት 
ሰንጠረዦች እና መርሃ ትምህርቶች ተዘርዝረዋሌ፡፡ 

የመጻፍ ክሂሌን ሇማሳዯግ Brougton et al. (1980) እንዯሚገሌጹት 
በቋንቋ ትምህርት ሥርዓተ ትምህርት ውስጥ መርሃ ግብር ሉቀረጽሇት 
ይገባሌ፡፡ የአማርኛ ቋንቋ ትምህርት ሥርዓተ ትምህርት አቅጣጫም 
ተማሪዎች የቋንቋውን የአጻጻፍ ስርዓት ስምምነት ተከትሇው 
በአእምሯቸው ያሇውን ሀሳብ ሇአንዴ ዓሊማ በተገቢው መንገዴ መጻፍ 
እንዱችለ ማብቃት ነው፡፡ 

መጻፍን ሇማስተማር ከሚመረጡ ይዘቶች ተገቢነት እና አካባቢያዊነት  
አንጻር  ተረቶች አካባቢያዊ እና የእሇት ተእሇት ቋንቋን የሚጠቀሙ 
በመሆናቸው ክህልቱን ሇማስተማር ተገቢ ናቸው፡፡ Joanne and Slater 
(1987) እና Lazar (1993) እንዯሚገሌጹት፣ ሥነጽሁፍ የቋንቋ 
ክሂልችን ሇማስተማሪያነት ከሚመረጥባቸው ምክንያቶችም መካከሌ 
እውነተኛ ማቴሪያሌነቱ፣ የአፈ ፈቱን የቋንቋ አጠቃቀም ሇማወቅ ማገዙ፣ 
ባህሊዊ እና ቋንቋዊ ብሌጽግናው፣ ግሊዊ አካታችነቱ እና ከተማሪዎች 
ፍሊጎት፣ ባህሊዊ ዲራ እና የቋንቋ ዯረጃ ጋር በተስማሚነት መመረጥ 
መቻለ ተጠቃሾች ናቸው፡፡ 

ሀብታሙ፣ 2018 Weigleን (2002) ጠቅሰው እንዯገሇጹት በዚህ 
ዘመን ባሇንበት ማሕበረሰብ ውስጥ ጥሩ የመጻፍ ችልታ እና መጻፍን 
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የማስተማር ሚና እየጎሊ መምጣት በአፍ መፍቻም ሆነ በሁሇተኛ ቋንቋ 
ትምህርት ውስጥ ትኩረት እንዱሰጠው አዴርጎታሌ፡፡ ትኩረት 
የመሰጠቱን ያህሌ ግን የተማሪዎች የመጻፍ ችልታ ከስህተቶች የጸዲ 
አሇመሆኑን የጥናት ውጤቶች ያሳያለ፡፡ ሇምሳላ Langan (1997) 
እንዯሚገሌጹት፣ ተማሪዎች አንቀጽ በሚጽፉበት ጊዜ በአብዛኛው 
ሰዋሰዋዊ፣ ሜካኒካዊ፣ የሥርዓተ ነጥብ እና የቃሊት አጠቃቀም ስህተቶች 
ጎሌተው ይታያለ፡፡ እነዚህና መሰሌ ችግሮች ተማሪዎች ሞዳሌ የቋንቋ 
መማሪያ ማቴርያልችን ካሇማግኘታቸው የመጡ ሉሆኑ ይችሊለ፡፡ ይህ 
ጥናት፣ ከአካባቢያዊነታቸው፣ የዕሇት ተሇት ቋንቋ ከመጠቀማቸው፣ 
ከባህሊዊና ቋንቋዊ ብሌጽግናቸው ወዘተ አንጻር ተረቶችን በማስተማሪያ 
ማቴርያሌነት መጠቀም የተማሪዎቹን የመጻፍ ክሂሌ ሇማዲበር 
የሚኖራቸውን ሚና ይመረምራሌ፡፡ 

ከሊይ በዲራው እንዯተገሇጸው፣ የመጻፍ ክሂሌ በኢትዮጵያ ሥርዓተ 
ትምህርት ትኩረት የተሰጠው ቢሆንም፣ ማረው (1996) እና የአምሊክ 
ሥራ (2008) ተማሪዎች ዴርሰት ሲጽፉ በርካታ ስህተቶችን 
እንዯሚፈጽሙ ይገሌጻለ፡፡ ተስፋየ (1981) እና የአምሊክሥራ (2008) 
ሇስህተቶቹ መከሰት በርካታ ምክንያቶች እንዲለ ጠቁመዋሌ፡፡ 
የማስተማሪያ መሳሪያዎች አዘገጃጀት፣ የማስተማር ስሌት፣ የክፍሇ ጊዜ 
ብዛት፣ የተማሪዎች ቁጥር ብዛት ከመጠቀሱት መካከሌ መሆናቸውንም 
ይገሌጻለ፡፡ 

በ2014 ዓ.ም በመርሃ ጥበብ አንዯኛ ዯረጃ ትምህርት ቤት ሇተግባራዊ 
ሌምምዴ በቆየሁባቸው ሳምንታት ባካሄዴኳቸው ምሌከታዎች 
በBeshir(2023) ፣ በPutri (2019) እና Broughton et al. (1980) 
ከተገሇጹት ችግሮች፡- የፊዯሌ አጣጣሌ፣ የአረፍተነገር አመሰራረት፣ 
የአንቀጽ አወቃቀር፣ የሀሳብ አዯረጃጀት፣ የቃሊት እና የሥርዓተ ነጥብ 
አጠቃቀም፣ የጊዜያተ ሰወሰው፣ አንዴን ጉዲይ ሇመጻፍ ተገቢ ስሌት 
ያሇመጠቀም፣ ሉገሇጽ የተፈሇገውን ጉዲይ በቀሊለ እና በሚመች መንገዴ 
ያሇመግሇጽ ችግሮችን መመሌከቴ፣ ከመጻፍ ክሂሌ አስፈሊጊነት አንጻር 
ጥናት እንዲዯርግ አነሳስቶኛሌ፡፡ 

ላሊው በNunan (1998)፣ በByren (1988) እና በHasani (2016) 
መጻፍን አስቸጋሪ በሚያዯርጉ ምክንያትነት የተጠቀሱት፣ ሥነ ሌቦናዊ፣ 
ሥነ ሌሳናዊ፣ አእምሯዊ እና ሥነ ትምህርታዊ ችግሮችን መፈተሽ፣ 
የተማሪዎችን የመጻፍ ክሂሌ ሇማጎሌበት የሚዯረገውን ጥረት ሇማገዝ 
ተረትን ተጠቅሞ መጻፍን ማስተማር የሚኖረውን ሚና መመርመር 
በምሁራኑ የተጠቀሱትን ችግሮች አማክል ሇማየት እንዯሚያግዘኝ 
መገንዘቤም ሇጥናት አነሳስቶኛሌ፡፡ 
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ከዚህም በተጨማሪ፣ በአንዴ በኩሌ በተማሪዎቹ የመጻፍ ክሂሌ ሊይ 
የተካሄደ ጥናቶች ሇምሳላ የLazar (1993)፣ Mustefa (2016) (Hill, 
1986)ን ጠቅሰው እንዯገሇጹት  እና የመንግስት (2008) የጥናት 
ውጤቶች ሥነጽሐፍን ተጠቅሞ መጻፍን ማስተማር የተማሪዎችን 
የመጻፍ ክሂሌ እንዯሚያዲብሩ ቢገሌጹም፣ በላሊ በኩሌ እነ Mckay 
(1986)፣ Widdowson (1982) እና Topping (1968) ከዚህ የሚቃረን 
ውጤት ማስመዝገባቸው፣ እንዱሁም አጭር ሌቦሇዴን ወይም ግጥምን 
ተጠቅሞ መጻፍን በማስተማር ተጠቃሽ የሆኑ የነቢዩ (2005)፣ የግዛቸው 
(2014)፣ እና የዘመንፈስ (1991) ጥናቶች ቢኖሩም፣ ተረቶችን ተጠቅሞ 
መጻፍን ማስተማር ሊይ የተካሄዯ ጥናት አሇማግኘቴ፣ ሥነ ጽሐፍን 
በቋንቋ ትምህርት ውስጥ መጠቀም አስፈሊጊ መሆኑ በHill (1986) 
ከተጠቀሱት ምክንያቶች ውስጥ፡- አውዴ ከሳችነት፣ ተግባቦት 
አጎሊባችነትና ተነሳሽነት ፈጣሪነት በተረቶች ጎሌተው የሚታዩ ሚናዎች 
እንዯሆኑ በመገንዘቤና በአጠቃሊይ ተረቶችን ተጠቅሞ መጻፍን ማስተማር 
ሊይ ጥናቶች ባሇመካሄዲቸውና በሥነ ጽሐፍ መጻፍን በማስተማር ሊይ 
በተካሄደ ጥናቶችም ክርክሮች በመኖራቸው ይህን ሙከራዊ ጥናት 
በማካሄዴ ክፍተቱን ሇመሙሊት ተነሳስቻሇሁ፡፡ 

በጥናቱም የአምስተኛ ክፍሌ አማርኛ አፍ ፈት ተማሪዎች በአማርኛ 
ቋንቋ የመጻፍ ክሂሌ ትምህርትን በመማር ረገዴ የሚከተሇው መሊምት 
ተፈትሿሌ፤ እሱም፡- 

Hypothesis:
 ተረቶችን በመጠቀም የመጻፍ ክሂሌን ማስተማር 

የተማሪዎችን  የመጻፍ ክሂሌ  ያዲብራሌ፡፡ የሚሌ ሲሆን በጥናቱ 
የተነሳው ጥያቄም ተረትን በመጠቀም የመጻፍ ክሂሌን ማስተማር 
የተማሪዎችን የመጻፍ ክሂሌ ያዲብራሌ? ነው፡፡  

 

ክሇሳ ዴርሳናት 
ቋንቋን የማስተማር ንዴፈ ሏሳብ 

ቋንቋን በውጤታማ ንዴፈ ሏሳቦች፣ አቅጣጫዎችና ዘዳዎች 
ማስተማር የዚህ ዘመን የመማር ማስተማር መስክ መሰረታዊ ጉዲይ 
መሆኑን Dos Santos (2020) ይገሌጻለ፡፡ በቋንቋ መማሪ ክፍልች 
ሁኔታዎችን መሰረት ያዯረገ በጣም ተገቢና ውጤታማ የመማር 
ማስተማር ሥነ ዘዳዎችንና ስሌቶችን መሇየት የጎሊ ጠቀሜታ አሇው፡፡ 
ባሇፉት ዘመናት የጊዜውን የመማር ፍሊጎት ሇማሳካት በርካታ ንዴፈ 
ሏሳቦች ቢዲብሩም በባህሊዊና ማኅበራዊ ፈጣን ሇውጦች ምክንያት በዚህ 
ዘመን በርካታ ንዴፈ ሏሳቦች በሌጽገው በተሇያዩ አንጻሮችና አተገባበሮች 
አገሌግልት ሊይ እየዋለ ይገኛለ፡፡ 
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በሥነጽሐፍ ቋንቋን ማስተማር ከመነሻው በኮላጆችና ዩኒቨርሲቲዎች 
ከመወሰን አሌፎ የቅኝ ገዥ ሀገራትን ቋንቋዎች ሇማስፋፋት ሰዎች 
በቋንቋዎቹ የበሇጠ እንዱግባቡና ማንበብ እንዱችለ በሥነጽሐፍ 
አማካይነት ቋንቋን የማሰተማር ዘዳ በስፋት መተግበር እንዯጀመረ Hall 
(2005) ይገሌጻለ፡፡ የሥነ-ጽሁፍ ይዘቶችን ሇቋንቋ ማስተማሪያነት 
መጠቀም አዱስና ቀሌጣፋ ዘዳ ተዯርጎ በመወሰደ 1950ዎቹ ጀምሮ 
መምህራን ዘዳውን በስፋት መጠቀም መጀመራቸውንና ይህ ሂዯትም 
ተግባቦታዊ የቋንቋ ማስተማሪያ ዘዳን ማስገኘቱን ያስረዲለ፡፡ ቋንቋን 
ማስተማር በ20ኛው ክፍሇ ዘመን በተከታታይ ሇውጦችና አዲዱስ 
ግኝቶችና አንዲንዳም በተፎካካሪ የማስተማር ርእዮተ ዓሇሞች ባህሪው 
እንዯሚገሇጽ Richards (2001) ይገሌጻለ፡፡ 

እኒህ ተመራማሪ አክሇው እንዯሚገሌጹትም የአሁኑን የቋንቋ 
ማስተማሪያ ዘዳዎችና አንጻሮች በቀጥታም ይሁን በተዘዋዋሪ የቋንቋን 
ንዯፈ ሏሳባዊ እይታዎችና የቋንቋን የችልታ ባህሪ የሚያሳዩ ቢያንስ 
ሦስት የተሇያዩ ንዴፈ ሏሳባዊ መኖራቸውን ይገሌጻለ፡፡ ከሦስቱ በጣም 
ቆየት ያሇው መዋቅራዊ እይታ (structural view) ሲሆን ሁሇተኛው 
ተግባራዊ እይታ (functional view)   እና ሦስተኛው ግንኙነታዊ እይታ 
(interactional view) ነው፡፡ ይህ ንዴፈ ሏሳባዊ እይታ ቋንቋን የሰዎችን 
የእርስበርሳዊ ግንኙነት እውን ማዴረጊያና በግሇሰቦች መካከሌ ማኅበራዊ 
ግንኙነትን ማሳሇጫ ተዯርጎ ይወሰዲሌ፡፡ ይህ እይታ ወዯ ተግባቦታዊ 
የቋንቋ ማስተማር ይመራሌ፡፡ 

ቋንቋን የመማር ንዴፈ ሀሳቦችን በተመሇከተ Richards (2001) 
እንዯሚገሌጹት መሰረታዊ የቋንቋ መማር ንዯፈ ሏሰቦች በተግባቦታዊ 
የቋንቋ መማር ውስጥ ይሇያለ፡፡ እነሱም፡- የተግባቦት መርህ 
(communication principle)፣ የተግባር መርህ (task principle)፣ 
ሦስተኛው የትርጉም ሰጭነት መርህ (meaningfulness principle) 
ናቸው፡፡ በተግባቦት መርህ እውነተኛ ተግባቦትን መሰረት ያዯረጉ 
ክንውኖች መማርን ማፋጠናቸውን ያሳያሌ፡፡ የተግባር መርህ ትርጉም 
ያሇው ተግባርን ሇማከናወን የዋሇ የቋንቋ ትምህርትን ከማፋጠን ጋር 
ይገናኛሌ፡፡ የትርጉም ሰጭነት መርህ ሇተማሪው ትርጉም ሰጭ የሆነ 
ቋንቋ የመማር ሂዯቱን እንዯሚዯግፍ ያሳያሌ፡፡ 

በሥነ ጽሐፍ (ተረት) ቋንቋን ማስተማር፣ ተግባቦትን መሰረት ያዯረጉ 
ክንውኖችን፣ ተማሪዎቹን ከባህሊቸውና ቋንቋቸው ጋር በተጨባጭ 
ተግባር የሚያገናኙ ክንውኖችንና ትርጉም ሰጭ የሆነ የመማር ሂዯትን 
ስሇሚፈጥር፣ መረጃዎቹን ሇመተንተን ንዯፈ ሏሳቡ ተመርጧሌ፡፡ Dos 
Santos (2020) እንዯሚገሌጹት በአሁኑ ጊዜ በቋንቋ ማስተማር ሙያ 
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በጣሚ ጠቃሚ ከሆኑት ተተግባሪ የቋንቋ መማር ማስተማር ንዯፈ 
ሀሳቦች አንደ ተግባቦታዊ የቋንቋ ማተማር ዘዳ ነው፡፡  
 

የመጻፍ ክሂሌ 
መጻፍ ተማሪዎች በትምህርት ቤት ውስጥ አጫጭር ጽሁፎችን 

የመጻፍ ችልታቸውን ሉያበሇጽጉ እና ሉያሳዴጉ የሚገባቸውን መረዲት 
የሚጠይቅ አፍሊቂ ክሂሌ መሆኑን  Al-Zoubi (2019)፣ Belloን (1997) 
እና French and Roderን (1992) ጠቅሰው ይገሌጻለ፡፡ ሥነጽሁፍን 
በመጠቀም መጻፍን መማር ተማሪዎች ንኡሳን የመጻፍ ክሂልችን ፣ 
ተግባቦታዊ ቋንቋ አጠቃቀምን፣ተገቢ ቃሊትን እና ፈሉጣዊ አነጋገሮችን 
አመራረጥን እና ተገቢ የመጻፍ ስርዓት አጠቃቀማቸውን እንዱያሻሽለ 
ይረዲቸዋሌ፡፡ Joanne and Slater (1987) እንዯሚገሌጹት ሥነጽሁፍ 
ተማሪዎችን ከበርካታ ስነሌሳናዊ ጠቀሜታዎች (ከሥነሌሳናዊ 
አጠቃቀሞች፣ ቅርጾች እና የጽህፈት ሥርዓት ስምምነቶች ፣ከተሇያዩ 
የጽሁፍ ቋንቋ ባህሪያት) ጋር ያስተዋውቃቸዋሌ፡፡ የኢ.ፌ.ዱ.ሪ 
ሥርዓተትምህርት (2009) መርሆች መካከሌ የተማሪዎችን የመማር 
ክሂልት ማበሌጸግ፣ንቁ ተሳትፎ፣ የትምህርቱ ተገቢነት እና እሴት 
ከእያንዲንደ ተማሪ እና ከወጣበት ማህበረሰብ ጋር ተስማሚ መሆን እና 
የተማሪዎች ከፍተኛ ክሂልች ይገኙበታሌ፡፡ 

የቋንቋ ትምህርት በሥርዓተ ትምህርት ተቀርጾ ሉሰጥ ይገባሌ፡፡ 
Brougton et al. (1980) እንዯሚገሌጹት የመጻፍ ክሂልችን ሇማሳዯግ 
በቋንቋ ትምህርት ሥርዓተ ትምህርት ውስጥ መርሃ ግብር ሉቀረጽሇት 
ይገባሌ፡፡ በመርሃ ግብሩ ተማሪዎች በትምህርቱ ማብቂያ ሉካኑ 
የሚገባቸው ዋና ዋና የመጻፍ አይነቶች እና ብቃቶች ይዘረዘራለ፡፡ 
የአማርኛ ቋንቋ ትምህርት ሥርዓተ ትምህርት አቅጣጫም ተማሪዎች 
የቋንቋውን የአጻጻፍ ስርዓት ስምምነት ተከትሇው በአእምሯቸው ያሇውን 
ሀሳብ ሇአንዴ አሊማ በተገቢው መንገዴ መጻፍ እንዱችለ ማብቃት ነው፡፡  
መጻፍን ሇማስተማር ከሚመረጡ ይዘቶች ተገቢነት እና አካባቢያዊነት  
አንጻር  ተረቶች አካባቢያዊ እና የእሇት ተእሇት ቋንቋን የሚጠቀሙ 
በመሆናቸው ክህልቱን ሇማስተማር ተገቢ ናቸው፡፡ Fakhrutdinova et 
al. (2019) እንዯሚገሌጹት ተረቶች ከህዝብ የፈሇቁ ስሇሆኑ የቋንቋው 
ተማሪዎች ወጣቶች (ህጻናት) በተረት አማካይነት ተጨባጭ(እውነተኛ) 
ቃሊትን (Authentic Vocabulary) ሇመማር ይጋሇጣለ፡፡  

ሥነጽሁፍ ቋንቋን ሇማስተማር ተመራጭ የሚሆንባቸው በርካታ 
ምክንያቶች አለ፡፡ Joanne and Slater (1987) እና Lazar (1993) 
እንዯሚገሌጹት ሥነጽሁፍ የቋንቋ ክሂልችን ሇማስተማሪያነት 
የሚመረጥባቸው የተሇያዩ ምክንያቶች፡- የተሇየ እና ያሌተሇመዯ ቋንቋ 
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አጠቃቀሙ ፣ እውነተኛ ማቴሪያሌነቱ፣የአፈ ፈቱን ቋንቋ አጠቃቀም 
ሇማወቅ ማገዙ፣ባህሊዊ እና ቋንቋዊ ብሌጽግናው፣ ግሊዊ አካታችነቱ እና 
ከተማሪዎች ፍሊጎት፣ ስሜት፣ ባህሊዊ ዲራ እና የቋንቋ ዯረጃ ጋር 
በተስማሚነት መመረጥ መቻለ ተጠቃሽ ናቸው፡፡ ከሊይ በተነሱት 
የመስኩ ምሁራን ሀሳቦች መሰረት ተረት በቃሊዊ ስነጽሐፍ ዘርፍነቱ 
የተዘረዘሩትን ጠቀሜታዎች ስሇሚጋራቸው የቋንቋ ክሂልችን ሇማስተማር 
መዋሌ ይጠቅማሌ፡፡ ሀብታሙ ፣ 2018 Weigleን (2002) ጠቅሰው 
እንዯገሇጹት በዚህ ዘመን ባሇንበት ማሕበረሰብ ውስጥ ጥሩ የመጻፍ 
ችልታ እና መጻፍን የማስተማር ሚና እየጎሊ መምጣት በአፍ መፍቻም 
ሆነ በሁሇተኛ ቋንቋ ትምህርት ውስጥ ትኩረት እንዱሰጠው አዴርጎታሌ፡፡  
Langan (1997) እንዯሚገሌጹት ተማሪዎች አንቀጽ በሚጽፉበት ጊዜ 
በአብዛኛው የሚታዩት ስህተቶች ሰዋሰዋዊ፣ ሜካኒካዊ፣ የሥርዓተነጥብ 
እና የቃሊት አጠቃቀም ናቸው፡፡ Byren (1988) መጻፍን  አስቸጋሪ 
የሚያዯርጉ ምክንያቶች ሥነሌቦናዊ ችግሮች (Psychological 
Problems)፣ ሥነሌሳናዊ ችግሮች (Linguistics problems) እና 
አእምሯዊ (Cognitive problems) በማሇት  ሲመዴቧቸው Nunan 
(1998) ሥነ ትምህርታዊ ችግሮችን (Pedagogical problems) 
በአራተኛነት እንዯመዯቧቸው Hasani (2016)  ይጠቅሳለ፡፡ 

መምህራን መጻፍን ሲያስተምሩ መከወን የሚገቧቸው ተግባራት አለ፡፡ 
Broughton et al. (1980) እና Maxom (2009) እንዯሚገሌጹት 
መምህራን መጻፍን በማስተማር እና በመማር ሂዯት ተማሪዎች 
በተገቢው እና በስኬታማ መንገድች እንዱጽፉ ማዴረግ ይጠበቅባቸዋሌ፡፡ 
ይህንን ሇማሳካት በስነጽሁፍ አማካይነት ሇቋንቋ ክሂልች ማስተማሪያነት 
የሚጠቅሙ ማቴሪያልችን መርጦ መጠቀም ያስፈሌጋሌ፡፡ Lazar 
(1993)፣Joanne and Slater (1987) ሥነጽሁፍ ከቋንቋው ሥነሌሳናዊ 
አጠቃቀም ቅርጾች እና የጽሕፈት ስምምነቶች ጋር የሚያስተዋውቅ፣ 
ቋንቋዊ ብሌጽግና ያሇው ፣ ተማሪዎች በእሇት ተእሇት የሚጠቀሙበት 
በመሆኑ ሇቋንቋ ማስተማሪያነት ማዋሌ ጠቀሚ መሆኑን ይጠቁማለ፡፡ 

በውጪ አገር ከተጠኑ ጥናቶች ጥናቶች መካከሌ የBagus (2019) 
“Promoting Students Writing Skill through Folktale Based 
Learning Activities.” የጥናታቸው ዓሊማ ተረቶችን መሰረት ባዯረጉ 
የመማር ተግባራት አማካይነት የተማሪዎችን የመጻፍ ክሂሌ ማሻሻሌ 
ነው፡፡ Putri (2019) Using Folktales toTeach Writing Skill at 8th 
Grade Students. በሚሇው ጥናታቸው መረጃ የተሰበሰበው በቅዴመ እና 
ዴህረ ፈተና ሲሆን በዴህረ ፈተና ተረቶችን በመጠቀም መጻፍን የተማሩ 
የሙከራ  ቡዴን ተማሪዎች ውጤት ከቁጥጥር ቡዴኑ ተማሪዎች 



Ethiop.j.lang.cult.commun., 9(2), Dec. 2024                         Tsehay, Lemma and Wudu 

188 
 
 

ውጤት የተሻሇ ሌዩነት አሳይቷሌ፡፡ የNur(2017)  እና  የBagus 
(2019)  ጥናቶችም ተረቶችን በመጠቀም ማስተማር በተማሪዎች 
የመጻፍ ክህልት መሻሻሌ ወይም አሇመሻሻሌ ሊይ ያሇውን ሚና 
በመመርመር የተማሪዎች የመጻፍ ችልታ መሻሻለን አሳይተዋሌ፡፡ 
Nur (2017) ፣Yaakob(2015) እነ Grab and Kaplanን (1996) እና 
Nunanን (1989) ጠቅሰው እንዯሚገሌጹት  ምናሌባት ግማሽ ያህለ 
የዓሇም ሕዝብ እንዳት ብቁ እና ውጤታማ ሆኖ  መጻፍ እንዯሚቻሌ 
አያውቅም፡፡ መጻፍ እና መጻፍን መማር ከቋንቋ ክሂልች መካከሌ 
አንዯኛው ውስብስብ ክሂሌ ነው፡፡ Bagous (2019) እነ Oshima and 
Hogueን (2007) በመጥቀስ እንዯሚገሌጹት  የክሂለ ጠቀሜታ የጎሊ 
ቢሆንም ተፈጥሯዊ ስጦታ ባሇመሆኑ ክሑለን ሇመማር የተወሰነ 
ጠንካራ ስራ እና ተከታታይ ሌምምዴ ያስፈሌጋሌ፡፡ ምክንያቱም እነ 
Rietdijk et al.(2018) አንዯገሇጹት በርካታ ህጻናት እንዳት መጻፍ 
እንዯሚችለ ሇመማር ይቸገራለ፡፡ 

ከሊይ ሇመግሇጽ እንዯተሞከረው የመጻፍ ክሂሌ ውስብስብ እና 
በተዯጋጋሚ ሌምምዴ የሚዲብር ችልታ ነው፡፡ መጻፍ ሀሳብን  ማፍሇቅ 
ብቻ ሳይሆን ጥሩ እና ተነባቢ ማዴረግን ይጠይቃሌ፡፡ ጥሩ ጽሁፍ የይዘት 
፣የቃሊት ምርጫ፣የማዯራጀት፣ የሥርዓተ ነጥብ ችግሮች የላለበት ነው፡፡ 
ተማሪዎች እዚህ የመጻፍ ዯረጃ ሊይ ሇመዴረስ በሚጽፉበት ጊዜ 
የሚያዯናቅፏቸውን ችግሮች በመገንዘብ ሇማሻሻሌ ጥረት ማዴረግ 
ይጠበቅባቸዋሌ፡፡ 
 

መጻፍን በተረት የማስተማር ጠቀሜታዎች  
የቋንቋ መምህራን ሥነጽሁፍን (ተረት) በክፍሌ ውስጥ ሇቋንቋ 

ማስተማሪያነት የሚጠቀሙባቸው ምክንያቶችም የተሇያዩ ናቸው፡፡ Lazar 
(1993) እና Joanne and Slater (1987) እንዯሚገሌጹት፣ 
አነሳሽነታቸው፣ እውነተኛ ማቴሪያሌነታቸው፣ ቋንቋን ሇመሌመዴ 
ማነቃቃታቸው፣ የተማሪዎችን የመተረጎም (የመግሇጽ) ችልታ 
ማሻሻሊቸው፣ የተማሪዎችን የቋንቋ ግንዛቤ ማስፋፋታቸው፣ ከበርካታ 
ሥነሌሳናዊ አጠቃቀሞች ቅርጾች እና የጽህፈት ሥርዓት ስምምነቶች ጋር 
ሇምሳላ ከውስጠ ወይራ፣ ገሇጻ፣ አከራካሪ፣ ተራኪ፣ ጽሁፎች ጋር 
ማስተዋወቃቸው እና ቋንቋዊ ብሌጽግናቸው ከሚጠቀሱት ውስጥ ናቸው፡፡  
ተረቶች ሇተማሪዎች ያሊቸውን ጠቀሜታ Fakhrutdinova (2009) 
እንዯሚገሌጹት ተረቶች ከህዝብ የፈሇቁ ስሇሆኑ የቋንቋው ተማሪዎች 
ወጣቶች (ህጻናት) በተረት አማካይነት ተጨባጭ ቃሊትን (Authentic 
Vocabulary) ሇመማር ይጋሇጣለ፡፡ Prastiwi (2015)፣ Bunanta 
(1998)ን እና Jhonson and Lowis,(1985)ን ጠቅሰው እንዯገሇጹት 
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ተረቶች እንዯ ታሪክ መግቢያ፣ዋና አካሌ እና መጨረሻ ስሊሊቸው  
ተማሪዎች የታሪክ መዋቅርን በመማር ሇመጻፍ ተግባር እንዱያውለት 
ይረዲቸዋሌ፡፡ 

ተረቶች በማንኛውም ዯረጃ ሊለ ተማሪዎች ጠቃሚ ናቸው፡፡Lwin 
(2009) Maybin and Parceን (2006) ፣Taylor (2000) እና Bean 
(1999) ጠቅሰው ተረቶች ቋንቋን ሇማስተማር ያሊቸውን ጠቀሜታ 
እንዯገሇጹት ተረቶች ከቋንቋ ዯረጃቸው አንጻር ሲገሇጹ በማንኛውም 
የእዴሜ ዯረጃ ሇሚገኙ የቋንቋ ተማሪዎች ተስማሚ ናቸው በማሇት 
ይገሌጻለ፡፡ ተረቶች አውዲዊ እና ከአውዴ ውጪ ትርጉም በመስጠት፣ 
በመተንተን፣ በማጠቃሇሌ እና የጽሁፍ መዋቅሮችን በመገንዘብ 
ትምህርታዊ ክሂልችን ሇማዲበር እና ቋንቋን ሇመማር በጣም ጠቃሚ 
መሆናቸው እና  በአይነታቸው የተሇያዩ በመሆናቸው በየተማሪዎቹ ዯረጃ 
ተስማሚ ተረቶችን በመምረጥ የቋንቋ ክሂልችን ሇማስተማር 
መርዲታቸው ተረቶችን ሇቋንቋ ማስተማሪያነት ምቹ ያዯርጋቸዋሌ፡፡ 
በተጨማሪም Bagous (2019)  ተረቶችን መጠቀም እና ተረቶችን 
መሰረት ያዯረጉ የመማር ተግባራትን በክፍሌ ውስጥ በሰፊው መተግበር 
የተማሪዎችን የመጻፍ ክሂሌ ሇማዲበር ጠቃሚ ነው በማሇት ሀሳቡን 
ይዯግፋለ፡፡ 

በዚህ መሰረት መጻፍን መማሪያ እና ማስተማሪያን መምረጥ ሲታሰብ 
እነ Ellis (2014) Hutchinsm (1987) ን ጠቅሰው እንዯገሇጹት 
የማቴሪያልቹ ሚና ሞዳሌ እና ማጣቀሻ መሆን፣ የቋንቋ ዴጋፍ መስጠት 
፣ገፋፊ መሆን ነው፡፡ በዚህ መሰረት ተረቶችን መጻፍን ሇማስተማሪያነት 
መጠቀም ተማሪዎች ሇመጻፍ እንዱገፋፉ ፣ሞዳልችን እንዱያገኙ እና 
ሀሳቦችን እንዱያፈሌቁ ያግዛቸዋሌ፡፡  
 

ተረትን በመጠቀም መጻፍን ማስተማር  
ተረትን በመጠቀም መጻፍን ማስተማር የተሇያዩ ጠቀሜታዎች አለት፡፡ 

ሇምሳላ Rajathurol (2020) እንዯሚገሌጹት፣ የተረቶች የፈጣንነት እና 
የዴግግሞሽ ባህሪ ተማሪዎች አዲዱስ ቃሊትን እና ሰዋሰውን መማር 
እንዱችለ ይረዲቸዋሌ፡፡ በክፍሌ ውስጥ የመማር ሂዯት ተረቶችን 
በመጠቀም ህጻናት መማር ሲጀምሩ መሳተፍ እንዱችለ በማገዝ ካሇምንም 
ችግር ትምህርቱን የመከታተሌ እና የመገንዘብ አቅም በማሳዯግ 
ስነትምህርታዊ ስኬታማነትን በማስገኘት ረገዴ በትምህርት ቤት ውስጥ 
በጣም ጠቃሚ ናቸው ፡፡ 

የቋንቋ መምህራን ስነጽሁፎችን (ተረቶችን) በክፍሌ ውስጥ 
የሚጠቀሙባቸው ምክንያቶች፡- ተጨባጭ ማቴሪያሌነታቸው፣ 
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ሇማስተማሪያ ተብሇው ሇተሇየ ዓሊማ አሇመዘጋጀታቸው፣ የቋንቋውን 
ተናጋሪ (አፈ ፈት) የቋንቋ አጠቃቀም ሇማወቅ ማስቻሊቸው፣ቋንቋዊ 
ብሌጽግናቸው እና ግሊዊ አካታችነታቸው መሆናቸውን Coille and 
Slater (1987) ይገሌጻለ፡፡ 

ተረቶችን በመጠቀም ማስተማር ታሊሚውን የቋንቋ ክሂሌ ሇማዲበር 
ይረዲሌ፡፡Fakhrutdinova (2009) እና Putri(2019) በጥናታቸው 
Swan(1985) ጠቅሰው እንዯገሇጹት ተማሪዎች ተረቶችን በመጠቀም 
በታሊሚው ቋንቋ ይዘትን መሰረት ባዯረገ ማስተማር ሲማሩ  በሚያገኙት 
አውዲዊ እውቀት የቋንቋውን  አጠቃቀም በቀሊለ በመረዲት የቋንቋውን  
አጠቃቀም በማወቅና ይዘቶችን በማግኘት ሇመማር ስሇሚረዲቸው 
የተፈሇገውን ክሂሌ ሇማዲበር ምቹ ሁኔታን ይፈጥርሊቸዋሌ፡፡  
 

የአጠናን ዘዳ 
ይህ ጥናት በዓይነቱ መጠናዊ ሲሆን፣ ከፊሌ ፍትነታዊ (Quasi-

Experimental) የምርምር ስሌትን ተከትል ተከናውኗሌ፡፡ ሇጥናቱ 
የሚሆኑት መረጃዎች መጠናዊ በሆነ መንገዴ ተተንትነው ተረትን 
በመጠቀም የመጻፍ ክሂሌን ማስተማር የተማሪዎችን የመጻፍ ክሂሌ 
ሇማዲበር የሚኖረው ሚና በቅዴመ ትምህርትና ዴኅረ ትምህርት ፈተና 
ውጤቶች ተሇይቷሌ፡፡ የተዯረሰበት ማጠቃሇያና ይሁንታም ቀርቧሌ፡፡  
 

የአጠናን ሂዯት 
ይህን ጥናት ሇማከናወን መጀመሪያ በጥናቱ የተመረጠውን ትምህርት 

ቤት ፈቃዴ ሇማግኘት ከጅማ ዩኒቨርሲቲ የኢትዮጵያ ቋንቋዎች እና ሥነ 
ጽሐፍ-አማርኛ ትምህርት ክፍሌ የትብብር ዯብዲቤ በማስጻፍ ጥናቱን 
ሇማከናወን ሇተመረጠው አንዯኛ ዯረጃ ትምህርትቤት ተሰጥቷሌ፡፡ 
በመቀጠሌም ሇትምህርት ቤቱ ርዕሰ መምህር፣ ሇክፍሌ ዯረጃዋ የአማርኛ 
ቋንቋ መምህርት፣ ሇሱፐር ቫይዘሯ እና በጥናቱ ሇሚሳተፉት ተማሪዎች 
የጥናቱ ዓሊማ ተገሌጾሊቸው ግንዛቤ እንዱያገኙ  ተዯርጓሌ፡፡  

በጥናትና ምርምሩ ተሳታፊ ከሆነችው መምህርት ጋር በመወያየት፣ 
ተረትን ተጠቅሞ መጻፍን ስሇማስተማር ዘዳ ምንነት፣ አተገባበር፣ 
ተማሪዎች ስሇሚያከናውኗቸው የመማር ተግባራት እና  ስሇሚኖራቸው 
ሚና እንዱሁም ስሇመምህርቷ ተግባር (የተማሪ እና የመምህር ተግባር 
እና ኃሊፊነት) ግንዛቤ እንዱኖራት ሇሁሇት ቀናት የአራት ሰዓት ስሌጠና 
ተሰጥቷታሌ፡፡በመመሪያው መሰረት የተዘጋጀ ማስታወሻም ተሰጥቷታሌ፡፡ 
በቀጣይ ቀናት በማስታወሻው ሊይ ግሌጽ ያሇሆኑሊትን ሀሳቦች እና 
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ጥያቄዎች በማብራራት እና በመወያየት ወዯስራው እንዴትገባ ቅዴመ 
ዝግጅት ተዯርጓሌ፡፡ 

ቀጥል የተገባው ተጠኚዎቹን የሙከራና የቁጥጥር ብል ሇመመዯብ 
ተመሳሳይ የመጻፍ ችልታ ያሊቸው መሆን አሇመሆናቸውን ሇመሇካት 
የሚያስችሇውን ፈተና ወዯ ማዘጋጀት ነው፡፡ ፈተናው ከመዘጋጀቱ 
አስቀዴሞ በኢ.ፌ.ዱ.ሪ የትምህርት ሚኒስቴር በ2007 ዓ.ም የተዘጋጀው 
አማርኛ ቋንቋ እንዯ አፍ መፍቻ ቋንቋ የመምህሩ መምሪያ እና 
የተማሪው መጻሏፍ አምስተኛ ክፍሌ፤ የኢ.ፌ.ዱ.ሪ የትምህርት ሚኒስተር 
በ2013 ዓ.ም ያዘጋጀው የአጠቃሊይ ትምህርት የአማርኛ ቋንቋ (ከ1ኛ-8ኛ 
ክፍሌ) ይዘቶች፣ ፍሰት ቻርቶች፣ ተፈሊጊ ብቃቶች እና መርሃ 
ትምህርቶች ተፈትሸዋሌ፡፡ 

የቅዴመ ትምህርት የመጻፍ ችልታ ፈተናው ዓሊማ የሙከራና 
የቁጥጥር ቡዴኑ ተማሪዎች በቅዴመ ትምህርት የነበሩበትን ዯረጃ 
ሇማወቅ በመሆኑ በመማሪያ መጽሏፉ መጻፍን ሇማስተማር ከተዘጋጁት 
ጥያቄዎች ጋር በይዘትም ሆነ በቅርጽ ተቀራራቢነት ያሊቸው ጥያቄዎች 
ተዘጋጅተውና በመምህራን ተገምግመው ተማሪዎቹ በተመሳሳይ ሰዓት 
እንዱፈተኑ ተዯርጓሌ፡፡ የቅዴመ ትምህርት ፈተናው ውጤት በነጻ ናሙና 
ቲ- ቴስት ስላት ተሰርቷሌ፡፡ የቲ- ስላት ዋጋው የጉሌህነት ዯረጃ  የ P 
= 0.690 (P>0.05) በመሆኑ ወይም የተገኘው የቲ-ዋጋ ቲ(92)= 0.400 
ከቲ ሰንጠረዥ ዋጋ (1.984) በማነሱ በተማሪዎች ቅዴመ ትምህርት 
ፈተና ውጤት መካከሌ ጉሌህ ሌዩነት አሇመኖሩን በማመሌከቱ 
የቁጥጥርና የሙከራ ቡዴኖቹ በእጣ ተመዴበዋሌ፡፡ 

ሇሙከራ ቡዴኖቹ ማስተማሪያ የሚሆኑ ተረቶችን የመምረጥ ሥራው 
ከዚህ ጎን ሇጎን ተካሂዶሌ፡፡ መጻፍን ሇማስተማር የተመረጡት ተረቶችም 
ከተሇያዩ መጻህፍት የተመረጡ ሲሆኑ፣ ይህም የተዯረገበት ምክንያት 
ሇተማሪዎች ዯረጃ የሚመጥኑ ተረቶችን ሇማግኘት በማሰብ ነው፡፡  
በአጥኝዋ ሇዯረጃው ይመጥናለ ተብሇው ከቀረቡት  አስራ ሶስት አማራጭ 
ተረቶች በክፍሌ ዯረጃው መምህራን እና በዯሴ መምህራን ትምህርት 
ኮላጅ የአማርኛ ቋንቋ መምህራን አስተያያየት ተሰጥቶባቸው  አስር 
ተረቶች (አንዴ ቁራ እና አንዴ ቀበሮ፣ጨው ተሸካሚው አህያ፣የአንዴ 
አባት ኑዛዜ፣ የታማኝ ወዲጆች መከዲዲት፣ ኤሉ እና ሶስት ጓዯኞቿ፣ ክፉ 
ቀን ፣ የንጉሱ የካህን ግራ ዏይን፣ ባሇ እዲዋ ጥንቸሌ፣ ገበሬና ታማኝ 
ውሻው እና አንበሳ እና አይጥ) ተመርጠዋሌ፡፡ የተሰጡት አስተያየቶች 
ከጭብጥ፣ ከሥርዓተ ጾታዊ እና አካትቷዊ ጉዲዮች፣ ከቋንቋ 
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አጠቃቀማቸው እና ከአካባቢያዊነታቸው አንጻር ባሊቸው ተገቢነት ሊይ 
ያተኮሩ ነበሩ፡፡ 

ቀጥል የተገባው ወዯ ትምህርቱ ትግበራ ነው፡፡ ሇቁጥጥር ቡዴኑ 
ተማሪዎች በመማሪያ መጽሏፋቸው መሰረት፣ ሇሙከራ ቡዴኑ 
ተማሪዎች ተረትን ተጠቅሞ መጻፍን የማስተማር ስራው ሇአምስት 
ሳምንታት (10 ክፍሇ ጊዜ) ትምህርቱ ቀርቧሌ፡፡ የሙከራ ቡዴኑ የመጻፍ 
ትምህርትም ተረትን ተጠቅሞ መጻፍን ስሇመማር ዓሊማ በግሌጽ 
ከተብራራሊቸው በኋሊ፣ ሞዳሌ ሆኖ ሰርቶ ማሳየት፣ በጋራ በመስራት 
እና ተማሪዎች ራሳቸውን ችሇው እንዱሠሩ በማዴረግ ቀስ በቀስ በራስ 
መጻፍ መቻሌን እንዱተገብሩ ተዯርጓሌ፡፡ በትግበራውም የመማር 
ማስተማር ሂዯቱን ሇመከታተሌ በመምህሯ እሇታዊ እቅዴ መጨረሻ ሊይ 
ግሇ ጽብረቃ በማዴረግ በየክፍሇ ጊዜው የነበረውን ሁኔታ መዝግቦ 
በመገምገም ሇቀጣይ ክፍሇ ጊዜ ግብዓት እንዱሆን ተዯርጓሌ፡፡ 

ሇአምስት ሳምንታት ትምህርቱ ከሊይ በተጠቀሰው መንገዴ ከተሰጠ 
በኋሊ የሙከራ እና የቁጥጥር ቡዴኖቹ ዴኅረ ትምህርት የመጻፍ ችልታ 
መረጃ ፈተና ተዘጋጅቷሌ፡፡ የፈተና ጥያቄዎቹ፣ ተገቢ ቃሊትን መርጦ 
አረፍተ ነገሮችን የሟሟሊት፣ ጅምር አንቀጾችን በተገቢ ቃሊት እና 
ሀረጋት የማሟሊት፣ ሥርዓተ ነጥቦችን በተገቢ ቦታቸው የመጠቀም እና 
ርእስ በመስጠት አንቀጽ የመጻፍ ጥያቄዎችን ያካተቱ ናቸው፡፡ የጥያቄቹ 
ተገቢነት ከተረጋገጠ በኋሊ፣ ሁሇቱም ቡዴኖች በተመሳሳይ ሰዓት 
እንዱፈተኑ ተዯርጓሌ፡፡ መጻፍን ከማስተማር መማር ክንውን በኋሊ 
የቀረበው ዴኅረ ትምህርት ፈተና ዓሊማ ተረትን በመጠቀም መጻፍን 
በማስተማር እና በተሇመዯው መንገዴ መጻፍን በማስተማር መካከሌ 
የተፈጠረውን ሌዩነት ሇመመርመር ማስቻሌ በመሆኑ ይህንኑ የሚያሳዩ 
መረጃዎች ተሰብስበውበታሌ፡፡   
 

የጥናቱ ተሳታፊዎች  
የዚህ ጥናት ዋና ዓሊማ ተረቶችን በመጠቀም የመጻፍ ክሂሌን 

ማስተማር የተማሪዎችን  የመጻፍ ክሂሌ  ሇማዲበር ያሇውን ሚና 
መመርመር ሲሆን ሇጥናቱ የተመረጠው አካባቢ ዯቡብ ወል ዞን ዯሴ 
ከተማ ካራጉቱ አንዯኛ ትምህርት ቤት ነው፡፡ ይህ የጥናት አካባቢ 
የተመረጠው በአመች ናሙና አመራረጥ ዘዳ ነው፡፡ ይህ የንሞና ዘዳው 
የተመረጠው አካባቢው የአጥኝዋ የስራ ቦታ በመሆኑ ሇጥናቱ ዓሊማ 
መሳካት አስፈሊጊ መረጃዎችን ሇማግኘት ይቻሊሌ ተብል ስሇታመነ ነው፡፡ 
በዯሴ ከተማ ከሚገኙት 32 አንዯኛ ዯረጃ ሙለ እርከን ትምህርት ቤቶች 
ውስጥ የካራ ጉቱ አንዯኛ ዯረጃ ትምህርት ቤት በቀሊሌ የእጣ ንሞና ዘዳ 
ተመርጧሌ፡፡ በዚህ ትምህርት ቤት በ2016 ዓ.ም በአምስተኛ ክፍሌ 
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ከሚማሩት 246 ተማሪዎች መካከሌ በሁሇት ክፍልች የሚማሩ 94 (47 
የሙከራና 47 የቁጥጥር ቡዴን) ተማሪዎች በተራ እጣ የንሞና ዘዳ 
ተመርጠው  በጥናቱ ተሳትፈዋሌ፡፡  
 

የመረጃ መሰብሰቢያ ዘዳ 
የጥናቱን ዋና ዓሊማ መሰረት በማዴረግ የተመረጡት የመረጃ 

መሰብሰቢያ ዘዳዎች የተማሪዎቹን ቅዴመ እና ዴህረ ትምህርት የመጻፍ 
ክሂሌ ችልታዎቻቸውን ሉሇኩ የሚችለ ፈተናዎች ናቸው፡፡ የቅዴመ 
ትምህርት ፈተናው በቁጥጥርና በሙከራ ቡዴኖቹ መካከሌ ከመነሻው 
ጉሌህ የመጻፍ ችልታ የላሊቸው መሆኑን ሇመፈተሸ ረዴቷሌ፡፡ የዴኅረ 
ትምህርት ፈተናው በአንዴ በኩሌ በሙከራና በቁጥጥር ቡዴኖቹ መከካሌ 
የታየውን ሌዩነት በላሊ በኩሌ በሙከራ ቡዴኑ የቅዴመ ትምህርትና 
የዴኅረ ትምህርት የፈተና ውጤቶች ሇማነጻጸርና ተረቶችን ተጠቅሞ 
መጻፍን ማስተማር የሚኖረውን ሚና ሇመሇየት አገሌግሎሌ፡፡  
 

የመረጃ ማጣራትና አዯረጃጀት 
ከጥናቱ ተሳታፊዎች የፈተና ውጤቶች የተሰበሰቡት መረጃዎች 

ሇትንታኔ ከመቅረባቸው አስቀዴሞ የተሰጡት መሌሶች በተጠየቃዊ 
መንገዴ የተሞለ ስሇመሆናቸው የማጣራት ሥራ ተከናውኗሌ፡፡ መረጃው 
ሇትንተና በሚያመች መሌኩ ኮዴ ተዯርጎ፣ በውጤት መመዝገቢያ 
ሰንጠረዥ (ኮዴ ሽት) በኮምፕውተር ሊይ እንዱሰፍር ተዯርጎ ወዯትንታኔ 
ከመገባቱ በፊት በተሞሊው መረጃ ሊይ ማጣራት ተዯርጓሌ፡፡ መረጃዎቹ 
በይዘታቸው በአግባቡ ተዯራጅተው በ “spss version 25” ሶፍትዌር 
ገብተው በመጠናዊ የመረጃ መተንተኛ ዘዳ ተተንትነዋሌ፡፡ 
 

የመረጃ መተንተኛ ዘዳ 
የጥናቱን ተሳታፊዎች የመጻፍ ችልታ ሇማወቅ በቅዴመ ትምህርት 

ፈተና የተሰበሰበው መረጃ በባእዴ ናሙና ቲቴስት (Independent 
Samples t-test) ተሰሌቷሌ፡፡ በተረቶች መጻፍን ማስተማር በመጻፍ 
ችልታ ሊይ ሌዩነት መፍጠር አሇመፍጠሩን ሇመፈተሽ በዴኅረ ትምህርት 
ፈተና የተሰበሰበው መረጃ በተመሳሳይ በባእዴ ናሙና ቲ-ቴስት 
(Independent Samples t-test) እና በጥንዴ ናሙና ቲቴስት (Paired 
Samples T-test) ተሰሌቷሌ፡፡  
 

የመረጃ ትንተና 
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በጥናቱ የተነሳውን ጥያቄ ሇመመሇስ የቅዴመ እና የዴኅረ ፈተና 
ውጤቶች መረጃዎች በባዕዴ ናሙና ቲ-ቴስት ተተንትነዋሌ፡፡ የተገኘው 
ውጤትም ቀጥል በቀረበው ሠንጠረዥ ተገሌጿሌ፡፡ 
ሠንጠረዥ አንዴ፣ የሙከራ እና የቁጥጥር ቡዴኖቹ ቅዴመ ትምህርት 
የመጻፍ ችልታ አማካይ በባእዴ ናሙና ቲ-ቴስት (Independent 
Samples t-test) 

ቡዴን ናሙና 
(no.of 
samples) 

አማካይ 
(Mean) 

መዯበኛ 
ሌይይት 
(St,Dev) 

የቲ 
ዋጋ (t) 

የነጻነት 
ዯረጃ 
(df) 

ጉሌህነት 
Sig. 
(2-tailed) 

የቁጥጥር 47 39.8404 15.31875 -.400 92 .690 
የሙከራ 47 41.1383 16.14160 

 

በሰንጠረዡ እንዯሚታየው የሁሇቱ ቡዴኖች አማካይ ውጤቶች ተቀራራቢ 
ሲሆን የመዯበኛ ሌይይቱም እንዱሁ ተቀራራቢ ነው፡፡ ከሊይ የቀረበው 
ሰንጠረዥ የሁሇቱ ቡዴኖች የመጻፍ ችልታ ውጤት ከየአማካዩ 
ውጤቶቻቸው ያሊቸው እርቀትም ተቀራራቢ መሆኑን ያመሊክታሌ፡፡  

ከሊይ በቀረበው ሀሳብ መነሻነት በሁሇቱ ቡዴኖች መካከሌ በቅዴመ 
ትምህርት የመጻፍ ችልታ የጎሊ ሌዩነት አሇመኖሩ ከታወቀ በኋሊ 
የሙከራ ቡዴኑ ተረትን በመጠቀም፣ የቁጥጥር ቡዴኑ በተሇመዯው 
መንገዴ መጻፍን ሲማሩ ከቆዩ በኋሊ የተገኘው የዴህረ የመጻፍ ችልታ 
ፈተና ውጤት በሚከተሇው ሰንጠረዥ ቀርቧሌ፡፡  

 
 

ሠንጠረዥ ሁሇት፣ የሙከራ እና የቁጥጥር ቡዴኖች ዴህረ ትምህርት 
የመጻፍ ችልታ አማካይ በባእዴ ናሙና ቲ-ቴስት (Independent 
Samples t-test) 

ቡዴን ናሙና 
(no.of 
samples) 

አማካይ 
(Mean) 

መዯበኛ 
ሌይይት 
(St,Dev) 

የቲ ዋጋ 
(t) 

የነጻነት 
ዯረጃ 
(df) 

ጉሌህነት 
Sig. 
(2-tailed) 

የቁጥጥር 47 39.9043 17.72453  
-4.686 

 
92 

 
.000 

የሙከራ 47 57.2766 18.21783 
 

በሰንጠረዥ ሁሇት እንሚታየው የዴህረ ትምህርት የመጻፍ ችልታ 
ፈተናው ውጤት የሙከራ ቡዴኑ አማካይ ውጤት 57.277 ከቁጥጥር 
ቡዴኑ 39.901 በ17.37 ያህሌ መብሇጡን ያሳያሌ ፡፡ የመዯበኛ 
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ሌይይታቸውም ውጤት የሙከራ ቡዴኑ 18.22፣ የቁጥጥር ቡዴኑ 
17.72 ሆኖ ታይቷሌ፡፡ የሙከራ እና የቁጥጥር ቡዴኑ ውጤት በባእዴ 
ናሙና ቲ-ቴስት ስላት መሰረት  (t= -4.69 ,df= 92 , p=.000) ሆኗሌ፡
፡ ይህ የተገኘ የዴህረ ትምህርት ፈተና ውጤት ተረትን ተጠቅሞ መጻፍን 
ማስተማር በመጻፍ ክሂሌ ሊይ መሻሻሌ ያሳየ መሆኑን ያመሊክታሌ፡፡  
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ቁጥጥር ቅድመ 
ትምህርት 
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ትምህርት 

47 40.554

3 

1
5
.8

1
0
0
6
 

  
  
1
6
.3

3
7
0
 

  
 2

.4
1
4
4
1
4
 

  
  

  
  
4
6
 

  
  

  
  
.0

0
0
 

   
  

  
-6

.7
1
7
 

  
  

  
 አ
ለ

 

ድህረ 
ትምህርት 

47 56.891
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ከሰንጠረዡ መረዲት እንዯሚቻሇው የቁጥጥር ቡዴኑ የዴህረ ትምህርት 
ፈተና ውጤት አማካይ 39.9043 ከቅዴመ ትምህርቱ አማካይ ውጤት 
39.8404 ጋር ሲነጻጸር በሌጦ የታየው በ0.0639 ነው፡፡ ይህም ሌዩነት 
ጉሌህነት መኖርና አሇመኖሩን በ46 የነጻነት ዯረጃ፣ በጥንዴ ናሙና ቲ- 
ቴስት  ሲሰሊም የቲ ዋጋ -.027 ሲሆን የጉሌህነት ዯረጃው (P>0.05) 
0.978 ሆኗሌ፡፡ ይህም በቁጥጥር ቡዴን ተማሪዎች የቅዴመ እና ዴህረ 
ትምህርት ፈተና ውጤት መካከሌ ሰፊ ሌዩነት አሇመኖሩን ያመሇክታሌ፡፡ 

የሙከራ ቡዴኑ ዴህረ ትምህርት ፈተና ውጤት አማካይ 56.8913 
ከቅዴመ ትምህርቱ አማካይ ውጤት 40.5543  ሲነጻጸር በሌጦ የታየው 
በ16.3370 ነው፡፡ ይህ ግን ከሊይ ከተመሇከትነው ከቁጥጥር ቡዴኑ 
ከፍተኛ ብሌጫ ያሣየ ነው፡፡ ይህም ሌዩነት ጉሌህነት መኖርና አሇመኖሩን 
በ46 የጉሌህነት ዯረጃ፣ በጥንዴ ናሙና ቲ- ቴስት  ሲሰሊም የቲ ዋጋ --
6.717 ሲሆን የጉሌህነት ዯረጃውP= .000 (P<0.05) ነው፡፡ በመሆኑም 
በቁጥጥር ቡዴን ተማሪዎች የቅዴመ እና ዴህረ ትምህርት ፈተና ውጤት 
መካከሌ ሰፊ ሌዩነት መኖሩን ያመሇክታሌ፡፡ ይህም የሚያሳየው የሙከራ 
ቡዴን ተማሪዎች መጻፍን በተረቶች  በመማራቸው የመጻፍ ክሂሊቸው 
መሻሻለን ነው፡፡ 

እንዯ አጠቃሊይ የቁጥጥር ቡዴኑ ዴህረ እና ቅዴመ ትምህርት ፈተና 
ውጤት ከሙከራ ቡዴኑ ቅዴመ እና ዴህረ ትምህርት ፈተና ውጤት 
ያነሰ መሆኑን፣ የቁጥጥር ቡዴኑ ውጤትም የተወሰነ መሻሻሌ እንዲሳየ 
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ነግር ግን መሻሻለ ከሙከራ ቡዴኑ ያነሰ እንዯሆነ ከሊይ ካሇው ሰንጠረዥ 
መረዲት ይቻሊሌ፡፡ 
 

የውጤት ማብራሪያ 
የጥናቱ መሊምት ‹‹ተረትን በመጠቀም የመጻፍ ክሂሌን ማስተማር 

የተማሪዎችን የመጻፍ ክሂሌ አያዲብርም፡፡›› የሚሌ ሲሆን በሰንጠረዥ 
አንዴ  በሁሇቱ ቡዴኖች አማካይ ውጤት መካከሌ ያሇው መረጃ በባእዴ 
ናሙና ቲ-ቴስት ሲሰሊ ውጤቱ t (92) = 0.400፣ p = 0.690 ሆኖ 
ታይቷሌ፡፡ በሙከራ ጥናቱ የ (p) ዋጋ p>0.05 ከሚሇው መነሻ በሌጦ 
መገኘት Pallent (ጉሌህ ሌዩነት (significant difference) አሇመኖሩን 
እና 2010) እና Greasley (2008) እንዯሚገሌጹት በሁሇቱ ቡዴኖች 
መካከሌ ይህ ነው የሚባሌ ቡዴኖቹ በተመሳሳይ ዯረጃ ተገኝተዋሌ፡፡  
ከዴህረ ትምህርት በኋሊ በተሰጠው ፈተና የተገኘው የቁጥጥር ቡዴኑ 
አማካይ ውጤት 39.90፣ መዯበኛ ሌይይት (Std.Deviation) 17.72 
ሲሆን የሙከራ ቡዴኑ አማካይ ውጤት 57.28 መዯበኛ ሌይይት 
(Std.Deviation) 18.22 ሆኖ ተገኝቷሌ፡፡ በሁሇቱ ቡዴኖች መካከሌ 
የታየው የአማካይ ውጤት ሌዩነት 17.37 ነው፡፡ ይህ ውጤት የሙከራ 
ቡዴኑ አማካይ ከቁጥጥር ቡዴኑ አማካይ ውጤት ከፍተኛ ብሌጫ ያሇው 
መሆኑን ያመሊክታሌ፡፡ 

ይህ ውጤት ተረቶችን ተጠቅሞ የመጻፍ ክሂሌን ማስተማር 
በተማሪዎች የመጽፍ ችልታ ሊይ ሇውጥ እንዯሚያመጣ ካረጋገጡት 
የMantra (2019)፣ የPutri (2019) እና የNur (2017) ጥናቶች ጋር 
ተዯጋጋፊ ሆኗሌ፡፡ በእነዚህ ጥናቶች የሙከራ ቡዴኖቹ ተማሪዎች 
ውጤት ከቁጥጥር ቡዴኖቹ ተማሪዎች ውጤት የተሻሇ ሌዩነት 
እንዲሳየው ሁለ በዚህ ጥናትም ተመሳሳይ ውጤት ተገኝቷሌ፡፡ 

ከዚህ በተጨማሪ በሰንጠረዥ ሁሇት የቀረበው መረጃ የባእዴ ናሙና 
ቲ-ቴስት እንዯሚያሳየው የሙከራ ቡዴኑ የዴህረ ፈተና ውጤት ከቅዴመ 
ትምህርት ፈተናው ውጤት የተሻሇ ሆኖ ተገኝቷሌ፡፡ የቅዴመ ትምህርት 
ፈተናው የባእዴ ናሙና ቲ-ቴስት  ውጤት t (92) = 0.400,P< 0.690 
ሲሆን የ t ዋጋ በ t ሰንጠረዥ ከሚገኘው ዋጋ (1.984) ያነሰ በመሆኑ 
በተማሪዎቹ መካከሌ ሌዩት የላሇ መሆኑን ያመሊክታሌ፡፡ በዴህረ ፈተናው 
የተገኘው የባእዴ ናሙና ቲ-ቴስት ውጤት ዯግሞ t (92) = 4.686 
,P<.000 ሆኖ ተገኝቷሌ፡፡ በዴህረ ፈተናው የተገኘው የ t (4.686) ዋጋ 
በ t ሰንጠረዥ ከሚገኘው (1.984) ዋጋ በ2.702 በሌጦ ተገኝቷሌ፡፡ 
ብሌጫው  ሙከራ ቡዴኑ ውጤት ከፍ ያሇ መሆኑን ያሳያሌ፡፡  
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በሠንጠረዥ ሁሇት የሙከራ እና የቁጥጥር ቡዴኖቹ ዴህረ ትምህርት 
የመጻፍ ችልታ አማካይ ንጽጽር በባእዴ ናሙና ቲቴስት (Independent 
Samples t-test) ተሰሌቶ የቡዴኖቹ ሌዩነት በባእዴ ናሙና ቲ-ቴስት 
ሲሰሊ (t = -4.686፣ df = 92፣ p=.000) ሆኗሌ፡፡ ይህም የቡዴኖቹ 
የዴህረ ትምህርት ፈተና ውጤት ተረትን ተጠቅሞ መጻፍን ማስተማር 
የተማሪዎችን የመጻፍ ክሂሌ ሇማዲበር የሚጠቅም መሆኑን ያመሊክታሌ፡፡   
እነዚህ ውጤቶች በBagous (2017)እና በ Fakhrutdinova፣2009)፣ 
ጥናቶች እንዯተገሇጸው፣ ተረቶችን መሰረት ያዯረጉ የመማር ማስተማር 
ተግባራትን በክፍሌ ውስጥ መተግበር የተማሪዎችን የመጻፍ ክሂሌ 
ሇማዲበር ጠቃሚ መሆናቸውን አሳይተዋሌ፡፡ ከዚህ በተጨማሪም ተረቶቹ 
ተማሪዎቹ የባህለ አካሌ ከሆኑበት ህዝብ ስሇሚፈሌቁ ሇተማሪዎቹ 
እንግዲ ካሇመሆናቸው እና ተጨባጭ ቃሊትን ሇመማር በሞዳሌነት 
ከማገሌገሊቸው ጋር በተያያዘ በዚህ ጥናት እንዯታየው እና በ(Prastiwi, 
p.2015) ጥናት እንዯተመሇከተው  የመግቢያ፣ የዋና አካሌና 
የመዯምዯሚያ ቅርጾቻቸው ተማሪዎቹ ይህንኑ መዋቅር ተከትሇው 
እንዱጽፉ  ከማገዛቸው የመጣ ውጤት ነው ቢባሌ ተጠየቃዊነት 
ይኖረዋሌ፡፡ 

ተረቶች በማንኛውም እዴሜ ሇሚገኙ ተማሪዎች ተስማሚዎች 
መሆናቸው በ(Lwin, 2009) ጥናት እንዯታየው ተረቶች በክፍሌ ውስጥ 
በተማሪዎቹ የዕዴሜ ሌዩነት ሉፈጠሩ የሚችለ ችግሮችን ማቃሇሌ፣ 
በአውዴም ሆነ ከአውዴ ውጭ ትርጉም የመስጠት ባህርይ ያሊቸው 
መሆኑ (Taylor, 2000) እና የመግቢያ፣ የመተንተኛና የማጠቃሇያ 
መዋቅሮችን መያዛቸው፣ ተማሪዎቹ በዚሁ ቅርጽ ጽሐፎችን 
እንዱያዋቀሩ መነሻ ስሇሆኗቸው የተመዘገበው ውጤት እንዯተገኘ 
ሇመገንዘብ ይቻሊሌ፡፡ 
 

ማጠቃሇያ እና የመፍትሄ ሏሳብ 
ማጠቃሇያ  

የዚህ ጥናት ዋና ዓሊማ ተረቶችን ተጠቅሞ የመጻፍ ክሂሌን 
ማስተማር በተማሪዎቹ የመጻፍ ችልታ ሊይ ሇውጥ የሚያመጣ መሆን 
አሇመሆኑን መመርመር ነው፡፡ ዓሊማውን ከግብ ሇማዴረስ በቀሊሌ እጣ 
ናሙና የተመረጡ ሁሇት የአምስተኛ ክፍልች በቁጥጥርና በሙከራ ቡዴን 
ተመዴበው ሇአምስት ሳምንታት ያክሌ ትምህርቱ ሲሰጥ ቆይቶ የተገኘው 
የፈተና ውጤት ተረትን በመጠቀም የመጻፍ ክሂሌን ማስተማር 
በተሇመዯው መንገዴ የመጻፍ ክሂሌን ከማስተማር በተሻሇ የመጻፍ ክሂሌ 
ሇማዲበር ማስቻለን አሳይቷሌ፡፡ ይህ ውጤትም  ሥነ ጽሁፍ 
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ተማሪዎችን ከበርካታ ስነሌሳናዊ ጠቀሜታዎች ማሇትም ከሥነሌሳናዊ 
አጠቃቀሞች፣ ቅርጾች እና የጽህፈት ሥርዓት ስምምነቶች፣ ከተሇያዩ 
የጽሁፍ ቋንቋ ባህሪያት ጋር በማስተዋወቁ የመጣ መሆኑን ሇመረዲት 
ተችሎሌ፡፡ በአጠቃሊይ የጥናቱ ውጤት የተማሪዎችን የመጻፍ ክሂሌ 
ሇማሳዯግ ተረትን በመጠቀም ማስተማር በተሇመዯው መንገዴ 
ከማስተማር የተሻሇ ውጤታማ እንዯሆነ አሳይቷሌ፡፡   
 

የመፍትሄ ሀሳብ 
መጻፍ ተማሪዎች በትምህርት ቤት ውስጥ አጫጭር ጽሁፎችን 

የመጻፍ ችልታቸውን ሉያበሇጽጉ እና ሉያሳዴጉ የሚገባቸው መረዲትን 
የሚጠይቅ አፍሊቂ ክሂሌ መሆኑን ቀዯም ሲሌ አይተናሌ፡፡ ከክሂለ 
ጠቀሜታ አንጻር ጥሩ የመጻፍ ችልታን ሇማሳዯግ የማስተማር ሚና 
እንዱጎሊ ትኩረት የተሰጠው መሆኑም ተገሌጿሌ፡፡ በኢትዮጵያ የአማርኛ 
ቋንቋ መርሃ ትምህርት የመጻፍ ክሂሌን ክፍተት ሇመሙሊት የሚያስችሌ 
አዱስ ሥርዓተ ትምህርት ማዘጋጀቱም ተጠቅሷሌ፡፡ 

እነዚህ ሁለ ጥረቶች ቢኖሩም፣ በተመራማሪዎቹ የመጻፍ ክሂሌ 
ችልታ ሊይ የተዯረጉ ጥናቶች ችግሮች መኖራቸውን ያሳያለ፡፡ እነዚህን 
ችግሮች ሇመፍታት ከተዯረጉ ጥረቶች መካከሌ የመጻፍ ክሂሌን በሥነ 
ጽሐፍ ማስተማር ተጠቃሽ ነው፡፡ በላልች ጥናቶች እንዯተመዘገበውና 
በዚህ ጥናት  ውጤትም እንዯታየው፣ ተረቶችን ተጠቅሞ መጻፍን 
ማስተማር በተሇመዯው ዘዳ መጻፍን ከማስተማር የተሻሇ ውጤት 
ያስገኛሌ፡፡ 

ስሇሆነም የአማርኛ ቋንቋ መምህራን የተማሪዎችን የመጻፍ ክሂሌ 
ሇማዲበር ተረትን በመጠቀም መጻፍን የማስተማር ዘዳን በክፍሌ ውስጥ 
ቢተገብሩ የተሻሇ ውጤት ሇማስመዝገብ ይረዲቸዋሌ፡፡  በዘዳው 
የማስተማሩን ሥራ የበሇጠ ውጤታማ ሇማዴረግ፣ ሇመምህራኑ ዘዳውን 
የመጠቀም ሥሌጠና በትምህርት ባሇሙያዎች ቢሰጣቸው መሌካም 
ይሆናሌና የሚመሇከታቸው አካሊት ሇዚህ ትኩረት ሰጥተው ቢሰሩ 
መሌካም ይሆናሌ፡፡   
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የጥናቱ ዋና ዓላማ በማጠቃሇል ብልኃት ማንበብን መማር፣ አንብቦ በመረዳት 
ችሎታና በማንበብ ተነሳሽነት ላይ ያሇውን የረጅም ጊዜ ተጽዕኖ መፈተሽ ነበር፡፡ 
ጥናቱ ቀደም ሲል በሰባተኛ ክፍል ተማሪዎች ተሳታፊነት ከተከናወነ 
ፍትነትመሰል ጥናት የቀጠሇ ክትትላዊ ጥናት (follow-up study) ነው፡፡ 
በቀደመው ጥናት ብልኃቱ አንብቦ በመረዳት ችሎታና በማንበብ ተነሳሽነት ላይ 
ጉልህ አዎንታዊ ተጽዕኖ ማሳደሩ ተስተውሎ ነበር፡፡ በዚህም በቀደመው ጥናት 
በፍትነት ቡድን ተሳትፈው ከነበሩ 51 የስምንተኛ ክፍል ተማሪዎች ከዘጠኝ 
ወራት በኋላ አንብቦ የመረዳት ችሎታቸውንና የማንበብ ተነሳሽነታቸውን 
በተመሇከተ በፈተናና በጽሑፍ መጠይቅ መረጃዎች ተሰብስበው በጥንድ ናሙና 
ቲ-ቴስትና በኅብረድኅረታዊ ስልቶች ተተንትነዋል፡፡ የውጤት ትንተናው 
እንዳመሇከተውም የክትትላዊው ጥናት ውጤቶች በፍትነትመስል ጥናቱ 
በድኅረትምህርት ከተመዘገበው ውጤት አንጻር አንብቦ የመረዳት ችሎታ በጉልህ 
ደረጃ ከፍ ብሎ የተገኘ ሲሆን የማንበብ ተነሳሽነቱ በጉልህ ነገርግን በአነስተኛ 
ነጥብ (.1959) ዝቅ ብሏል፡፡ በተጨማሪም የቀደመው ጥናት ድኅረትምህርት 
ውጤቶች በተናጠልም ሆነ በቅንጂት የክትትላዊውን ውጤት በጉልህ ደረጃ 
ተንባይ ሆነዋል፡፡ ውጤቶችን በመተንበይ ረገድ የቅንጅቱ ከተናጠላዊው ድርሻ 
ከፍ ማሇቱ አንብቦ መረዳትን በመማር ሂደት ብልኃቱ ኹሇቱን ተላውጦዎች 
ይበልጥ አብረው ተሰላፊ እንዲሆኑ የማድረግ እድል እንዳሇው ያሳያል፡፡ 
ውጤቶቹም የማጠቃሇል ብልኃት አንብቦ የመረዳት ችሎታንና የማንበብ 
ተነሳሽነትን ውጤታማነት የማረጋጋትና የማስቀጠል ጉልህ ሚና አሇው፤ የሚል 
አንድምታ ይኖራቸዋል፡፡ ብልኃቱ የማንበብ ተነሳሽነትን ይበልጥ እንዲያስቀጥል 
ግን ተማሪዎች የመማር ስሜታቸውን በግላቸው መቆጣጠርና መምራት 
እስኪችለ ክትትልና ድጋፍ አስፈላጊ ይሆናል፡፡ ከዚህ በመነሳትም ትምህርታዊና 
ምርምራዊ አስተያየቶች ተሰጥተዋል፡፡ 

 
ቁልፍ ቃላት፤ የማጠቃሇል ብልኃት፣ አንብቦ የመረዳት ችሎታ፣ የማንበብ ተነሳሽነት 
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መግቢያ 

የማንበብ ክሂሌ በመማር ስኬት ሊይ ከፍተኛ ዴርሻ አሇው (Taraban et 

al., 2000)፡፡ ከትምህርት ውጭም ማንበብ የዕሇትተዕሇት ሕይወትን 
በቀሊለ ሇመምራትና በ21ኛው ክፍሇመን ዓሇምአቀፍ መረጃዎችን 
ሇማግኘት ዋና ብቃት ነው (Roeschl-Heils et al., 2003)፡፡ ማንበብ 
ዓሇምአቀፍ ሰው ሇመሆንም ያስችሊሌ፡፡ ነገርግን ይህን ያህሌ አስፈሊጊነት 
ያሇውን ክሂሌ በመማር ማስተማር መስክ በስኬት መከወን አስቸጋሪ ሆኖ 
ረጅም መናት ሲቀጥሌ ተስውሎሌ (Grabe, 2009)፡፡ ከዙህም የተነሳ 
ችግሩን ሉፈቱ ይችሊለ የተባለ የመማር ብሌኃቶች እንዯአማራጭ 
ሲተዋወቁ ኖረዋሌ፤ አሁንም በመተዋወቅ ሊይ ናቸው፡፡ Caverly et al. 

(2004) እንዯገሇጹት አንብቦ መረዲትን ከሚያሳሌጡ የተሇያዩ አእምሯዊና 
ሌዕሇአእምሯዊ የመረጃ ማብሊያ መንገድች መካከሌም መተንበይ፣ 
መገመት፣ ምስሌ መፍጠር፣ መተንተን፣ መረዲትን መቆጣጠርና 
ማጠቃሇሌ ሉጠቀሱ ይችሊለ፡፡ የብሌኃቶቹን ውጤታማነት ሇመፈተሽም 
በርካታ ችግርፈቺ ምርምሮች (ማስተዋሌ፣ 2011፤ ታዯሰ፣ 2012፤ 
እንዴሪስ፣ 2009፤ ሪቱ፣ 2012 እንዱሁም Aghaie & Zhang, 2012; 

Braxton, 2009; Chang, et al., 2002) ተካሂዯዋሌ፡፡ እነዙህ ጥናቶች አንብቦ 
መረዲትን ሇማስተማር የተሻለ አማራጭ ብሌኃቶችን ቢያስተዋውቁም 
የችግሩ መቀጠሌ ላልች አማራጮችንም በጥናት ሇመፈተሽ በር ከፍቷሌ፡
፡ በመሆኑም የማጠቃሇሌ ብሌኃት የዙህ ጥናት ትኩረት ሆኗሌ፡፡ ጥቅም 
ሊይ የዋሇው የKintsch and Van Dijk (1978) የማጠቃሇሌ ብሌኃት ሞዳሌ 
ሲሆን መሠረቱም አእምሯዊ የመረጃ ማብሊሊት ንዴፈሏሳብ ነው 

(Alexander and Fox, 2004)፡፡ በአራጋው (2016); Cordero-Ponce (2000); 

Marzec-Stawiarska (2016); Maybodi & Maibodi (2017); Taylor & Beach 

(1984) እና  Zafarani & Kabgani (2014) ጥናቶች እንዯተስተዋሇውም 
ብሌኃቱ አንብቦ የመረዲት ችልታንና የማንበብ ተነሳሽነትን ማሻሻለ 
ተረጋግጧሌ፡፡ 

አንብቦ መረዲት በቋንቋም ሆነ በላልች ትምህርቶች ስኬት ሊይ ወሳኝ 
ጉዲይ በመሆኑ (Zafarani & Kabgani, 2014) በዙህ ረገዴ የሚከናወኑ 
ተግባራትም የሚበረታቱ ናቸው፡፡ የተማሪዎች አንብቦ የመረዲት ችልታ 
ዯካማነትም በአጠቃሊይ የቋንቋ ትምህርትም ሆነ ከቋንቋ ትምህርት ውጭ 
ያለ ትምህርቶችን በቀሊለ አንብበው እንዲይረደ ያዯርጋሌ፡፡ በመሆኑም 
ሇችግሩ ተተግባሪነትና ውጤታማነት ያሇው መፍትሔ እጅግ አስፈሊጊ 
ነው፡፡ በEGRA (2010) ጥናትና በ Teferra et al. (2018) በተጋጀው 
የኢትዮጵያ ትምህርትሚኒስቴር ሰነዴ እንዯተጠቆመውም የተማሪዎችን 
አንብቦ የመረዲት ችልታና የመማር ተነሳሽነት በሚያጎሇብቱ ብሌኃቶች 
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ሊይ አጽንዖት በመስጠት ምርምር ማዴረግና ሇማንበብ ትምህርት ትኩረት 
መስጠት አስፈሊጊ ይሆናሌ፡፡ 

አንብቦ ከመረዲትና ከማንበብ ተነሳሽነት ችግሮች ሇመውጣትም ጠቃሚ 
አንብቦ የመረዲት ብሌኃቶችን በግሌጽ መማር አማራጭ መፍትሔ ነው 
(Gerbig, 2009; Guthrie & Davis, 2003; Roberts, 2019)፡፡ ነገርግን ብዘዎቹ 
የተቃኙ በማንበብ ብሌኃቶች ውጤታማነት ፍተሻ ሊይ ያተኮሩ ቀዯምት 
ጥናቶች ፍትነትመሰሌ ቢሆኑም በዴኅረትምህርት ውጤት የፍትነት 
ቡዴን ከቁጥጥር ቡዴን መሻለን አመሊክተዋሌ፡፡ የፍትነት ቡዴን ውጤት 
እዴገት የቀጠሇ መሆን አሇመሆንን በክትትሊዊ ንዴፍ የፈተሹ ጥናቶች 
እምብዚም ናቸው፡፡ ተግባራዊ የተዯረጉ የችግር መፍቻ ብሌኃቶች ምን 
ያህሌ ውጤታማነትን አስቀጥሇዋሌ? የሚሇው ጉዲይ ትኩረት 
አሌተሰጠውም፡፡ ክትትሊዊ ጥናት አሇመዯረጉም የተሇያዩ ብሌኃቶች 
በተመሳሳይ ወይም በመጠነኛ የዏውዴ ሌዩነት ብቻ በተዯጋጋሚ በጥናት 
እንዱፈተሹ ምክንያት ሉሆን ይችሊሌ፡፡ በተዯጋጋሚ የተጠኑ ችግርፈቺ 
ጥናቶች የውጤታማነታቸውን ቀጣይነትና ወዯፊት ሉሰጡ የሚችለት 
አስተዋፆ በክትትሊዊ ጥናት መፈተሹ ምናሌባት በሙከራ ጥናት 
ውጤታማ የነበሩ ብሌኃቶች በተፈሇገው መሌክ ውጤት ሳያስገኙ 
ወዯሥርዓተትምህርት በመግባት ከፍተኛ ወጭ ሳይወጣ ተገቢ የሆኑት 
ብቻ ተግባራዊ እንዱሆኑ የማዴረግ አስተዋፆ ይኖረዋሌ፡፡ 

የዙህ ጥናት መነሻም ቀዯምሲሌ የተከናወነው የአራጋው (2016) 
የጥናት ውጤት ነው፡፡ ውጤቱ እንዲመሇከተውም የማጠቃሇሌ ብሌኃት 
አንብቦ በመረዲት ችልታና በማንበብ ተነሳሽነት ሊይ ጉሌህ አዎንታዊ 
ተጽዕኖ ነበረው፡፡ በመዋቅራዊ የትንተና ሞዳሌ (SEM) ተተንትኖ በ95% 
ናሙና አካይ (bootstrap sample) የመተማመኛ ዯረጃ የፍትነት ቡዴኑ 
ከቁጥጥሩ በሌጦ የተገኘው አማካይ የውጤት ሌዩነትም በተከታታይ 
(R

2
=.48፣ B = 2.72፣ S.E=.826፣ P<.001፣ BCI [1.078፣ 4.292]፣ η2= .25)፤ 

(R
2
= .34፣ B = .45፣ S.E= .081፣ P=.001፣ BCI [.289፣ .610]፣ η2= .47) ሆኗሌ፡፡ 

ነገርግን በብሌኃቱ መንስዔነት የተመገበው ውጤት ቀጣይነት አሇው 
ወይ? የተገኘው ውጤትስ በቀጣይ የተማሪዎች ውጤት ሊይ ምን ተጽዕኖ 
ይኖረዋሌ? የሚለ ጉዲዮችን በክትትሊዊ ጥናት ሇማረጋገጥ ተሞክሯሌ፡፡  

ይህ ክትትሊዊ ጥናትም በፍትነትመሰሌ ጥናት ብቻ ውጤታማ የነበሩ 
ነገርግን በሥርዓተትምህርት ሲተገበሩ ውጤታማ ሊሌሆኑ የቀዯምት 
ጥናት ውጤቶች ጠቃሚ ጥቆማ ሉሰጥ ይችሊሌ፡፡ የብሌኃቶቹን ሊቂነትና 
የወዯፊት የተማሪዎች ውጤት በመተንበይ ረገዴ የሚኖራቸውን ሚናም 
በክትትሊዊ ጥናት መፈተሽ ፍትነትመሰሌ ጥናት አካሄድ ከመቆም የተሻሇ 
ማረጋገጫ መሆኑን የማሳየት ፋይዲ ይኖረዋሌ፡፡ በዙህ ጥናትም በዋናነት 
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የማጠቃሇሌ ብሌኃት አንብቦ በመረዲትና በማንበብ ተነሳሽነት ሊይ ያሇው 
የረጅም ጊዛ ተጽዕኖ ከሚከተለት ጥያቄዎች አንጻር ተፈትሿሌ፡፡  

1. አንብቦ ከመረዲት ችልታና ከማንበብ ተነሳሽነት አንጻር በቀዯመው 
ጥናት የነበረው የተማሪዎች መሻሻሌ (ዴኅረትምህርት ውጤት) 
እዴገቱ ቀጥሎሌን?  

2. የቀዯመው ጥናት ዴኅረትምህርት አንብቦ የመረዲት ችልታ አሁን 
የተገኘውን የማንበብ ተነሳሽነት ምን ያህሌ ተንብዮታሌ? 

3. የቀዯመው ጥናት ዴኅረትምህርት የማንበብ ተነሳሽነት አሁን 
የተገኘውን አንብቦ የመረዲት ችልታ ምን ያህሌ ተነበየው? 

4. የቀዯመው ጥናት ዴኅረትምህርት አንብቦ መረዲትና የማንበብ 
ተነሳሽነት  ተቀናጅተው በክትትሊዊው አንብቦ በመረዲትና 
በማንበብ ተነሳሽነት ሊይ ምን ያህሌ የትንበያ ዴርሻ አሊቸው? 

 

 

የተዚማጅ ዴርሳናት ክሇሳ 
በኢትዮጵያ በአማርኛ ቋንቋ አንብቦ በመረዲት ትምህርት አተገባበርና 

በተማሪዎች ችልታ ሊይ ችግሮች ይስተዋሊለ፡፡ አንዯኛ ዯረጃን ያጠናቀቁ 
ተማሪዎች መሠረታዊ የመማር ክሂልችን የተካኑ አይዯለም፤ የመማር 
ተነሳሽነትም የሊቸውም፡፡ የአንዯኛ ዯረጃ ተማሪዎች የከፋ የቋንቋና 
መሠረታዊ የማንበብና የመጻፍ (literacy) ክሂሌ ችግሮች አለባቸው 
(Teferra et al., 2018)፡፡ በ"Early Grade Reading Assessment" [EGRA] 

(2010) እና (2018) እንዯተረጋገጠውም በኢትዮጵያ የአንዯኛ ዯረጃ 
ተማሪዎች በአፍመፍቻ ቋንቋቸው አንብቦ የመረዲት ችልታቸው ዜቅተኛ 
ዯረጃ ሊይ ነው፡፡ በባይላ (2013) ጥናትም የተማሪዎች አንብቦ የመረዲት 
ችልታና የማንበብ ተነሳሽነት ዜቅተኛ መሆን ተጠቁመዋሌ፡፡ 

ይህን አንብቦ የመረዲትና የማንበብ ተነሳሽነት ችግር ሇመፍታትም 
ቀዯምት ጥናቶች የተሇያዩ ብሌኃቶችን አስተዋውቀዋሌ፡፡ በዙህ ጥናት 
ዯግሞ የማጠቃሇሌ ብሌኃት በአማራጭነት ቀርቧሌ፡፡ ብሌኃቱ በክፍሌ 
ውስጥ ሉተገበሩ የሚችለም የተሇያዩ ሞዳልች አለት፡፡ ከእነዙህም 
መካከሌ ሇጥናቱ ተተኳሪዎች ተስማሚነትና ግሌጽ የሆነው የKintsch and 

Van Dijk (1978) መመሪያመር የማጠቃሇሌ ብሌኃት ሞዳሌ ጥቅም ሊይ 
ውሎሌ፡፡ ንዴፈሏሳባዊ መነሻውም አእምሯዊ የመረጃ ማብሊሊት 
ንዴፈሏሳብ ነው (Alexander and Fox, 2004)፡፡ ንዴፈሏሳቡ ሇውስጣዊ 
ሁነቶችም (እምነት፣ ፍሊጎትና ተነሳሶት) ትኩረት የሰጠ ነው፡፡ ይህ 
ብሌኃት በመማር ማስተማር ክፍሌ ውስጥ ተውትሮ ጥቅም ሊይ 
እንዱውሌ የሚፈሇግ ብሌኃት ነው፡፡ ብሌኃቱ፣ ተማሪዎች ሲያነቡ በጣም 
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ጠቃሚ ነገሮችን ከማይጠቅሙት እንዱሇዩ፣ የቀረበን ጽሐፍ በተሻሇ ዯረጃ 
እንዱረደ፣ እንዱተነትኑ፣ ይቱን እንዱገመግሙና መረጃዎችን 
ጨምቀው እንዱያፈሌቁ፣ በጥሌቀት የማሰብ ብቃታቸውም እንዱያዴግ 
የሚያግዜ ነው (Lika, 2017; Sadikova, 2024)፡፡ ነገርግን Hua (2024) እና 

Lika (2017) እንዯገሇጹት ብሌኃቱን ተማሪዎች እንዱማሩ እየተዯረገ 
አይዯሇም፤ የተማሪዎች አንብቦ የመረዲትና የማጠቃሇሌ ብቃትም ዯካማ 
ነው፡፡ በመሆኑም በ"NRP" (2000) እንዯተገሇጸው ብሌኃቱ ወቅታዊና 
ውጤታማ በመሆኑ በዙህ ጥናት ተዲስሷሌ፡፡ በዙህ ክፍሌም ብሌኃቱ 
ከአንብቦ መረዲትና ከማንበብ ተነሳሽነት ጋራ ያሇው ግንኙነት እንዱሁም 
አንብቦ የመረዲትና የማንበብ ተነሳሽነት ርስበርሳዊ ግንኙነት ምን 
እንዯሚመስሌ ተቃኝቷሌ፡፡  
 

የማጠቃሇሌ ብሌኃት አንብቦ ከመረዲት ችልታና ከማንበብ ተነሳሽነት ጋራ 
ያሇው ግንኙነት 

የተሇያዩ የማንበብ ብሌኃቶች አንብቦ ከመረዲትና ከማንበብ ተነሳሽነት 
ጋራ ባሊቸው ግንኙነት ሊይ ያተኮሩ ቀዯምት ጥናቶች (Banditvilai, 2020; 

Droopa et al., 2016; Lau & Chan, 2007; Li et al., 2022; Roeschl-Heils et al., 

2003; Van, 2023) በተሊውጦዎች መካከሌ መንስዔያዊ ግንኙነት እንዲሇ 
አመሌክተዋሌ፡፡ በጥናቶቹ የተሞከሩ ብሌኃቶች አንብቦ በመረዲትና 
በማንበብ ተነሳሽነት ሊይ አዎንታዊ ተጽዕኖ እንዲሊቸው ቢስተዋሌም 
የብሌኃቶቹ ውጤታማነት ቀጥሎሌ ወይስ አሌቀጠሇም? የሚሇውን ጉዲይ 
በስፋት የመረመሩ አይዯለም፡፡ 

በዙህ ጥናት ዯግሞ የማጠቃሇሌ ብሌኃት አንብቦ በመረዲት ትምህርት 
ሊይ ተሞክሯሌ፡፡ የማጠቃሇሌ ብሌኃትም አንብቦ ከመረዲትና ከማንበብ 
ተነሳሽነት ጋራ ያሇውን ግንኙነት ሇመመርመር ጥናቶች ተካሂዯዋሌ፡፡ 
ከእነዙህም መካከሌ በKhoshnevis and Parvinnejad (2015) ጥናት 

የማጠቃሇሌ ብሌኃት የተማሪዎችን አንብቦ የመረዲት ችልታ ማሻሻለ 
ተረጋግጧሌ፡፡ ብሌኃቱ የተማሪዎችን አንብቦ የመረዲት ብቃት አሳዴጓሌ፡፡ 
በSari et al. (2020) እና በZafarania and Kabgani (2014) ጥናትም 
የማጠቃሇሌ ብሌኃትን በግሌጽ ማስተማር ሇተማሪዎች አንብቦ የመረዲት 
ችልታ ውጤት መሻሻሌ አስተዋፆ አዴርጓሌ፡፡ በOluoch et al. (2023) 

ጥናትም በማጠቃሇሌ ብሌኃትና አንብቦ በመረዲት ችልታ መካከሌ 
አዎንታዊ ግንኙነት ታይቷሌ፡፡ በሙከራ ቡዴኑና በቁጥጥር ቡዴኑ 
መካከሌም የሙከራ ቡዴኑ ብሌጫ በማሳየት የጎሊ ሌዩነት ተስተውሎሌ፡፡ 
የማጠቃሇሌ ብሌኃት ዋና ዋና ሏሳቦችን በመሇየትና በማንበብ ተግባር 
ጠቃሚ ዜርዜር ሏሳቦችን ሇማግኘት አስተዋፆ እንዲሇው ተመሊክቷሌ፡፡ 
በአንጻሩ በHwang et al. (2019) ጥናት እንዯተገሇጸውም፣ የማጠቃሇሌ 



Ethiop.j.lang.cult.commun., 9(2), Dec. 2024                        Aragaw, Marew & Agegnehu 

210 
 
 

ብሌኃት በተጠቀሙትና ባሌተጠቀሙት ቡዴኖች መካከሌ አንብቦ 
የመረዲት ችልታ ሌዩነት አሌታየም፡፡ 

Weinstein and Mayer (1986) እንዯገሇጹት የማንኛውም የመማር 
ብሌኃት ግብ በተማሪዎች ተነሳሽነት ወይም የስሜት ሁኔታ ሊይ ተጽዕኖ 
መፍጠር ነው፡፡ ይህን ከሚፈጥሩ የመማር ብሌኃቶች መካከሌም 
ማጠቃሇሌ አንደ ነው፡፡ በGerbig (2009) ዋቢ የተዯረጉት Guthrie (2001) 

እንዯገሇጹትም ሇማንበብ ተነሳሽነት መሠረት ከሆኑት ጉዲዮች አንደ 
የብሌኃት ትምህርት ነው፡፡ ብሌኃቶችን ሇምን፣ እንዳትና መቼ ጥቅም 
ሊይ እንዯሚውለ በግሌጽ ማስተማር አስፈሊጊ ነው፡፡ Malouff et al. 

(2008) እንዯገሇጹትም ተማሪዎች ተነሳሶታቸው ከፍ እንዱሌ ከሚያስችለ 
የማስተማር ዳዎች አንደ ተማሪዎች ተግተው እንዱሠሩ የሚያዯርጉ 
ብሌኃቶችን መጠቀም ነው፡፡ ተማሪዎች ተግተው እንዱሠሩ ከሚያዯርጉ 
ብሌኃቶች መካከሌም የማጠቃሇሌ ብሌኃት አንደ ነው (Al-Momani et al., 

2014; Armbruster et al., 1987; Barreiro, 2019; Marzano et al., 2001; NRP, 

2000)፡፡ በRahman and Maaarof (2015) ጥናት እንዯተስተዋሇውም 
የማንበብ ተነሳሽነት በጥናቱ ከተቃኙ ከሁለም የቋንቋ መማር ብሌኃቶች 
ጋራ አዎንታዊ ዜምዴና አሇው፡፡ በGhavamnia et al. (2011) ጥናት 
እንዱሁ በማንበብ ብሌኃት አጠቃቀምና በማንበብ ተነሳሽነት መካከሌ 
አዎንታዊ ዜምዴና ታይቷሌ፡፡ በZhao et al. (2020) ዋቢ የተዯረጉት Plass 

and Kalyuga (2019) እንዯገሇጹትም የማጠቃሇሌ ብሌኃት አእምሯዊና 
ስሜታዊ (ተነሳሽነታዊ) ተጽዕኖ አሇው፡፡ በአንጻሩ በLau and Chan (2007) 
ጥናት የማጠቃሇሌ ብሌኃት የተማሪዎችን አንብቦ መረዲትና የብሌኃት 
አጠቃቀም አሻሽል በማንበብ ተነሳሽነታቸው ሊይ ግን ጉሌህ ሇውጥ 
አሊሳየም፡፡ 

ብዘዎቹ ጥናቶች የማጠቃሇሌ ብሌኃት አንብቦ ከመረዲትና ከማንበብ 
ተነሳሽነት ጋራ አዎንታዊ ግንኙነት እንዲሇው አመሊክተዋሌ፡፡ በአንጻሩ 
የተወሰኑት ብሌኃቱ አንብቦ መረዲትንም ሆነ የማንበብ ተነሳሽነትን 
እንዲሊሻሻሇ አሳይተዋሌ፡፡ ከዙህም ባሻገር በንባብ የተቃኙና የብሌኃቱን 
ውጤታማነት ያሳዩ ቀዯምት ጥናቶች ብሌኃቱ አንብቦ በመረዲትና 
በማንበብ ተነሳሽነት ሊይ ያሳየውን የውጤት እዴገት ቀጣይነት 
በተከታታይ ጥናት የፈተሹ አይዯለም፡፡ በዙህ የተነሳም በፍትነትመሰሌ 
ጥናት የተፈተሹ ብሌኃቶች ውጤታማነታቸው መቀጠሌ አሇመቀጠሌ 
ሳይረጋገጥ በሥርዓተትምህርት አካቶ በቀጥታ ሇተማሪዎች ማቅረብ 
አስቸጋሪ ሉሆን ይችሊሌ፡፡  
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የማንበብ ተነሳሽነትና አንብቦ መረዲት ችልታ ርስበርሳዊ ግንኙነት 

የማንበብ ተነሳሽነት መዲበር አንብቦ ሇመረዲት መዲበር የመጀመሪያ 
ቅዴመሁኔታ ነው (Santa et al., 2000)፡፡ ይህ ሏሳብ ማንበብ አእምሯዊ 
ሂዯት ብቻ ሳይሆን ተነሳሽነታዊ ተግባርም መሆኑን የሚያሳይ ነው፡፡ 
በማንበብ ሂዯትም የተነሳሽነት ሚና ችሊ ሉባሌ የማይገባው ነው፡፡ 
ተነሳሽነታዊ ሂዯቶች በማንበብ ጊዛ አእምሯዊ ግቦችንና የማንበብ 
ብሌኃቶችን ሇማቀናጀት መሠረቶች ናቸው፡፡ ነገርግን በመካከሇኛ የክፍሌ 
ዯረጃ የማንበብ ተነሳሽነት እየቀነሰ ይመጣሌ፤ ዕዴሜ ሲጨምርም ዜቅ 
እያሇ ይሄዲሌ (Gerbig, 2009; Guthrie & Davis, 2003; Guthrie et al., 2000; 

Roberts, 2019)፡፡ 
በUnrau and Schlackman (2010) ጥናት እንዯተረጋገጠው በመካከሇኛ 

የክፍሌ ዯረጃ ጊዛያት የተማሪዎች አጠቃሊይ የማንበብ ተነሳሽነት በጉሌህ 
ዯረጃ ቀንሷሌ፡፡ በGerbig (2009) ጥናት እንዯተገሇጸው ግን የማንበብ 
ተነሳሽነት በመካከሇኛ የክፍሌ ዯረጃ እየቀነሰ ቢመጣም በማንበብ ክሂሌና 
በተነሳሽነት መካከሌ ተዚምድ አሇ፤ ርስበርሳቸውም ተጽዕኖ ይዯራረጋለ፡፡ 
ተነሳሽነት የማንበብ ታታሪነትን ሇመፍጠር ይህም በተራው አንብቦ 
የመረዲት ችልታን ሇማሳካት ጠቃሚ ነው፡፡ 

የማንበብ ተነሳሽነት በማንበብ መጠን፣ በማንበብ ብሌኃት አጠቃቀምና 
በመረዲት ሊይ የበሊይ ተንባይ ነው፡፡ ተነሳሽነትና የማንበብ ብቃት 
ርስበርሳዊ (reciprocaly) ግንኙነት ያሊቸው ናቸው (Gerbig, 2009; 
Guthrie et al., 1999; Guthrie et al., 2004)፡፡ De Naeghel et al. (2014) እና 
Mohseni and Ahmadi (2017) እንዯገሇጹት ዯግሞ ተነሳሽነት የመማር 
ተግባራት አንደ መሠረታዊ ክፍሌ ቢሆንም በመምህራን የተነጋ 
(የተገሇሇ) ጉዲይ ነው፡፡ በዙህ የተነሳም ተማሪዎች ያሇተነሳሽነት፣ 
ሕይወት በላሇው ክፍሌ ውስጥ ጊዛያቸውን ያባክናለ፡፡ በመሆኑም 
በሕጻናት ትምህርት እየቀነሰ ያሇውን የማንበብ ተነሳሽነት ሇማሳዯግ 
የሚያስችሌና ተነሳሽነታቸውን ከፍ የሚያዯርግ ብሌኃት ያስፈሌጋሌ፡፡  

ከዙህ አንጻር የተካሄደ ጥናቶች (ሇምሳላ፤ Emefa et al., 2020) 

እንዯታየው በማንበብ ተነሳሽነትና አንብቦ በመረዲት ችልታ መካከሌ 
ስሊሇው ግንኙነት ወጥ ዴምዲሜ የሇም፡፡ በHoughton (2015) ጥናት 
ውስጣዊ ተነሳሽነት አንብቦ በመረዲት ሊይ አዎታዊ ተጽዕኖ ያሇው 
ሲሆን፣ የውጫዊ ተነሳሽነት ተጽዕኖ ግን አለታዊ፡፡ በAhmadi (2017) 

የተዚማጅ ጥናቶች ትንተና ውጤት ዯግሞ የማንበብ ተነሳሽነት አንብቦ 
በመረዲት ሊይ አዎንታዊ ተጽዕኖ እንዲሇው ተረጋግጧሌ፡፡ 

በWigfiield and gutherie (1997) ጥናት የማንበብ ተነሳሽነት አንብቦ 
የመረዲት ችልታ እዴገትንና የማንበብ መጠንን ትንብዩኣሌ፡፡ በGuthrie et 
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al (2006) ጥናት ውጤት ዯግሞ የማንበብ ተነሳሽነት አንብቦ የመረዲት 
ዕዴገትን የተነበየ ሲሆን አንብቦ የመረዲት ችልታ የማንበብ ተነሳሽነትን 
አሌተነበየም፡፡ የጥናቱ ውጤት እንዲመሇከተው በማንበብ ተነሳሽነትና 
በተራኪና በመረጃ ሰጭ ጽሐፎች አንብቦ መረዲት ችልታ መካከሌ 
በተናጠሌ ከፍተኛ ግንኙነት የሇም፡፡ በአጠቃሊይ በማንበብ ተነሳሽነትና 
አንብቦ በመረዲት ችልታ መካከሌ ግን ዜምዴና አሇ፡፡ 

በTaboada et al. (2009) ጥናት ተነሳሽነትና አእምሯዊ ብሌኃት አንብቦ 
በመረዲት ሊይ የየራሳቸው አስተዋፆ አሊቸው፡፡ ኹሇቱ ተሊውጦዎችም 
አንብቦ በመረዲት ሊይ የመተንበይ ዴርሻ አሊቸው፡፡ በTaboada et al. ዋቢ 
በተዯረጉት የAuthor (2006) እና Gottfried (1990) ጥናቶች ተነሳሽነት 
አንብቦ በመረዲት ሊይ የመተንበይ ዴርሻ አሇው፤ በWigfield et al. (2016) 

ጥናትም በኹሇቱ ተሊውጦዎች መካከሌ አዎንታዊ ዜምዴና አሇ፡፡ 
በNavarrate (2019) የተጠቀሱት Henk et al. (2012) እንዯገሇጹትም 
የማንበብ ተነሳሽነት የተማሪዎችን አንብቦ የመረዲት ችልታ ሇማሻሻሌ 
ወሳኝ አሊባ ነው፡፡ 

በIkhsan et al. (2018); በAhmadi et al. (2013) ዋቢ በተዯረጉት Cox and 

Guthrie (2001), Morgan and Fuchs (2007) እና Schutte and Malouff 

(2007) እንዱሁም በKnoll (2000) ጥናቶች እንዯታየው በማንበብ 
ተነሳሽነትና አንብቦ በመረዲት መካከሌ ጠንካራ ተዚምድ አሇ፡፡ በGuthrie et 

al. (1999) ጥናትም ተነሳሽነታዊ ተሊውጦዎች አንብቦ በመረዲት ችልታና 
ጽሐፍን በመረዲት ሊይ በተሇያየ አቅጣጫ (Paths) አስተዋፆ አሊቸው፡፡ 
በእነAhmadi ጥናት እንዯተመሇከተውም የማንበብ ተነሳሽነት አንብቦ 
በመረዲት ሊይ ጉሌህ አዎንታዊ ተጽዕኖ አሇው፡፡ 

በአጠቃሊይ በኹሇቱ ተሊውጦዎች መካከሌ ስሊሇው ግንኙነት አንዴ 
ቁርጥ ያሇ ዴምዲሜ ባይገኝም በብዘዎቹ ጥናቶች እንዯታየው 
በተሊውጦዎቹ መካከሌ ግንኙነት አሇ፡፡ አንደ ላሊውን የመተንበይ ሚና 
አሊቸው፤ ማሇት ይቻሊሌ፡፡ ነገርግን ኹሇቱ ተሊውጦዎች በተናጠሌና 
በመቀናጀት አንብቦ በመረዲት ችልታም ሆነ በማንበብ ተነሳሽነት ሊይ 
ያሊቸው የትንበያ ሁኔታ ምን እንዯሚመስሌ የሚያመሊክት ውጤት 
አሌታየም፡፡ እያንዲንደ ጥናትም ራሱን ችል የተሠራ እንጂ ያሳየው 
ውጤት በፍትነትመሰሌ ጥናት መነሻነት የተካሄዯ አይዯሇም፡፡  
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የአጠናን ዳ 
ይህ ጥናት ክትትሊዊ የምርምር ንዴፍን የተከተሇ ነው፡፡ ጥናቱ ቀዯም 

ሲሌ በፍትነትመሰሌ ንዴፍ ከተካሄዯ ጥናት የቀጠሇ ነው፡፡ ሇዙህም 
በ2015 ዓ.ም. "የማጠቃሇሌ ብሌኃት አንብቦ በመረዲት፣ በማንበብ 
ተነሳሽነትና አጠቃል በመጻፍ ችልታ ሊይ ያሇው ተጽዕኖ" በሚሌ ርእስ  
በፍትነትመሰሌ ጥናቱ በሙከራ ቡዴንነት ተሳታፊ የነበሩ ተማሪዎች 
ተሳታፊ ናቸው፡፡  
 

ተሳታፊዎች 

የዙህ ጥናት ተሳታፊዎች በጎንዯር ከተማ በአጼ በካፋ አንዯኛ ዯረጃ 
ትምህርትቤት የስምንተኛ "ሀ" ክፍሌ ተማሪዎች ናቸው፡፡ ይህ የክፍሌ 
ዯረጃ የተመረጠበት ምክንያት ተማሪዎች ብሌኃቱን በቀሊለ ሇመጠቀም 
ይችሊለ በሚሌ እምነትና ራሳቸውን ችሇው መማር ወዯሚችለበት 
የኹሇተኛ ዯረጃ ርከን የሚሸጋገሩበት በመሆኑ በዙህ ዯረጃ ተማሪዎችን 
መዯገፍ ሇቀጣዩ የኹሇተኛ ዯረጃ ትምህርት ጥሩ መሠረት፤ ይጥሊሌ 
በሚሌ እሳቤ ነው፡፡ ተሳታፊዎቹ ከጥናቱ ንዴፍ አንጻር ከዙህ በፊት 
በተካሄዯው ጥናት በሙከራ ቡዴን ክፍሌ ውስጥ የነበሩት ተማሪዎች 
በዓሊማተኮር የንሞና ስሌት ተመርጠዋሌ፡፡ በክፍለም በ2016 ዓ.ም. 53 
ተማሪዎች ተገኝተዋሌ፡፡ ከእነዙህም መካከሌ በ2015 ዓ.ም. ማንበብን 
በማጠቃሇሌ ብሌኃት የተማሩት ተማሪዎች 51 ነበሩ፡፡ በመሆኑም 
የብሌኃት ትምህርቱን የተከታተለት ብቻ ስሇሚያስፈሌጉ ኹሇት አዱስ 
ተማሪዎች የሰጡት መረጃ ከጥናቱ ውጭ እንዱሆን ተዯርጓሌ፡፡  
 

የመረጃ መሰብሰቢያ መሣሪያዎች 

የዙህ ጥናት የመረጃ መሰብሰቢያ መሣሪያዎች አንብቦ የመረዲት 
ችልታ መሇኪያ ፈተናና የማንበብ ተነሳሽነት የጽሐፍ መጠይቅ ናቸው፡፡ 
ፈተናው ምርምሩ ከተነሳበት ንዴፈሏሳብ አንጻር የተጋጀ ሲሆን 
መጠይቁም ሇዴንፈሏሳቡ ተስማሚ በመሆኑ የተመረጠ ነው፡፡ ፈተናው 
በስምንተኛ ክፍሌ ዯረጃ አንብቦ የመረዲት ችልታን ሇመሇካት የሚያስችሌ 
በአንዴ መረጃ ሰጭ ምንባብ (አቤ ጉበኛ፤ የሚሌ ርእስ ) ሊይ በአንዯኛው 
ተመራማሪ የተጋጀ ፈተና ነው፡፡ ፈተናው 26 የተሇያዩ አንብቦ የመረዲት 
ንዐሳን ክሂልችን (ቀጥተኛ፣ አንዴምታዊና ሂሳዊ) የሚሇኩ ባሇአራት 
አማራጭ ጥያቄዎችን ያካተተ ሆኖ፣ የተሰጠው ጊዛም 45 ዯቂቃ ነው፡፡ 
ፈተናውን ሇማጋጀት Hashim (2014) እና Indillah (2020) የተጠቀሙበት 
የፈተና መወሰኛ ሠንጠረዥ ጥቅም ሊይ ውሎሌ፡፡ ፈተናው ከተጋጀ በኋሊ 



Ethiop.j.lang.cult.commun., 9(2), Dec. 2024                        Aragaw, Marew & Agegnehu 

214 
 
 

እያንዲንደ ጥያቄ የታሰበሇትን የማንበብ ንዐስ ክሂሌ ሇመሇካት ጠቃሚ 
ነው ወይስ ጠቃሚ አይዯሇም? የሚሇው የLawshe (1975)ን የይት 
ትክክሇኛነት ማረጋገጫ መስፈርት በመጠቀም በስዴስት የመስኩ 
ባሇሙያዎች ተገምግሟሌ፡፡ ተገምግመው ከተመሇሱ (አንደ 
አሌተመሇሰም) የአምስት ባሇሙያዎች አስተያየቶች በመነሳት የተገኘው 
የይት ትክክሇኛነት .99 ሆኗሌ፡፡ የፈተናው አስተማማኝነትም በጉትማን 
እኩሌ ክፋይ ስሌት ተሰሌቶ ውጤቱ .88 ሆኗሌ፡፡ የቀዯመው 
ፍትነትመሰሌ ጥናት ፈተና 36 ጥያቄዎች ስሇነበሩት በአማካይ ውጤት 
ሇማወዲዯር ያመች ንዴ የክትትሊዊው ወዯ36% ተቀይሮ ውጤቱ 
ተመዜግቦ ጥቅም ሊይ ውሎሌ፡፡ 

ኹሇተኛው የመረጃ መሰብሰቢያ መሣሪያ ቀዯም ሲሌ ሇፍትነትመሰሌ 
ጥናት ጥቅም ሊይ የዋሇው ስምንት ንዐሳን ምዴቦችና 45 ጥያቄዎች 
ያለት የWang and Guthrie (2004) የማንበብ ተነሳሽነት መሇኪያ መጠይቅ 
ነው፡፡ መጠይቁን ሇመሙሊት ሇተሳታፊዎች የተፈቀዯው 50 ዯቂቃ ነው፡፡ 
ተመራማሪዎች የመጠይቁን አስተማማኝነትና ትክክሇኛነት ሇማረጋገጥ 
በተሇያዩ አህጉሮች ሞክረውና አረጋግጠው ያጋጁት ነበር፡፡ በ2014ዓ.ም 
በፍትነትመሰሌ ጥናቱ የሙከራ ፍተሻ ወቅት፣ በ2015 ዓ.ም. በዋናው 
ፍትነትመሰሌ ጥናት ውቅት አስተማማኝነቱና ትክክሇኛነቱ ተፈትሾ 
ተቀባይነት ያገኘ ነው፡፡ በዙህ ክትትሊዊ ጥናት የተገኘው መረጃም 
አስተማማኝነቱ በክሮምባኽ አሌፋ ተፈትሾ ውጤቱ .85 ሆኗሌ፡፡ ይህም 
መጠይቁ ከተሳታፊ ተማሪዎች ዏውዴ ጋራ የተሊመዯ ስሇመሆኑ 
አረጋግጧሌ፡፡ 

የዙህ ጥናት መረጃዎች ከመሰብሰባቸው በፊት በትምህርትቤቱ በአካሌ 
በመገኘት ተማሪዎች ከዙህ በፊት ሇፍትነትመሰሌ ጥናት የሰጧቸው 
መረጃዎች ዓይነት ሉሰጡ እንዯተፈሇጉ ተነግሯቸው ይሁንታቸው ከተገኘ 
ከሳምንት በኋሊ በተከታታይ ኹሇት ቀናት ሇአንዴ ጊዛ ብቻ ተሰብስበዋሌ፡፡  
 

የመረጃ አተናተን 
ከጥናቱ ዓሊማዎችና ከመረጃዎቹ ባሕርያት አንጻር መረጃዎቹ በጥንዴ 

ናሙና ቲ-ቴስትና ኅብረዴኅረታዊ ቀመር ተተንትነዋሌ፡፡ የሙከራ ቡዴን 
የነበሩት ተማሪዎች በሙከራ ጥናቱ ዴኅረትምህርት ውጤትና በአሁኑ 
በክትትሌ በተገኘው ውጤት መካከሌ ሌዩነት መኖር አሇመኖሩን 
ሇመፈተሽ ጥንዴ ናሙና ቲ-ቴስት ተተግብሯሌ፡፡ ይህም የብሌኃት 
ትምህርቱ ውጤት የማስቀጠሌ ወይም አሇማስቀጠሌ ሚናውን 
በተመሇከተ መረጃ ሇማግኘት ውሎሌ፡፡ ከዙህም በተጨማሪ 
የፍትነትመሰሌ ጥናቱ ዴኅረትምህርት ውጤት በክትትሌ የተገኘውን 
ውጤት ምን ያህሌ እንዯተነበየው ሇማረጋገጥ የነጠሊና ኅብረዴኅረታዊ 
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የትንተና ቀመር ጥቅም ሊይ ውሎሌ፡፡ ይህም የብሌኃት ትምህርቱ 
የተማሪዎችን አንብቦ የመረዲት ችልታና የማንበብ ተነሳሽነት የማሻሻሌ 
ሚና በተመሇከተ መረጃ ሇማግኘት ውሎሌ፡፡ 

ከጥናቱ መረጃዎች ትንተና በፊት ከመሣሪያዎቹ የአስተማማኝነት 
ፍትሻ በተጨማሪ ዴኅረታዊ ቀመርን ሇመጠቀም የሚጠበቁ ቅዴመሁኔታ 
ትንተናዎች ተፈትሸዋሌ፡፡ በዋናነትም ወጥ ስርጭት፣ ቀጥተኛ ግንኙነትና 
የተዚምድ ችግር አሇመኖር ተፈትሸዋሌ (Pallant, 2010)፡፡ ከመረጃዎች 
ስርጭት አንጻርም የመጀመሪያው ጥናት ዴኅረትምህርት ውጤቶች ወጥ 
ስርጭት የነበራቸው ነበሩ፡፡ የክትትሊዊው አንብቦ መረዲትና የማንበብ 
ተነሳሽነት ውጤቶች በኮሌሞግሮቭ የውጤት ስርጭት ወጥነት ተፈትሸው 
የተገኘው ውጤት በተከታታይ p=.160 እና.200 ሆኗሌ፡፡ በነጻና በጥገኛ 
ተሊውጦዎች መካከሌም ቀጥተኛ ግንኙነት ስሇሚጠበቅ የዙህም ውጤት 
በዴኅረትምህርት አንብቦ መረዲትና በክትትሊዊ አንብቦ መረዲት ችልታ 
መካከሌ (Linearity p<.001, Deviation from Linearity p= .556) ሲሆን 
በዴኅረትምህርት አንብቦ መረዲትና በክትትሊዊ የማንበብ ተነሳሽነት 
መካከሌ (Linearity p<.001, Deviation from Linearity p= .535) ሆኗሌ፡፡ 
በዴኅረትምህርት የማንበብ ተነሳሽነትና በክትትሊዊ አንብቦ መረዲት 
ችልታ መካከሌ (Linearity p=.002, Deviation from Linearity p= .746) 
ሲሆን በዴኅረትምህርት የማንበብ ተነሳሽነትና በክትትሊዊ የማንበብ 
ተነሳሽነት መካከሌ ዯግሞ (Linearity p<.001, Deviation from Linearity p= 

.334) ሆኗሌ፡፡ በኹሇቱ ተንባይ ተሊውጦዎች (የመጀመሪያው ጥናት 
ዴኅረትምህርት አንብቦ መረዲትና የማንበብ ተነሳሽነት) መካከሌ የተገኘው 
የተዚምድ መጠን r= .622፣ p=.001ነው፡፡ ይህም በመካከሊቸው የተዚምድ 
ችግር አሇመኖሩን አመሊክቷሌ፡፡ እነዙህ ቅዴመሁኔታዎች ከተፈተሹ 
በኋሊም የውጤት ትንተናው እንዯሚከተሇው ቀርቧሌ፡፡ 
 

ሥነምግባራዊ ሁኔታ 
ይህ ጥናት በ2015 ዓ.ም. በፍትነትመሰሌ የጥናት ንዴፍ ተካሄድ 

የተገኘውን ውጤት መነሻ ያዯረገ ነው፡፡ ጥናቱ በጎንዯር ዩኒቨርሲቲ 
የምርምርና ኅትመት ዲይሬክቶሬት በፒኤችዱ ማበረታቻ ገንብ ዴጋፍ 
የተካሄዯ ነው፡፡ ሇዙህ ክትትሊዊ ጥናት መረጃ ሇመሰብሰብም በጎንዯር 
ዩኒቨርሲቲ ማኅበራዊ ሳይንስና ሥነሰብእ ኮላጅ በኢትዮጵያ ቋንቋ(ዎች)ና 
ሥነጽሐፍ አማርኛ ትምህርት ክፍሌ በቀን 23/07/2016ዓ.ም በቁጥር 
አማ/82/07/2016 ተጽፎ መረጃው ሇተሰበሰበበት ትምህርትቤት 
ተሰጥቷሌ፡፡ ከዙያም ተማሪዎች፣ የክፍለ መምህርትና የትምህርትቤቱ 
ኃሊፊዎችም ዕውቅና እንዱኖራቸው ተዯርጎ ፈቃዯኛነታቸው ከተረጋገጠ 
በኋሊ መረጃው ተሰብስቧሌ፡፡ የመረጃ መሰብሰቢያ መሣሪያዎችም የተሇያየ 
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የመስኩ ባሇሙያዎች ከገመገሟቸው በኋሊ ጥቅም ሊይ እንዱውለ 
ተዯርጓሌ፡፡ 
 

የውጤት ትንተናና ማብራሪያ 
የውጤት ትንተና 
የጥናቱ የመጀመሪያ ጥያቄ "አንብቦ ከመረዲት ችልታና ከማንበብ 
ተነሳሽነት አንጻር በቀዯመው ጥናት የነበረው የተማሪዎች መሻሻሌ 
(ዴኅረትምህርት ውጤት) እዴገቱ ቀጥሎሌን?" የሚሌ ነበር፡፡ ይህን 
የሚመሇከተው መረጃም በጥንዴናሙና ቲ-ቴስት ተሰሌቶ የተገኘው 
ውጤት በሠንጠረዥ 1 ቀርቧሌ፡፡  
 

ሠንጠረዥ 1 

የመጀመሪያው ጥናት ዴኅረትምህርትና የክትትሊዊው ጥናት አንብቦ 
የመረዲትና የማንበብ ተነሳሽነት አማካዮች ንጽጽር በጥንዴ ናሙና ቲ-
ቴስት 

ተሊውጦዎች ምዴብ አማካይ መ.ሌይይት ቲ ፒ አማካ. 
ሌዩነት 

ተጽዕኖ 

አንብቦ 
መረዲት 

ዴኅረ 19.4118 5.35229 3.044 .004 1.92784 .603 
ክትትሌ 21.3396 6.11161 

የማንበብ 
ተነሳሽነት 

ዴኅረ 3.2357 .40532 4.022 .001 .19593  .796 
ክትትሌ 3.0398 .32979 

Df=50, N=51 
 

ከሠንጠረዥ 1 ሇመረዲት እንዯሚቻሇው አንብቦ የመረዲት ችልታን 
በተመሇከተ በመጀመሪያው ጥናት ዴኅረትምህርት ውጤትና በክትትሊዊው 
ጥናት በተገኘው አማካይ ውጤት መካከሌ የጎሊ ሌዩነት )t(50) = 3.044፣ 
p < .004) አሇ፡፡ ከማንበብ ተነሳሽነት ውጤት አንጻርም በመጀመሪያው 
ጥናት ዴኅረትምህርት ውጤትና በክትትሊዊው ጥናት በተገኘው አማካይ 
ውጤት መካከሌ በአነስተኛ ነጥብ (.196) ዜቅ በማሇት የጎሊ ሌዩነት (t 
(50) = 4.022፣ p <.001) አሇ፡፡ 

የጥናቱ ኹሇተኛ፣ ሦስተኛና አራተኛ ጥያቄዎች ዯግሞ "የቀዯመው 
ጥናት ዴኅረትምህርት አንብቦ የመረዲት ችልታ አሁን የተገኘውን 
የማንበብ ተነሳሽነት ምን ያህሌ ተንብዮታሌ? የቀዯመው ጥናት 
ዴኅረትምህርት የማንበብ ተነሳሽነት አሁን የተገኘውን አንብቦ የመረዲት 
ችልታ ምን ያህሌ ተነበየው? እና የቀዯመው ጥናት ዴኅረትምህርት 
አንብቦ መረዲትና የማንበብ ተነሳሽነት ተቀናጅተው በክትትሊዊው አንብቦ 
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በመረዲትና በማንበብ ተነሳሽነት ሊይ ምን ያህሌ የትንበያ ዴርሻ አሊቸው?" 
የሚለት ናቸው፡፡ 

እነዙህንም ሇመመሇስ መረጃው በነጠሊና ኅብረዴኅረታዊ ቀመር (simple 

and multiple regrression) ተተንትኖ የተገኘው ውጤት በሠንጠረዥ 2 
ቀርቧሌ፡፡ 
 

ሠንጠረዥ 2 

የመጀመሪያው ጥናት ዴኅረትምህርት አንብቦ መረዲትና የማንበብ 
ተነሳሽነት በተናጠሌና በጥምረት በክትትሊዊው አንብቦ የመረዲትና 
የማንበብ ተነሳሽነት ሊይ ያሊቸው ተጽዕኖ፣ 

ተሊውጦዎች R
2 β df F P 

ዴኅረማንበብ በክትትሊዊ ማንበብ .474 .696 1 46.058 .001 

ዴኅረማንበብ በክትትሊዊ ተነሳሽነት .292 .554 1 21.596 .001 

ዴኅረተነሳሽነት በክትትሊዊ ተነሳሽነት .310 .569 1 23.428 .001 

ዴኅረተነሳሽነት በክትትሊዊ ማንበብ .224 .490 1 15.442 .001 

ዴኅረማንበብና ተነሳሽነት በክትትሊዊ 
ማንበብ 

.475  2 23.623 .001 

ዴኅረማንበብና ተነሳሽነት በክትትሊዊ 
ተነሳሽነት 

.374  2 15.948 .001 

 

ከሠንጠረዥ 2 መረዲት እንዯሚቻሇው የመጀመሪያው ጥናት 
ዴኅረትምህርት አንብቦ የመረዲት ችልታ በክትትሊዊው አንብቦ የመረዲት 
ችልታ ሊይ ጉሌህ የትንበያ ዴርሻ (R2

=.474, F=.46.058, P< .001)  

መኖሩን አሳይቷሌ፡፡ ዴኅረትምህርት አንብቦ መረዲት ችልታው 
በክትትሊዊው ጥናት የማንበብ ተነሳሽነት ሊይም ጉሌህ የትንበያ ዴርሻ 
(R2

=.292, F= 21.596, P<.001) አሇው፡፡ የመጀመሪያው ጥናት 
ዴኅረትምህርት የማንበብ ተነሳሽነት ውጤትም እንዱሁ በክትትሊዊው 
የማንበብ ተነሳሽነት ሊይ ጉሌህ የትንበያ ዴርሻ (R2

=.310, F=23.428, P< 

.001) አሇው፡፡ ዴኅረትምህርት የማንበብ ተነሳሽነት በክትትሊዊው አንብቦ 
የመረዲት ችልታ ሊይም ጉሌህ የሆነ የትንበያ ዴርሻ (R2

= .224, 

F=115.442, P< .001) አሳይቷሌ፡፡ ዴኅረትምህርት አንብቦ መረዲትና 
የማንበብ ተነሳሽነት በአንዴ ሊይ በክትትሊዊው አንብቦ መረዲት ሊይ ጉሌህ 
የትንበያ ዴርሻ  (R2

= .475, F=23.623, P< .001) ያሇው ሲሆን በማንበብ 
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ተነሳሽነት ሊይ እንዱሁ የትንበያ ዴርሻ (R2
= .374, F=15.948, P< .001) 

አሳተዋሌ፡፡  
 

የውጤት ማብራሪያ 
የዙህ ጥናት ዋና ዓሊማ ማንበብን በማጠቃሇሌ ብሌኃት መማር አንብቦ 

በመረዲት ችልታና በማንበብ ተነሳሽነት ሊይ የሚኖረውን የረጅም ጊዛ 
ተጽዕኖ መፈተሽ ነው፡፡ በዙህም መሠረት የውጤት ትንተናው 
እንዲመሊተው፣ በመጀመሪያው ጥናት ዴኅረትምህርት አንብቦ የመረዲት 
ችልታና በክትትሊዊው ጥናት በተገኘው አማካይ ውጤት መካከሌ 
ክትትሊዊው ከፍ በማሇት የጎሊ ሌዩነት (t(50) = 3.044; p = .004) 
ታይቷሌ፡፡ የክትትሊዊ ጥናቱ አንብቦ የመረዲት ችልታ ከፍትነትመሰሌ 
ጥናቱ ዴኅረትምህርት ውጤት አንጻር እዴገቱ ባሇበት የቀጠሇ ሆኗሌ፡፡ 
ይህም ብሌኃቱ ከተማሪዎች ጋራ መኖሩን አመሊካች ነው፡፡ ውጤቱም 
ብሌኃቱ አንብቦ መረዲትን በማሻሻሌ ረገዴ ውጤታማነቱን ካረጋገጡት 
የMarzec-Stawiarska, 2016; Maybodi & Maibodi, 2017; Zafarani & 

Kabgani, 2014) ፍትነትመሰሌ ጥናቶች ውጤት ጋራ ይዯጋገፋሌ፡፡ 
ውጤቱ ተሳታፊዎች የብሌኃት ትምህርቱን ከተከታተለ ከጠኝ ወራት 
በኋሊ የተገኘ ነው፡፡ የዙህም ውጤት በDroopa et al (2016) እና Roeschl-

Heils, et al (2003) የረጅም ጊዛ የብሌኃት ትምህርት የሙከራ ጥናት 
ተከናውኖ ብሌኃቱ አንብቦ የመረዲት ችልታን በማስቀጠሌ ረገዴ 
አዎንታዊ ተጽዕኖ አሇው፤ ካለት ጋራ ይስማማሌ፡፡ 

ከማንበብ ተነሳሽነት ውጤት አንጻርም በመጀመሪያው ጥናት 
ዴኅረትምህርት ውጤትና በክትትሊዊው ጥናት በተገኘው አማካይ ውጤት 
መካከሌ ክትትሊዊው በአነስተኛ ነጥብ (.196) ዜቅ በማሇት የጎሊ ሌዩነት 
(t(50) = 4.022;p= .001) አሇ፡፡ ይህም De Naeghel et al. (2014) እና 
Mohseni and Ahmadi (2017) ተነሳሽነት የመማር ተግባራት አንደ 
መሠረታዊ ክፍሌ ቢሆንም በመምህራን የተነጋ (የተገሇሇ) ጉዲይ ነው፤ 
ካለት ጋራ የተዯጋገፈ ይመስሊሌ፡፡ ውጤቱ አእምሯዊ ብሌኃቶችን 
ተጠቅሞ ማንበብን በማስተማር ክትትሊዊውን ጥናት ከአራት ወራት 
በኋሊ በማዴረግ አንብቦ የመረዲት ችልታ ተሻሽል መቀጠለን፣ በአንጻሩ 
የማንበብ ተነሳሽነት ከነበረበት በጉሌህ ዯረጃ ዜቅ ማሇቱን ካረጋገጠው 
ከLau and Chan (2007) ጥናት ጋራም ትይዩ ነው፡፡ ነገርግን የክትትሊዊው 
የማንበብ ተነሳሽነት አማካይ ውጤት (3.0398) ከፍትነትመሰሌ ጥናቱ 
ዴኅረትምህርት ውጤት ያሳየው አነስተኛ መቀነስ (.196) መሆንና 
ከቅዴመትምህርት አማካይ ውጤቱ (2.5813) በጉሌህ ዯረጃ ከፍብል 
መታየቱ (t (100) = 6.313;p= .001) ብሌኃቱን በተወሰነ ዯረጃም ቢሆን 
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በግሊቸው እየተጠቀሙበት መሆኑን ማሳያ ነው፤ ሇማሇት ያስችሊሌ፡፡ 
በአነስተኛነት ዜቅ ማሇትም ምናሌባት አንብቦ ሇመረዲት ችልታ 
ከሚዯረገው ክትትሌ በበሇጠ የተማሪዎችን የማንበብ ተነሳሽነት 
ሇማስቀጠሌ በመማር ማስተማር ሂዯቱ የመምህራን ክትትሌና ዴጋፍ 
ሚና አስፈሊጊ መሆኑን ሉጠቁም ይችሊሌ፡፡ 

የመጀመሪያው ጥናት ዴኅረትምህርት አንብቦ የመረዲት ችልታ 
በክትትሊዊው አንብቦ የመረዲት ችልታ ሊይ 47.4% የትንበያ ዴርሻ 
አሳይቷሌ፡፡ ዴኅረትምህርት አንብቦ የመረዲት ችልታው በክትትሊዊው 
ጥናት የማንበብ ተነሳሽነት ሊይ ዯግሞ 29.2% የትንበያ ዴርሻ አሇው፡፡ 
የመጀመሪያው ጥናት ዴኅረትምህርት የማንበብ ተነሳሽነት ውጤት 
በክትትሊዊው የማንበብ ተነሳሽነት ሊይ እንዱሁ 31% የትንበያ ዴርሻ 
አሇው፡፡ የመጀመሪያው ጥናት ዴኅረትምህርት የማንበብ ተነሳሽነት 
በክትትሊዊው አንብቦ የመረዲት ችልታ ሊይም ጉሌህ የሆነ የትንበያ ዴርሻ 
(22.4%) መኖሩን አሳይቷሌ፡፡ ዴኅረትምህርት አንብቦ መረዲትና የማንበብ 
ተነሳሽነት በአንዴ ሊይ በክትትሊዊው አንብቦ መረዲት ሊይ 47.5% የትንበያ 
ዴርሻ ያሊቸው ሲሆን በማንበብ ተነሳሽነት ሊይ ዯግሞ 37.4% የትንበያ 
ዴርሻ አሳይተዋሌ፡፡ 

ይህ ውጤት በክትትሊዊው ጥናት ሇተገኘው አንብቦ የመረዲት ችልታና 
የማንበብ ተነሳሽነት ቀዯምሲሌ የነበራቸው የማንበብ ስኬትና የማንበብ 
ተነሳሽነት ሚና እንዲሊቸው የሚያሳይ ነው፡፡ የጋራ ተጽዕኖን በተመሇከተ 
የቀዯመው ጥናት አንብቦ የመረዲትና የማንበብ ተነሳሽነት በክትትሊዊው 
አንብቦ መረዲትም ሆነ በማንበብ ተነሳሽነት በተናጠሌ ከነበራቸው ተጽዕኖ 
ተቀናጅተው ከፍ ያሇ ሚና ማሳየታቸው ሁሇቱም ተሊውጦዎች አብረው 
ተሰሊፊ (ተዯጋጋፊ) መሆናቸውን አመሊካች ሆኗሌ፡፡ ውጤቱ የማንበብ 
ተነሳሽነት አንብቦ የመረዲት እዴገትን  መተንበዩን ካረጋገጡት የGuthrie 

et al. (2006) ጥናት ጋራ ትይዩ ነው፡፡ እንዱሁም የማንበብ ተነሳሽነት 
አንብቦ በመረዲት ሊይ አዎንታዊ ተጽዕኖ አሇው፤ ከሚሇው የAhmadi 

(2017) የተዚማጅ ጥናቶች ጥናት ትንተና ውጤት ጋራም ይዯጋገፋሌ፡፡ 
በተመሳሳይ ተነሳሽነት ማንበብ ሊይ ማንበብ ዯግሞ ተነሳሽነት ሊይ 
ተጽዕኖ አሊቸው፤ ግንኙነታቸውም ርስበርሳዊ (reciprocaly) ነው ከሚሇው 
የGerbig, 2009; Guthrie et al., 1999; Guthrie et al., 2004) ጥናት ውጤት 
ጋራም ይዯጋገፋሌ፡፡ በአንጻሩ አንብቦ የመረዲት ችልታ የማንበብ 
ተነሳሽነትን አሌተነበየም፤ ካለት የ(Guthrie et al., 2006) ጥናት ጋራ 
የተቃረነ ሆኗሌ፡፡ 

በአጠቃሊይ የማጠቃሇሌ ብሌኃት አንብቦ መረዲትን በማሻሻሌ ረገዴ 
ውጤታማ አይዯሇም፤ ካለት ከKarbalaei and  Rajyashree (2010); 



Ethiop.j.lang.cult.commun., 9(2), Dec. 2024                        Aragaw, Marew & Agegnehu 

220 
 
 

Mehrdad et al. (2012) እና Hwang et al. (2019) እንዱሁም በማጠቃሇሌ 
ብሌኃትና አንብቦ በመረዲት መካከሌ ግንኙነት የሇም፤ ካለት የTobing 

(2013) ጥናት ውጤት አንጻር በሙከራም ሆነ በክትትሊዊ ጥናት የተገኘው 
ውጤት የተቃረነ ነው፡፡ የተቃርኖው መንስዔም በሙከራ ጊዛ የነበረው 
የጥናቶቹ የአተገባበር ሌዩነት ሉሆን የሚችሌ ነው፡፡ በመሆኑም ብሌኃቱ 
አንብቦ ከመረዲት ጋራ ግንኙነትና አዎንታዊ ተጽዕኖ እንዲሇው ብቻ 
ሳይሆን ውጤቱን አረጋግቶ ማስቀጠሌ እንዯቻሇ ሇማስተዋሌ ተችሎሌ፡፡ 
ውጤቱ የማንበብ ተነሳሽነትን ከማሳዯግ አንጻርም ብሌኃቱን በመጠቀም 
የተማሪዎች የማንበብ ተነሳሽነት አሌተሻሻሇም፤ ከሚለት ከHwang et al. 

(2019), Lau  and Chan (2007), Li et al. (2022) እና Zhao et al. (2020) 

የጥናት ውጤቶች የተቃረነ ነው፡፡ ይህ ተቃርኖም ምናሌባት በሙከራ 
ጥናት አተገባበር ሌዩነት የመነጨ ሉሆን ይችሊሌ፡፡ ውጤቱ 
በመጀመሪያው ጥናት ዴኅረትምህርት ከተገኘው አንጻር በአነስተኛ ነጥብ 
ዜቅ ብል ቢታይም ከቅዴመትምህርት ውጤቱ አንጻር ጉሌህ አዎንታዊ 
ሌዩነት ያሳየና አንብቦ መረዲትን ሇመተንበይም ሆነ አንብቦ በመረዲት 
ችልታ ሊይ በጉሌህ ዯረጃ የተተነበየ በመሆኑ ብሌኃቱ በክፍሌ ውስጥ 
አንብቦ የመረዲት ትምህርት ትግበራ ትኩረት ቢሰጠው አንብቦ 
መረዲትንና የማንበብ ተነሳሽነትን አቀናጅቶ የማሻሻሌ ሚና ይኖረዋሌ፡፡ 
 

ማጠቃሇያና መዯምዯሚያ 
ይህ ባሇፍትነትመሰሌ ንዴፍ ክትትሊዊ ጥናት የ2016 ዓ.ም. በአጼበካፋ 

አንዯኛ ዯረጃ ትምህርትቤት ስምንተኛ ክፍሌ የሆኑ 51 ተማሪዎች 
ተሳትፈውበታሌ፡፡ ከእነዙህም በፈተናና በመጠይቅ መረጃዎች 
ተሰብስበዋሌ፡፡ መረጃዎቹም በጥንዴ ናሙና ቲ-ቴስትና ዴኅረታዊ 
ቀመሮች ተተንትነዋሌ፡፡ የውጤት ትንተናው እንዲመሊከተውም በዙህ 
ጥናት የተመገበው አንብቦ የመረዲት ችልታ ከቀዯመው ጥናት 
ዴኅረትምህርት ውጤት ጋራ ሲነጻጸር ከፍ በማሇት የጎሊ ሌዩነት 
አሳይቷሌ፡፡ የቀዯመው ጥናት ዴኅረትምህርት የማንበብ ተነሳሽነትና 
የክትትሊዊው የማንበብ ተነሳሽነት ሲነጻጸሩ ግን የክትትሊዊው በጉሌህ 
ነገርግን በአነስተኛ ነጥብ (.196) ዜቅ ብል ታይቷሌ፡፡ በጥናቱ 
ዴኅረትምህርት አንብቦ የመረዲት ችልታ ክትትሊዊውን አንብቦ መረዲትና 
የማንበብ ተነሳሽነት በጉሌህ ዯረጃ ተንብዮታሌ፡፡ የዴኅረትምህርት 
የማንበብ ተነሳሽነትም ክትትሊዊውን አንብቦ የመረዲት ችልታና የማንበብ 
ተነሳሽነት በጉሌህ ዯረጃ ተንብዮታሌ፡፡ ዴኅረትምህርት አንብቦ መረዲትና 
የማንበብ ተነሳሽነት በክትትሊዊው አንብቦ መረዲት እንዱሁም በማንበብ 
ተነሳሽነት ሊይ በጋራ በጉሌህ ዯረጃ ተንብየዋሌ፡፡ እያንዲንዲቸው በተናጠሌ 
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አንብቦ መረዲትንና የማንበብ ተነሳሽነትን ሇመተንበይ ካሊቸው ዴርሻ 
አንጻርም በጋራ ያሳዩት የትንበያ ዴርሻ ከፍ ብል ታይቷሌ፡፡ ከዙህ 
በመነሳትም አንዴምታዊ መዯምዯሚዎች ቀርበዋሌ፡፡ 

በማጠቃሇሌ ብሌኃት ማንበብን መማር የተማሪዎችን አንብቦ የመረዲት 
ችልታ መሻሻሌ ባሇበት እንዱቀጥሌ አዴርጓሌ፡፡ የማጠቃሇሌ ብሌኃትና 
አንብቦ የመረዲት ችልታ ግንኙነት አዎንታዊነት አስተማማኝ ነው ማሇት 
ይቻሊሌ፡፡ 

የማጠቃሇሌ ብሌኃት የማንበብ ተነሳሽነትን ከማስቀጠሌ አንጻርም 
ተማሪዎች ጥረት እንዱያዯርጉ አስተዋፆ አዴርጓሌ፡፡ በመምህር ታግው 
ስሇብሌኃቱ ሳይማሩና ሌምምዴ ሳያዯርጉ የተገኘው ይህ ውጤት 
ከቅዴመትምህርት ውጤቱ አንጻር የታየው መሻሻሌ ተማሪዎች 
ያሇመምህር ቀስቃሽና ጎትጓች ብሌኃቱን ሇመጠቀም ጥረት ማዴረጋቸውን 
አመሊካች ነው፡፡ በላሊ መሌኩ ከዴኅረትምህርት ውጤቱ አነስተኛ መቀነስ 
ማሳየቱ ተነሳሽነት የዕሇት ተዕሇት ክትትሌና ዴጋፍ የሚፈሌግ በመሆኑ 
የመጣ ሉሆን ይችሊሌ፡፡ በመሆኑም ተነሳሽነት የስሜት ተሊውጦ በመሆኑ 
ስሜትን የሚያነቃቁ ክትትሌና ዴጋፎች አስፈሊጊ ይሆናለ፡፡ ይህም 
ተማሪዎች ራስመር እስኪሆኑ ቢቀጥሌ ስኬታማ ሉያዯርግ ይችሊሌ፡፡ 

የማጠቃሇሌ ብሌኃት ዴኅረትምህርት አንብቦ መረዲት ችልታና 
የማንበብ ተነሳሽነት ውጤቶች በተናጠሌም ሆነ በጥምረት የተማሪዎችን 
አንብቦ የመረዲት ችልታና የማንበብ ተነሳሽነት በጉሌህ ዯረጃ የመተንበይ 
ዴርሻ አሇው፡፡ በተናጠሌ ከታየው ትንበያ በጥምረት የታየው ትንበያ ከፍ 
ማሇቱም የማጠቃሇሌ ብሌኃት አንብቦ የመረዲት ትምህርት ሂዯት ሁሇቱን 
ተሊውጦዎች ተቀናጅተው እንዱጓዘ የማዴረግ ሚና መኖሩን 
የሚያመሊክት አንዴምታ አሇው፡፡ 

በአጠቃሊይ የጥናቱ ውጤት ሲታይ በማጠቃሇሌ ብሌኃት ማንበብን 
መማር የተማሪዎችን አንብቦ የመረዲት ችልታና የማንበብ ተነሳሽነት 
ባለበት እንዱቀጥለና እንዱሻሻለ የማዴረግ ሚና አሇው፡፡ በመሆኑም 
ይህን የመማር ብሌኃት በሥርዏተትምህርቱ ትኩረት ሰጥቶ ተግባራዊ 
እንዱሆን ማዴረግ ከውጤታማነትም ሆነ ውጤትን ከማስቀጠሌ አንጻር 
አዋጭነት ያሇው ነው፤ ማሇት ይቻሊሌ፡፡ 
 

አስተያየት 
የማጠቃሇሌ ብሌኃት አንብቦ የመረዲት ችልታን በማስቀጠሌና 

በማሻሻሌ ረገዴ ሚና ያሇው ስሇመሆኑ የጥናቱ ውጤት አመሊክቷሌ፡፡ 
በመሆኑም በሥርዓተትምህርት ዜግጅት ተሳትፎ ያሊቸው የትምህርት 
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ባሇዴርሻ አካሊት አንብቦ የመረዲት ችልታን ሇማስተማር ብሌኃቱን 
በግሌጽ በሥርዓተትምህርት ቢያካትቱ መሌካም ይሆናሌ፡፡ 

በዙህ ጥናት ውጤት መሠረት ብሌኃቱ የማንበብ ተነሳሽነትን 
በማስቀጠሌና በማሻሻሌ ረገዴም ዴርሻ ያሇው ሆኗሌ፡፡ በመሆኑም 
መምህራን ተነሳሽነት አንብቦ ሇመረዲት ያሇውን ሚና ግምት ውስጥ 
አስገብተው ተማሪዎች ራስመር እስኪሆኑ ክትትሌና ዴጋፍ በማዴረግ 
ሇብሌኃቱ ትኩረት ቢሰጡ ስኬታማ ሉሆኑ ይችሊለ፡፡ 

የፍትነትመሰሌ ጥናቱ ዴኅረትምህርት አንብቦ የመረዲት ችልታና 
የማንበብ ተነሳሽነት የክትትሊዊውን አንብቦ የመረዲት ችልታና የማንበብ 
ተነሳሽነት በተናጠሌ ካሳዩት ትንበያ በጥምረት ያሳዩት ትንበያ ከፍ ብል 
የታየ በመሆኑም፣ መምህራን አንብቦ መረዲትን በማስተማር ብሌኃቱን 
በክፍሌ ውስጥ መተግበር ኹሇቱን ተሊውጦዎች አቀናጅቶ ሇማሳዯግ 
እዴሌ የሚሰጥ ነው፡፡ 

ከዙህ ጥናት ውጤት ሇመረዲት እንዯሚቻሇው የተሇያዩ አንብቦ 
የመረዲት ብሌኃቶችን በተዯጋጋሚ በፍትነትመሰሌ ጥናት በማጥናት 
ውጤታማነታቸውን ሇማረጋገጥ የሚኖረውን ዴካም ሉቀነስ ይችሊሌ፡፡ 
በመሆኑም በመስኩ ጥናትና ምርምር የሚያዯርጉ ተመራማሪዎች 
ከፍትነት ጥናታቸው በመቀጠሌ ይህን የምርምር ንዴፍ ተግባራዊ 
ቢያዯርጉ የሚሞከሩ ብሌኃቶችን የውጤታማነት አስተማማኝነት 
ሇማረጋገጥ አመቺ ሉሆን ይችሊሌ፡፡ ከዙህም ባሻገር ጥናቱ በአንዴ 
ትምህርትቤትና በአንዴ የክፍሌ ዯረጃ ተማሪዎች ሊይ ብቻ መመሥረቱ 
ውስንነቱ በመሆኑ ወዯላልች ሇማጠቃሇሌ በተሇያዩ ዏውድች ተጨማሪ 
ጥናቶች አስፈሊጊ ሉሆኑ ይችሊለ፡፡ 
 

ምስጋና 

ይህን ጥናት በማካሄዴ ረገዴ መረጃ በመስጠት፣ በመሰብሰብና 
በመፍቀዴ ሇተባበሩን የአጼ በካፋ አንዯኛ ዯረጃ የስምንተኛ "ሀ" ክፍሌ 
ተማሪዎች፣ ሇክፍለ የአማርኛ ቋንቋ መምህርትና ሇትምህርትቤቱ 
ርእሰመምህር ከፍ ያሇ ምስጋና እናቀርባሇን፡፡ ጥናቱን በተመሇከተ ገንቢ 
አስተያየት የሰጡንን ድር. ሻምበሌ ዯምላን (በጎንዴር ዩኒቨርሲቲ 
የእንግሉዜኛ ትምህርት ክፍሌ ባሌዯረባ) ከሌብ እናመሰግናሇን፡፡ ጥናቱ 
በገንብ ዴጋፍ ሇዯገፈው የጎንዯር ዩኒቨርሲቲ የምርምርና ማኅበረሰብ 
አገሌግልት ጽ/ቤትም ምስጋና እናቀርባሇን፡፡ 
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ዋቢዎች 
ማስተዋሌ ውበቱ፡፡ (2011)፡፡ የትብብር ብሌኃታዊ ማንበብ ዳ የአማርኛ 

ቋንቋ አፍፈት ተማሪዎችን አንብቦ የመረዲት ችልታ፣ የማንበብ 
ተነሳሽነትና የትብብር ክሂሌ የማሳዯግ ፋይዲ፤ በሰባተኛ ክፍሌ 
ተተኳሪነት፡፡ [ያሌታተመ የሦስተኛ ዱግሪ ማሟያ ጥናት]፡፡ ባሕርዲር 
ዩኒቨርሲቲ፡፡ 

ባይላ ታዯገ፡፡ (2013)፡፡ በአስኮ አዱስ ሰፈር የመጀመሪያ ዯረጃ 
ትምህርትቤት የአማርኛ ቋንቋ አንብቦ የመረዲት ችልታና የማንበብ 
ተነሳሽነት ፆታተኮር ጥናት፤ በሰባተኛ ክፍሌ ተተኳሪነት፡፡[ያሌታተመ 
ኹሇተኛ ዱግሪ ማሟያ ጥናት]:: ጎንዯር ዩኒቨርሲቲ፡፡ 

ባይላ ታዯገ፡፡ (2013)፡፡ በአስኮ አዱስ ሰፈር የመጀመሪያ ዯረጃ 
ትምህርትቤት የአማርኛ ቋንቋ አንብቦ የመረዲት ችልታና የማንበብ 
ተነሳሽነት ፆታተኮር ጥናት፤ በሰባተና ክፍሌ ተተኳሪነት፡፡ [ያሌታተመ 
ኹሇተኛ ዱግሪ ማሟያ ጥናት]:: ጎንዯር ዩኒቨርሲቲ፡፡ 

ታዯሰ ዲርገው፡፡ (2012)፡፡ የራስመር መማር ብሌኃቶች (Self-regulated 
learning strategies) አንብቦ የመረዲት ችልታን፣ የማንበብ 
ተነሳሽነትንና የብሌኃቶችን አጠቃቀም የማሳዯግ ሚና፤ በአማርኛ ቋንቋ 
ትምህርት በሰባተኛ ክፍሌ ተማሪዎች ተተኳሪነት፡፡ [ያሌታተመ 
የሦስተኛ ዱግሪ ማሟያ ጥናት]:: ባሕርዲር ዩኒቨርሲቲ፡፡ 

አራጋው ሺባባው፡፡ (2016)፡፡ በማጠቃሇሌ ብሌኃት ማንበብን መማር፤ 
አንብቦ በመረዲት ችልታ፣ በማንበብ ተነሳሽነትና አጠቃል በመጻፍ 
ችልታ ሊይ ያሇው ተጽዕኖ፤ በአማርኛ ቋንቋ ትምህርት በሰባተኛ 
ክፍሌ ተማሪዎች ተተኳሪነት፡፡ [ያሌታተመ የሦስተኛ ዱግሪ ማሟያ 
ጥናት]:: ጎንዯር ዩኒቨርሲቲ፡፡ 

እንዴሪስ አባይ፡፡ (2009)፡፡ በቴክስት ውቅር ብሌኃቶች በዏማርኛ ማንበብን 
መማር በተማሪዎች የአንብቦ መረዲት ችልታ ሊይ ያሇው ተጽዕኖ- 
በስዴስተኛ ክፍሌ ተተኳሪነት፡፡ [ያሌታተመ የሶስተኛ ዱግሪ ማሟያ 
ጥናት]:: አዱስአበባ ዩኒቨርሲቲ፡፡ 

ሪቱ አስፋው፡፡ (2012)፡፡ በሌዕሇግንዚቤያዊ ብሌኃት ማንበብን ማስተማር 
በአንብቦመረዲት ችልታ፣ በብሌኃቱ ዕውቀትና በማንበብ ተነሳሽነት ሊይ 
ያሇው አስተዋጽኦ፤ አማርኛን እንዯሁሇተኛ ቋንቋ በሚማሩ ተማሪዎች 
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Abstract  

This study investigates the operational dynamics of the public relations department 

within the tourism and culture bureau of the national and regional state of Amhara. 

Using qualitative research, the study adopted a case study research design. Data 

was collected based on individual interviews, document analysis, and observations. 

The study complemented a three-hour interview session with the department's 

coordinator with document analysis from a website and observational data 

gathered from the bureau's surroundings. This study employed two-symmetrical 

communication and relational management theories as theoretical frameworks. 

Through the analysis of interview responses and scholarly insights, the study 

underscores the pivotal role of public relations in organizational effectiveness, 

particularly with regard to tourism promotion and stakeholder relations. The 

observed practices within the culture and tourism bureau of the Amhara national 

regional state reveal a robust and strategic approach to public relations 

management, aligned with established academic perspectives. The analysis 

highlights the comprehensive strategy of the bureau, focusing on stakeholder 

engagement, strategic communication, evidence-based decision-making, and 

commitment to continuous improvement. The data obtained from the document, 

which is the website of the tourism and culture bureau of the national regional state 

of Amhara, demonstrated that traditions, cultures, and tourist attractions are 

depicted differently with clear, concise justification as well as pictures that attract 

tourists. Furthermore, these public relations department practices position the 

bureau favorably to achieve its objectives and drive tourism growth within the 

national regional state of Amhara. The study recommends that the public relations 

department of the said organization should keep up its task and improve issues like 

professionalism and interactivity in the age of new media. 
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Introduction 

All disciplines and professions, all governmental as well as non-

governmental organizations, whether social, political, or economic 

institutions cannot survive unless they have strong internal and external 

public relations departments. Tesfaye mentioned that one of the key 

elements that determines an organization's competitiveness and improve 

its reputation among internal and external clients is maintaining effective 

public relations (2014). As every organization has an internal and external 

community, it is valuable to have a public relations department even 

before other supportive departments. 

Moreover, Now and then, the constantly evolving needs of the 

corporate environment, which are affected by external factors such as 

globalization and technological advancement, become more and more 

prevalent (Tesfaye, 2018).Additionally, the ultimate outcome of public 

relations practice lies in applying theories and concepts in a way that helps 

both the organization that pays the salary and the community that the 

organization is part of (Allen, 2002). Likewise, the goal of public relations 

is to bridge the gap in mutual understanding and goodwill between an 

organization and its constituents by identifying and interpreting the 

policies and programs of the latte (Banik, 2002). 

In terms of work quality, According to Gilaninia et al., (2013), public 

relations in organizations means helping management achieve 

organizational goals, believing in transparency affairs, and accountability, 

respecting citizens' rights, identifying government duties and 

responsibilities, assigning the right people to the right jobs, having specific 

strategies, and having the right people criticize and evaluate the 

organization's programs and practices. 

The practice of public relations barely into its second century has 

never been more powerful or valuable. Indeed, in the latter half of the 

second decade of the 21st century, most accepted that public relations 

practice had become one of the most powerful forces in society. In 

particular, public relations for the government are very important in 

fostering understanding between the government and the people it serves. 

It aims to create public support for established policies and programs and 

guarantee the public's active participation in government initiatives 

(Solomon, 2000). 

According to Solomon (2000), an Ethiopian approach that roughly 

corresponds to contemporary public relations is thought to have originated 

in the 1960s. In actuality, the Ministry of Pen's creation in the 1940s was 
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the catalyst for the development of contemporary public relations as a 

profession in the nation. At that time, the Pen Ministry oversaw the 

administration of media institutions such as radio, news agencies, and 

television programs. 

The Ministry of Information and Tourism took over the Ministry's 

responsibilities in the 1950s after it had been in charge for a while. Its 

duties included managing media organizations and handling matters 

pertaining to culture and tourism (Solomon, 2000). The history being as 

presented above, it is important to study the practice of the public relations 

department in the culture and tourism office. 

According to Seitel(2017) writing media relation, social media 

interface, planning, counseling, research, publicity, marketing 

communication, community relation, consumer relation, employee 

relationship, government relation, investor relationship, special public 

relation, public affair issue, and crisis communication are the main 

functions of the public relation department. 

Recently, Dziewornu-Norvor (2022), conducted a study entitled 

“analytic study of the use and influence of social media on public relations 

in Ghana”; the purpose of this study was to examine how public relations 

professionals in Ghana use social media and how that use affects public 

relations practice. According to the study, Ghanaian public relations 

professionals used social media platforms and were well versed in them. 

All agreed that social media had a significant impact on how they 

interacted with their target audiences, changing the way they interacted 

with them. 

In the context of Ethiopia, Tesfaye (2014) has done a study entitled 

“an evaluation of public relation practice in the case of Wogagen bank”.  

According to this study, the company's public relations practices are 

mediocre compared to those of its competitors; the company does not use 

enough tools to provide information publicly and establish a continuing 

engagement with the public; the majority of respondents assessed the 

participation of the company's PR department in social activities as being 

at an average level. The company's participation in social activities falls 

short of what is desired.  

Tesfaye (2018) also conducted a study entitled “Assessing the 

practice and challenge of public relations in public relations offices of 

government universities in Ethiopia”. This study is different as the nature 

of the research’s target population is different. 

Furthermore, (Nurhussein, 2022) conducted a study on the same study 

area entitled “a study on the practices and challenges of using social media 
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as a public relations tool: the case of the national regional state culture and 

tourism bureau of Amhara.” However, this study has focused only on the 

challenge and practices of using social networks as a public relations tool. 

Due to the lack of research on the practice of the public relations office of 

culture and tourism as a country, as well as the Amhara national regional 

state tourism and culture bureau, this study was conducted to fill all these 

gaps.This study is aimed to evaluate the practice of the tourism and culture 

bureau public relations department in the case of the national regional 

state tourism and culture bureau of Amhara. 

This study has three research questions: Q1: What are the activities of 

the public relations department in the Amhara national regional state 

bureau of tourism and culture? Q2: What are the tools that the public 

relations department of Amhara National Regional State Tourism and 

Culture Office use? Q3: How is Amhara's cultural and tourist tradition 

portrayed in official materials issued by the public relations department? 

 

Theoretical framework 

Symmetrical two-way communication 

The symmetrical approach to communication provides a democratic 

framework for PR professionals to follow and can be both effective and 

damaging depending on the situation. The general goal of achieving 

mutual understanding between parties is also more appealing to audiences 

because no one wants to be controlled (Grunig & Grunig, 1992). This 

model contends that the public relations practitioner should function as a 

liaison between the organization and crucial audiences, rather than as a 

persuader. In this case, practitioners work as negotiators, using 

communication to ensure that all parties involved gain, not just the 

business that hires them. The term "symmetrical" refers to the model's 

attempt to establish a mutually beneficial situation. The two-way 

symmetrical model is considered the most ethical approach and 

professionals should seek to adopt it in their daily tactics and strategies 

(Simpson, 2014). 

 

Relationship management theory  

 

The rise of relationship management as a paradigm for public 

relations study and practice enables a closer look at what public relations 

does, including its definition, function and value, as well as the benefits it 
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provides. Public Relations as Relationship Management promote the view 

that public relations add value to organizations, publics, and societies 

through relationships. It examines public-organization relationships in 

depth and explores strategies for cultivating and maintaining it (Ki et al., 

2015). 

According to the connection point of public relations, managing 

organizational-public ties achieves the goal of balancing the interests of 

organizations and the public. According to (Cutlip et al., 1994), public 

relations are defined as "the management function that establishes and 

maintains mutually beneficial relationships between an organization and 

the publics on whom its success or failure depends" (p.2). The concept of 

public relations as a management function provides a framework for 

conducting programs and campaigns within the four-step process of 

analysis, planning, implementation, and evaluation, as well as a systematic 

means of determining the return on investment from public relations 

initiatives, outcome documentation that has been lacking in the practice 

since its inception (Carl & Botan, 2010) . 

 

Methods 
The study utilized a qualitative research approach. According to 

Creswell (2014), the primary purpose of qualitative research is to 

understand the individual’s thoughts, feelings, opinions and the reasons 

behind emotion reactions. It is used to gather in-depth data and provides 

rich insights into a particular topic. Understanding how your audience 

feels about a specific topic helps you make informed decisions. 

Furthermore, Corbin and Strauss (2014) stated that the qualitative 

approach helps to investigate social phenomena in their natural 

environments methodically.  Moreover, it helps to study aspects of 

people's lives, individual and/or group behavior, the operation of 

organizations, and/or factors that shape relationships to produce rich and 

comprehensive data that provides a comprehensive grasp of the situation 

(Yin, 2018).  
 

Data collection instruments  

Among the qualitative data collection instruments namely, individual 

or group interviews, observations, and textual or visual analysis from 

books or videos (Gill et al., 2008) this study employed individual 

interview, document analysis, and observation. 
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Another method of data collection instrument in use was observation 

in the natural setup. Furthermore, document analysis was another data 

collection instrument utilized by the study to address the research 

objective.  According to Bowen (2009), document analysis involves 

interpreting documents to provide context and meaning for a topic under 

evaluation to get insights and develop empirical knowledge (Corbin & 

Strauss, 2008; Rapley, 2007). The study analyzed documents gained from 

the website of Amhara national regional state bureau of culture and 

tourism. 

The study only used primary data to conduct this study. Because there 

are no other, relevant documents available.  
 

Sampling technique and sampling size  

Among the various types of sampling techniques in the qualitative 

research approach, the study used the most popular sampling technique; 

purposeful sampling assigns participants to groups based on 

predetermined criteria relevant to a specific study issue. Sample sizes are 

determined by the goals of the study, the time and resources available, and 

may or may not be defined before data collection (Guest et al., 2011). 

Because of this reason, the study decided to use only one person as a data 

source. According to (Yin, 2014; Schwandt, 2007 and Stake, 1995), 

interviewing only one respondent can do research.  This source has been 

working as a public relations officer in the Amhara Regional State 

Tourism and Culture Bureau. The study indicates that no one would be a 

source to describe the practice of the department at this office because all 

the public relations practitioners are under his control.  
 

Data analysis technique  

The data were analyzed through qualitative content analysis 

technique.  According to (Hsieh & Shannon, 2005), one popular method 

for qualitative research is content analysis. Currently, content analysis 

applications demonstrate three different methodologies, not just one: 

traditional, guided, or summative. All three methods follow the naturalistic 

paradigm because they were utilized for interpreting meaning from textual 

material. 

` 

Data presentation and analysis 
According to the respondent, the public relations department of the 

Amhara National Regional State bureau of Culture and Tourism, like other 
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public relations departments, has its own set of activities. As the 

respondent mentioned: 

Image building, promotion, maintaining relationships between the 

bureau and the public, media relations, research, planning, 

monitoring, crisis communication, community relations' are the main 

practices of the public relations department of the government. 

The respondent futhered that: 

When we say public relations works to build the image of the bureau, 

the department of public relations builds and maintains the good and 

positive features of the culture and tourist bureau by utilizing the 

structure of the department and accessible communication channels. 

In response to building good image and corporate identity of the 

office, the respondent said, 'Like other organizations, this bureau also has 

its own identities including mission, vision, values and many more. 

However, unfortunately, it doos not have its own logo and motto; instead,  

the logo and motto of the ministry of culture and tourism is used for the 

regional logo.  

 

Figure 1: Logo of the region 
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Figure 2: Motto of the region 

After stating the vision, mission, and values of the office that make 

Amhara the national regional state bureau of culture and tourism, the 

respondent explained the activities of the public relation department. 

The respondent added that: 

Another operation of the Public Relations Section of the Cultural and 

Tourist Bureau, In addition to image building, public relations plays a 

larger role in promoting natural, cultural and historical tourist 

attractions, which are found mainly in various parts of the region, for 

various bodies both inside and outside the country, through new 

media. 

Moreover, the respondent justified the role of the public relations 

department in maintaining the relationships between the bureau and the 

public as follows: 

The public relations department has a responsibility to sustain and 

maintain the interactions between the department and the public 

(internal or external publics) established through image building and 

promotion. The public relations department's role here is that of a 

mediator. 

Additionally, the respondent described the media relations work of 

the department for the bureau as follow:  

As is well known, the role of public relations is to establish and 

maintain relationships with various media in order to promote a given 

organization throughout the country and the world. In this regard, the 

public relations department of the government. the Amhara national 

regional state bureau of culture and tourism has relationships with 

print, broadcast and online media that are found mainly in the region, 
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particularly with Amhara Media Corporation (Amhara Television, 

Radio, and Bekur newspaper). 

Furthermore, research is the next best thing explained and justified by 

the respondent: 

The public relations department has experience conducting research 

on historical, cultural, and natural resources to develop and expand 

tourist attractions. Not only that, we also research the needs of tourists 

from the general public when they visit the region's cultural, natural, 

and historical places and tourist attractions; this may include making 

the environment comfortable and safe, as well as the general public's 

interest (what people want from the region). 

The respondent elaborated on planning in this way: 

In the planning process, public relations play a role. For example, the 

Department of Public Relations of the Amhara National Regional 

State Bureau of Culture and Tourism performs this theoretical duty; 

the department plans the actions that will be carried out in the sector 

in different ways. For example, it forecasts the number of tourists who 

will visit the region's tourist attractions, as well as the revenue 

generated by travelers.  

Likewise, monitoring is accomplished as follows: 

With the Bureau of Culture and Tourism, the department is also 

responsible for protecting and managing the cultural, natural, and 

historical tourist assets of the region, which may involve providing 

protection, renewing resources, and preventing them from being 

destroyed. 

Similarly, the respondent proved that:  

The public relations department of the Amhara national regional 

state bureau of culture and tourism is responsible for establishing and 

maintaining relationships with internal publics such as employees, as well 

as external publics such as tourists and societies, in order to foster 

mutually beneficial relationships. For example, having a relationship with 

Gondar people helps increase the number of tourist and generate revenue. 

Finally, the respondent verified the public relation department roles 

during crisis. 

The public relationship has a strong connection to society and the 

organization in question. The public relations department of the 

Amhara national regional state bureau of culture and tourism was 

better informed about everything related to the environment than the 
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other departments. During the rehabilitation of Lalibela, the 

department played a role in informing and making decisions with the 

management to save tourist attractions. According to the response 

assessment, the department does not have a crisis team and its focus is 

on restoring the damaged tourist attraction of the department (post-

crisis communication process).  

Based on the role that the public relations department has during the 

crisis, the study asked the respondent a question. How does crisis 

communication/management perform? 

As I mentioned in the actions of public relations practitioners, one of 

the departments’ responsibilities is to assist important constituents during 

difficult times.In addition, the duties of the Culture and Tourism Bureau 

include observation, monitoring, and evaluation of historical, cultural, and 

natural tourist attractions in the region. The public relations division of the 

agency oversees these activities. By accomplishing these tasks, the 

department acts as a decision maker in addition to communicating to 

management the issues that have emerged at the tourist destinations. On 

the other hand, we generally succeed during and after crises. We still tried 

to repair the damaged item, but we tried to keep the prices as low as 

possible. In this regard, they should be engaged in pre-crisis activities. The 

bureau generally has good experience in providing rapid solutions to 

challenges. Consider the issues that exist in Lalibela.  
  

Communication tools used by the bureau public relations department 

The respondent clearly scrutinizes the tools used by the department 

of tourism. According to the respondent, the tools are press release; most 

of the time the public relations department works together with media 

during celebrations/festivals to promote the tourist attractions in the 

region.  

As the respondent said, 

They always give a press release in collaboration with the media to 

inform tourists and any concerned body. For example, the previous 

two months were the main seasons because most festivals are 

observed in December and January. Before these two months, the 

department gave a press release through Amhara Media Corporation 

and increased the number of tourists who have visited the region.  

Ethiopian airlines also broke their historical record by flinging more 

than 12 times per day to Gondar.  
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Another tool used by the department is social media; the respondent 

proved that 

 By using social media, we create awareness for the public, we promote 

the organization itself and the cultural, historical and natural tourist 

attractions of the region, and we also accept comments from followers. 

To evaluate whether the response given by the respondent related to 

the public relation department tools is accurate or not, the study verified 

the answers by going the social media platforms used by the department of 

the bureau. 

No one can attain and complete the actions and aims of analogous 

media in the age of new media. In this regard, the respondent said, “the 

public relations department of the Amhara national regional state bureau 

of culture and tourism has extensive experience using the Internet (e-PR). 

The department has a website, email addresses, Twitter accounts, and 

Facebook pages. 

Facebook: this department also has a Facebook page called visit 

Amhara. This page was created in 2017 and has more than 119, 000 

followers. Surprisingly, the study follows this page. Facebook, as we all 

know, has a large user base and many vital features for its users. The study 

observed their efforts to enhance the organization's reputation and to 

circulate Amhara ideals and customs. 

 

 

Figure 3: Facebook page of the Bureau 
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An additional tool used by the Amhara National Regional State 

bureau of Culture and Tourism is banner. According to the respondent, 

“banner is another communication tool of the bureau.” In order to evaluate 

whether the answer given by the respondent related with the public 

relation department tools is accurate or not, the study verified the 

responses by going through the banners posted in the bureau. Finally, the 

study came up with the following observation data: 

 

 

  

Figure 4: A banner for a promotion 
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Figure 5: Cultural performance of a region 

The way RACE is carried out in the public relation department of 

the Amhara national regional state bureau of culture and tourism 

This question was the next question raised for the respondent and the 

respondent described how RACE is performing at the public relation 

department of the Amhara national regional state bureau of Tourism and 

Culture. 

The respondent responded as follows: 

R-research: It is evident from the activities of public relations 

practitioners within the department of culture and tourism bureau that 

the department has experience conducting research on historical, 

cultural, and natural resources that will enhance and grow tourist 

attractions. In addition, we also analyze the needs of tourists from the 

general public who visit these historical, natural, and cultural sites.  

Moreover,  

A-action; because no one can reach their goals without a good 

execution, action is the most critical task in the public relations 

department. In relation to the public relations section of the cultural 

and tourist bureau, they believed they were effective in implementing 

the organization's plan. 
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C-communication; communication cannot be termed communication 

if there is no mutual understanding. The respondent proved that their 

communication is successful: 

The department of public relations considered itself a good communicator 

because, as I mentioned before, the department's community relations and 

crisis communication activities have a good relationship with both the 

internal and external public to benefit both the organization and the public. 

Another factor that contributes to the success of the public relations 

department's communication is that, during a crisis, they actively discuss 

with key constituents and make decisions to overcome the organization’s 

problems. For example, the respondent said:  

we are trying to save Lalibela from destruction due to the good 

communication between the public relations department and the 

management, as well as the management and the federal minister of 

culture and tourism.  

Lastly, according to the respondent:  

E-evaluation; for continued success, we must review our 

accomplishments and difficulties as an organization. The public 

relations department of the Amhara national regional state's culture 

and tourism bureau is doing well in evaluating the department's 

activities monthly, based on the report presented by different 

departments. The public relations department of this bureau 

collaborates with the region's communication office, and we present 

our monthly report to the region's communication department, in 

addition to the culture and tourism bureau.  We continue our work 

based on our evaluations, emphasizing the positive and positive 

aspects of their achievements while attempting to correct their errors.  

Thus, based on the response of the respondent, the term RACE is 

being applied in the Amhara National Regional State office of Culture and 

Tourism's Public Relations Department. 

The way Amhara's cultural and tourist tradition portrayed in 

official materials issued by the public relations department. 
From the document gained on the website of the bureau being studied, 

the study recognized that the Amhara cultural and tourist tradition has 

been portrayed differently in the official materials issued by the public 

relations department. The bureau uses website to show culture and tourist 

tradition of the region by classifying them in section like destination, 

things to do, tourist facilities, events, news and general information related 

with the bureau.  Accordingly, the study tried to identify things included 

under each classification and how they portrayed the destination. 
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Under the destination section, the public relations department tried to 

show certain areas that should be visited by tourists. These areas include 

world heritage sites, namely the Semien Mountains National Park, The 

Rock hewn churches of Lalibela, Fasil Ghebbi- the Camelot of Africa, and 

Lake Tana Biosphere Reserve. In addition, National Parks and 

Community Protected Areas like Abune Yoseph Community Conservation 

Area, The Semien Mountains National Park, Guna Mountain, Choke 

Mountain, Borena Sayint Worehimeno National Park, Menz Guassa 

Community Conservation Area, and Alitash National Park. Moreover, 

Lakes Hot Springs and Water falls like, Lake Zengena, Lake Tirba, 

Wanzaye Hotspring, Lake Hayq (logo), Blue Nile Falls, Lake Tana 

Biosphere Reserve. 

Furthermore, Religious Sites, Debre Birhane Sellassie, Zoz Amba 

Gyorgis, Dima Giorgis Monastery, Genete Maryam, Asheton Maryam 

Monastery, Hayq Estifanos Church, Jema Nigus, Lake Tana Monasteries, 
Yemrehana Kristos Church, Gishen Maryam, Tedebabe Maryam, Mertule 

Mariam, and Abune Melketsedeq Monastery.  Finally, Historical 

Landmarks like, Guzara castle, Yisma Nigus, Ayiteyef Adarash (Dining 

Hall), Maqedela Ridge, Shonke Village, and Ankober lodge. 

On the second section, the study proved that the public relations 

department of the culture and tourist traditions of the regional national 

state of Amhara has clearly depicted, explained and justified with 

accurately captured pictures that represent each place, even, religion and 

traditions. The next section of the website talks about the activities of 

tourists when they come to region.  In this section, the  public relations 

department has mentioned what tourists will do when they visit the 

previously mentioned sites on its things to do section of the website: 

among them are: the horseback riding, community tourism, biking, bird 

watching, and hiking and trekking. This section additional with the 

previous section shows or persuades tourists to visit the destinations. 

On the third section, the website provides tourists about the 

transportation facilities when they try to travel in the region. Ethiopian’s 

domestic route network is spread all over the country bringing provincial 

and administrative cities within easy reach of the capital and the region’s 

commercial centers. In the Amhara region, there is a daily flight from 

Addis Ababa to major tourist cities: Bahir Dar, Gondar, Lalibela and 

Dessie. 

The fourth section of the website focuses on the events observed that 

could be of interest to the tourists when they visit the region. Merqorios 

horse galloping, Sebat bet Agew Horse Riding festival, Mewlid, 
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Ashendeye/Shadey/solel,  Meskel/the finding of the true cross/, and Genna 

(Ethiopian Christmas) are the events found in the region.   

Additionally the public relations department provides tourists’ with 

different area; event and festivals that they wish to see and attend. The last 

two sections, news and about talk about updates and information both 

about the region and event. Thus, the data obtained from the document, 

which is the website of the Tourism and Culture Bureau of the National 

Regional State of Amhara, the study proved that the traditions, cultures 

and tourist attractions are portrayed differently with clear, concise 

justification as well as pictures that attracts the tourist.  
 

Discussion 

The discussion has been organized in subtitls for a vivid 

understanding of the issue under investigation.  

Primarily, public relations functions and activities: The respondent's 

account of the department's operations is consistent with the roles 

delineated by scholars like Seitel (2017). Media relations, participation in 

social media, planning, research, crisis communication, and community 

interactions are some of these responsibilities. Academics stress the 

importance of these endeavors in establishing and maintaining connections 

with interested parties and in achieving organizational goals. 

Next, image development and promotion: The respondent and the 

researcher both stress the importance of public relations in these 

processes. Tesfaye (2014) emphasizes how important it is to maintain 

good PR in order to improve an organization's standing with both internal 

and external stakeholders. The proactive strategy recommended by 

scholars is seen in the respondent's remark of promoting tourism 

attractions using media and social media platforms.  

Media relations and social media use: The focus of the respondent 

on sustaining connections with different media platforms aligns with the 

significance that academics attribute to media relations. According to 

Gilaninia et al. (2013), public relations play a crucial role in building and 

preserving connections with the media in order to advance organizational 

messages. Furthermore, the respondent's reference to social media use is 

consistent with Dziewornu-Norvor's (2022) findings, which emphasized 

the influence of social media on public relations strategies. 

Planning and research: Academics like Allen (2002) stress the value 

of research in public relations for well-informed strategy creation and 

decision-making. The remark made by the respondent of studying tourism 
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sites and assessing the demands of tourists is indicative of the strategic 

approach that academics support. 

Community and crisis communication: The focus that academics 

place on community relations and crisis management is consistent with the 

respondent's discussion of preserving relationships with internal and 

external publics as well as participating in crisis communication. Public 

relations plays a crucial role in promoting mutual understanding between 

organizations and the public, especially in times of crisis, as Solomon 

(2000) emphasizes. 

Assessment and Measuring Performance: This study stresses the 

importance of evaluating PR initiatives in order to make ongoing 

improvements. According to academic guidelines, the mention of monthly 

evaluations and cooperation with other offices for performance assessment 

demonstrates a dedication to efficacy and accountability. 

Similarly, application of the RACE model: The respondent showed a 

strategic approach to public relations management by describing how to 

apply the RACE model, which stands for Research, Action, 

Communication and Evaluation. This is in line with the modern methods 

that academics like Cut lip et al., (1994) support in their book "Effective 

Public Relations." 

Overall, the analysis of the respondent's data alongside insights from 

scholars underscores the strategic role of public relations in organizational 

success, particularly in the context of promoting tourism and maintaining 

positive relationships with stakeholders. The practices observed in the 

Amhara national regional state culture and tourism bureau reflect a 

comprehensive and strategic approach to public relations management, in 

accordance with scholarly recommendations. 
 

Conclusions  

In conclusion, a thorough picture of the strategic function and 

practices of public relations in the culture and tourism bureau of the 

Amhara national regional state is highlighted by synthesizing the 

respondent's data with insights from academic literature. 

Research, planning, media relations, image development, crisis 

communication, and community engagement are all critical areas in which 

the public relations department is instrumental. These roles correspond to 

modern public relations techniques that academics support.  Furthermore, 

maintaining connections with internal and external stakeholders, such as 

the media, visitors, and local communities, is a top priority for the bureau. 
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This emphasis on promoting mutual understanding and goodwill is 

reflected in the importance of stakeholder engagement. 

The Bureau uses social media and traditional media to interact with 

the public, promote tourist destinations, and spread information. Scholarly 

studies have demonstrated that this strategic communication technique is 

in line with current developments in public relations. The dedication of the 

bureau to well-informed decision making and strategy development is 

emphasized by the focus on planning and research. 

This methodical research-based strategy aligns with academic 

guidelines for efficient public relations management. The bureau exhibits 

a proactive strategy for communicating during a crisis, stressing the value 

of making decisions quickly and working together with important parties. 

This is consistent with academic guidance on public relations crisis 

management. The dedication of the bureau to accountability and ongoing 

improvement is demonstrated by its regular evaluation schedule and 

cooperation with other offices on performance assessments. This is in line 

with academic guidelines for assessing PR campaigns and improving the 

effectiveness of organizations. 

Therefore, the culture and tourism bureau's strategic and all-

encompassing approach to public relations management is evident and is 

in line with current practices and academic views. The bureau prioritizes 

stakeholder participation, strategic communication, research-driven 

decision-making, and continuous improvement, which puts it in a strong 

position to accomplish its goals and promote tourism in the Amhara 

national regional state. Moreover, the data obtained from the document, 

which is the website of the tourism and culture bureau of the national 

regional state of Amhara, demonstrated that traditions, cultures, and tourist 

attractions are depicted differently with clear, concise justification as well 

as pictures that attract tourists.  
 

Limitation of the study 

The limitation of this study was that it did not include other public 

relations professionals within that organization.  
 

Future directions 

Based on the conclusions of this study, the study proposes that other 

researchers perform comparison studies with other national or worldwide 

tourism and cultural bureaus as well as studies in areas other than tourism 

and culture.  
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Abstract 

This study investigated the impact of a process-genre approach on ninth-grade 

students' expository essay writing skills, collaborative writing attitudes, and 

self-efficacy beliefs at Tana Haik General Secondary School in Bahir Dar City. 

A quasi-experimental design with a pre-test, post-test, and comparison group 

was employed. The experimental group (n=53) received instruction in a 

process-genre approach over 12 weeks, while the comparison group (n=53) 

followed the grade-level curriculum. Data were collected through expository 

essay tests and questionnaires assessing attitudes toward collaborative writing 

and self-efficacy beliefs. Results of a between-subjects ANOVA revealed 

significant improvements in the experimental group compared to the 

comparison group in expository essay writing ability (p < .001, partial η² = 

.272), collaborative writing attitudes (p < .001, partial η² = .727), and self-

efficacy beliefs (p < .001, partial η² = .698). These findings suggest that a 

process-genre approach can effectively enhance students' expository writing 

skills, foster positive collaborative attitudes, and boost self-efficacy in Amharic 

language. 
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የዚህ ጥናት ዓላማ በሂደተዘውግ አቀራረብ መጻፍን መማር የተማሪዎችን አስረጂ ድርሰት የመጻፍ 
ችሎታ፣ በትብብር የመጻፍ አመለካከትና የመጻፍ ግለብቃት እምነት ለማጎልበት ያለውን አስተዋፆ 

መፈተሽ ነበር፡፡ ለዚህም ቅድመ-ድኅረትምህርት ፈተና ባለማወዳደሪያ ቡድን ፍትነትመሰል ስልት 
ተግባራዊ ተደርጓል፡፡ የጥናቱ ተሳታፊዎች በባሕር ዳር ከተማ ጣና ሐይቅ አጠቃላይ ኹለተኛ ደረጃ 

ትምህርትቤት በ2016 ዓ.ም. በመማር ላይ ከሚገኙ 20 የዘጠነኛ ክፍል መማሪያ ክፍሎች መካከል 

በቀላል እጣ ንሞና በተመረጡ ኹለት የመማሪያ ክፍሎች የሚማሩ 106 ተማሪዎች ነበሩ፡፡ የፍትነቱ 

ቡድን ተሳታፊዎች (53 ተማሪዎች) በሂደተዘውግ የመጻፍ ትምህርት አቀራረብ፣ የማወዳደሪ ቡድኑ 

ተሳታፊዎች (53 ተማሪዎች) ደግሞ በመደበኛው ሥርዓተትምህርት በቀረቡ የመጻፍ ትምህርት 

ተግባራት መሠረት ለ12 ክፍለጊዜያት (በ12 ሳምንታት) የመጻፍ ትምህርት ተምረዋል፡፡ የቅድመ-
ድኅረትምህርት መረጃዎች በአስረጂ ድርሰት የመጻፍ ችሎታ ፈተና፣ በትብብር የመጻፍ አመለካከትና 
በመጻፍ ግለብቃት እምነት የጽሑፍ መጠይቆች ተሰብስበዋል፡፡ መረጃዎቹ በነፃ ናሙና ልይይት ትንተና 

(between subjects ANOVA) ተተንትነዋል፡፡ የጥናቱ ውጤት እንዳመላከተው የፍትነቱ ቡድን 

ተሳታፊዎች በአስረጂ ድርሰት የመጻፍ ችሎታ (P < .001, partial    =.272)፣ በትብብር በመጻፍ 

አመለካከት (P < .001, partial    = .727) እና በመጻፍ ግለብቃት እምነት (P < .001, partial 

    = .698) ከማወዳደሪያ ቡድን ተሳታፊዎች በልጠው ጉልህ መሻሻል አሳይተዋል፡፡ ከዚህም 
በሂደተዘውግ አቀራረብ በአማርኛ መጻፍን መማር የተማሪዎችን አስረጂ ድርሰት የመጻፍ ችሎታ፣ 
በትብብር የመጻፍ አመለካከትና የመጻፍ ግለብቃት እምነት ለማሳደግ ጉልህ አዎንታዊ አስተዋፆ 
እንዳለው ለመረዳት ተችሏል፡፡  

ቊልፍ ቃላት፤ ሂደተዘውግ አቀራረብ፣ በትብብር የመጻፍ አመለካከት የመጻፍ ግለብቃት እምነት 
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ዲራ 
ከዓሇም ስሌጣኔ ጋራ አብሮ ሇመራመዴ፣ ሇአካዲሚ ትምህርት 

ትንበያና ሇሕይወት ስኬት ማንበብና መጻፍ ክሂሌ ወሳኝ መስፇርት 
እየሆነ መጥቷሌ፡፡ የመጻፍ ችልታ ሇማንኛውም ሰው በኢኮኖሚ ውስጥ 
ተሳታፉ ሇመሆን መሠረታዊ ጉዲይ ነው፡፡ የማንበብና የመጻፍ ችልታ 
ዝቅተኛ መሆን ሇአንዴ ሀገር ውዴቀት እንዯአንዴ መሠረታዊ ምክንያት 
ተዯርጎም ይወሰዲሌ (Graham & Petrin, 2007)፡፡ በዚህም የተነሳ 
በተሇያዩ የትምህርት ተቋማትና የሙያ መስኮች የመጻፍ ችልታን 
ሇማሳዯግ የሚያስችለ ማስተማሪያ ዘዳዎችን መሇየት የምርምር ዋና 
ትኩረት እየሆነ ነው፡፡ 

መጻፍን ሇማስተማር በቋንቋ ቅርጽ፣ በጸሏፉና በአንባቢ ሊይ 
የሚያተኩሩት ዋና ዋና አቀራረቦች (ውጤት ተኮር፣ ሂዯትተኮርና 
ዘውግተኮር) ነበሩ፤ Badger and White (2000) ከእነዚህ ሦስት 
አቀራረቦች በተጨማሪ እ.አ.አ በ1990ዎቹ መጨረሻ አካባቢ ሂዯተዘውግ 
አቀራረብን (process genre approach) አስተዋውቀዋሌ፡፡ አቀራረቡ 
በመጻፍ መማሪያ ክፍሌ ውስጥ ተከታታይ የሆኑ ሞዳልችን ተግባራዊ 
በማዴረግ ዴርሰትን ሇማስተማር የሚያስችሌ ስሇመሆኑ የዘርፈ 
ተመራማሪዎች (ሇምሳላ፤ Babalola, 2012; Foo, 2007; Pujianto & 
Ihrom, 2014; Reonal, 2015) ገሌጸዋሌ፡፡ በዚህ አቀራረብ ውስጥ 
ከመጻፍ ሂዯቶች መካከሌ ማቀዴን፣ ማርቀቅን፣ ማረምንና ማተምን 
የመሳሰለ፤ ከዘውግ ባሕርያት ውስጥ ዯግሞ የመጻፍ ዓሊማና ማህበራዊ 
ዏውዴ ተዋሕዯው ተካተውበታሌ (Hyland, 2003; Kim & Kim, 2005; 
Yan, 2005)፡፡ 

ተማሪዎች ስሇሚጽፈበት ዓሊማና የዘውግ ዓይነት (ሇምሳላ፣ ግጥም፣ 
ሌቦሇዴ፣ የሕይወት ታሪክ፣ አስረጂ ዴርሰት፣ ተራኪ ዴርሰት፣ የሥራ 
ዯብዲቤ፣ ወዘተ.) እንዱገነዘቡ ማዴረግ በሂዯተዘውግ አቀራረብ ቅዴሚያ 
የሚሰጠው ጉዲይ ነው (Pujianto & Ihrom, 2014)፡፡ በመሆኑም፣ 
ስሇሚጽፈበት ዏውዴና ስሇቋንቋው አጠቃቀም ተረዴተው እንዱጽፈ 
ይዯረጋሌ፡፡ ይህም ተማሪዎች የመጻፍ ክሂሌን በሂዯት እንዱሇማመደ፣ 
ስሇሚጽፈበት ዓሊማና ማኅበራዊ  ዏውዴም እንዱገነዘቡ ያስችሊቸዋሌ፤ 
ሏሳባቸውን በወረቀት ሊይ ሇማስፇር የበሇጠ ችልታ እንዱኖራቸው 
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ይረዲቸዋሌ፤ በመሆኑም በአሁኑ ጊዜ በሂዯተዘውግ አቀራረብ ዴርሰት 
መጻፍን ማስተማር ተቀባይነት እያገኘ መምጣቱን Badger and White 
(2000) እና Kim and Kim (2005) ይገሌፃለ፡፡ 

ሂዯተዘውግ አቀራረብ በግንዛቤያዊና በማኅበረባህሊዊ ንዴፇሏሳቦች ሊይ 
የተመሠረተ እንዯሆነ Kim and Kim (2005) ይገሌጻለ፡፡ በግንዛቤ 
ንዴፇሏሳብ መጻፍን መማር ንቁ ሂዯት በመሆኑ ተማሪዎች የመጻፍ 
ሂዯቶችን ተከትሇው መጻፍን እንዱሇማመደ ያግዛቸዋሌ፤ የዘርፈ 
ባሇሙያዎች (ሇምሳላ፣ Badger & White, 2000; Kim & Kim, 2005) 
ተማሪዎች የተገነዘቡትን ዕውቀት የሚያጎሇብቱት ተጨባጭ በሆኑ ነገሮች 
አማካይነት ዴርጊት ሲፇጽሙ ነው፤ ይሊለ። 

የማኅበረባህሊዊ ንዴፇሏሳብ አራማጆች እንዯሚያስረደት፣ ተማሪዎች 
ዴርሰት መጻፍ የሚማሩት በአንዴ በተወሰነ ዘውግና በዓሊማው መካከሌ 
ያሇውን ግንኙነት መረዲት ሲችለ ነው። በሂዯተዘውግ አቀራረብ 
መሠረት፣ ተማሪዎች ዴርሰት ሇመጻፍ በጽሐፈ ዘውግና በዓሊማው 
መካከሌ ያሇውን ግንኙነት ሇመረዲት የተሇያዩ የቋንቋ ገጽታዎችን 
(ሇምሳላ፤ ቃሊትን፣ የቋንቋ አጠቃቀም ስሌቶችን፣ ወዘተ.) መገንዘብ 
ይገባቸዋሌ። ዴርሰት ሲጽፈ የአንባቢን ማንነት (ሇምሳላ፤ ጓዯኞች፣ 
ወሊጆች፣ ባሇሙያዎች፣ ወዘተ.) ከግምት ማስገባት ይጠበቅባቸዋሌ፡፡ 
ሂዯተዘውግ አቀራረብ ጸሏፉና አንባቢ የሚሳተፈበትን ማኅበራዊ ዏውዴ 
እንዱያውቁ የሚያስችሌ ነው፤ የሚሇው የተመራማሪዎች (Badger & 
White, 2000; Gao, 2007; Hyland, 2003; Nordin & Mohammad, 
2006; Yan, 2005) ሏሳብም ይህን የሚያጠናክር ነው። 

የተሇያዩ ተመራማሪዎች የሂዯተዘውግ አቀራረብ ሞዳልችን እያያሻለ 
መጻፍን ሇማስተማር ይጠቀሙባቸዋሌ፡፡ ሆኖም በብዙዎች ዘንዴ 
ተግባራዊ የተዯረጉ የሂዯተዘውግ ሞዳሌ ዯረጃዎች፣ የጽሐፍ ዏውዴ 
መገንባት (building context of the text)፣ ሞዳሌ ጽሐፍ መገንባት 
(construction of model text)፣ ጽሐፍ በትብብር መገንባት 
(collaborative construction of the text)፣ ጽሐፍ በግሌ መገንባት 
(independent construction of the text) እና የጽሐፍ ጽብረቃ 
ማቅረብ (reflection on written text)፤ የሚለት ናቸው (Badger & 
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White, 2000; Feez & Joyce, 1998; Foo, 2007; Pujianto & 
Ihrom, 2014; Reonal, 2015)፡፡ 

ተማሪዎችን ዴርሰት መጻፍን ሇማስተማር የተሇያዩ ግብዓቶችን 
መጠቀም የሂዯተዘውግ አቀራረብ ዋና ጉዲይ ነው (Badger & White, 
2000; Kim & Kim, 2005; Myles, 2002)፡፡ የግብዓት ምንጮችም 
መምህራን፣ ተማሪዎችና ሞዳሌ ጽሐፎች ሉሆኑ ይችሊለ፡፡ 
እንዯBadger and White ገሇጻ፣ በሂዯተዘውግ አቀራረብ ዴርሰት 
መጻፍን ሇማስተማር የተሇያዩ የጽሐፍ ዓይነቶች በግብዓትነት 
ያገሇግሊለ። ዴርሰት መጻፍ ትብብራዊ ተግባር በመሆኑ፣  እንዯአንዴ 
የሂዯተዘውግ አቀራረብ ሞዳሌ ይወሰዲሌ (Doubleday, et al., 2015)። 
በትብብር መጻፍ ከመጻፍ ችልታ ጋራ አዎንታዊ ግንኙነት እንዲሇው 
Hodges (2017) እና Storch (2001) ይገሌጻለ፡፡ እንዯተመራማሪዎቹ 
ሏሳብ፣ በሂዯተዘውግ አቀራረብ በትብብር መጻፍ በማኅበራዊ ዏውዴና 
በቀዯመ ዕውቀት ሊይ ይመሠረታሌ። 

በትብብር መጻፍ የተማሪዎችን አእምሮ ሇማነቃቃት፣ ሇመወያየት፣ 
አቻዎቻቸውን ሇመገምገምና ሇማረም እንዯሚረዲ፣ መሠረቱም 
ማኅበረባህሊዊ ንዴፇሏሳብ እንዯሆነ Storch (2001) አስረዴተዋሌ፡፡ 
ይህም የሂዯተዘውግ አቀራረብ ጽንሰሏሳብ የተመሠረተበት እሳቤ ነው፡፡ 
በማኅበረባህሊዊ ንዴፇሏሳብ መሠረት፣ በትብብር የመጻፍ አዎንታዊ 
አመሇካከት ያሊቸው ተማሪዎች ዴርሰት የመጻፍ ችልታቸው የተሻሇ 
እንዯሚሆን ይታመናሌ (Phoung, 2021)፡፡ Phoung እንዯሚያስረደት፣ 
በትብብር መጻፍ፣ ጽሐፍን ሇማሻሻሌና የፇጠራ ሏሳቦችን ሇማሰባሰብ 
እዴሌ ይሰጣሌ፤ አስዯሳች የመማሪያ ክፍሌ ዴባብ ይፇጥራሌ፤ በትብብር 
የመጻፍ አመሇካከትን ያዲብራሌ። Veramuthu & Shah (2020) 
እንዯሚያስረደት፣ በትብብር በመጻፍ ተማሪዎችን በእያንዲንደ የመጻፍ 
ሂዯት (በቅዴመመጻፍ፣ በማርቀቅ፣ በመከሇስና በአርትኦት) ተግባራት ሊይ 
እንዱተራረሙና እንዱዯጋገፈ እዴሌ ያስገኝሊቸዋሌ። 

በትብብር ጽሐፍ መገንባት በትብብር የመጻፍ አመሇካከት 
የሚዲብርበትና ማኅበራዊ ዏውዴ የሚመሠረትበት ዯረጃ ነው፡፡ በትብብር 
የመጻፍ አመሇካከት መስተጋብራዊ ተግባቦት፣ ተቀናጅቶ መሥራት፣ 
አዎንታዊ ተዯጋጋፉነትና ችግር ፇቺነት፤ የሚለ አሊባዎች እንዲለት 
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Hodges (2017) ያስረዲለ፡፡ ተማሪዎች የአቻዎቻቸውንና 
የመምህሮቻቸውን ዴጋፍ ተጠቅመው ጽሐፊቸውን ይገነባለ፡፡ 
እንዯHodges ገሇጻ፣ በግብረመሌስና በውይይት የሚፇጠረው ማኅበራዊ 
መስተጋብር የተማሪዎችን በትብብር የመጻፍ አመሇካከት ያጎሇብታሌ፤ 
የራሳቸውንና የላልችን የመማር አቅም ከፍ በማዴረግ ከአቻዎቻቸው 
ጋራ እንዱሠሩ ያበረታታሌ። 

በሂዯተዘውግ አቀራረብ አስረጂ ዴርሰትን እንዯአንዴ የጽሐፍ ዘውግ 
ማስተማር እንዯሚቻሌ በዘርፈ ምርምር ያዯረጉ ባሇሙያዎች (ሇምሳላ፣ 
Foo, 2007; Reonal, 2015) ያስረዲለ። የማስተማር ትግበራው ግብ 
ተማሪዎችን ሇተሇያዩ የጽሐፍ ዓይነቶች፣ ሇሚጻፍበት ዓሊማና ማኅበራዊ 
ዏውዴ በማጋሇጥ በተገቢው እንዱጽፈ ማዴረግ ነው፡፡ Armbruster et al. 
(1989) እና Tomas (2000) እንዯሚያስረደት፣ አስረጂ ዴርሰት የተሇያዩ 
የአጻጻፍ ስሌቶች (ምክንያትና ውጤት፣ ምዯባ፣ ቅዯምተከተሌ፣ 
ማወዲዯርና ማነፃፀር፣ ችግርና መፍትሔ የመሳሰለት)  በተግባር ሊይ 
የሚውለበት የጽሐፍ ዘውግ ነው፡፡ የሂዯተዘውግ አቀራረብ ዓሊማም 
ተማሪዎችን በአንዴ በተወሰነ የዘውግ ዓይነት ዴርሰት መጻፍን 
ሇማስተማር ሲባሌ በመጻፍ ሂዯቱና ዓሊማው ሊይ የሚያተኩሩ ሞዳልችን 
ተከትል ትምህርቱን ማቅረብ ነው (Badger & White, 2000):: 

ሂዯተዘውግ አቀራረብ በተማሪዎች የመጻፍ ግሇብቃት እምነት ሊይ 
ተፅዕኖ አሇው፡፡ በአቀራረቡ መጻፍን ማስተማር ከተማሪዎች የመጻፍ 
ግሇብቃት እምነት ጋራ ትስስር እንዲሇው Troung (2022) ገሌጸዋሌ፡፡ 
ተመራማሪዎች (Badger & White, 2000; Hyland, 2009; 
Jalaluddin et al., 2015; Kim & Kim, 2000; Phoung, 2021; 
Zhang, 2018) እንዲመሇከቱት፣ በመምህሮቻቸው፣ በአቻዎቻቸውና 
በሞዳሌ ጽሐፎች አማካይነት በተዯጋጋሚ እንዱጽፈ ሇተማሪዎች ዴጋፍ 
ማዴረግ፣ በጋራ ጽሐፍ እንዱያዋቅሩ እዴሌ መስጠት፣ ራሳቸውን ችሇው 
በየግሊቸው ጽሐፍ እንዱገነቡ ይረዲቸዋሌ፡፡ 

በኹሇተኛ ዯረጃ ትምህርትቤት ሇሚማሩ ተማሪዎች በሂዯተዘውግ 
አቀራረብ ዴርሰት መጻፍን ማስተማርን በተመሇከተ የተከናወኑ ጥናቶች 
(Foo, 2007; Gupitasari, 2013; Pujianto & Ihrom, 2014; 
Russinovic, 2015) ቢኖሩም፣ አቀራረቡ በትብብር በመጻፍ አመሇካከትና 
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በመጻፍ ግሇብቃት እምነት ሊይ ያሇውን አስተዋፆ ስሊሌፇተሹ፣ ተጨማሪ 
ጥናት እንዯሚያስፇሌግ ታምኖበታሌ፡፡ በመሆኑም ይህ ጥናት 
በሂዯተዘውግ አቀራረብ መጻፍን መማር በተማሪዎች አስረጂ ዴርሰት 
የመጻፍ ችልታ፣ በትብብር የመጻፍ አመሇካከትና በመጻፍ ግሇብቃት 
እምነት ሊይ ያሇውን አስተዋፆ በመፇተሽ ሊይ ያተኩራሌ፡፡ 
 

መነሻ ምክንያት  
መጻፍ ከአንዯኛ እስከኹሇተኛ ዯረጃ ትምህርት ዴረስ በትምህርትነት 

ከሚሰጥባቸው አጠቃሊይ ዓሊማዎች መካከሌ አንደ ተማሪዎች የቋንቋውን 
ሥርዓት ጠብቀው የተሇያዩ የዴርሰት ዓይነቶች እንዱጽፈ ማስቻሌ ነው 
(አብክመ ትምህርት ቢሮ፣ 2015 ዓ.ም)፡፡ ሆኖም በኹሇተኛ ዯረጃ 
ትምህርትቤቶች የሚማሩ አብዛኞቹ ተማሪዎች የተስተካከሇ አስረጂ 
ዴርሰት ሇመጻፍ ሲቸገሩ ይሰተዋሊሌ፡፡ ጥናቶች (Foo, 2007; 
Gupitasari, 2013; Pujinto et al., 2014) እንዯሚያረጋግጡት፣ 
ተማሪዎች የሚጽፏቸው አስረጂ ዴርሰቶች የመረጃ እጥረት፣ የሏሳብ 
አዯረጃጀት፣ የቃሊት አጠቃቀምና ተገቢ ሥርዓተነጥብ መርጦ የመጠቀም 
ቸግሮች ጎሌተው ይታዩባቸዋሌ፡፡ 

ተማሪዎች መጻፍን ያሇማቋረጥ ቢማሩም፣ በማስተማር አቀራረቦች 
ሊይ ትኩረት ባሇመዯረጉ መጻፍን ከባዴና ፇታኝ ተግባር አዴርገው 
ያስቡታሌ (Byrn, 1990; Hyland, 2003)፡፡ በዚህም የተነሳ በተሇያዩ 
ዯረጃዎች የሚገኙ ተማሪዎች ሏሳባቸውንና ስሜታቸውን በብቃት 
በጽሐፍ ሇመግሇጽ ሲቸገሩ ይስተዋሊሌ፡፡ ዴርሰት በመጻፍ ትምህርት ሊይ 
ምርምር ያካሄደ ባሇሙያዎች (Akinwamide, 2012; Babalola, 2012; 
Putra, 2009; Saputra & Marzulina, 2016) ተማሪዎች ዴርሰት ሲጽፈ 
የማቀዴ፣ ሏሳብ የማፍሇቅና የማዯራጀት ችግሮች እንዯሚታዩባቸው 
ይገሌጻለ፡፡ የሰዋስው እንዱሁም የቃሊት ምርጫ ችግር አሇባቸው 
(Harmer, 2007; Hensel, 2008; Hyland, 2003; Wang, 2003)፡፡ 
የተማሪዎች የመጻፍ ችልታ በክፍሌ ዯረጃው ከሚጠበቀው  በታች 
መሆኑንም ጥናቶች ይጠቁማለ። በሳውዱ የኹሇተኛ ዯረጃ ተማሪዎች 
አስረጂ ዴርሰት የመጻፍ ችልታ ከ50% በታች መሆኑን የJahin (2012) 
ጥናት ውጤት አሳይቷሌ፡፡ 
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ከዚህ በተጨማሪም፣ የተማሪዎች ዴርሰት የመጻፍ ችልታ በቂ 
አሇመሆኑን Maccrimmon (2005)፣ Mourtaga (2004) እና Sarala et 
al. (2015) ያካሄዶቸው ጥናቶች አረጋግጠዋሌ፡፡ የMaccrimmon ጥናት 
የኹሇተኛ ዯረጃ ትምህርትቤቶች ተማሪዎች ዴርሰት የመጻፍ ችልታን፣ 
እንዱሁም በመጻፍ ንዴፇሏሳብና በትግበራው መካከሌ ያሇውን ግንኙነት 
ፇትሿሌ። የጥናቱ ውጤትም የተማሪዎች ዴርሰት የመጻፍ ችልታ 
ከሚጠበቀው በታች መሆኑን አመሌክቷሌ። ከችግሩ ምንጮች መካከሌ 
አንደ ዴርሰት የመጻፍ ትምህርት አቀራረቡ እንዯሆነም ጥናቱ ጠቁሟሌ። 
የSarala et al. ጥናትም እንዱሁ በማላዥያ ትምህርትቤቶች የሚማሩ 
ተማሪዎች ዴርሰት የመጻፍ ችልታ ዝቅተኛ መሆኑን አሳይቷሌ። 
ሇዚህም ዋነኛው መንስኤ የመምህራን የማስተማር አማራጭ ዘዳዎችን 
መርጦ አሇመጠቀም እንዯሆነ በጥናቱ ግኝት ሊይ ተገሌጿሌ፡ 

Russinovich (2015) እንዯገሇጹት፣ የተማሪዎችን የመጻፍ ችልታ 
ሇማሳዯግ ሲባሌ የተሇያዩ የማስተማር ተግባራት ቢከናወኑም በተሇያዩ 
ሀገራት በየክፍሌ ዯረጃው የሚማሩ ተማሪዎች ሏሳባቸውን በጽሐፍ 
ሇመግሇጽ ሲቸገሩ ይስተዋሊሌ፡፡ Fauziah and Rahim (2015) 
እንዯሚለት፣ ሇተማሪዎች ዴርሰት የመጻፍ ችልታ ዝቅተኛ መሆን 
እንዯምክንያት የሚጠቀሰው፣ ትምህርቱ መጻፍን ሇማስተማሪያ 
አቀራረቦች ትኩረት አሇመስጠቱ ነው። ይህን ሏሳብ ላልች 
ተመራማሪዎችም (Peter & Singaravelu, 2021; Wilsen, 2003) 
ዯግፇውታሌ። ተመራማሪዎቹ እንዯሚያስረደት፣ የመጻፍ ክሂሌ ከፍተኛ 
ጥረትን የሚጠይቅ አእምሯዊ ተግባር ቢሆንም፣ ክሂለን በየትኛው 
አቀራረብ በተሻሇ ማስተማር የሚቻሌበት መንገዴ ትኩረት 
አሌተሰጠውም፤ ይህም ችግሩን ሉያባብሰው ይችሊሌ፡፡ 

ሇተማሪዎች ዴርሰት መጻፍ ችልታ ዝቅተኛ መሆን በርካታ 
ምክንያቶች ቢኖሩም፣ የማስተማር አቀራረቡ ተማሪ አሳታፉ አሇመሆን 
በግንባር ቀዯምትነት ይጠቀሳሌ። ተማሪዎች ዴርሰት ሲጽፈ ጽሐፍን 
በጋራ የመገንባት፣ የአቻ ግብረመሌስ የመስጠትና የራሳቸውን ሥራ 
የማስገምገም ፍሊጎታቸው ዝቅተኛ ነው። Stewart & Rolheiser, (2015) 
እንዯሚገሌጹት ተማሪዎች ሲጽፈ የሚሠሯቸውን ስሕተቶች ሇላልች 
ሰዎች ሇማሳየት አይዯፍሩም፤ እንዱሁም መጻፍን በተሳካ ሁኔታ 
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ሇማከናወን በራስ መተማመን አይታይባቸውም፤ በመጻፍ ተግባራቸው 
ሊይ ግብረመሌስ የመስጠትና የመቀበሌ ፍሊጎታቸውም ዝቅተኛ ነው፡፡ 
በዚህ የተነሳም፣ በትብብር መጻፍ ሊይ ያሊቸው አመሇካከት ዝቅተኛ ነው 
(Hodges, 2017)፡፡ 

Bandura (1995) እንዯሚገሌጹትም፣ የአቻ ትብብር ሞዳሌ 
ተማሪዎች ከመምህሮቻቸው ጋራ ከሚያዯርጉት መስተጋብር ይሌቅ በራስ 
የመመራት እምነትን የሚያሳዴጉበት አንደ ዘዳ ነው። በትብብር የመጻፍ 
ዋናው ነገር አንዴን ጽሐፍ ሇመገንባት መግባባት ወይም ሌምድችን 
መገንባትና አዎንታዊ መዯጋገፍ ማካሄዴ ቢሆንም፣ ሇመጻፍ ትምህርት 
ቊሌፍ ጥቅም እንዲሇው ብዙ መምህራን ስሇማይገነዘቡ በማስተማር 
ሂዯት ሲገሇገለበት አይታዩም (Palinscar & Herrenkohi, 1999):: 

ሂዯተዘውግ አቀራረብ የተማሪዎችን የመጻፍ ችልታ ሇማሳዯግ 
ያሇውን አስተዋፆ የመረመሩ ጥናቶች (Badger & White, 2000; 
Chow, 2007; Dawit, 2014; Nordin & Mohammad, 2006; Yan, 
2005) ተካሂዯዋሌ። ሆኖም አቀራረቡ በትብብር በመጻፍ አመሇካከትና 
በመጻፍ ግሇብቃት እምነት ሊይ ያሇውን አስተዋፆ አሌፇተሹም፤ ይህም 
ጉዲዩ ተጨማሪ ጥናት እንዯሚያስፇሌገው ያመሊክታሌ፡፡ 

ከዚህ በተጨማሪም የተማሪዎች የመጻፍ ችልታና የመጻፍ ግሇብቃት 
እምነት ከሂዯተዘውግ አቀራረብ ጋራ የተቆራኘ እንዯሆነ Troung (2022) 
ያካሄደት ጥናት ውጤት አመሌክቷሌ። በTroung ጥናት ውጤት 
መሠረት፣ ተማሪዎች ዴርሰት የመጻፍ ግሇብቃት እምነት ችግር 
አሇባቸው። የተማሪዎች የመጻፍ ችልታና የመጻፍ ግሇብቃት እምነት 
ዝቅተኛ መሆን ከማስተማር አቀራረቡ ጋራ የተያያዘ ሉሆን 
እንዯሚችሌም Erkan and Saban (2011) ይገሌጻለ። 

የመጻፍ ችግር ጎሌቶ በታየባቸው የ12ኛ ክፍሌ ተማሪዎች 
ተሳታፉነት የተካሄዯው የMegawati and Anugerahati (2012) ጥናት 
ውጤት እንዲመሇከተው የሂዯተዘውግ አቀራረብ በተማሪዎች የመጻፍ 
ችልታ ሊይ አዎንታዊ ተጽዕኖ አሳዴሯሌ፤ በጥናቱ እንዯተረጋገጠው፣ 
በአቀራረቡ የተማሩት ተማሪዎች የመጻፍ ችልታ በጥቅለ ሲታይ 
አስተማማኝ በሆነ ዯረጃ ተሻሽል ተገኝቷሌ። ሆኖም የተማሪዎቹ የመጻፍ 
ችልታ ንኡሳን ክሂልች (በተሇይም ሏሳብ የማመንጨትና የማዯራጀት፣ 
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ተገቢ ሰዋስው የመጠቀም፣ ተገቢ ቃሊትን በመምረጥ የመገሌገሌ፣ 
ሥርዏተነጥቦችን በተገቢ ቦታቸው የማስገባት ችልታዎች) አሌተሻሻለም። 
አቀራረቡ የተማሪዎችን በትብብር የመጻፍ አመሇካከትና የመጻፍ 
ግሇብቃት እምነት ሇማሳዯግ ያሇው አስተዋፆም አሌተፇተሸም። 

ሂዯተዘውግ አቀራረብ የመጀመሪያ ዓመት የዩኒቨርሲቲ ተማሪዎችን 
አስረጂ ዴርሰት የመጻፍ ችግር ያቃሌሌ እንዯሆነ የፇተሸው የReonal 
(2015) ጥናት ውጤት እንዲረጋገጠው በአስረጂ ዴርሰት አኳያ በሏሳብ 
አዯረጃጀት፣ አወቃቀርና አገሊሇጽ፣ ከቊጥጥር ቡዴኑ ይሌቅ በአቀራረቡ 
የተማሩት የፍትነት ቡዴኑ ተማሪዎች ተሽሇው ተገኝተዋሌ። ሆኖም 
አቀራረቡ በተሟሊ መንገዴ ባሇመተግበሩ ተጨማሪ ጥናት 
እንዯሚያስፇሌግ በጥናቱ ሊይ መጠቆሙ፣ ይህን ጥናት ሇማከናወን 
አነሳሽ ምክንያት ሆኗሌ። 

በትብብር በመጻፍ አመሇካከትና በመጻፍ ግሇብቃት እምነት መካከሌ 
ትስስር እንዲሇ Bhandari (2021) ያስረዲለ፤ በትብብር መጻፍ 
የተማሪዎችን የመማር ተነሳሽነት፣ የመጻፍ ግሇብቃት  እምነትና የመጻፍ 
ክሂሌ እንዯሚያዲብርም ይገሌጻለ። በተጨማሪም ተማሪዎች በትብብር 
ሲጽፈ ዕውቀታቸውንና ሏሳባቸውን ርስበርስ ስሇሚጋሩ የሚገጥሟቸውን 
ችግሮች በራሳቸው የመፍታት እዴሌ እንዯሚያገኙ ይጠቁማለ። ይህ 
የBahandari ጥናት በትብብር የመጻፍ አመሇካከትና የመጻፍ ግሇብቃት 
እምነት ግንኙነት እንዲሊቸው ቢያሳይም፣ ከሂዯተዘውግ አቀራረብ 
ሞዳልች ሙለ ትግበራ ጋራ ያሊቸው ትስስር ምን እንዯሚመስሌ 
አሌፇተሸም። 

በኢትዮጵያ በኹሇተኛ ዯረጃ ትምህርትቤቶች የሚማሩ ተማሪዎች 
ዴርሰት የመጻፍ ችግር እንዲሇባቸው ጥናቶች (Alamerew, 2005; 
Dawit, 2014; Geremew, 1999) ያሳያለ፡፡ Alamerew (2005) 
እንዯሚለት፣ ተማሪዎች በቋንቋው ተጠቅመው አካዲሚያዊ ተግባራቸውን 
ሇማሳካት የሚያስችሌ የመጻፍ ችልታ የሊቸውም፤ በመሆኑም፣ 
ሇፇተናዎች፣ በክፍሌና ከክፍሌ ውጭ እንዱከናወኑ ሇሚሰጡ የመማር 
ተግባራት ምሊሻቸውን በጽሐፍ ሇማቅረብ ይቸገራለ፡፡ የGeremew 
(1999) ጥናትም ተማሪዎቹ በጽሐፍ እንዱመሌሷቸው ሇሚቀርቡሊቸው 
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ሌዩ ሌዩ የትምህርት መሌመጃዎችና ጥያቄዎች ተገቢ ምሊሽ ሇመስጠት 
እንዯሚቸገሩ ጠቁሟሌ፡፡ 

የተካሌኝ (2009 ዓ.ም.) ጥናት የሂዯተዘውጋዊ አቀራረብ 
የተማሪዎችን ዴርሰት የመጻፍ ችልታና ዴርሰት የመጻፍ አመሇካከት 
ሇማሳዯግ ያሇውን አሰተዋፆ መርምሯሌ፡፡ ሂዯተዘውጋዊ የመጻፍ 
ትምህርት አቀራረብን በመተግበር የተማሪዎችን ዴርሰት የመጻፍ 
ችልታ፣ እንዱሁም ዴርሰት ሇመጻፍ ያሊቸውን አመሇካከት ሇማሻሻሌ 
እንዯተቻሇ የጥናቱ ውጤት አመሌክቷሌ። ሆኖም ሂዯተዘውግ አቀራረብ 
በትብብር የመጻፍ አመሇካከትንና የመጻፍ ግሇብቃት እምነትን ሇማጎሌበት 
ያሇውን አስተዋፆ አሌፇተሸም፤ እንዱሁም ጥናቱ ያተኮረው ዴርሰት 
በመጻፍ ችልታ ሊይ እንጂ በአስረጂ ዴርሰት ሊይ አይዯሇም፤ ተጨማሪ 
ጥናት እንዯሚያስፇሌግም በጥናቱ ሊይ ምክረሏሳብ ቀርቧሌ፤ እነዚህ 
ጉዲዮችም ይህን ጥናት ሇማካሄዴ መነሻ ምክንያት ሆነዋሌ። 

በዚህም መሠረት፣ ሇዚህ ጥናት አነሳሽ ከሆኑ ምክንያቶች መካከሌ 
ቀዲሚው፣ በዝቅተኛ ዯረጃ ሊይ የሚገኘውን የኢትዮጵያ የኹሇተኛ ዯረጃ 
ተማሪዎች በአማርኛ ቋንቋ ዴርሰት የመጻፍ ችልታ በሂዯተዘውግ 
አቀራረብ አማካይነት ማቃሇሌ ይቻሌ እንዯሆነ ሇመፇተሽ ነው። የጥናቱ 
ኹሇተኛው መነሻ ምክንያት፣ ሂዯተዘውግ አቀራረብ የተማሪዎችን ዴርሰት 
የመጻፍ ችልታ ያሳዴግ እንዯሆነ የፇተሹ አብዛኞቹ ጥናቶች በዚህ ጥናት 
ጥገኛ ተሊውጦዎች (ዴርሰት የመጻፍ ችልታ ከሚሇው በስተቀር) ሊይ 
ትኩረት አሇማዴረጋቸው ነው። ሇዚህ ጥናት በተካሄደ ክሇሳዎች 
መሠረት ሂዯተዘውግ አቀራረብ በትብብር በመጻፍ አመሇካከትና በመጻፍ 
ግሇብቃት እምነት ሊይ ያሇውን ተፅዕኖ በሚመሇከት የተካሄደ ጥናቶች 
ቊጥር አነስተኛ ነው። ከተካሌኝ (2009) ጥናት በስተቀር በርእሰጉዲዩ ሊይ 
የተካሄደት ጥናቶች በተሇያየ የክፍሌ ዯረጃና ማህበራዊ ዲራ፣ እንዱሁም 
በውጭና ኹሇተኛ ቋንቋ የተካሄደ በመሆናቸው በኢትዮጵያ አውዴ 
መነሻነት ሂዯተዘውግ አቀራረብ የተማሪዎችን በአማርኛ አስረጂ ዴርሰት 
የመጻፍ ችልታ፣ በትብብር የመጻፍ አመሇካከትና የመጻፍ ግሇብቃት 
እምነት ሇማሳዯግ ያሇውን ፊይዲ መፇተሽ አስፇሊጊ እንዯሆነ ታምኗሌ። 
ሦስተኛው ምክንያት ዯግሞ፣ በርእሰጉዲዩ ሊይ ጥናት ያካሄደ 
ተመራማሪዎች (Cheng, 2006; Hyland, 2007; Silva 1990; 
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Swales, 1990; Tardy, 2009) የተማሪዎች የመጻፍ ክሂሌ ችግር 
አንዯኛው ምንጭ ትምህርቱ ክሂለን ሇማሳዯግ በሚረደ አቀራረቦች ሊይ 
አሇማተኮሩ ነው፤ በሚሌ የሰነዘሩት ሏሳብ ነው፤ ስሇሆነም 
የተመራማሪዎቹ ክሂለን ሇማሳዯግ የሚረደ አቀራረቦችን ዯጋግሞ 
በጥናት በመፇተሽ በሥራ ሊይ ማዋሌ ይገባሌ፤ የሚሇው ምክረሏሳብ 
ሇዚህ ጥናት መነሾ ሆኗሌ። 

የዚህ ጥናት ትኩረትም በአማርኛ ቋንቋ ትምህርት መጻፍን 
በሂዯተዘውግ አቀራረብ መማር የተማሪዎችን አስረጂ ዴርሰት የመጻፍ 
ችልታ፣ በትብብር የመጻፍ አመሇካከትና የመጻፍ ግሇብቃት እምነት 
ሇማጎሌበት ያሇውን መፇተሽ ነው።  የጥናቱ መሠረታዊ ጥያቄዎችም 
የሚከተለት ናቸው፤  
በአማርኛ ቋንቋ መጻፍን በሂዯተዘውግ አቀራረብ መማር የተማሪዎችን፤ 
1. አስረጂ ዴርሰት የመጻፍ ችልታ ሇማሻሻሌ አስተዋፆ አሇው? 
2. በትብብር የመጻፍ አመሇካከት ሇማሳዯግ ሚና አሇው? 
3. የመጻፍ ግሇብቃት እምነት ሇማሳዯግ ፊይዲ አሇው? 
 

የአጠናን ዘዳ 

የጥናቱ ዋና ዓሊማ በሂዯተዘውግ አቀራረብ መጻፍን መማር 
በተማሪዎች አስረጂ ዴርሰት የመጻፍ ችልታ፣ በትብብር የመጻፍ 
አመሇካከትና በመጻፍ ግሇብቃት እምነት ሊይ ያሇውን አስተዋፆ 
መመርመር ነው፡፡ ይህን ዓሊማ ሇማሳካት ጥናቱ ፍትነት-መሰሌ 
ቅዴመትምህርት ፇተናና ዴኅረትምህርት ፇተና ባሇማወዲዯሪያ ቡዴን 
ስሌትን (quasi-experimental Pretest-posttest comparison group 
design) ተከትል ተከናውኗሌ፡፡ ይህ ንዴፍ የተመረጠበት ምክንያት 
ተማሪዎች በሚማሩባቸው ክፍልች እንዲለ፣ እንዱሁም በመዯበኛው 
ክፍሇጊዜ ጥናቱን ሇማከናወን ስሊስቻሇ ነው፡፡ 

ፍትነቱ ከመተግበሩ አስቀዴሞ ኹሇቱም ቡዴኖች ተመሳሳይ 
የቅዴመትምህርት በትብብር የመጻፍ አመሇካከትና የመጻፍ ግሇብቃት 
እምነት የጽሐፍ መጠይቆችን ሞሌተዋሌ፤ እንዱሁም አስረጂ ዴርሰት 
የመጻፍ ችልታ ፇተና ተፇትነዋሌ። ከዚያም፣ የፍትነት ቡዴኑ 
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በሂዯተዘውግ አቀራረብ፣ የማወዲዯሪያ ቡዴኑ ዯግሞ በክፍሌ ዯረጃው 
የተማሪና የመምህር መጽሏፎች መሠረት አስረጂ ዴርሰት መጻፍ 
እንዱማሩ ተዯርጓሌ። በመጨረሻም፣ ኹሇቱም ቡዴኖች ተመሳሳይ 
የዴኅረትምህርት የመጻፍ አመሇካከትና የመጻፍ ግሇብቃት እምነት 
የጽሐፍ መጠይቆችን ሞሌተዋሌ፤ አስረጂ ዴርሰት የመጻፍ ችልታ 
ፇተናም ተፇትነዋሌ።  

የጥናቱ ተሳታፉዎች  
ጥናቱ በባሕር ዲር ከተማ ጣና ሏይቅ አጠቃሊይ ኹሇተኛ ዯረጃ 

ትምህርትቤት በ2016 ዓ.ም በሚማሩ የዘጠነኛ ክፍሌ ተማሪዎች 
ተሳታፉነት ተካሂዶሌ። ተማሪዎች ከመካከሇኛ የትምህርት እርከን (7ኛና 
8ኛ) ወዯኹሇተኛ ዯረጃ (9ኛ ክፍሌ) ሲሻገሩ ከአንቀጽ አሌፇው መጻፍን 
አካዲሚያዊ የትምህርት ዓይነቶችን የሚጽፈበት፣ እንዱሁም የተሇያዩ 
የዴርሰት ዓይነቶችን በስፊት የሚማሩበት ቢሆንም የማስተማሪያ 
አቀራረቡ ሂዯተዘውግን ያካተተ ባሇመሆኑ፣ ሂዯተዘውግ አቀራረብን 
በመጻፍ ትምህርት ከመተግበር አኳያ ከታችኛው የክፍሌ እርከን ይሌቅ 
የዘጠነኛ ክፍሌ ተማሪዎች የተሻሇ የመገንዘብ ዯረጃ አሊቸው፤ በሚሌና 
ከሥራ ሌምዴ በታዩና ከቅዴመጥናት ፍተሻ በተገኙ መረጃዎች መሠረት 
የክፍሌ ዯረጃው ተማሪዎች ጉሌህ የመጻፍ ክሂሌ ችግር እንዲሇባቸው 
በመታወቁ ጥናቱን ሇማካሄዴ ዘጠነኛ ክፍሌ ተመርጧሌ። 

በዚህም መሠረት በትምህርትቤቱ በ2016 ዓ.ም የትምህርት ዘመን 
ከነበሩት 20 የዘጠነኛ ክፍሌ መማሪያ ክፍልች መካከሌ ኹሇቱ (9ኛB እና 
9ኛF) በተራ እጣ ንሞና ዘዳ ሇጥናቱ ተመርጠዋሌ፡፡ ከዚያም የኹሇቱ 
ክፍልች ተማሪዎች የቅዴመትምህርት ፇተና እንዱፇተኑ፣ እንዱሁም 
የጽሐፍ መጠይቆችን እንዱሞለ ተዯርጎ በተገኙ መረጃዎች መሠረት 
ተመጣጣኝ መሆናቸው ከታወቀ በኋሊ በተራ እጣ ንሞና ዘዳ 9ኛB 
የፍትነት ቡዴን (53 ተማሪዎች/ ወንዴ 25፣ ሴት 28)፣ 9ኛF ዯግሞ 
የማወዲዯሪያ ቡዴን (53 ተማሪዎች/ ወንዴ 26፣ ሴት 27) ሆነው 
በጥናቱ ተሳትፇዋሌ። 
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የመረጃ መሰብሰቢያ መሣሪያዎች 
የጥናቱ መረጃዎች በአስረጂ ዴርሰት የመጻፍ ችልታ ፇተና፣ 

በትብብር የመጻፍ አመሇካከት የጽሐፍ መጠይቅና በመጻፍ ግሇብቃት 
እምነት የጽሐፍ መጠይቅ ተሰብስበዋሌ።  

የመጻፍ ችልታ መሇኪያ ፇተና 
የፇተናው አሊማ የፍትነትና የማወዲዯሪያ ቡዴን ተማሪዎች ከፍትነቱ 

በፉትና በኋሊ ያሊቸውን አስረጂ ዴርሰት የመጻፍ ችልታ መሇካት ነው። 
ፇተናን የመሇማመዴ ተፅዕኖን ሇመቀነስ ሲባሌ በኹሇት አቻ ርእሶች ሊይ 
የተመሠረቱ ኹሇት ተመጣጣኝነት ያሊቸው ፇተናዎች በአንዯኛዋ 
ተመራማሪ ተዘጋጅተዋሌ። በዚህም መሠረት፣ በቅዴመትምህርት 
“የምግብ ዓይነቶች”፣ በዴኅረትምህርት ዯግሞ “የዯን ጥቅም” በሚለ 
ርእሶች ሊይ የጥናቱ ተሳታፉዎች ዴርሰት እንዱጽፈ ተዯርጓሌ፡፡ 

ፇተናዎቹ በቅዴመትምህርትና በዴኅረትምህርት ወቅት መረጃዎችን 
ሇመሰብሰብ ከማገሌገሊቸው አስቀዴሞ በኹሇት የዘጠነኛ ክፍሌ የአማርኛ 
ቋንቋ መምህራን እንዱገመገሙ ተዯርጎ የይዘት ተገቢነታቸው 
ተፇትሿሌ። በመምህራኑ በተሰጡ አስተያየቶች መሠረትም ተሻሽሇው 
ተዘጋጅተዋሌ። ከዚያም አንደን ፇተና በቅዴመትምህርት ወቅት፣ 
ላሊኛውን ፇተና ዯግሞ በዴኅረትምህርት ጊዜ የጥናቱ ተሳታፉዎች 
እንዱፇተኗቸው ተዯርጎ፣ ከBrown (1996) በተወሰደ የዴርሰት ፇተና 
መመዘኛ መስፇርቶች (ሩብሪክ) መነሻነት በሦስት የዘጠነኛ ክፍሌ 
የአማርኛ ቋንቋ መምህራን ታርመዋሌ፡፡ በእያንዲንደ አራሚ ሇእያንዲንደ 
የጥናቱ ተሳታፉ ከ25 ነጥብ ውጤት እንዱሰጥ ተዯርጎ ሇትንተና የሦስቱ 
አራሚዎች አማካይ ውጤት ተወስዶሌ። 

የፇተናዎቹ አስተማማኝነት አራሚ ዘሇሌ መፇተሻ (interrater 
reliability) በሆነው የውስጥ ቡዴን ስምምነት ተዛምድ (Intraclass 
correlation) ተፇትሿሌ። የቅዴመርትምህርት ፇተናው በሦስቱ 
አራሚዎች መካከሌ ያሇው የውጤት ስምምነት ሇፍትነቱ ቡዴን ICC = 

.879,  F(1,52) = 88.40,  P < .001፣ ሇማወዲዯሪያ ቡዴኑ ዯግሞ ICC = 

.924, F(1,52) = 26.48, P < .001 ሆኗሌ፡፡ የዴኅረትምህርት ፇተናው 
የአራሚዎች የውጤት ስምምነት ዯግሞ ሇፍትነቱ ቡዴን ICC = .959, 
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F(1,52) = 32.64, P < .001፣ ሇማወዲዯሪያ ቡዴኑ ዯግሞ ICC = .847, 

F(1,52) = 15.205; P < .001 ሆኗሌ። ከዚህም ፇተናዎቹ አስተማማኝ 
እንዯሆኑ ሇመረዲት ተችሎሌ።  
 

በትብብር የመጻፍ አመሇካከት የጽሐፍ መጠይቅ 

የጽሐፍ መጠይቁ ዓሊማ የጥናቱ ተሳታፉዎች በቅዴመትምህርትና 
በዴኅረትምህርት ወቅት በትብብር መጻፍ ሊይ ያሊቸውን አመሇካከት 
ሇመሇካት የሚረደ መረጃዎችን መሰብሰብ ነው። የተዘጋጀውም በባሇአራት 
ሉከርት የስምምነት መወሰኛ አማራጮች ሊይ የተመሠረተውን የPhoung 
(2021) ባሇ35 ጥያቄዎች መጠይቅ ሇዚህ ጥናት እንዱስማማ አዴርጎ 
ወዯአማርኛ በመመሇስ ነው። መጠይቁ በትብብር ሇመጻፍ የተግባራት 
ሳቢነት (enjoyment of collaborative writing activities)፣ በትብብር 
የመጻፍ ፊይዲ (impact of collaborative writing)፣ በትብብር የመጻፍ 
ተግዲሮት (challenge of collaborative writing)፣ በትብብር የመጻፍ 
ውጤት (outcome of collaborative writing) እና በትብብር ሇመጻፍ 
የወዯፉት ፍሊጎት (future demands of collaborative writing)፤ 
የሚለ አምስት ንኡሳን ክፍልች አለት። 

የጽሐፍ መጠይቁ በመጀመሪያ በአጠያየቅ ስሌቱና ባካተታቸው 
ጥያቄዎች አንጻር እንዲይዛባ በጥንቃቄ በአንዯኛዋ ተመራማሪ ወዯአማርኛ 
ተመሌሶ፣ የግሌጽነት ዯረጃው በዘጠነኛ ክፍሌ የአማርኛ ቋንቋን 
በሚያስተምሩ ኹሇት መምህራን ተገምግሞ፣ በግምገማው መሠረትም 
ተሻሽል የጥናቱ ተሳታፉዎች በቅዴመትምህርትና በዴኅረትምህርት ወቅት 
እንዱሞለት ተዯርጓሌ። የመጠይቁ ይዘታዊ ወጥነት በክሮምባህ አሌፊ 
ተሰሌቶ፣ የቅዴመትምህርቱ ( = .86)፣ እንዱሁም  የዴኅረትምህርቱ 
( = .83) ውጤቶች መጠይቁ አስተማማኝ እንዯሆነ አመሌክተዋሌ። 
የጥናቱ ተሳታፉዎች ሇየጥያቄዎቹ ከተሰጡት፣ በጣም እስማማሇሁ (4)፣ 
እስማማሇሁ (3)፣ አሌስማማም (2) እና በፍጹም አሌስማማም (1)፤ 
ከሚለ አማራጮች መካከሌ እነሱን የሚገሌጸውን አንደን ብቻ እየመረጡ 
በማመሌከት መጠይቁን እንዱሞለ ተዯርጓሌ።  
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የመጻፍ ግሇብቃት እምነት የጽሐፍ መጠይቅ 

የመጻፍ ግሇብቃት እምነት መሇኪያ የጽሐፍ መጠይቁ የተዘጋጀው 
Brunning et al. (2013) ሇጥናታቸው የተገሇገለበትን መጠይቅ ሇዚህ 
ጥናት እንዱስማማ አዴርጎ ወዯአማርኛ በመመሇስ ነው። መጠይቁ ሏሳብ 
ማመንጨት (ideation)፣ የቋንቋ አጠቃቀም ስምምነቶች (conventions) 
እና ራስመር ግሇብቃት (self-regulation)፤ በሚለ ሦስት ንኡሳን 
ክፍልች (dimentions) የተመዯቡ 16 ጥያቄዎች አለት። የተዘጋጀውም 
ተሳታፉዎች ከ0 እስከ100 ባሇው ዯረጃ (level of confidence) 
በእያንዲንደ ነጠሊ ነጥብ ካሇመተማመን እስከሙለ መተማመን እንዱሇኩ 
በሚያዯርግ መንገዴ ነበር፡፡ ሆኖም፣ ሇዚህ ጥናት ተሳታፉዎች በተሻሇ 
እንዱያመች በሚሌ እምነት ከከፍተኛ በጣም እስማማሇሁ (4) 
እስከዝቅተኛ በፍጹም አሌስማማም (1) ዴረስ ባለ አራት የሉከርት 
የስምምነት መወሰኛ አማራጮች እንዱጣጣም ተዯርጓሌ። 

የጽሐፍ መጠይቁ በመጀመሪያ በአጠያየቅ ስሌቱና ባካተታቸው 
ጥያቄዎች አንጻር እንዲይዛባ በጥንቃቄ ወዯአማርኛ ተመሌሷሌ፤ ከዚያም 
የግሌጽነት ዯረጃውን አስመሌክቶ በኹሇት የዘጠነኛ ክፍሌ የአማርኛ ቋንቋ 
መምህራን እንዱገመገም ተዯርጓሌ፤ በግምገማው መሠረትም ተሻሽል 
በቅዴመትምህርትና በዴኅረትምህርት ወቅት የጥናቱ ተሳታፉዎች 
እንዱሞለት ተዯርጎ መረጃዎችን ሇመሰብሰብ አገሌግሎሌ።  
 

የመማር ማስተማር አተገባበር 
የፍትነቱ የመማር ማስተማር ትግበራ ከመከናወኑ በፉት 

የቅዴመትምህርት መረጃዎች በፇተናና በጽሐፍ መጠይቆች 
ተሰብስበዋሌ። መረጃዎቹ በነፃ ናሙና ሌይይት ትንተና ተፇትሸው፣ 
አስረጂ ዴርሰት በመጻፍ፣ በትብብር በመጻፍ አመሇካከትና በመጻፍ 
ግሇብቃት እምነት አኳያ በኹሇቱ ቡዴኖች መካከሌ ሌዩነት አሇመኖሩን 
ሇመረዲት ተችሎሌ። ከዚያም የፍትነት ቡዴኑ በሂዯተዘውግ አቀራረብ፣ 
የማወዲዯሪያ ቡዴኑ ዯግሞ በተማሪና በመምህር መጽሏፎች 
በተመሇከተው መሠረት ሇ12 ክፍሇጊዜያት (እያንዲንደ ክፍሇጊዜ 40 
ዯቂቃ አሇው) የመጻፍ ትምህርት እንዱማሩ በማዴረግ ፍትነቱ 
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ተተግብሯሌ። የጥናቱ ትግበራ መዯበኛውን የአማርኛ ቋንቋ ትምህርት 
ክፍሇጊዜያት በመጠቀም የተከናወነ ሲሆን፣ በክፍሌ ውስጥ የማይጠናቀቁ 
ተግባራትን በቡዴንና በግሌ በቤት ሥራ መሌክ በመስጠት ከክፍሌ ውጭ 
እንዱከናወኑ ተዯርጓሌ፡፡ 

የፍትነት ቡዴኑ የመማር ማስተማር ትግበራ በሂዯተዘውግ አቀራረብ 
ዯረጃዎች መሠረት ቅዯምተከተለን ጠብቆ ተከናውኗሌ፤ የመጀመሪያው 
ዯረጃ፣ ሞዳሌ የጽሐፍ ዏውዴ የመገንባት ተግባር ነው፡፡ በዚህ ሂዯት 
ተማሪዎቹ በእያንዲንደ የመጻፍ ተግባር የመገመቻ ጥያቄዎችን እያነበቡ 
ቅጾችን እንዱሞለ ተዯርጓሌ፡፡ ጥያቄዎቹ የጽሐፍ ዏውዴ እንዱገነዘቡ 
ሇማዴረግ የቀረቡ ናቸው፡፡ በቅዴሚያ፣ ግብዓት ጽሐፍ (ጽሐፍ 1) 
በማቅረብ ተማሪዎች በክፍሇጊዜው ሇመጻፍ የሚተዋወቀውን የዘውግ 
ባሕርይ እንዱሇዩ ተዯርጓሌ፡፡ ከዚያም፣ በመጀመሪያ በግሊቸው እሱን 
ተከትልም በቡዴን በጥሌቀት አንብበው የጽሐፈን ዓሊማ፣ በጸሏፉና 
በአንባቢ መካከሌ ስሇሚፇጠር ተግባቦት፣ የጸሏፉ ዓሊማ ስሇመሳካቱና 
ጽሐፈ አሳማኝ መረጃ የያዘ ስሇመሆኑ በቀረበሊቸው ቅጽ በጽሐፍ 
እንዱገሌጹ ተዯርጓሌ፡፡ 

ኹሇተኛው ዯረጃ፣ ሞዳሌ ጽሐፍ የመገንባት ተግባር ሲሆን፣ 
በተግባሪ መምህር የዘውግ ሞዳሌ ጽሐፍ (ጽሐፍ 2) ሇተማሪዎች 
ቀርቦሊቸዋሌ፡፡ በዚህ ዯረጃ ተማሪዎች ጽሐፈን በጥሌቀት እያነበቡ 
መዋቅራዊ ትንተና እንዱያቀርቡ ተዯርጓሌ፡፡ ትንተናው ተግባሪ መምህር 
ባቀረቡሊቸው ቅጽ መሠረት ጽሐፈ በየትኛው የዴርሰት ዓይነት 
እንዯተዋቀረ፣ መዋቅሩን ሇመሇየት ያገሇገሇው ስሌት ምን/ የቱ እንዯሆነ፣ 
በጽሐፈ የተሊሇፇው መሌዕክት ምን እንዯሆነ (ከእነአሳማኝ ምክንያቶች) 
በቡዴን እንዱጽፈ ተዯርጓሌ፡፡ ሦስተኛው  ዯረጃ፣ እቅዴ ማዘጋጀት ነበር፡፡ 
በዚህም ተማሪዎች ሞዳሌ ጽሐፈን ተመርኩዘው ስሇሚጽፈት ርእስ 
እንዱመርጡና ሏሳብ እንዱያሰባስቡ ተዯረጓሌ፤ በዚህም ሇጋራና ሇግሌ 
ግንባታ እንዱያዘጋጁ ምቹ ሁኔታ እንዱፇጥርሊቸው ተዯርጓሌ፡፡ 

አራተኛው ዯረጃ፣ የጋራ ግንባታ ነው። ተማሪዎች በተግባሪ መምህር 
አማካይነት ከአራት እስከአምስት አባሊት ባሎቸው ቡዴኖች ተዯራጅተው 
በቀረበው ሞዳሌ ጽሐፍ (ጽሐፍ 2) መሠረት በትብብር መጻፍ 
እንዱሇማመደ ተዯርጓሌ፡፡ በዚህም በትናንሽ ቡዴን ተመዴበው በጋራ 
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መጻፍ ተሇማምዯዋሌ፡፡ በግሌ ጽሐፍ በመገንባት ዯረጃም በአቻና 
በመምህር ግብረመሌስ እየተሰጣቸው፣ በአንዴ ርእሰጉዲይ ሊይ ራሳቸውን 
ችሇው የመጻፍ ተግባራትን አከናውነዋሌ። በዚህ ዯረጃ የተግባሪ መምህር 
ሚና የአመቻችነትና የመመሪያ ሰጭነት ሆኖ ተማሪዎች በግሊቸው 
እንዱጽፈ ተዯርጓሌ፡፡ በመጨረሻው የግምገማ ዯረጃ፣ ተማሪዎች 
በግሊቸው ከጻፏቸው የመጨረሻ ጽሐፎቻቸው ጋራ ተዛማጅ የሆኑ 
ጽሐፎችን በማቅረብ ስሇተዛምዶቸው ጽብረቃና የግምገማ ሏሳብ 
እንዱሰጥባቸው ተዯርጓሌ፡፡  
 

የመረጃ አተናተን ዘዳ   

በአስረጂ ዴርሰት የመጻፍ ችልታ ፇተና፣ በትብብር የመጻፍ 
አመሇካከት የጽሐፍ መጠይቅና በመጻፍ ግሇብቃት እምነት የጽሐፍ 
መጠይቅ የተሰበሰቡት መረጃዎች ሇትንተና በሚያመች መንገዴ 
ተዯራጅተው በSPSS (version 23) ተመዝግበዋሌ፤ ከዚያም፣ 
በቅዴመትምህርቱ ወቅት፣ እንዱሁም በዴኅረትምህርቱ ጊዜ ከእያንዲንደ 
ጥገኛ ተሊውጦ አኳያ በኹሇቱ ቡዴኖች መካከሌ የጎሊ ሌዩነት መኖሩን 
ወይም አሇመኖሩን ሇማወቅ ሲባሌ መረጃዎቹ በነፃ ናሙና ሌይይት 
ትንተና (between subjects ANOVA) ተተንትነዋሌ። ነፃ ተሊውጦው 
በእያንዲንደ ጥገኛ ተሊውጦ (ዴርሰት የመጻፍ ችልታ፣ በትብብር የመጻፍ 
አመሇካከትና የመጻፍ ግሇብቃት እምነት) ሊይ ያሳዯረው የተጽዕኖ 
መጠንም (effect size) በከፉሌ ኤታ ካሬ (partial      ተሰሌቷሌ፡፡ 

የቅዴመትምህርትና የዴኅረትምህርት መረጃዎቹ በነፃ ናሙና ሌይይት 
ትንተና ከመፇተሻቸው አስቀዴሞ የሥርጭት ወጥነት (normality) 
መኖር፣ የሌይይት እኩሌነት (homogeneity of variances) መኖርና 
የተናጠሊዊ አፇንጋጭ ውጤቶች (univariate outilers) አሇመኖር 
የተሰኙትን የዚህ መተንተኛ መሠረታዊ እሙኖች ስሇማሟሊታቸው ፍተሻ 
ተካሂዶሌ። የመረጃዎቹ የሥርጭት ወጥነት በኮልሞጎሮቭ-ስሚኖቭ 
ተሰሌቶ የቅዴመትምህርትና የዴኅረትምህርት አስረጂ ዴርሰት የመጻፍ 
ችልታ ፇተና መረጃዎቹ እሙኑን አሟሌተው አሌተገኙም። ሆኖም 
በማስተዋሌ (2011) የተጠቀሱት (ፉሌዴና ላልች፣ 2012፤ ፒተችና 
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ስቲቨንስ፣ 2016) ተመራማሪዎች “የሚነጻጸሩት ቡዴኖች እኩሌ የተሳታፉ 
ብዛት ካሊቸው፤ የነፃ ናሙና ሌይይት ሇስርጭት ወጥነት አሇመሟሊት 
ሳይበገር (quite robust) የነፃ ተሊውጦውን ተፅዕኖ በትክክሌ ሇማሳየት 
ያስችሊሌ”፤ ያለትን በመቀበሌ የእሙኑ አሇመሟሊት በትንተና ውጤቶቹ 
ሊይ ተፅዕኖ እንዯማይኖረው ሇመረዲት ተችሎሌ። የኹሇቱ ቡዴኖች 
የእያንዲንደ ጥገኛ ተሊውጦ አማካይ ውጤቶች የሌይይት መጠን 
እኩሌነት በላቨን የሌይይት ተመጣጣኝነት መፇተሻ ቴስት (levene’s 
test of equality of variances) ተሰሌቶ የዴኅረትምህርት የመጻፍ 
ግሇብቃት እምነት መጠይቁ መረጃዎች እሙኑን አሟሌተው 
አሌተገኙም፤ ሆኖም የቡዴኖቹ ተሳታፉዎች ብዛት ተመሳሳይ ከሆነ 
የሌይይት ትንተና ሇእሙኑ አሇመሟሊት ሳይበገር የነፃ ተሊውጦውን 
ተፅዕኖ ሇማሳየት እንዯሚያስችሌ Pallant (2011) በገሇጹት መሠረት 
የትንተና ውጤቱን እንዯማያዛባ ሇማወቅ ተችሎሌ። የተናጠሊዊ አፇንጋጭ 
ውጤቶች አሇመኖር በክፊይ ሳጥን (boxplot) ተፇትሿሌ፤ 
የቅዴመትምህርቱ እንዱሁም የዴኅረትምህርቱ መረጃዎች በሙለ 
አፇንጋጭ ነጥቦች ስሇላሊቸው እሙኑ መሟሊቱ ታውቋሌ።  
 
የውጤት ትንተና 

የጥናቱ የመጀመሪያ ጥያቄ “በአማርኛ ቋንቋ መጻፍን በሂዯተዘውግ 
አቀራረብ መማር የተማሪዎችን አስረጂ ዴርሰት የመጻፍ ችልታ 
ሇማሻሻሌ አስተዋፆ አሇው?” የሚሌ ነው፡፡ ከፍትነቱ በፉት ኹሇቱ 
ቡዴኖች አስረጂ ዴርሰት በመጻፍ ችልታ አኳያ ተመጣጣኝ መሆናቸውን 
ሇማወቅ ሲባሌ በፇተና የተገኙት መረጃዎች በነፃ ናሙና ሌይይት 
ተተንትነዋሌ፤ ውጤቶቹም በሠንጠረዥ 1 ተመሌክተዋሌ፡፡ 
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ሠንጠረዥ 1 
የቅዴመትምህርት ዴርሰት የመጻፍ ችልታ አማካይ ንጽጽር በነፃ ናሙና 
ሌይይት ትንተና 

ጥገኛ ተሊውጦ ቡዴን ናሙና 

(n) 

አማካይ 

ውጤት  

መዯበኛ 

ሌይይት 

የሌይይት 

ዋጋ (F) 

የነፃነት 

ዯረጃ (df) 

ጉሌህነት 

(2-tailed)   

አስረጂ ዴርሰት 

የመጻፍ ችልታ 

የፍትነት 53  14.10 1.20 
.007  (1,104)   .936 

የማወዲዯሪያ 53  14.12 1.19 

 
በሠንጠረዥ 1 እንዯተመሇከተው፣ በቅዴመትምህርት አስረጂ ዴርሰት 

የመጻፍ ችልታ ፇተና አማካይ ውጤት የማወዲዯሪያ ቡዴን ከፍትነት 
ቡዴኑ ይበሌጣሌ። በመዯበኛ ሌይይት ዯግሞ የፍትነት ቡዴኑ 
ከማወዲዯሪያ ቡዴኑ ይበሌጣሌ። ሆኖም፣ መረጃዎቹ በነፃ ናሙና ሌይይት 
ትንተና ተፇትሸው የተገኘው ውጤት (F(1,104) = .007, P = .936) በኹሇቱ 
ቡዴኖች አማካይ ውጤቶች መካከሌ ጉሌህ ሌዩነት አሇመኖሩን 
አመሌክቷሌ። ከዚህም ከፍትነቱ አስቀዴሞ አስረጂ ዴርሰት በመጻፍ 
ችልታ ኹሇቱ ቡዴኖች ተመጣጣኝ እንዯነበሩ ታውቋሌ። 

የፍትነቱ ቡዴን በሂዯተዘውግ አቀራረብ፣ የማወዲዯሪያ ቡዴን ዯግሞ 
በተማሪና በመምህር መጽሏፎች መሠረት የመጻፍ ትምህርት ተምረው 
እንዲጠናቀቁ በፇተና የተሰበሰቡት መረጃዎች በነፃ ናሙና ሌይይት 
ተተንትነዋሌ፤ ውጤቶቹም በሰንጠረዥ 2 ተመሌክተዋሌ። 
ሠንጠረዥ 2 
የዴኅረትምህርት ዴርሰት የመጻፍ ችልታ አማካይ ንጽጽር በነፃ ናሙና 
ሌይይት ትንተና 

ጥገኛ 

ተሊውጦ 

ቡዴን ናሙና 

(n) 

አማካይ 

ውጤት  

መዯበኛ 

ሌይይት 

የሌይይት 

ዋጋ (F) 

የነፃነት 

ዯረጃ 

(df) 

ጉሌህነት 

(2-tailed)   

ከፉሌ ኤታ 

ካሬ (partial 

2) 

አስረጂ 

ዴርሰት 

የመጻፍ 

ችልታ 

የፍትነት 53 

 

15.81 1.11 
38.95 

 

(1104) 
  <.001   .272 

የማወዲዯሪያ 53  14.21 1.48 
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መረጃዎቹ በሰንጠረዥ 2 እንዯተመሇከቱት፣ የፍትነ ቡዴኑ 
የዴኅረትምህርት አስረጂ ዴርሰት የመጻፍ ችልታ ፇተና አማካይ ውጤት 
ከማወዲዯሪያ ቡዴኑ አማካይ ውጤት ይበሌጣሌ፤ በመዯበኛ ሌይይት 
ዯግሞ የማወዲዯሪያ ቡዴኑ ከፍትነት ቡዴኑ ይበሌጣሌ። የነፃ ናሙና 
ሌይይት ትንተና ውጤቱ (F(1,104) = 38.95, P < .001, partial    =.272) 
በኹሇቱ ቡዴኖች መካከሌ የፍትነት ቡዴኑ በሌጦ ጉሌህ ሌዩነት መኖሩን 
አሳይቷሌ። ከፉሌ ኤታ ካሬውም (.272) የሌዩነቱ የተፅዕኖ ዯረጃ ከፍተኛ 
እንዯሆነ አመሌክቷሌ። ይህም ከፍትነቱ በኋሊ በኹሇቱ ቡዴኖች መካከሌ 
ከታየው አስረጂ ዴርሰት የመጻፍ ችልታ ፇተና ውጤት ሌዩነት፣ 27.2% 
የሚሆነው የፍትነት ቡዴኑ በሂዯተዘውግ አቀራረብ በመማሩ የተገኘ 
እንዯሆነ ያሳያሌ። 

የጥናቱ ኹሇተኛ ጥያቄ “በአማርኛ ቋንቋ መጻፍን በሂዯተዘውግ 
አቀራረብ መማር የተማሪዎችን በትብብር የመጻፍ አመሇካከት ሇማሳዯግ 
ሚና አሇው?” የሚሌ ነው፡፡ ፍትነቱ ተግባራዊ ከመዯረጉ በፉት 
የተሰበሰቡት የቅዴመትምህርት በትብብር የመጻፍ አመሇካከት መረጃዎች 
በነፃ ናሙና ሌይይት ተሰሌተው ውጤቶቹ በሠንጠረዥ 3 ቀርበዋሌ፡፡ 
ሠንጠረዥ 3 
የቅዴመትምህርት በትብብር የመጻፍ አመሇካከት አማካይ ንጽጽር በነፃ ናሙና 
ሌይይት ትንተና 

ጥገኛ ተሊውጦ ቡዴን ናሙና 

(n) 

አማካይ 

ውጤት  

መዯበኛ 

ሌይይት 

የሌይይት 

ዋጋ (F) 

የነፃነት 

ዯረጃ (df) 

ጉሌህነት 

(2-tailed)   

በትብብር የመጻፍ 

አመሇካከት 

የፍትነት 53  92.58 8.88 

.145  (1,104)   <.242 የማወዲዯሪ

ያ 53  89.92 11.05 

 

መረጃዎቹ በሰንጠረዥ 3 እንዯተመሇከቱት፣ የፍትነት ቡዴኑ አማካይ 
ውጤት ከማወዲዯሪያ ቡዴኑ አማካይ ውጤት ይበሌጣሌ፤ በመዯበኛ 
ሌይይት አኳያ ዯግሞ የማወዲዯሪያ ቡዴኑ ከፍትነቱ ቡዴን ይበሌጣሌ። 
የነፃ ናሙና ሌይይት ትንተና ውጤቱ (F(1, 104) = .145, P = .242) 
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በትብብር በመጻፍ አመሇካከት አኳያ በኹሇቱ ቡዴኖች አማካይ ውጤቶች 
መካከሌ ጉሌህ ሌዩነት እንዯላሇ አሳይቷሌ። ከዚህም ከፍትነቱ አስቀዴሞ 
በትብብር በመጻፍ አመሇካከት ኹሇቱም ቡዴኖች ተመጣጣኝ እንዯነበሩ 
ሇማወቅ ተችሎሌ። 

ፍትነቱ ተግባራዊ ሆኖ እንዯተጠናቀቀ የተሰበሰቡት የዴኅረትምህርት 
በትብብር የመጻፍ አመሇካከት መረጃዎች በነፃ ናሙና ሌይይት ተሰሌተው 
የተገኙት ውጤቶች በሠንጠረዥ 4 ተመሌክተዋሌ።  
 
ሠንጠረዥ 4  
የዴኅረትምህርት በትብብር የመጻፍ አመሇካከት አማካይ ንጽጽር በነፃ 
ናሙና ሌይይት ትንተና 

ጥገኛ 
ተሊውጦ 

ናሙና 
(n) 

ቡዴን አማካይ 
ውጤት  

መዯበኛ 
ሌይይ
ት 

የሌይይ
ት ዋጋ 
(F) 

የነፃነት 
ዯረጃ (df) 

ጉሌህነት 
(2-
tailed)   

ከፉሌ 
ኤታ ካሬ 
(partial 
η2) 

በትብብር 
የመጻፍ 
አመሇካከት 

53 የፍትነት  121.49 8.54 
277.37  (1104)   

<.001 
  .727 

53 የማወዲዯሪያ  89.66 10.98 
 

ሠንጠረዥ 4 እንዯተመሇከተው የፍትነት ቡዴኑ በትብብር የመጻፍ 
አመሇካከት አማካይ ውጤት ከማወዲዯሪያ ቡዴኑ አማካይ ውጤት በሌጦ 
ታይቷሌ፡፡ በመዯበኛ ሌይይት አኳያ ዯግሞ የማወዲዯሪያ ቡዴኑ ከፍትነት 
ቡዴኑ በሌጧሌ። መረጃዎቹ በነፃ ናሙና ሌይይት ተፇትሸው የተገኘው 
ውጤት (F(1,104) = 277.365, P < .001, partial    = .727) 
በኹሇቱ ቡዴኖች መካከሌ በትብብር ከመጻፍ አመሇካከት አኳያ ጉሌህ 
ሌዩነት መኖሩን አመሌክቷሌ። ከፉሌ ኤታ ካሬውም (.727) ከፍተኛ 
ሆኗሌ፤ ይህም ከፍትነቱ በኋሊ በኹሇቱ ቡዴኖች መካከሌ ከታየው 
በትብብር የመጻፍ አመሇካከት ውጤት ሌዩነት 72.7% የሚሆነው 
የፍትነቱ ቡዴን በሂዯተዘውግ አቀራረብ በመማሩ የተገኘ እንዯሆነ 
ያሳያሌ። 

የጥናቱ ሦስተኛ ጥያቄ “በአማርኛ ቋንቋ መጻፍን በሂዯተዘውግ 
አቀራረብ መማር የተማሪዎችን  የመጻፍ ግሇብቃት እምነት ሇማሳዯግ 
ፊይዲ  አሇው?” የሚሌ ነው፡፡ በመጻፍ ግሇብቃት እምነት በጽሐፍ 
መጠይቅ የተሰበሰቡት መረጃዎች የቅዴመትምህርት መረጃዎች በነፃ 
ናሙና ሌይይት ተተንትነው የተገኙት ውጤቶች በሠንጠረዥ 5 
ተመሌክተዋሌ። 
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ሠንጠረዥ 5 
የቅዴመትምህርት የመጻፍ ግሇብቃት እምነት አማካይ ንጽጽር በነፃ 
ናሙና  ሌይይት ትንተና 

ጥገኛ ተሊውጦ ቡዴን ናሙና 

(n) 

አማካይ 

ውጤት  

መዯበኛ 

ሌይይት 

የሌይይት 

ዋጋ (F) 

የነፃነት 

ዯረጃ (df) 

ጉሌህነት 

(2-tailed)   

የመጻፍ ግሇብቃት 

እምነት 

የፍትነት 53  40.43 3.73 
.48  (1104)   .489 

የማወዲዯሪያ 53  40.45 3.96 

ሠንጠረዥ 5 እንዯሚያሳየው፣ በመጻፍ ግሇብቃት እምነት አማካይ 
ውጤትና መዯበኛ ሌይይት አኳያ የማወዲዯሪያ ቡዴኑ ከፍትነት ቡዴኑ 
ይበሌጣሌ። ሆኖም መረጃዎቹ በነፃ ናሙና ሌይይት ትንተና ሲፇተሹ 
የተገኘው ውጤት (F(1,104)  = .483, P = .489) እንዲመሇከተው በኹሇቱ 
ቡዴኖች መካከሌ የታየው ሌዩነት ጉሌሀ አይዯሇም። ከዚህም ከፍትነቱ 
አስቀዴሞ በመጻፍ ግሇብቃት እምነት አኳያ ኹሇቱ ቡዴኖች ተመጣጣኝ 
እንዯነበሩ ታውቋሌ። 

ፍትነቱ ተግባራዊ ተዯርጎ እንዯተጠናቀቀ የተሰበሰቡት 
የዴኅረትምህርት የመጻፍ ግሇብቃት እምነት መረጃዎች በነፃ ናሙና 
ሌይይት ተተንትነው ውጤቶቹ በሠንጠረዥ 6 ቀርበዋሌ፡፡ 

ሠንጠረዥ 6 
የዴኅረትምህርት የመጻፍ ግሇብቃት እምነት አማካይ ንጽጽር በነፃ ናሙና 
ሌይይት ትንተና 
ጥገኛ 
ተሊውጦ 

ቡዴን ናሙ
ና (n) 

አማካይ 
ውጤት  

መዯበኛ 
ሌይይ
ት 

የሌይይ
ት ዋጋ 
(F) 

የነፃነት 
ዯረጃ 
(df) 

ጉሌህነት 
(2-tailed)   

ከፉሌ 

ኤታ ካሬ 

(partial 

η2) 

የመጻፍ 
ግሇብቃት 
እምነት 

የፍትነት 53 
 
56.47 5.33 

240.77  
(1104) 

  <.001   .698 

የማወዲዯሪያ 53 

 

43.28 3.34 
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በዴኅረትምህርቱ የመጻፍ ግሇብቃት እምነት አማካይ ውጤት፣ 
እንዱሁም መዯበኛ ሌይይት የፍትነቱ ቡዴን ከማወዲዯሪያ ቡዴኑ 
እንዯሚበሌጥ የሠንጠረዥ 6 መረጃዎች ያመሇክታለ። የነፃ ናሙና 
ሌይይት ውጤቱም (F(1,104) = 240.77, P < .001, partial    = .698) 
በኹሇቱ ቡዴኖች መካከሌ ጉሌህ የሆነ የመጻፍ ግሇብቃት እምነት ሌዩነት 
መኖሩን (የፍትነት ቡዴኑ በሌጦ) ያሳያሌ። ከፉሌ ኤታ ካሬው (.698) 
ከፍተኛ ነው፤ ይህም በቡዴኖቹ መካከሌ ከታየው የመጻፍ ግሇብቃት 
እምነት ውጤት ሌዩነት 69.8% የሚሆነው የፍትነት ቡዴኑ 
በሂዯተዘውግ አቀራረብ በመማሩ የተከሰተ መሆኑን ይጠቁማሌ። 
 
የውጤት ማብራሪያ 

የውጤት ትንተናው እንዲመሇከተው በሂዯተዘውግ የተማሩት 
የፍትነት ቡዴኑ ተማሪዎች አስረጂ ዴርሰት በመጻፍ ችልታቸው 
በአቀራረቡ ካሌተማሩት የማወዲዯሪያ ቡዴኑ ተማሪዎች በሌጠው ጉሌህ 
ሌዩነት (F(1,104) = 277.365, P < .001, partial    = .727) አሳይተዋሌ። 
በኹሇቱ ቡዴኖች መካከሌ ከታየው ሌዩነት 72.7% የሚሆነው የፍትነቱ 
ቡዴን በሂዯተዘውግ አቀራረብ በመማሩ የተገኘ እንዯሆነ ከፉሌ ኤታ 
ካሬው አመሌክቷሌ። 

ይህ ውጤትም አቀራረቡ የኹሇተኛ ዯረጃ ተማሪዎችን የመጻፍ 
ችልታ ሇማሳዯግ ከፍተኛ ዴርሻ እንዲሇው ካረጋገጡ የጥናት ውጤቶች 
(Akinamide, 2012; Assaggaf, 2016; Balalola, 2012; Emilia, 
2011; Gupitasari, 2013; Russinovich, 2015; Sapuri & 
Marzulina, 2016; Tudor, 2017) ጋራ የሚዯጋገፍ ሆኗሌ። 
በተጨማሪም Badger and White (2000), Graham (2008), 
Graham et al. (2013), Hyland (2007) Kim and Kim (2005), 
Yan (2005) አቀራረቡ የተማሪዎችን የመጻፍ ችልታ ሇማሻሻሌ ከፍተኛ 
አስተዋፆ አሇው ሲለ የገሇጹትን የሚያጠናክር ሆኗሌ። 
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በሂዯተዘውግ አቀራረብ ዴርሰት መጻፍን መማር አስረጂ ዴርሰት 
የመጻፍ ችልታን በከፍተኛ ዯረጃ እንዯሚያሳዴግ ያመሇከተው የዚህ 
ጥናት ውጤት፣ የጽሐፍ ዏውዴ በመገንባት፣ በሞዳሌ ጽሐፍ ሊይ 
ትንተና በማዴረግ በትብብር በመጻፍ፣ በግሌ በመጻፍና፣ በተተኳሪ 
የጽሐፍ ዘውግ ሊይ ጽብረቃ በማዴረግ ሊይ ያተኮሩ ሞዳልችን 
በቅዯምተከተሌ ተግባራዊ በማዴረግ የመጻፍ ችልታን በከፍተኛ ዯረጃ 
ማሳዯግ ይቻሊሌ፤ በሚሌ Badger and White (2000) እና Yan 
(2005) ከጻፈት ሏሳብ ጋራ ይዛመዲሌ፡፡ በተጨማሪም፣ የጥናቱ ውጤት 
በሂዯተዘውግ አቀራረብ ትግበራ አማካይነት የተማሪዎች አስረጂ ዴርሰት 
የመጻፍ ችልታ መሻሻለን ካረጋገጡት ተመራማሪዎች (Assaggaf, 
2016; Babalola & Litinin, 2012; Foo, 2007; Gupitasari, 2013; 
Reonal, 2015) የጥናት ውጤቶች ጋራ ተዯጋጋፉ ሆኗሌ። 

እንዱሁም በዴኅረትምህርት መረጃዎች ትንተናው ውጤት 
እንዯተረጋገጠው (F(1,104) = 277.365,   P < .001, partial    = .727) 
በሂዯተዘውግ አቀራረብ የተማሩት ተማሪዎች በዚህ አቀራረብ ካሌተማሩት 
ተማሪዎች በትብብር የመጻፍ አመሇካከታቸው ጉሌሀ በሆነ ዯረጃ አዴጎ 
ተገኝቷሌ። አቀራረቡ በትብብር የመጻፍ አመሇካከትን ሇማጎሌበት ከፍተኛ 
የተፅዕኖ መጠን እንዯሚያሳዴርም ከፉሌ ኤታ ካሬው (.727) አሳይቷሌ። 

ይህ ውጤትም አቀራረቡ የተማሪዎችን በትብብር መጻፍ አመሇካከት 
ሇማሳዯግ ከፍተኛ ዴርሻ እንዲሇው ካረጋገጡ የጥናት ውጤቶች 
(Bhandari, 2020; Doublday et al., 2015; Phoung, 2021) ጋራ 
ተዯጋግፏሌ፡፡ በተጨማሪም አቀራረቡ የተማሪዎችን በትብብር የመጻፍ 
አመሇካከት ሇማሻሻሌ ከፍተኛ አስተዋፆ እንዲሇው ከሚገሌጹት (Hyland, 
2003; Hodges, 2017; Palinscar & Herrenkohl, 1999; Storch, 
2013) ሏሳቦች ጋራ ተመሳሳይ ሆኖ ተገኝቷሌ፡፡ 
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በተጨማሪም በሂዯተዘውግ አቀራረብ የመጻፍ ትምህርት የተማሩት 
ተማሪዎች በመጻፍ ግሇብቃት እምነታቸው በአቀራረቡ ካሌተማሩት 
ተማሪዎች በጉሌህ ሌዩነት በሌጠው እንዯተገኙ የጥናቱ የዴኅረትምህርት 
ውጤት (F(1,104) = 240.77, P < .001, partial    = .698) አሳይቷሌ። 
አቀራረቡ የመጻፍ ግሇብቃት እምነትን የማሳዯግ የተፅዕኖ ዯረጃውም 
ከፍተኛ እንዯሆነ ከፉሌ ኤታ ካሬው (.698) አመሌክቷሌ። ይህም 
ሂዯተዘውግ አቀራረብ የተማሪዎችን የመጻፍ ግሇብቃት እምነት ሇማሳዯግ 
ከፍተኛ አዎንታዊ አስተዋፆ እንዲሇው ያመሊክታሌ። 

ይህ ውጤትም ሂዯተዘውግ አቀራረብ የተማሪዎችን የመጻፍ 
ግሇብቃት እምነት ሇማሳዯግ ከፍተኛ ዴርሻ እንዲሇው ካረጋገጡ የጥናት 
ውጤቶች (Phoung, 2021; Truong, 2022) ጋራ ተዯጋግፏሌ፡፡ 
በተጨማሪም፣ አቀራረቡ የተማሪዎችን የመጻፍ ግሇብቃት እምነትን 
ሇማሻሻሌ ከፍተኛ አስተዋፆ አሇው ሲለ Bandura, (1997) እና Schunk 
& Zimmerman (2006) ያቀረቡትን ሏሳብ የሚያጠናክር ሆኖ ተገኝቷሌ፡
፡ 
 

ማጠቃሇያና መዯምዯሚያ 

ይህ ጥናት በሂዯተዘውግ አቀራረብ መጻፍን መማር የተማሪዎችን 
አስረጂ ዴርሰት የመጻፍ ችልታ፣ በትብብር የመጻፍ አመሇካከትና 
የመጻፍ ግሇብቃት እምነት ሇማሳዯግ ያሇውን አስተዋፆ መርምሯሌ፡፡ 
ጥናቱ የቅዴመትምህርትና ዴኅረትምህርት ባሇማወዲዯሪያ ቡዴን ፍትነት-
መሰሌ ንዴፍን ተከትል ተከናውኗሌ፡፡ በዚህም የፍትነት ቡዴኑ 
በሂዯተዘውግ የመጻፍ ትምህርት አቀራረብ፣ የማወዲዯሪያ ቡዴኑ ዯግሞ 
በተማሪና በመምህር መጽሏፎች በተመሇከተው (በመዯበኛው 
ሥርዓተትምህርት) መሠረት መጻፍን ሇ12 ክፍሇጊዜያት ተምረዋሌ፡፡   

የጥናቱ ተሳታፉዎች በ2016 ዓ.ም የትምህርት ዘመን በባሕርዲር 
ከተማ ጣና ሏይቅ አጠቃሊይ ኹሇተኛ ዯረጃ ትምህርትቤት ከነበሩ 20 
የዘጠነኛ ክፍሌ መማሪያ ክፍልች መካከሌ በቀሊሌ እጣ ንሞና በተመረጡ 
ኹሇት መማሪያ ክፍልች (በ9ኛB እና በ9ኛF) ይማሩ የነበሩ 106 
ተማሪዎች ናቸው፡፡ ኹሇቱ ክፍልች እንዯገና በቀሊሌ እጣ ንሞና የፍትነት 
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ቡዴንና የማወዲዯሪያ ቡዴን ሆነው ተመዴበዋሌ። የፍትነት ቡዴኑ (ወንዴ 
25፣ ሴት 28፤ በጠቅሊሊ 53 ተማሪዎች) እና የማወዲዯሪያ ቡዴኑ 
ተማሪዎች (ወንዴ 26፣ ሴት 27፤ በጠቅሊሊ 53 ተማሪዎች) የፆታና 
የእዴሜ ተመጣጣኝነት እንዯቅዯምተከተሊቸው በካይ ካሬና በነፃ ናሙና 
ቲ-ቴስት ተረጋግጧሌ፡፡ 

የጥናቱ መረጃዎች አስረጂ ዴርሰት በመጻፍ ችልታ ፇተና፣ በትብበር 
የመጻፍ አመሇካከትና በመጻፍ ግሇብቃት እምነት የጽሐፍ መጠይቆች 
ተሰብስበዋሌ። የሁለም የመረጃ መሰብሰቢያ መሣሪያዎች ተገቢነትና 
አስተማማኝነት በተሇያዩ የመፇተሻ መንገድች ተረጋግጧሌ፡፡ ከፍትነቱ 
ትግበራ አስቀዴሞ ኹሇቱ ቡዴኖች አስረጂ ዴርሰት በመጻፍ ችልታ፣ 
በትብብር በመጻፍ አመሇካከትና በመጻፍ ግሇብቃት እምነት ተመጣጣኝ 
እንዯነበሩ በነፃ ናሙና ሌይይት ትንተና ፍተሻ ታውቋሌ። ፍትነቱ ሇ12 
ክፍሇጊዜያት (ሇተከታታይ 12 ሳምንታት ሆኖ በየሳምንቱ 40 ዯቂቃ 
ያሇው አንዴ ክፍሇጊዜ) ከተተገበረ በኋሊ በዴኅረትምህርት የተገኙ 
መረጃዎች በየነፃ ናሙና ሌይይት ተተንትነዋሌ፡፡ 

የዴኅረትምህርት መረጃ ትንተና ውጤቶች እንዲመሇከቱት 
በሂዯተዘውግ አቀራረብ መጻፍን የተማሩ ተማሪዎች፣ አስረጂ ዴርሰት 
በመጻፍ ችልታቸው፣ በትብብር የመጻፍ አመሇካከታቸውና በመጻፍ 
ግሇብቃት እምነታቸው ከማወዲዯሪያ ቡዴኑ በሌጠው ጉሌህ በሆነ ዯረጃ 
መሻሻሌ አሳይተዋሌ። በመሆኑም ሂዯተዘውግ የመጻፍ ትምህርት 
አቀራረብ እነዚህን ጥገኛ ተሊውጦች ሇማሳዯግ እንዯሚያስችሌ 
ተረጋግጧሌ። 

በመሆኑም፣ የአማርኛ ቋንቋ ሥርዏተትምህርት ባሇሙያዎችና 
የመማሪያ መጻሕፍት አዘጋጆች፣ የሂዯተዘውግ አቀራረብ ሂዯቶችን 
ባካተተ መሌኩ እንዱዘጋጅ ቢያዯርጉ የተማዎችን የመጻፍ ችልታ 
ሇማሻሻሌ ከፍተኛ አዎንታዊ አስተዋፆ ይኖረዋሌ። በተጨማሪም በመጻፍ 
ትምህርት ክፍሇጊዜ መምህራንና ተማሪዎች የሂዯተዘውግ አቀራረብ 
ሞዳልችን በቅዯምተከተሌ እንዱተገብሩ የሚያስችለ ስሌጠናዎችን 
እንዱያገኙ ቢዯረግ፣ ተማሪዎች በዴርሰት መጻፍ ትምህርት ውጤታማ 
እንዱሆኑ ያግዛቸዋሌ፡፡ 



Ethiop.j.lang.cult.commun., 9(2), Dec. 2024                          የመጻፍ ግለብቃት እምነት ማጎልበት 

279 
 

የዚህ ጥናት ሁለም ጥያቄዎች በአዎንታ የተመሇሱ ቢሆንም፣ 
የጥናቱ ትግበራ በሳምንት አንዴ ክፍሇጊዜ ብቻ መሆኑ መሆኑ፣ 
የክፍሇጊዜ መራራቅን አስከትሎሌ፤ ይህም በማስተማር አቀራረቡ ትግበራ 
ሊይ እንዯአንዴ ውሱንነት ሉታይ ይችሊሌ። በመሆኑም ተቀራራቢነት 
ባሊቸው የትግበራ ክፍሇጊዜያት ጥያቄዎቹን የሚፇትሽ ተጨማሪ ጥናት 
ማካሄዴ አስፇሊጊይሆናሌ።  

 
ማረጋገጫ 
የጥቅም ግጭት፤ ይህ ጥናት ከማንኛውም የጥቅም ግጭት ነፃ ነው። 
 
የገንዘብ ዴጋፍ፤ ይህን ጥናት ሇማካሄዴ የባሕር ዲር ዩኒቨርሲቲ የገንዘብ 
ዴጋፍ አዴርጎሌናሌ። 
 
ምሥጋና፤ በባሕርዲር ዩንቨርሲቲ ጥናቱን ሇማካሄዴ የገንዘብ ዴጋፍ 
ስሊዯረገ፣ የጣና ሏይቅ አጠቃሊይ ኹሇተኛ ዯረጃ ትምህርትቤት 
አስተዲዯር፣ የፍትነት ተግባሪ መምህርና የጥናቱ ተሳታፉ ተማሪዎች 
(የትምህርት ቤቱ 9ኛB እና 9ኛF መማሪያ ክፍሌ ተማሪዎች) ጥናቱን 
ሇማካሄዴ ስሇፇቀደና ስሇተባበሩ እናመሰግናሇን። 
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Abstract 

This study focuses on the autobiography of Yohannis Afework, especially the 

part about playing the flute. The focus of this study is on how to develop 

experience in flute playing. The study obtained its input information from 

interviews and documents. The method of the study is based on the method of 

oral history research that applies the method of interview and document 

inspection. The results show that Yohannes Afework started playing the flute 

in their hometown (Gojam) when they were children. After coming to Addis 

Ababa in 1955 (E.C.), he started entertaining the village children and was 

employed in the then-popular dance halls as well as various traditional musical 

instrument-playing institutions and theaters. He has accompanied the music of 

various famous Ethiopian singers with flute. He is remembered by most of the 

people for his flute music, which is the soundtrack of the “Fikir eske mekabir.” 

Yohannes Afework, who lived for half a century as a flute player, even though 

they retired (1995 E.C.), they never stopped playing the flute. Yohannis 

Afework passed away on February 19, 2011 (E.C.). 
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በቃሇመጠይቅ እንዲሁም ከሰነዶች የተገኘ ነው። የአጠናን ስልቱም የቃላዊ ታሪክ ጥናት የቃሇመጠይቅ 
እና የሰነድ ፍተሻ ዘዴን የሚተገብርበትን ስልት የተከተሇ ነው። የተገኘው ውጤት እንዯሚያሳየው 

ዮሐንስ አፈወርቅ በህጻንነት እድሜያቸው በትውልድ አካባቢያቸው (ጎጃም) በእረኝነት ላይ እያለ 

ጀመሩ። በ1955 ዓ.ም. ወዯ አዲስ አበባ ከመጡ በኋላ የሰፈር ልጆችን ከማዝናናት ጀምሮ በወቅቱ 
ታዋቂ በነበሩ ጠጅ ቤቶች እንዲሁም በተሇያዩ የባህል ሙዚቃ መሳሪያ አጫዋች ተቋማት፣ ትያትር 
ቤቶች ተቀጥረው ሰርተዋል። የተሇያዩ ታዋቂ የኢትዮጵያ ዘፋኞችን ሙዚቃ በዋሽንት አጅበዋል። 
ዋሽንት ሇመጫወት ኢትዮጵያን ወክሇው ከሀያ በላይ የዓሇም ሀገራትን ዞረዋል። በአብዛኛው  ህዝብ 
ዘንድ የፍቅር እስከመቃብር ትረካ ማጀቢያ በሆነው የዋሽንት ዜማ ይታወሳለ። ሇግማሽ ምእተ አመት 

ገዯማ በዋሽንት ሙያ ተሰማርተው የኖሩት ዮሐንስ አፈወርቅ በ1995ዓ.ም. ጡረታ ቢወጡም 
በተገኘው አጋጣሚ ከዋሽንት ጨዋታ አልተሇዩም። ሇሙዚቃ ሙያ ቅርበት ያላቸው እንዲሁም 
የዋሽንትን ሙዚቃ የሚጫወቱ ባሇሙያዎች ዮሐንስ አፈወርቅን የዋሽንቱ ንጉስ ሲለ የሙያ 

ብቃታቸውን መስክረውላቸዋል። ዮሐንስ አፈወርቅ የካቲት 19 2011ዓ.ም. ከዚህ ዓሇም በሞት 
ተሇይተዋል። በጥቅለ ዮሐንስ አፈወርቅ በኢትዮጵያ ሀገር በቀል እውቀት ሇመዳ ዘዴን ተከትሇው 
የዋሽንት ጨዋታን እውቅ ባሇሙያ ሆነዋል። ሇሙያው ያላቸው ከፍተኛ ፍላጎት ህዝብ ከሚሰበሰብበት 
የሰፈር አዯባባይ  ጀምሮ  በታሪክ ከተመዘገቡ ዓሇም አቀፍ መድረኮች ድረስ ተጫውተዋል።  
የአድማጭ ተመልካቹ  ምላሽ  ሙያውን መተዳዯሪያ አድርገው ከህጻንነት እድሜ እስከ ሽምግልና 
ከዋሽንት ሳይሇዩ የኢትዮጵያን የዋሽንት አጨዋወት በኖሩበት ዘመን አሻራቸው ጎልቶ እንዲታይ 
አድርገዋል። 

ቁልፍ ቃላት፤ ዮሐንስ አፈወርቅ፣ ትውፊታዊ የሙዚቃ መሳሪያ፣ ዋሽንት 
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መግቢያ 

ከትንፊሽ የሙዚቃ መሳሪያዎች መካከሌ አንደ ዋሽንት ነው። 
“በተሇያዩ ሀገሮች አገሌግልት የሚሰጡ የሙዚቃ መሳሪያዎች በርካታ 
ቢሆኑም በትንፊሽ፣በግጭት፣ በንዝረት እንዱሁም በኤላትሪክ ዴምጽ 
የሚሰጡ ተብሇው ይከፇሊለ። በሀገራችን ከኤላትሪክ መሳሪያዎች 
በቀር ከሊይ የተጠቀሱት ሶስቱ አይነት በብዛት ይገኛለ”። 
የኢትዮጵያን የሙዚቃ መሳሪያዎች በተሇይም ባህሊዊ የሙዚቃ 
መሳሪያዎችን ...የትንፊሽ፣ የክር፣ የአጀብና የምት መሳሪያዎች 
በማሇት የሚመዴቧቸውም አለ (ተስፊዬ, 2005, p.66; Zenbe, 
1987, p.68)። 

ዋሽንት ውስጡ ክፌት ከሆነ ቀርከሃ ወይም ሸንበቆ የሚሰራ 
አራትና ከዚያ በሊይ ብሶች ያለት ባህሊዊ የትንፊሽ የሙዚቃ መሳሪያ 
ነው(የአማርኛ መዝገበቃሊት, 2006)። የትንፊሽ የሙዚቃ መሳሪያ 
ከከብት እና ከአራዊት ቀንዴ፣ ከእጽዋት በተሇይ ከሸንበቆና ከቀርከሃ 
ይዘጋጃሌ። ዋሽንት የሚሰራው ከሸንበቆ ሲሆን፣ ከጎኑ አራት 
ቀዲዲዎች ይኖሩታሌ። ቀዲዲዎቹ የተመጣጠነ ርቀት ሲኖራቸው 
ከሊይ ያለትን ሁሇት፣ የታችኞቹን ሁሇት ቀዲዲዎች በሸንበቆው አንጓ 
ይከፇሊሌ። በአራቱ ቀዲዲዎች ትይዩ አራት የእጅ ጣቶች እንቅስቃሴ 
በማዴረግ የተሇያየ ዴምጽ ያወጣሌ። ዋሽንት የተሇያየ ቅጥነትና 
ውፌረት፣ ርዝመትና እጥረት ባሊቸው ሸንበቆዎች የሚሰራ ነው። 
ወፇር ያሇው ዋሽንት ወፇር ያሇ ዴምጽ ሲያወጣ ቀጠን ያሇው 
ዋሽንት ዯግሞ ቀጠን ያሇ ዴምጽ ይኖረዋሌ (ተስፊዬ, 2005):: 

ዋሽንት የሀዘንና የዯስታ መግሇጫ ጥንታዊ የሙዚቃ መሳሪያ 
ሲሆን በአብዛኛው እረኞች በሀገር ቤት እራሳቸውን ሇማዝናናት 
ይገሇገለበታሌ። በኢትዮጵያ ከሚገኙ የትንፊሽ የሙዚቃ መሳሪያዎች 
ራሱን ችል ዜማዎችን ሇመጫወት ከሚያስችለት አንደ ዋሽንት 
ነው። ሆኖም የኢትዮጵያ የሙዚቃ መሳሪያዎች በህብረት መስራት 
ከጀመሩ ወዱህ ዋሽንት አገሌግልቱ ሰፌቶ የተሇያዩ ጣእመ ዜማዎችን 
የሚያዜሙበት፤ እንዱሁም ሇክራርና ሇመሰንቆ ቅኝት በመስጠትና 
ዜማን በማጀብ እያገሇገሇ ይገኛሌ። ዋሽንት በተሇያዩ የኢትዮጵያ 
ክፌልች በስፊት የሚታወቅ የሙዚቃ መሳሪያ ሲሆን ስያሜውም 
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እንዯየቋንቋው የተሇያየ ነው። ሇምሳላ በዲውሮ ዋሽንት “ሱሱሉያ” 
በመባሌ ይታወቃሌ (ተስፊዬ, 2005, p.74; አዴማሱ, 2008, p.54):: 

የጥናቱ አነሳሽ ምክንያት፤ ሰኔ 7/2009 ዓ.ም. በባህር ዲር 
ዩንቨርሲቲ አባይ የባህሌና ሌማት ጥናት እና ምርምር ማእከሌ 
ሶስተኛውን ሀገር አቀፌ የአዝማሪ ዏውዯ ጥናት ሲያካሂዴ በጉባኤው 
ሊይ ከተጋበዙት መካከሌ አንደ ዮሏንስ አፇወርቅ ነበሩ። ዮሏንስ 
አፇወርቅ በጉባኤው መክፇቻ ዕሇት ተጋብዘው የፌቅር እስከመቃብርን 
(የወጋየሁ ንጋቱን) ትረካ ያጀበውን የዋሽንት ዜማ አሰሙ፤ ሲጨርሱ 
አጠገቤ ተቀመጡ። መነሻ የሆነኝ ወጋየሁ ንጋቱ ፌቅር እስከ 
መቃብርን ሲተርክ የሚያጅበውን የዋሽንት ዜማ ዯጋግሜ የሰማሁት 
ቢሆንም ባሇሙያውን ግን ሇመጀመሪያ ጊዜ ያየኋቸው መሆኔ ነው። 
እኚህን ባሇሙያ ባሇማወቄ የዋሽንት ጨዋታ ሙያን በተሇይም 
የዮሏንስ አፇወርቅን በተመሇከተ “የተጻፇ መረጃ፣ የተጠና ጥናት” ካሇ 
በሚሌ በአዱስ አበባ ዩንቨርሲቲ የሚገኙ ቤተ መጻህፌት እና በተሇያዩ 
ዴረ ገጾች ሊይ ፇሌጌ አሊገኘሁም። በተጨማሪም በቅርብ 
የሚያውቋቸውን ግሇሰቦች ጠየኩ፤ ሆኖም በባሇዋሽንቱ ዮሏንስ 
አፇወርቅ ግሇታሪክ ሊይ የተጻፇ መረጃም ሆነ የተጠና ጥናት 
ስሇመኖሩ እንዯማያውቁ ነገሩኝ። በዚሁ ምክንያት “አቶ ዮሏንስ 
አፇወርቅ በሙያቸው ያቆዩትን አሻራ መዝግቦ ማቆየት ተገቢ ነው” 
ብዬ ስሊመንኩ ይህንን ጥናት ሇማጥናት መነሻ ምክንያት ሆኖኛሌ። 
መጠናቱም ሇባህሊዊ የኢትዮጵያ ሙዚቃ፣ እንዱሁም በዋሽንት ተጫዋቹ 
ሙያዊ አበርክቶ የተመሇከተውን ግሇታሪካቸውን፣ ማጥናት፣ መሰነዴ 
አስፇሊጊ በመሆኑ ይህን ክፌተት ሇመሙሊት ጥናቱ ተከናውኗሌ። 

የአቶ ዮሏንስን የዋሽንት ጨዋታ ሙያ በተመሇከተ ሇማጥናት 
ወስኜ ፇቃዲቸውን ጠይቄ ይሁንታ በማግኘት በተሇያየ ጊዜ ቃሇ-
መጠይቅ አዴርጌሊቸው ነበር፤ ሆኖም ሳሌጨርሰው ከዚህ ዓሇም በሞት 
ተሇዩ። በሞታቸው ሰሞን የተሇያዩ የመገናኛ ብዙሀን ሞታቸውን 
ምክንያት በማዴረግ ዘግበዋሌ በጋዜጣ የወጡ ጽሁፍም ነበሩ። 
እነዚህም ሇዚህ ጥናት ግብአት ሆነዋሌ። ሆኖም በተዯራጀ መሌኩ 
የተጠና ጥናት የሇም። ስሇዚህ ይህ ጥናት መጠናቱ ያባሇሙያውን 
አበርክቶ ሇመሰነዴ ያስችሊሌ። 

የጥናቱ ዋና አሊማ የዮሏንስ አፇወርቅን ዋሽንት ጨዋታ 
የሚመሇከተውን የህይወት ታሪክ መሰነዴ ነው። የጥናቱ ዝርዝር 



Ethiop.j.lang.cult.commun., 9(2), Dec. 2024                                        ባለዋሽንቱ ዮሐንስ አፈወርቅ 

291 
 

አሊማዎች፤ የዮሏንስ አፇወርቅ የዋሽንት ሙዚቃ ሇመዲን 
አጋጣሚዎች መጠቆም፣ ዮሏንስ አፇወርቅ በዋሽንት ሙያ 
ያበረከቱትን ሙያዊ አበርክቶ ማሳየት ናቸው። የጥናቱ ጠቀሜታ፤ 
ሀገር በቀሌ እውቀት በተሇይ ዋሽንት ሇሙዚቃው መስክ ያሇውን 
አስተዋጽዎ ማሳያ ይሆናሌ። ባህለ ሇሙዚቃው ምን አወንታዊና 
አለታዊ መሌኮች እንዯነበሩት በዮሏንስ አፇወርቅ ከግማሽ ምእተ 
አመት በሊይ ጉዞ ሇኢትዮጵያ የሙዚቃ ታሪክ የራሱ አስተዋጽዎ 
ይኖረዋሌ። እግረ መንገዴም እንዯባሇሙያ የህይወት ታሪካቸው 
ይዘከርበታሌ። በተጨማሪም ያሌሰራነውን ሇመስራት የሰራነውን 
ሇማጎሌበት የመረጃ ምንጭ በመሆን ያገሇግሊሌ። ጥናቱ በዋነኝነት 
በቃሇመጠይቅ በተጨማሪም በሰነዴ ምርመራ የመረጃ መሰብሰቢያ 
ስሌት ሊይ የተመሠረተ ነው። ቃሇመጠይቁ ቀዯም ሲሌ ባሇታሪክ 
ከሆኑት ዮሏንስ አፇወርቅ እና ከቅርብ ወዲጆቻቸው ጋር በአጥኚዋ 
የተዯረገ ነው። ስሇባሇታሪኩ ዮሏንስ አፇወርቅ እንዱሁም ሙያውንና 
ዘመኑን አስመሌክቶ በሌዩ ሌዩ ቅርጽ ሇተሇያየ አሊማ ከተጻፈ 
መጻህፌት፣ መጣጥፍች፣ ጋዜጦች፣ መጽሄቶች፣ እንዱሁም በዴምጽና 
በምስሌ፣ በሬዴዮና በዴህረ ገጾች የተገኙ መረጃዎች ሇዚህ ጥናት ዋቢ 
በመሆን አገሌግሇዋሌ።  
 

የጽንሰ ሀሳብ ዲራ 

የዚህ ጥናት ጽንሰ ሀሳባዊ ማህቀፌ የፍክልር አጥኚዎች ቃሊዊ 
ታሪክን የሚያጠኑበት ስሌት ነው። ስሌቱም የታሪኩ ባሇቤት 
የሆኑትን፣ መረጃ  ሰጪ በማዴረግ አንዱሁም ስሇሚጻፇው ታሪክ 
አብረው ኖረው፣ ሰርተው ወይም በቅርበት የታሪኩ አካሌ የነበሩትን 
በቃሊዊ ታሪክ የቃሇመጠይቅ አጠያየቅ ዘዳ በመጠየቅ የሚዯራጅ 
መረጃ ማሇት ነው።  ቃሊዊ ታሪክ እውቅና አግኝቶ እንዯ አንዴ 
የጥናት መስክ ተጠናክሮ ተግባራዊ መዯረግ የጀመረው በ1960ዎቹ 
አካባቢ ነው። የቃሊዊ ታሪክ ዋንኛ ጠቀሜታ ታሪኩ ህይወት 
እንዱኖረው ማዴረግ ነው። ይህም የግሇሰቦችን ግሇ ታሪክ በመረዲት 
በግሇታሪካቸው ውስጥ የኖሩበትን ዘመን ሁነት ሇመገንዘብ ያስችሊሌ። 
እንዱሁም ባሇፇው ጊዜ ውስጥ የተከወኑትን የተሇያዩ ጥበባዊ  
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ክዋኔዎች ማሳያ ነው። በዚህ ጥናትም ዮሏንስ አፇወርቅ የኖሩበት 
ዘመን ሇባህሊዊው ሙዚቃ የነበረውን ቦታ፣ የሚከወንበትን አውዴ፣ 
ሙዚቃ ተጫዋቾቹ ሙያቸውን የሚቀስሙበት፣ የሚያሳዴጉበት 
ይትበሀሌ ምን ነበር! የሚሇውን አጠቃሊይ ዘመኑን የሚያሳይ ነው:: 

የቃሊዊ ታሪክ አጥኚ የሆኑ ፍክልሪስቶች በግሇሰቦች ትውስታ፣ 
የህይወት ሌምዴ ቀረጻና በቡዴኖች ሊይ ትኩረት ያዯርጋለ። 
የሚሰበሰቡ መረጃዎችም ቀዯም ሲሌ ገነው ያሌወጡ  በቃሌ ብቻ 
ሲተሊሇፈ የቆዩ አተያዮችና ሀሳቦች ናቸው። ይህም የሚያስፇሌገው 
ቀዯም ሲሌ የነበሩ መረጃዎችን ሇማጠናከርና የታዩትን ክፌተቶች 
ሇመሙሊት ነው (Ritchie, 2003,19)። በዚህ ጥናትም እስካሁን ስሇ 
ዋሽንት ተጫዋቹ ዮሏንስ አፇወርቅ ከራሳቸውም ሆነ በዘመኑ 
አብረዋቸው ከነበሩ ላልች ባሇሙያዎች ስሇ ስራዎቻቸው የተናገሩት 
በትውስታ ነው። በጋዜጣ፣ በመጽሄት አንዱሁም በመገናኛ ብዙሀን 
የተዘገቡ እና ሇዚህ ጥናት ዋቢ የሆኑ የዮሏንስ ታሪክም ትውስታን 
መሠረት አዴርጎ ‘እንዱህ አዴርጌያሇሁ! እንዱህ አዴርጎ ነበር” 
በሚለ የተሳታፉ ምሌከታ እና ከህይወት ሌምዴ የተገኘ የቃሌ መረጃ 
ነው። በዮሏንስ አፇወርቅ የህይወት ሌምዴና ስራዎቻቸው ሊይ 
የተጠና ጥናት ባሇመኖሩ ቃሊዊ መረጃዎችን መዝግቦ ማቆየት 
ወዯፉት ሉጻፌ ይችሊሌ ተብል ሇሚጠበቀው የኢትዮጵያ ሙዚቃ 
በተሇይ ዋሽንት ጨዋታ ይህ ጥናት ትሌቅ ግብአት ነው። 

ቃሊዊ ታሪክ የማህበረሰብ ታሪክን የሚገነባና በአሁኑና በመጪው 
ትውሌዴ መካከሌ ያሇ ዴሌዴይ ነው። ሇቃሊዊ ታሪክ ፊይዲ ያሊቸው 
ትውስታዎችና ግሇሰባዊ የህይወት ገጠመኞች የሚገኙበት ዘዳ 
ቃሇመጠይቅ ነው። የቃሊዊ ታሪክ ጥናት ዋና ምንጭ የሆነው 
ትውስታን መሰብሰብና የተሰበሰበውን መረጃ ቀርፆ ማስቀመጥን 
ያካትታሌ (Brown et al., 1998)። 

በቃሊዊ ታሪክና በማህበረሰብ መካከሌ ያሇው ግንኙነት እጅግ 
የጠበቀ ነው። ምክንያቱም የቃሊዊ ታሪክ ጥናት በመጥፊት ሊይ ያሇን 
የማህበረሰብ የጋራ ታሪክ ማቆያ ነው። የጠፈትን በመጥፊት አዯጋ 
ውስጥ ያለትን ቅርሶች በቃሊዊ ታሪክ ቃሇመጠይቅ የነበረውን 
ሇማስታወስ፣ ሇማያውቀው ሇማሳወቅ ያግዛሌ። የቃሊዊ ታሪክ የመረጃ 
ምንጮች፣ መረጃ አቀባዮች በህይወት ዘመናቸው የአሁን የሚሎቸው፣ 



Ethiop.j.lang.cult.commun., 9(2), Dec. 2024                                        ባለዋሽንቱ ዮሐንስ አፈወርቅ 

293 
 

ወቅታዊና የተሳተፈባቸው ዴርጊቶች፣ የሰሙዋቸውና በአይን 
ያዩዋቸው ክንውኖች ትውስታዎች ፍቶዎች ናቸው። መረጃውን 
መውሰዴ ያሇባቸው በሚጠናው ጉዲይ ሇምሳላ ዴርጊቶች ከሆኑ በዚያ 
ሊይ የተሳተፈትን እና/ ወይም የቅርብ ተሳትፍ ከነበራቸው ምንጮች 
ነው። ይህ አይነቱ ቃሇ መጠይቅ በጽሁፌ ካሇው መረጃ ጋር 
ይነጻጸራሌ (Vansina, 1985)።  

 

የጥናቱ ዘዳ 
የቃሊዊ ታሪክ መረጃ አቀባዮች በቃሌ ሲተሊሇፈ የቆዩትን 

የማህበረሰብ መገሇጫዎችን የሚያውቁ፣ የሚያስታውሱ እንዱሁም 
መግሇጽ የሚችለ ጉዲዩ የሚመሇከ ታቸው የማህበረሰቡ አባሊት 
መሆን አሇባቸው። 

ሇቃሊዊ ታሪክ መረጃ ሲሰበሰብ የመስክ መረጃ መሰብሰቢያ ዘዳ 
ቃሇ መጠይቅ፣ ምሌከታና የቡዴን ውይይት ነው። ከመስክ መረጃ 
መሰብሰቢያ ዘዳ ባሌተናነሰ የሰነዴ ፌተሻ አስተዋጽዎ አሇው። ዋንኛ 
መረጃ ማሰባሰቢያ ዘዳ የሆነው ቃሇ መጠይቅ ሲሆን አይነቱም ጥሌቅ 
ቃሇመጠይቅ (Indepth interview) ነው። ቃሊዊ ታሪክን፣ ቃሊዊ ታሪክ 
ሉያሰኘው የሚችሇው በጠያቂና በተጠያቂ መካከሌ የሚካሄደት 
ጥያቄና መሌሶች በወጉ መዯራጀት መቻሌ ነው። ስሇዚህ ቃሊዊ 
ታሪክ ሲጠና በወጉ የተዘጋጁና የተዯራጁ የቃሇመጠይቅ ጥያቄዎች 
ያስፇሌጋለ(Ritchie, 2003)። 

የተሇያዩ ዱሲፒሉኖች በቃሇመጠይቅ መረጃ ሲሰበስቡ 
የሚከተሎቸው መርሆዎች እንዯተጠበቁ ሆነው፤ የቃሊዊ ታሪክ መረጃ 
ሰብሳቢ ግን የሚጠይቃቸውን ጥያቄዎች ከሚፇሌገው ግብ ውጪ 
እንዲይወጣ አቅጣጫ ሰጪ በማዴረግ፣ ቃሇመጠይቁን አስቀዴሞ 
በማዘጋጀት፣ በባሇሙያ አስገምግሞ ከተጠያቂው ትውስታዎች 
መካከሌ የሚፇሌገውን መረጃ የማውጣት አቅም ያሇው ሉሆን ይገባሌ 
(Ritchie, 2003)። 

በዚሁ መሠረት ሇዚህ ጥናት የሰነዴ ምንጮቹ የዮሏንስ 
አፇወርቅ ቃሇመጠይቅ እንዱሁም በቅርብ የሚያውቋቸው ሙያቸውን 
በተመሇከተም በየመዴረኩ በሀገር ውስጥም ሆነ በውጭ ሀገራት 
ዋሽንት ሲጫወቱ አብረው የነበሩ ባሇሙያዎች የጻፎቸው 
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የተናገሯቸው ተገቢውን ጥንቃቄ በማዴረግ ሇዚህ ጥናት በግብአትነት 
አገሌግሇዋሌ። ላሊው ከዚሁ ጋር ተያይዞ መታወስ ያሇበት ዮሏንስ 
አፇወርቅ ህይወት እና ስራዎቻቸው ሊይ የተጠና ቀዯምት ጥናት 
ወይም ዝምዴና ያሊቸው ጥናቶችን ክሇሳ ማዴረግ ቢፇሇግም የተሰራ 
ስራ ባሇመኖሩ ያለት የጋዜጣ እና የዴህረ ገጾች መረጃ በግብአትነት  
አገሌግሇዋሌ። 

 
የጥናቱ ትንተና 

ባሇዋሽንቱ ዮሏንስ አፇወርቅ ማንነት እና ሙያዊ አበርክቶ 
በዚህ ክፌሌ የዮሏንስ አፇወርቅን የህይወት ታሪክ በተሇይ 

ከሙያው ጋር ተያይዞ የሚቀርብ ነው። ላሊው ዋሽንት ሇመዲው 
ከየት ተጀመረ እንዳትስ ዲበረ የሚሇው ሁሇተኛው እና የጥናቱ 
አብይ ጭብጥ ይሆናሌ።   

 

የዮሃንስ አፇወርቅ ትውሌዴና እዴገት 
ዮሏንስ አፇወርቅ ጀንበሬ ሀምላ 2009 ዓ.ም. ሇዚህ ጥናት 

ግብአት የሆነውን መረጃ ሲሰጡ “እዴሜዬ 71 ነው” ብሇው ነበር። 
የተወሇደት ታህሳስ 3 ቀን 1938 ዓ.ም. ጎጃም አቸፇር ተክሇሃይማኖት 
ነው1። ወሊጅ እናታቸው ወሇሊ ተገኘ አባታቸው ቄስ አፇወርቅ ጀንበሬ 
ይባሊለ። ቄስ አፇወርቅ ጀንበሬ ሌጃቸው ዮሏንስ አርአያቸውን 
እንዱከተለ ወዯቤተክርስቲያን ሲሄደ ሌጃቸውን አስከትሇው ነበር። 
“አባቴ የቄስ ትምህርት እንዴማር፣ ቤተክርስቲያን በመሄዴ ከበሮ 
እንዴመታ ያዯርጉ ነበር።”2 

ዮሏንስ አፇወርቅ ግን አባታቸው ከሚመኙሊቸው እና 
እንዱሇማመደት ከፇሇጉት የሃይማኖት ትምህርት እንዱሁም ከበሮ 
መምታት ይሌቅ አባታቸው የማይወደት ዋሽንት ጨዋታ ቀሌባቸውን 
ሳበው። ከሸንበቆ [ዋሽንት] ጨዋታ የተዋወቁት በትውሌዴ ቀዬአቸው 
አብረዋቸው ጥጃና ፌየሌ ሲጠብቁ በእዴሜ ከፌ ይለ ከነበሩት እረኞች 
ነው። ስምንት አመት ገዯማ ሲሆናቸው እሳቸውም ሸንበቆ መንፊት 

                                                           
1ጎጃም አዊ ዞን በፊግታ ሉኮማ ወረዲ ሌዩ ስሙ በክታ ከምትባሌ ቦታ ተወሇደ። 
2 ዮሏንስ አፇወርቅ አዱስ አበባ፣ ቃሇመጠይቅ ሰኔ 26 2009ዓ.ም። 
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ጀመሩ። ከእረኝነት ውጭ ሰፇር ውስጥ ሲውለ አባታቸው 
እንዲይሰሟቸው ተዯብቀው ሸንበቆ ይነፈ ነበር። “...እኔ አባቴን 
እንዴተካ እንጂ እንዴዘፌን አይፇሇግም።”3 

ዮሏንስ እዴሜያቸው አስራዎቹን መቁጠር ሳይጀምር የዋሽንት 
ጨዋታ መውዯዲቸውን ያስተዋለት አባታቸው ‘አንተ ዘር አሰዲቢ ነህ! 
እንዳት ሸንበቆ ትነፊሇህ’ ብሇው ይቆጧቸው እንዯነበር ያስታውሳለ። 

ሸንበቆ ማሰናዲት አሌችሌም ሰው የሰራውን ግን እጫወትበ 
ታሇሁ። ቤት ወስጄም የሳር ክዲን በሆነው ቤታችን ጣራ ስር 
እዯብቀዋሇሁ። ምክንያቱም እህቶቼ ካዩ ሇአባቴ ሸንበቆ ነፊ 
ብሇው ይነግሩታሌ፤ አባቴም ሸንበቆውን ይሰባብርሩብኛሌ። 
’ዋሽንት መንፊት’ የሚሇውን የሰማሁት እዚህ አዱስ አበባ መጥቼ 
ነው። ቤተሰቦቼ ቤት ሆኜ የባእዴ ሰርግ ሲኖር እጫወታሇሁ። 
የዘመዴ ሰርግ ሊይ አሌጫወትም።4 

ዮሏንስ አፇወርቅ ቤተሰቦቻቸውን ትተው ወዯአዱስ አበባ 
ሇመሄዴ ሰበብ የሆናቸውን ሲገሌጹ “ወዯ አዱስ አበባ የመጣሁት 
ዋሽንት ስጫወት ያዩኝ የአካባቢው ነዋሪዎች አዱስ አበባ ብትሄዴ! 
ሲለኝ ሌቤ ሸፇተ” በማሇት ያሇከሌካይ ዋሽንት ሇመጫወት በስም 
ብቻ ወዯሚያውቋት አዱስ አበባ ሇመሄዴ ተመኙ። ዮሏንስ አፇወርቅ 
ወዯ አዱስ አበባ ሂዴ! ሂዴ! የሚሊቸውን ስሜት እውን ሇማዴረግ 
በቅዴሚያ ወሊጆቻቸው “ይሄይስ” ብሇው ያወጡሊቸውን “ዮሏንስ” 
በሚሇው ስም ሇወጡ። ጓዯኞቻቸውም በአዱሱ ስማቸው እንዱጠሯቸው 
አዯረጉ። በ16 አመታቸው በ1955ዓ.ም፡- 

አንዴ ማሇዲ ሇገበያ አዱስ ኪዲን [ቅዲም] ሄጄ መኪና አየሁ። መኪናውን 
ሰዎች ከበው ያዩታሌ። ባሇመኪናውን ዲንግሊ ውሰደኝ አሌኳቸው እሺ 
ብሇው አሳፇሩኝ። ዲንግሊ ስንዯርስ ውረዴ ቢለኝ፤ አሌወርዴም 
አሌኳቸው። ሇምን አትወርዴም ሲለኝ ‘እናትና አባት የሇኝም፤ እዚህ 
እረኛ ያዯርጉኛሌ’ ብዬ አስተዛዝኜ ሇመንኳቸው። የመኪናው ባሇቤት 
አቶ ነዋይ ወሌዯማሪያም አንዴ ቤት እንዲዴር ብር ከፇለሌኝ። 
የተከፇሊቸው ሴት ቤት መዯብ ሊይ አዯርኩ። በማግስቱ ማሇዲ 

                                                           
3 ዮሏንስ አፇወርቅ፣ ቃሇመጠይቅ፣ አዱስ አበባ፣ ሰኔ 28 2009 ዓም። 
4 ዮሏንስ አፇወርቅ፣ ቃሇመጠይቅ፣ አዱስ አበባ፣ ሰኔ 28 2009 ዓም። 
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ያዯርኩበት ቤት አቶ ነዋይ መጡ፤ እግራቸው ሊይ ወዴቄ አዱስ አበባ 
ወሰደኝ ብዬ ሇመንኳቸው። ...አዱስ አበባ አቶ ነዋይ ቤት ሰንዯርስ 
ይዘው የመጡትን ማር ተሸክሜ ወዯቤት አስገባሁ፣ ሰራተኛቸው ወ/ሮ 
አሌታዬ ሙለ እንዯ እንግዲ አስተናገዯችኝ። የአቶ ነዋይ ሌጆችም 
እንዯ ብርቅ ሲያዩኝ፤ እኔም የከተማ ሌጅ አሊውቅም አያቸዋሇሁ።5 

አቶ ዮሏንስ አፇወርቅ የትውሌዴ ቀዬአቸውን የሇቀቁት 
የቤተሰብ ፇቃዴ ሳይጠይቁ እንዱያውም ወዯ አዱስ አበባ ሇመሄዴ 
የባሇመኪናውን ይሁንታ ሇማግኘት ሲለ ‘ቤተሰብ የሇኝም’ ብሇው 
ስሇነበር በአቶ ነዋይ ቤት ከቤተሰቡ አባሊት እንዯ አንደ በመሆን 
ኑሯቸውን ቀጠለ። በአንዯኛው ቀን እቃ ሇመግዛት ተሌከው ሲሄደ 
ይወዶት የነበረችዋን ሸንበቆ የማግኛ አጋጣሚ ፇጠረሊቸው። “አንዴ 
ቀን እንዯሌማዳ ተሌኬ ስሄዴ የሰፇር ዘበኛ ሸንበቆ ይዞ አየሁት። 
ተቀብዬ ተጫወትኩ። ባሇ ሸንበቆው በአግራሞት ይመሇከተኝ ነበር። 
በላሊው ቀን ያችን ሸንበቆ ይዤበት ጠፊሁ።6 

ዮሏንስ አፇወርቅ በሌጅነት እዴሜ ዘመዴ የሚለት ሳይኖር 
በስም ብቻ ወዯሚያውቋት አዱስ አበባ መጥተው ሲኖሩ የተሇያዩ ውጣ 
ወረድችን አሌፇዋሌ። በዚህ ውጣ ውረዴ ውስጥ ሇእሳቸው 
እንዯመሌካም አጋጣሚ የሚቆጥሩት ሀገር ቤት ሆነው ይጫወቷት 
የነበረችውን ሸንበቆ አግኝተው እንዯሌባቸው መጫወታቸውን ነው። 
ሇዮሏንስ አፇወርቅ ዋሽንት ጨዋታ ሇመዝናናት ወይም የግሌ 
ስሜታቸውን ሇማርካት ብቻ የሚጫወቱት ሳይሆን እንዯሙያ፤ 
ባሇሙያ እንዯስራ መተዲዯሪያቸው የሆነው በአጋጣሚ ነው። በእሳቸው 
እምነት ዯግሞ “እግዚአብሄር እንጀራህ ይሁን ብልኝ ነው!” በሚሇው 
ያምናለ። 

 
“ዋሽንት ጓዯኛዬ የሆነው ገንዘብ ሇማግኘት ነው7” 

አዱስ አበባ በጥገኝነት በሚኖሩበት ከሰፇር ሌጆች ይጣለ 
የነበሩት ዮሏንስ በዋሽንት በሚያሰሙት ጣእመ ዜማ አማካይነት 

                                                           
5ዮሏንስ አፇወርቅ፣ ቃሇመጠይቅ፣ ባህር ዲር ሰኔ 10/ 2009 ዓ.ም። 
6 ዮሏንስ አፇወርቅ፣ ቃሇመጠይቅ፣ አዱስ አበባ፣ ሰኔ/ 28 2009 ዓ.ም። 
7.ዮሏንስ አፇወርቅ፣ ቃሇመጠይቅ፣ አዱስ አበባ ሀምላ 17/ 2009 ዓ.ም። 
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ተወዲጅ ሆኑ። ከወዲጅነት ባሇፇ ሌጆቹ በዋሽንቱ ዴምጽ 
ከመማረካቸው የተነሳ ዮሏንስን ማክበር፣ ማጫወት እንዱያውም 
ሳንቲም መስጠት፤ ሳንቡሳና ሻይ መጋበዝ ጀመሩ። ዮሏንስም 
በጨዋታው ዯስታን ማግኘት በሌጆቹ ሽሌማት  በመበረታታት 
የዘወትር ተግባራቸው ሌጆቹን በዋሽንት ማዝናናት ሆነ። አንዴ ቀን 
እንዯተሇመዯው ሇሰፇር ሌጆች ዋሽንት እየተጫወቱ አንዴ ሰው ወዯ 
ትሌቅ ጠጅ ቤት አብረው እንዱሄደ ጋበዛቸው፤ ሄደ፡፡ ጠጅ ቤቱ 
“እማሆይ ጠጅ ቤት” ይባሌ ነበር። ዮሏንስም የሚወደትን ዋሽንት 
ሲጫወቱ ጠጅ ጠጪዎቹን ያዝናኑ ነበር። ይህም እየተዯጋገመ የሰፇር 
ሌጆችን ማዝናናቱ ወዯ ጠጅ ቤት ተዘዋወረ፤ የህም የየእሇት 
ተግባራቸው ሆነ። በዋሽንቱ ዜማ የሚዝናናው ታዲሚም የገንዝብ 
ሽሌማት ይሰጣቸው ጀመር። የሽሌማቱ ሳንቲም እየበዛ በእጅ ወይም 
በኪስ ይከተትሊቸው የነበረው በሳህን እየተሰበሰበ ይሰጣቸው ጀመር:: 

ዮሏንስም ዋሽንት በመጫወት ከመዯሰት ባሻገር 
መተዲዯሪያቸው ከጠጅ ጠጪዎች የሚያገኙት የገንዘብ ሽሌማት ሆነ። 
ይህን ሲገሌጹ “ዋሽንቴን ይዤ መጀመሪያ እማሆይ ጠጅ ቤት፤ 
ከዚያም ብርጭቆ ጠጅ ቤት ገባሁ8።” በጠጅ ቤት በየምሽቱ 
ሇጠጪዎች የዋሽንት ዜማ ማሰማት ቋሚ ስራቸው አዯረጉት። በዚሁ 
አጋጣሚ ዮሏንስ በተመሳሳይ ሙያ ሊይ ከተሰማራው ጅግሶ በዲሶ ጋር 
ተገናኙ። ጅግሶ የትውፉታዊ የሙዚቃ መሳሪያ ተጫዋች ሲሆን እሱም 
ሙያው ከበሮ መምታት ነበር። ጅግሶ ከከበሮ በተጨማሪ የጅምሊስቲክ 
ስፖርት ያውቅ ስሇነበረ በሰውነት እንቅስቃሴው ጭምር ጠጅ 
ጠጪዎችን ያዝናናሌ። በዋሽንት፣ ከበሮ እና በጅምናስቲክ ስፖርት 
ሁሇቱ ባሇሙያ በጥምረት ጠጪዎችን ማዝናናት፣ ጠጪዎችም 
ሇተዝናኖቱ የሚሰጡት ሽሌማት ዮሏንስ አፇወርቅን እና ጅግሶ በዻሶን 
አጣመራቸው። ከዚህም በሊይ ወዲጅ ሆነው ውል አዲራቸው በአንዴ 
ሊይ ሆነ። 

                                                           
8.መሀሌ መርካቶ አቶ ዘሪሁን የሚባለ ጠጅ ቤት ነበራቸው። የጠጅ ቤቱ ስም 
ብርጭቆ ጠጅ ቤት ይባሊሌ። ብርጭቆ ጠጅ ቤት የተባሇው ላሊው ጠጅ ቤት 
በብርላ ሲጠጣ እዚህ ግን በብርጭቆ ስሇሚጠጣ ነው(ቃሇ-መጠይቅ ዮሏንስ 
አፇወርቅ፣ አዱስ አበባ መስከረም 2010ዓ.ም)። 
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እማሆይ ጠጅ ቤት በሳምንቱ መጀመሪያ የተሇመዯ 
ተግባራቸውን ሉከውኑ ተገኝተው ነበር። ሆኖም አንደ የጠጅ ቤት 
ወዲጃቸው ወዯላሊኛው ጠጅ ቤት ይዟቸው ሄዯ። ጠጅ ቤቱ መርካቶ 
አራተኛ ፖሉስ ጣቢያ ፉት ሇፉት ነበር። ዮሏንስ በዚህ ጠጅ ቤት 
እንዯተሇመዯው ዋሽንት ሲጫወቱ አመሹ። ከታዲሚዎቹ መካከሌ 
አንዴ የፖሉስ መኮንን ነበሩ። የዮሏንስን የዋሽንት አጨዋወት 
በማዴነቅ ሙያቸውን እንዱያበሇጽጉ ወዯ ፖሉስ ማሰሌጠኛ ተቋሙ 
ገብተው ተጨማሪ የሙዚቃ መሳሪያ ሙያ እንዱሰሇጥኑ ጠየቋቸው። 
ዮሏንስም በፖሉስ መኮንኑ ሀሳብ ተስማምተውና ሇተዯረገሊቸው 
ግብዣ አመስግነው ወዯ ማሰሌጠኛው ገቡ።  
 

ከአማተር ወዯ ሰሇጠነ ባሇሙያ ጉዞ 
ዮሏንስ አፇወርቅ በጠጅ ቤት ባገኟቸው ጋባዣቸው አማካይነት 

ትውፉታ ዊ ከሆነው የዋሽንት ጨዋታ በተጨማ ዘመናዊ የትንፊሽ 
የሙዚቃ መሳሪያ ስሌጠና ወዯሚያገኙበት ተቋም ገቡ። የጠጅ ቤት 
ስራቸውም ሆነ ተከራይተው የሚኖሩበትን ቤት ሙለ በሙለ ሇቀው 
ማሰሌጠኛ ገቡ። በዚያ ይማሩ የነበረውን የሙዚቃ መሳሪያ ዘመናዊ 
ስሇመሆኑ እንጂ እውቂያ አሌነበራቸውም። ከዚያ በፉትም መዯበኛ 
ት/ቤት ገብተው አሌተማሩም።  

በፖሉስ ማሰሌጠኛው የሙዚቃ መሳሪያ ተመዯብን። ከኖታ 
(ሶሌፉት) ጀምሮ እንሸመዴ ዲሇን፤ ፌለቱና ዋሽንቱ አያያዙ 
ስሇሚሇያይ፣ ተቃራኒ ሆኖ ተቀየረብኝ። ...ሁሇት አመት ዯህና 
እንዯሰራሁ ከተማ መዋሌ ጀመርኩ። እሁዴ እሁዴ ፇቃዴ 
ስሊሇን ከማሰሌጠኛው እንወጣሇን በዚህ አጋጣሚ የማሊውቀውን 
ዲንስ ቤት ተሇማመዴኩ። በፉት አይቼ አሊውቅም፣ የሌጅነት 
ነገር ሆኖ እሱ እየሳበኝ በትምህርት ቀን ሳይፇቀዴሌኝ እየወጣሁ 
ቀሪ አበዛሁ። ስወጣ ስገባ ‘ቻርጅ’ የሚባሌ ተጽፍ ይቀርባሌ። 
ቀሪ ሳበዛ ከማሰሌጠኛው ተባረርኩ። ስባረር ሇጊዜው ዯስ አሇኝ።9  

የወታዯር ቤት የሆነው ማሰሌጠኛ ሇዮሏንስ ቀሇብ እና መኝታ 
እንዱሁም የኪስ ገንዘብ  በወር አስራ አምስት ብር  ይሰጣቸው 

                                                           
9ዮሏንስ አፇወርቅ፣ ቃሇመጠይቅ፣ አዱስ አበባ፣ ሀምላ 17/ 2009 ዓ.ም። 
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ነበር።  ሆኖም ከፖሉስ ማሰሌጠኛው ሲባረሩ ይህን ሁለ አጡ።  
ያስቀመጡት ገንዘብ አሌነበራቸውም። ወዯማሰሌጠኛው 
ከመግባታቸው በፉት የተከራዩትን ቤት ስሇሇቀቁ መግቢያ አጡ። 
የማሰሌጠኛው ጥብቅ ቁጥጥር አሰሌችቷቸው ስሇነበር በመባረራቸው 
ቢዯሰቱም የእሇት መጠጊያ የሚሆን ገንዘብ፣ ቤት ወይም ዘመዴ 
ስሊሌነበራቸው ሇችግር ተዲረጉ።  ይህንን ወቅት ሲያስታውሱ 
“…ስወጣ የማዴርበት ቤት ስሊሌነበረኝ መርካቶ ጣና የገበያ አዲራሽ 
መካከሌ አዯርኩ። ምንም ሌጅ ብሆን ያቺን ምቾት ማሰብ ነበረብኝ፣ 
ተቀጣሁ።10” 

ዮሏንስ አፇወርቅ ሇእሇት ጉርስ የሚሆን ስራ ፌሇጋ በመርካቶ 
ሇቀናት ያገኙትን የጉሌበት ስራ መስራት ጀመሩ። ከጓዯኛቸው 
ጅግሶ ጋር ወዯ ማሰሌጠኛ ከገቡ በኋሊ የተሇያዩ ቢሆንም ዲግም 
ተገናኙ። በመካከለ ሇሁሇት አመት ያህሌ የሰሇጠኑበትን ዘመናዊ 
የሙዚቃ መሳሪያ ሳይሰሩበት እንዯገና ሸንበቆ ፇሌገው ዋሽንት 
አዘጋጁ። በዚህች ዋሽንትም ከጅግሶ ጋር ዲግም በጋራ በመሆን 
በየምሽቱ በጠጅ ቤቶች እየተዘዋወሩ የዋሽንት ጨዋታቸውን እንዯ 
አዱስ ጀመሩ። ጓዯኝነታቸውም ከቀዴሞው የጠነከረ ሆነ። 

ዮሏንስ አፇወርቅ የጠጅ ቤት የዋሽንት ተጫዋችነታቸው 
እየገነነ ሄዯ። ጅግሶም ከበሮ እና የጅምናስቲክ ስፖርቱን ከዋሽንቱ  
እየቀናጀ ሙያቸው የበሇጠ እየዲበረ ሄዯ። ከጎጃም ቀጥል ሀገራቸው 
የሆነው አዱስ አበባ ነበር። ሆኖም በዚሁ ዋሽንታቸው ተማምነው 
ከጅግሶ ጋር ከአዱስ አበባ ወዯ ዯቡብ ኢትዮጵያ አመሩ። 
መጀመሪያ የሄደት ወዯ ጅግሶ የትውሌዴ ሀገር ሲዲማ ነበር።  
“ሲዲማ ስንዯርስ ኦርኬስትራ መጣ ተብል በክብር ተቀበለን።”  
እንዯ አዱስ አበባ ሁለ የዋሽንት መጫወቻ መዴርካቸው ጠጅ ቤት 
ነበር። “ ...ሲዲማ ሄዯን ጠጅ ቤት እየገባን የምንወዯውን ዘፇን ዜማ 
ሇጠጅ ጠጪው እናሰማሇን በዋሽንት የተጫወትኩት ዘፇን 
የአሇማየሁ እሸቴን፣ የጋሽ ታምራትን (ታምሜ ተኝቼ) ነበር።11 
ዮሏንስ አፇወርቅ ከጅግሶ ጋር ወዯ አዱስ አበባ በመመሇስ አራት 

                                                           
10ዮሏንስ አፇወርቅ፣ ቃሇመጠይቅ፣ አዱስ አበባ፣ መስከረም 2010 ዓ.ም። 
11ዮሏንስ አፇወርቅ፣ ቃሇመጠይቅ፣ አዱስ አበባ መስከረም 2010 ዓ.ም። 
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ኪል አካባቢ ቤት ተከራይተው በአንዴ ቤት ተዲብሇው መኖር 
ጀመሩ።  

 

ከጠጅ ቤት ወዯ ተዯራጀ የሙዚቃ ቡዴን አባሌነት 
ዮሏንስ ከጅግሶ ጋር በየምሽቱ በየመጠጥ ቤቱ እየዞሩ 

ጠጪዎችን በማዝናናት የሚያገኙት የገንዘብ ሽሌማት ብቸኛው የገቢ 
ምንጫቸው እንዯሆነ ቀጠሇ። አንዴ ቀን ጅግሶ ብቻውን በጠጅ ቤት 
ከበሮውን ከተሇየ የሰውነት እንቅስቃሴው ጋር አዋህድ ጠጪውን 
ሲያዝናና ከታዲሚዎቹ  አንደ ግሇሰብ የጅግሶን ጨዋታ በማዴነቅ 
ወዯ አንዴ ተቋም ሇስራ ጋበዘው።  

አንዴ ቀን እኔ አሞኝ ጅግሶ ብቻውን ሄዯ። በአጋጣሚ ጅግሶ አክሮባት 
ሲሰራ ጋሽ ተስፊዬ አይቶት ‘ተስፊዬ ሇማ12 ቀዲማዊ ኃ/ሥሊሴ 
ዩንቨርሲቲ’ የሚሌ አዴራሻ የተጻፇበት ወረቀት ሰጠው። በማግስቱ 
አብረን አዴራሻው ሊይ በተገሇጸው መሠረ ት ወዯ ቀዲማዊ ኃ/ሥሊሴ 
ዩንቨርሲቲ ሄዴን። ተስፊዬ ሇማን ከማግኘታችን በፉት አሌማዝ13 
አየችን። እኔን ስሇምታውቀኝ በመዯነቅ ስሜት አጠገቧ ሇነበሩት 
‘ዋሽንት የሚጫወተው መጣ’ ስትሌ እኔ አፇር አሌኩ። ጋሽ ተስፊዬ 
እሷ ያሇችውን ሰምቶ የተጋበዝንበትን የጅግሶን ጉዲይ ሳያሳውቀን እኔን 
ወዯ ቢሮው ጋበዘኝ። ... ‘አራቱን ቅኝት14’ እንዴጫወት አዘዘኝ፤ 
ዋሽንቴን በኪሴ ይዤ ስሇነበር እኔ ቅኝት15 መሆናቸውን አሊውቅም ግን 
ሰው ሲጫወታቸው ሰምቼ እወዯው ስሇነበረ ይዤዋሇሁ፤ አሳምሬ 
ተጫወትኩ። ስጨርስ ‘ከዛሬ ጀምሮ ተቀጥረሀሌ የመስሪያቤታችን 

                                                           
12በቀዲማዊ ኃይሇ ሥሊሴ (ዛሬ አዱስ አበባ ዩንቨርሲቲ የሆነው) ዩኒቨርሲቲ 
ኪነጥበባት ወቴያትር [Creative Arts Center] ውስጥ ይቀጠራሌ። ዱሬክተሩ 
ታዋቂው የቴያትር ባሇሙያና መምህር አቶ ተስፊዬ ገሠሠ ነበር፣ማዕከለ 
ኦርኬስትራ ኢትዮጵያን በሥሩ ይዟሌ፡፡ 
13አሌማዝ ጌታቸው የወሊይትኛ ዘፇኖችን በእንቅስቃሴ ጭምር የምትጫወት 
ነበረች። በኋሊ ዮሏንስ አፇወርቅም የገቡበት የኦርኬስትራ ኢትዮጵያ አባሌ ሆና 
ትሰራ እንዯነበር ይገሌጻለ(ተስፊዬ 2005፣ 228፤ Timekehet, 2018, 10)። 
14  አራቱ ቅኝት ማሇት ባቲ፣ አንቺ ሆዬ፣አንባሰሌን እና ትዝታ ናቸው። 
15“...በአራት የተመዯቡ ቅኝቶች ትዝታ(የቀዴሞ ስሙ ወል)ባቲ፣ አንባሰሌና አንቺ 
ሆዬ ሇእኔ ናቸው። እነዚህ አራት ቅኝቶች የተገኙት ከወል ክፌሇሀገር ሲሆን 
ሇዚህም ምክንያቱ በጊዜው የነበሩት መሰንቆ ተጫዋቾች የተሰበሰቡት ከወል 
ስሇነበረ ነው የሚለ ወገኖች አለ። ሇምሳላ ማሲንቆ ተጫዋቾቹ ከጎንዯር ቢሆኑ 
ኖሮ የቅኝቶቹ ስሞች ላሊ ሉሆኑ ይችለ ነበር(ተስፊዬ፣ 2005፣ 120)።” 
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ባሌዯረባ ነህ!’ አሇኝ።...እኔም ዯንግጬ ጅግሶ ካሌተቀጠረ እኔ 
አሌቀጠርም አሌኩ! ...ተስፊዬ ‘በጀት ስሇላሇን አንተ ጀምር እና እሱን 
ዯግሞ እንቀጥረዋሇን’ አሇኝ፣ በወር በሰሊሳ አምስት ብር ዯሞዝ 
ተቀጠርኩ። በዚያን ጊዜ በሰባት ብር ከሀምሳ ሳንቲም አንዴ ኩንታሌ 
ጤፌ ይገዛ ስሇነበር ትሌቅ ብር ነው። ...በኋሊ ጅግሶም ተቀጠረ16። 

ዮሏንስ አፇወርቅ የዋሽንት ጨዋታ ሙያቸውን አይቶ 
የቀጠራቸው ተቋም በ1960 ዓ.ም በባህሌ ሙዚቃ ጥሩ እውቀት 
ያሊቸውን ሙዚቀኞች በማሰባሰብ በቀዲማዊ ኃ/ሥሊሴ ዩንቨርሲቲ ቤተ 
ኪነጥበባት ወቲያትር17 ስር በሙዚቃ ባሇሙያ18 የተቋቋመ ኦርኬስትራ 
ኢትዮጵያ ነው። ዮሏንስ አፇወርቅ በዚህ ተቋም እንዱቀጠሩ 
ያዯረጋቸው የሚጫወቱት የሙዚቃ መሳሪያ ነው። “በጊዜው ከነበሩት 
የቀዲማዊ ኃ/ሥሊሴና የሀገር ፌቅር ቲያትር ቤቶች ሇየት የሚያዯርገው 
ቡዴኑ ያቀፊቸው የሙዚቃ መሳሪያዎች በላልች የሙዚቃ ቡዴኖች 
ዘንዴ የላለ መሆናቸው ነው” (ተስፊዬ, 2005, p.223)።  

በኢትዮጵያ የሙዚቃ ታሪክ የባሇሙያዎች ስሌጠና እና 
የሙዚቃ ቡዴን ወይም ተቋም ምስረታው በግሇሰቦች ጥረት እና በጎ 
ፇቃዴ ሊይ ስሇሆነ እዴገቱም ውዴቀቱም በግሇሰቦች ፌሊጎት ሊይ 
የተመሠረተ ነበር። በተሇይ የባህሌ የሙዚቃ መሳሪያ ተጫዋቾች 
በተፇጥሮ ተሰጥዎ እንዲሊቸው የሚያውቁት በባሇሙያ ተገምግመው 
ሳይሆን በታዲሚው ህዝብ ግብረ መሌስ፤ ሙያውም የሚዲብረው በግሌ 
ጥረታቸው ነው። ግሇሰቡ በግሌ ጥረቱ ሙያውን ያዲብራሌ፤ 
ባሇሙያም ይባሊሌ19።ኦርኬስትራ ኢትዮጵያ የሙዚቃ ቡዴን መሪ 
የነበሩት እንዯ ዮሏንስ አፇወርቅ ያለ የባህሌ ሙዚቃ መሳሪያ 
ተጫዋቾች ቡዴኑ ሲመሰረት እንዯነበሩ በኋሊም የባህሌ ሙዚቃ 

                                                           
16 ዮሏንስ ቃሇመጠይቅ አዱስ አበባ መስከረም 2010ዓ.ም። 
17የኢትዮጵያ ሙዚቃ በዩንቨርሲቲ ዯረጃ እስኪቋቋም ዴረስ በባህሌ ሙዚቃ ጥሩ 
እውቀት ያሊቸውን ሙዚቀኞች በማሰባሰብ በ1960ዓ.ም በቀዲማዊ ኃይሇሥሊሴ 
ዩንቨርሲቲ  ቤተ ኪነጥበብ ወቴያትርን ስር ተቋቋመ(ተስፊዬ፣ 2005፣ 222)።  
18የዚህ ቡዴን መስራች በትውሌዴ ግብጻዊ በዜግነት አሜሪካዊ የሆኑት ከፌተኛ 
የሙዚቃ ባሇሙያ ፕሮፋሰር ሏሉምኤሌዴሏብ ነበሩ (ተስፊዬ፣ 2005፣ 222)። 
19 ባህሌና ስፖርት ሚኒስተር። የኢትዮጵያ ሙዚቃ ሙያተኞች ማህበር ዴርጅታዊ 
አሰራር የአባሊቱ የኑሮ ሁኔታ የተመሇከተ ጥናት። ጥር 1973 (ያሌታተመ)። 
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መሳሪያ ተጫዋቾቹ ቁጥራቸው እየቀነሰ ሄድ እንዱያውም 
...የመጨረሻው የእንቢሌታ ተጫዋቾች የነበሩት የኦርኬስትራ 
ኢትዮጵያ አባሊት ነበሩ (ተስፊዬ, 2005)። 

ኪነጥበብ ወቲያትር በቀዲማዊ ኃ/ሥሊሴ ዩንቨርሲቲ ውስጥ 
የገቡት ሇባሇሙያዎቹ የሙዚቃ ሌምምዴ ቋሚ መሇማመጃ ቦታ 
ሇማግኘት እንጂ ባሇሙያዎቹ ወይም የሙዚቃ ቡዴኑ በዩንቨርሲቲው 
የአስተዲዯር መዋቅር ውስጥ እንዯባሇሙያ ተካተው አሌነበረም። 
ቡዴኑ ቋሚ የገቢ ምንጭ ሳይኖረው ቀርቶ በነበረበት ሇመቀጠሌ 
አሌቻሇም። ኦርኬስትራ ኢትዮጵያ ሇባህሌ የሙዚቃ መሳሪያ 
ተጫዋቾች የሶስት ወር ዯሞዝ እና የሚጫወቱበትን የባህሌ የሙዚቃ 
መሳሪያ ሇባሇሙያዎቹ በመስጠት20 ቋሚ መገናኛና የእኛ የሚለት 
መሰብሰቢያ ቦታ በማጣቱ አሰናበታቸው። ባሇሙያዎቹ ተቋሙ 
ቢያሰናብታቸውም አሌተሇያዩም። ዮሏንስ ይህን ትውስታቸውን 
ሲገሌጹ፡ 

በአምስት ብር ሺ ሰማኒያ (የዛሬው ራስ አንባ ሆቴሌ) አካባቢ ቤት 
ተከራይተን እቃውን አስቀመጥን። መገናኘት ስንፇሌግ ቅደስ ማርቆስ 
ቤተክርስቲያን እንገናኛሇን።በጋሼ ተስፊዬ ሰርግ ሲኖር ይነግረናሌ። 
ቻርሇስም እንዱሁ ስራ ሲኖር ሇጋሼ ተስፊዬ ይነግርና እንጫወታሇን። 
በተጨማሪም የዛሬው ሲፒኤ ስሌክ ሰጥተናሌ፣ ሲዯወሌሌን እንሰራሇን። 
ሰርግ ቤት ስንሄዴ ሇአራት አንዴ ታክሲ በአንዴ ብር ኮንትራት 
እንይዝና የተጠራንበት ሰርግ ቤት እንሄዲሇን። አንዲንዳ ጓዯኞቼ ሇስራ 
ሄዯን ሌንጫወት ስንሌ ማሲንቆ ወይም ክራር ረስተው ይመጣለ። እኔ 
ግን ዋሽንቴን ኪሴ ስሇምከት አሌረሳም።21 

ኦርኬስትራ ኢትዮጵያ የሚሇውን ስማቸውን ይዘው ስራ 
በተገኘበት አጋጣሚ በጋራ እየሰሩ፣ አንዲንድቹም የተሇያየ አጋጣሚ 
እየፇሇጉ በውጭም በሀገር ውስጥም በተሇያየ መዴረክ ሊይ የቡዴኑ 
ስራ እንዱታወቅና እንዲይበተን ከፌተኛ ጥረት አዴርገዋሌ። ይህን 
በተመሇከተ በወቅቱ የኦርኬስትራው መሪ የነበሩት ተስፊዬ ሇማ 

                                                           
20ሇባህሌ ሙዚቃ ተጫዋቾች የተሰጣቸው ሇምሳላ ከበሮ፣ ማሲንቆ፣ ክራር 
ይገኙበታሌ። ዮሏንስ አፇወርቅ ዋሽንት የግሊቸው እና በየሄደበት ከኪሳቸው 
የማይሇያቸው በመሆኑ አሌተሰጣቸውም፤  ዮሏንስ ቃሇመጠይቅ)  
21ዮሏንስ አፇወርቅ፣ ቃሇመጠይቅ፣ ዏዱስ አበባ፣ ሀምላ 2009ዓ.ም።  
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በአንዴ ወቅት በወቅቱ ስሇነበረው የሙዚቃ ቡዴን ተጠይቀው 
የሚከተሇውን ብሇዋሌ። 

ሺ ሰማንያ ተብል በሚጠራው ሠፇር ቤት ተከራይተን በሠርግ፣ 
እንዱሁም ቱሪስቶች ሲመጡ እንሠራ ነበር። የማሌዘነጋው ወንዴሜ፣ 
ወዲጄ የሆነው ቻርሌስ ሳተን ያኔ ሇሰሊም ጓዴ [Peace Core] 
ተሌዕኮ መጥቶ በአዱስ አበባ ዩኒቨርሲቲ የኢንጂነሪንግ ኮላጅ 
የእንግሉዝኛ ቋንቋ ያስተምር ነበር። ታዱያ የዚህ ኦርኬስትራ 
መቅረት አሳዝኖት “በእኔ ምትክ ላሊ ሰው መዴቡና እኔ ዴጋፌ 
አሰባሳቢ [Fund raiser] ሆኜ አስተዲዴረዋሇሁ፣ ከመፌረስ 
አዴነዋሇሁ” ብል አሇቃውን ጠየቀና ተፇቀዯሇት።ከዚያ ከሌዩ ሌዩ 
ኤምባሲዎች ጋር በመፃፃፌ የነፃነት ወይም ብሔራዊ በዓሊቸው ሲሆን 
እንዱጋብዙን አግባባቸው፡፡በተሇይ ከአሜሪካ ኤምባሲ ብዙ ጥሪዎች 
አመጣሌን። ኦርኬስትራው ከመፇራረስ ዲነ። ቻርሌስ በዚህ 
አሊበቃም።አሜሪካ መጥቶ መሰንቆውን እየተጫወተ ‘ኦርኬስትራ 
ኢትዮጵያ የሚባሌ የጥንት ሙዚቀኞችን የያዘ ቡዴን ሉፇርስ ነው፣ 
የዓሇም ሃብት ነውና እርደኝ’ ብል ወዯ ሶስት ሺህ የአሜሪካን ድሊር 
ሰብስቦ ሊከሌን። ያን ጊዜ ኢትዮጵያ ውስጥ የኑሮው ሁኔታ በጣም 
ግሩም ነበር። ስምንት ብር ምን የመሰሇ በግ ይገዛሌ።እንዯውም 
ቆዲው ሲሸጥ ስጋውን በነፃ እንዯመብሊት ነበር። ያ ገንዘብ በእውነቱ 
ሇአስራ ስዴስታችን ከአንዴ ዓመት ተኩሌ  በሊይ ዯሞዛችንን ሉሸፌን 
ቻሇ(ታዛ መጽሄት)። 
ዮሏንስ አፇወርቅ ተቋሙ ቢፇርስም ከላልች መሰሌ 

ባሇሙያዎች ጋር ቁርኝት ፇጥረው በዋሽንት ጨዋታ መዝናናት 
ሇሚፇሌጉ ግሇሰቦችም ሆነ ቡዴኖች እንዱጋብዙዋቸው መንገዴ 
ከፇተሊቸው። በተሇያዩ የግሇሰብ ወይም የቤተሰብ እና የቡዴኖችን 
ዯስታ ሇማዴመቅ በተጠሩበት እየተዘዋወሩ ዋሽንት መጫወታቸውን 
ቋሚ እና ብቸኛው መተዲዯሪያቸው ሆኖ ቀጠለ። ወዯፉት 
እንዯምናየው በተሇያዩ ትያትር ቤቶች በዋሽንት ተጫዋችነት 
እንዱቀጠሩ  እንዱሁም በዓሇም አቀፌ ዯረጃ ሀገር ወክሇው ዋሽንት 
እንዱጫወቱ  ኦኬስትራ ኢትዮጵያ መሠረት ሆኗቸዋሌ። ባህሊዊ 
የሙዚቃ መሳሪያን ከፌ የሚያዯርግ እና የበሇጠ የሚያስተዋውቅ 
አጋጣሚ ተፇጥሮ ነበር። ሇምሳላ በዯራሲ ተስፊዬ ሇማ የተዯረሰ 
“እኛም አሇን ሙዚቃ ስሜት የሚያነቃ” በሚሇው ግጥም የሙዚቃ 
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መሳሪያ የሚተዋወቅበት ወቅት ነበር፡፡ ይህ ማስታወቂያ መሰሌ 
ሙዚቃ እንዯ ዮሏንስ ያለትን ባሇሙያዎች ተፇሊጊነታቸው 
እየጨመረ እንዱመጣ አዴርጓቸዋሌ፡፡ በ1961 ዓ.ም ዘመን መሇወጫ 
በአሌ ከክቡር ዘበኛ ጦር ጋር ተሰሌፇው እንዯ ሀገር ትሌቅ ስራ ሰሩ:: 

በወቅቱ በየአመቱ የዘመን መሇወጫ ዋዜማ ሊይ አዲዱስ 
ዜማዎችን በማቅረብ ሌዩ ሌዩ የሙዚቃ ክፌልች የሚሳተፈበት 
የሙዚቃ ውዴዴር ይዯረግ ነበር። ተፊሊሚዎቹ በአንዴ በኩሌ የሀገር 
ፌቅር ማኅበር፣ የፇጥኖ ዯራሽ ፖሉስ ኦርኬስትራ፣ ብሄራዊ ቲያትር፣
…የክብር ዘበኛ ኦርኬስትራ፣ የአዱስ አበባ ዩንቨርሲቲው ኦርኬስትራ 
ኢትዮጵያ፣ ምዴር ጦር ይግኙበታሌ። በእነዚህ ቡዴኖች መካከሌ 
ከፌተኛ የሆነ የስራ ፈክክር ይታያሌ።…ቀረርቶ፣ ፈከራ፣ ባህሊዊና 
ዘመናዊ ዘፇኑ፣ ውዝዋዜው ‘ተአምር’  ሉባሌ የሚችሌ ነው።..ይህ ሁለ 
የባሇሙያዎች ፈክክር ሙያውን ሇማሳዯግ…የእገላ ቡዴን አንዯኛ 
ወጣ ሇመባሌ ነው (የኢትዮጵያ ዯራሲያን ማኅበር, 2002, pp.28-29, 
p.175)። 

ከኦርኬስትራ ኢትዮጵያ አባሊት መካከሌ ዮሏንስ አፇወርቅ 
እንደ ነበሩ። በዚህ ውዴዴር ሊይ በወቅቱ ስሙ ገኖ የሚነሳው እና 
ታዋቂ የሙዚቃ ባሇሙያዎችን ሇምሳላ እነጥሊሁን ገሰሰ ያለበት 
የሙዚቃ ቡዴኖች የሚፍካከሩበት ነበረ። ዮሏንስ አፇወርቅም 
በእንዯዚህ አይነቱ ውዴዴር ሊይ በመሳተፊቸው በሙያቸው 
ከሚያስታውሷቸው መሌካም ገጠመኞች አንደ ነው።ተስፊዬ ሇማ 
በኢትዮጵያ ሙዚቃ ታሪክ መጽሀፊቸው ከኦኬስትራ ኢትዮጵያ 
የሙዚቃ መሳሪያ ተጫዋቾች በስም ከሚጠቅሷቸው መካከሌ አንደ 
ዮሏንስ አፇወርቅ ሲሆኑ በኦርኬስትራ ኢትዮጵያ ታሪክን ባቀረቡበት 
ክፌሌ፤ ስሇዮሏንስ አፇወርቅ በቡዴን እንዱሁም በግሌ ፍቷቸውን 
ጭምር በማካተት በሚከተሇው መሌኩ ገሌጸዋቸዋሌ። “በኢትዮጵያ 
የሙዚቃ ታሪክ በዋሽንት አጨዋወት እጅግ የተዯነቀው ዮሏንስ 
አፇወርቅ ትሐት፣ ሙያውን አፌቃሪና ከሰዎች ተግባቢም ነው። 
የኢትዮጵያ የባህሌ ሙዚቃ ቡዴን በተዘዋወረባቸው ሀገሮች ሁለ 
በሙያው ታሊቅ አገሌግልት የሰጠ ግሩም ሙዚቀኛ ነው” (ተስፊዬ, 
2005, p.225)። በማሇት ስሇሙያቸው በባሇሙያ ምስክርነት 
አግኝተዋሌ። 
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የዮሏንስ አፇወርቅ ዋሽንት አጀብ፣  ሇወጋየሁ ንጋቱ ፌቅር እስከ 
መቃብር ትረካ 

ዮሏንስ ከአሜሪካ መሌስ በ1962 ዓ.ም. ኦርኬስትራ ኢትዮጵያ 
እየሰሩ የገንዘብ ችግር ኪነጥበብ ወቲያትር  ከተቀሊቀለ ከሶስት 
አመት በኋሊ ትዲር መሰረትኩ፡፡ ባሇቤቴ የመጀመሪያ ሌጃችንን 
ሌትወሌዴ ተቃርባሇች፣ ዘመን መሇወጫ ዯርሷሌ፣ ባድዬን ነኝ ገንዘብ 
የሇኝም።”22 ይህንን ችግራቸውን ሇተስፊዬ ሇማ ሲነግሯቸው 
በዋሽንታቸው እንዳት ገንዘብ ሉያገኙ እንዯሚችለ ሀሳብ ሰጧቸው። 
ሀሳቡም በወቅቱ ከተሇያዩ የሙዚቃ ባሇሙያዎች ሙዚቃቸውን 
በዴምጽ እያስቀረ ገንዘብ ይሰጥ ወዯነበረው ተቋም እንዱሄደ 
ያዯረጋቸው ነበር። በተስፊዬ ምክር መሠረት ዮሏንስ በወቅቱ  
ማስታወቂያ ሚኒስቴር በመባሌ ወዯ ሚታወቀው በመሄዴ ዋሽንት 
ሲጫወቱ ዴምጹ እንዱቀረጽ ጠየቁ፣ ተፇቀዯሊቸው። “በ1962 እና 
1963ዓ.ም. በጠየኩት መሠረት የቻሌኩትን ያህሌ ዋሽንት ተጫወትኩ  
ተቀረጸ፣ እኔም ገንዘብ አገኘሁ ችግሬን ተወጣሁ”። 

የግሇሰቦችን ሙዚቃ ገዝቶ የማስቀመጥ ባህሌ የተጀመረው 
በወቅቱ የማስታወቂያ ሚኒስቴር የሬዱዮ የሙዚቃ ክፌሌ ሀሊፉ 
በነበሩት አቶ ፀጋዬ ዯባሌቄ ባመጡት ሀሳብ ነበረ። በዚሁ ዘመን 
የነበሩ የሙዚቃ ስራዎች ቅርስ ሆነው እንዱቀመጡ የተዯረገበት ጊዜ 
ነው። ከዚያን በፉት በነበረው የሀገሪቱ ሬዱዮ ጣቢያ ዘፇን ሇአዴማጩ 
ሇማሰማት ሲፇሇግ ባሇሙያው ሬዴዮ ጣቢያው ዴረስ በመሄዴ 
ሙዚቃውን ሇህዝብ ያቀርብ ነበር። በወቅቱ የሙዚቃ ባሇሙያዎች 
ቡዴን የነበሩት፤ በቀዲማዊ ኃ/ሥሊሴ ቲያትር፣ በክብር ዘበኛ የምዴር 
ጦርን በፖሉስ ሰራዊት፣ በሀገር ፌቅር፣ በኦርኬስትራ ኢትዮጵያ 
እንዱሁም በባህሌ የሙዚቃ መሳሪያ የሚጫወቱ ግሇሰቦች ነበሩ። 
የእነዚህ ባሇሙያዎች ስራ ወይም ሙዚቃ በዴምጽ ተቀርጾ በወቅቱ 
ተከማችቷሌ። ይህ በወቅቱ የተቀረጸ ሙዚቃ “አርካይቭ” ሉሆን 
እንዯሚችሌ ምኞታቸውን ጠቁመዋሌ (ተስፊዬ, 2005, p.27)። 

በተሇይ ሇዮሏንስን የዋሽንት ዜማቸው መቀረፁ ስራቸውን ህዝብ 
ዯጋግሞ እንዱሰማው እንዱያውቃቸው የማዴረግ እዴሌ 
                                                           
22 ዮሏንስ አፇወርቅ፣ ቃሇመጠይቅ፣ አዱስ አበባ፣ መስከረም 2010 ዓ.ም። 
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ፇጥሮሊቸዋሌ። በዚህን ወቅት ስሇተቀረጸው የዜማው ብዛት ዮሏንስ 
ባያስታውሱም አዱስ ዘመን ጋዜጣ የዮሏንስን ህሌፇት አስመሌክቶ 
ባወጣው ጽሁፌ “...ከአብዮቱ በፉት የማስታወቂያ ሚኒስቴር 
ከኦርኬስትራዎችም ሆነ ከቴአትር ቤቶች ሙዚቃዎችን ይገዛ ነበር። 
ከመቶ በሊይ የሚሆኑ የዋሽንቱ ንጉሥ ዮሏንስ አፇወርቅ ስራዎችም 
የተቀረጹት እንዱህ ባሇ ሁኔታ ነው (አዱስ ዘመን, 2011)” ሲሌ 
የዜማውን ብዛት ጠቁሟሌ። 

ዮሏንስ አፇወርቅ በ1963 ዓ.ም.ሀገር ፌቅር ቲያትር ቤት 
በዋሽንት ተጫዋችነት ተቀጠሩ። የተቀጠሩትም ነው። ሀገር ፌቅር 
ቲያትር ቤት እንዱሰሩ ሲቀጠሩ በወር በአርባ ብር ዯመወዝ ሲሆን 
ሙያቸውን የበሇጠ እንዱያዲብሩ እንዯረዲቸው ተናግረዋሌ። ዮሏንስ 
አፇወርቅ ምንም እንኩዋን ኦርኬስትራን ትተው ሀገር ፌቅር ቲያትር 
ቤት ቢቀጠሩም በዯመወዙ ማነስ ቅሬታ አዴሮባቸው በሁሇተኛ 
አመታቸው 1965ዓ.ም. ወዯ ኦርኬስትራ ኢትዮጵያ ተመሇሱ23። 

ዮሏንስ አፇወርቅ በሀገር ውስጥ እውቅናን ያሰጣቸው የተሇያዩ 
ዘመን ተሻጋሪ ስራዎችን ሰርተዋሌ። የታዋቂ ዘፊኞችን ዘፇን 
በዋሽንታቸው አጅበዋሌ። ሇምሳላ ዛሬ ዴረስ በዴምጽና በምስሌ 
ተቀርጾ ሇአዴማጭ ተመሌካች የሚቀርበው የጥሊሁን ገሰሰ “እዩዋት 
ስትናፌቀኝ” ዜማን ቀይ ጃኖ ሇብሰው በዋሽንት አጅበዋሌ። ይህንን 
ስራ በሰሩበትና በመሰሌ የስራ አጋጣሚዎች በተሇይ እንዯነ ጥሊሁን 
ገሠሠ የታወቁ ዘፊኞችን በዋሽንትም ሆነ በመሰሌ የሙዚቃ መሳሪያ 
ሇማጀብ ይሽቀዲዯሙ እንዯነበር ዮሏንስ ያስታውሳለ24። 

በህዝብ ዘንዴ በተሇይ በወቅቱ በነበረው ሬዱዮ ጣቢያ ዮሏንስን 
ያስተዋወቃቸው የዋሽንት ዜማ ሇሀዘን መግሇጫ ወይም ሇመሰሌ 
ዴባብ ዜና ማወጃ ማጀቢያ ሆኖ መቅረቡ ላሊው አጋጣሚ ነው። 
በ1966 ዓ.ም በወቅቱ ወል ክፌሇ ሀገር ተብል በሚጠራው አካባቢ 
በተከሰተ ዴርቅ የሀዘን ዜና ሲነገር ማጀቢያ ሆኖ ሀዘኑ በሰው ሌብ 
እና አእምሮ ገዝፍ እንዱሰማ ያዯርግ የነበረው የዮሏንስ አፇወርቅ 
የዋሽንት ዜማ እንዯነበር ይጠቁማለ (አዱስ ዘመን, 2011)። 

                                                           
23ዮሏንስ አፇወርቅ፣ ቃሇመጠይቅ፣ አዱስ አበባ፣ መስከረም 2010 ዓ.ም።  
24 ዮሏንስ አፇወርቅ፣ ቃሇመጠይቅ፣ አዱስ አበባ፣ መስከረም 2010 ዓ.ም። 
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የፌቅር እስከ መቃብር ረዥም ሌብወሇዴ ተራኪ የነበረው 
ወጋየሁ ንጋቱ የዮሏንስን የዋሽንት ዜማ ሇትረካው ማጀቢያ ሲመርጥ 
በሬዱዮ ጣቢያው ከሚገኘው የዴምጽ ክምችት መካከሌ የወዯዯውን 
ወይም ሇፇሇገው አሊማ የተሻሇ ያሇውን መረጠ እንጂ ዮሏንስ ሇዚህ 
ትረካ ማጀቢያ ብሇው የተጫወቱት አይዯሇም።  

በ1973 ዓ.ም. በአሌ ሇማክበር መስቀሌ አዯባባይ እኔ እና ወጋየሁ 
ንጋቱ በተሇያየ አቅጣጫ ስራችንን ሇማቅረብ ተገኘን። በዚህ ዝግጅት 
ሊይ ወጋየሁ ንጋቱ የእኔን የተቀረጸ ዋሽንት ዜማ አቀረበ። ከጨረሰ 
በኋሊ ጠጋ ብዬ ‘ይሄ ዋሽንት የማን እንዯሆነ አውቀሀሌ?’ ብዬ 
ጠየኩት። ወጋየሁ ቆጣ ብል ‘የሬዱዮ ጣቢያው ነዋ!’ አሇኝ። ‘አይ የእኔ 
ነው’ ስሇው ‘ውሸታም’ ብል ተቆጣኝ። ወጋየሁ ንጋቱ በዚያው እሇት 
ሬዱዮ ጣቢያ ሄድ ያቀረበው የዋሽንት ዜማ የማን እንዯሆነ ሲያረጋግጥ 
የተመዘገበው በእኔ ስም መሆኑን አወቀ። ወጋየሁ በወቅቱ እሰራበት 
ወዯነበረው ማዘጋጃ ቤት መጥቶ አቅፍ ሳመኝ። አዯነቀኝ፣ አመሰገነኝ።
25 
 

ዮሏንስ አፇወርቅን ከብዙዎች ያስተዋወቃቸው የፌቅር እስከ 
መቃብር ትረካ ማጀቢያ ከአመታት በፉት (በ1962 እና በ1963 
ዓ.ም.) ገንዘብ ሇማግኘት ብሇው ማስታወቂያ ሚኒስቴር ካስቀረጹት 
የዋሽንት ዜማ መካከሌ አንደ ነው። ሆኖም ትረካው ተዯጋግሞ 
በሬዴዮ ሇሶስተኛ ጊዜ ሲቀርብ ወዯ ሬዴዮ ጣቢያ ሄዯው እንዯነበረ 
ያስታውሳለ።                    

የፌቅር እስከ መቃብር ትረካ ሶስተኛ ዙር ሲተሊሇፌ ‘እሌፌኝ 
ባህሩ ቆርቆሮ ፊብሪካ’ ስፖንሰር ማዴረጋቸውን ስሰማ ሬዱዮ 
ጣቢያ ሄዴኩ። ስሄዴ ዯጀኔ ጥሊሁንን አገኘሁት። ዴርጅቱ ሇሬዴዮ 
ጣቢያው ‘ማቴሪያሌ ሰጥተዋሌ እንጂ ምንም ገንዘብ የሇንም’ ካሇ በኋሊ 
ወዱያው ሇፊብሪካው ባሇቤት ስሌክ ዯወል ፊብሪካቸው 
የሚተዋወቅበት የዋሽንት ዜማ ማጀቢያ የሰራው ባሇሙያ መጥቷሌ 
አሊቸው። “የተጫወተው በህይወት አሇእንዳ!” ብሇው በመገረም 
ወዱያው ሬዱዮ ጣቢያ መጡ። ሲያዩኝ ያውቁኛሌ ‘አንተ ነህ እንዳ!’ 
ብሇው በመገረም ‘ተጫወትሌኝ’ አለኝ። እዚያው ዋሽንቴን ከኪሴ 

                                                           
25ቃሇመጠይቅ ዮሏንስ አፇወርቅ ሀምላ 2009ዓሸም። 
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አውጥቼ ተጫወትኩሊቸው።የተጫወትኩት ተቀረጸ የሳቸውም 
አስተያየት ተካቶ እንዯገና ተቀረጸ።26 

በዚህ መሌኩ በሬዴዮ ጣቢያ ሇህዝብ በሚተሊሇፈ የተሇያዩ 
ፕሮግራሞች ዋሽንትም ሆነ ላልች ሙዚቃዎች ይቀርባለ። ሆኖም 
ስራው በመቅረቡ ባሇሙያው ምንም አይነት ጥቅማ ጥቅም 
አያገኝም።27 

የፌቅር እስከመቃብር ማጀቢያው የዮሏንስ አፇወርቅ ዋሽንት 
በ2007 ዓ.ም እንዯገና በሙዚቃ አዴማጩ  ህዝብ ዘንዴ እንዱሰማ 
ላሊ አጋጣሚ ተፇጥሯሌ። ይሄውም በቴውዴሮስ ካሳሁን “ማር እስከ 
ጧፌ” የሚሇው ሙዚቃ ይዘት መነሻ ሀሳብ ከሀዱስ አሇማየሁ 
ሌብወሇዴ ዴርሰት ፌቅር እስከመቃብር የተወሰዯ ነው። ከዚሁ ጋር 
አያይዞ የወጋየሁ ንጋቱን ትረካ ቀንጭቦ ሲጠቀም የዮሏንስ 
አፇወርቅ ዋሽንትም ይሰማሌ። ይህን በተመሇከተ ሇዚህ ጥናት 
ቃሇመጠይቅ ሲዯረግሊቸው “ቴዎዴሮስ ካሳሁን የእኔን ዋሽንት 
ሇሙዚቃው ማጀቢያ ስሇተጠቀመበት አመስግኖኛሌ፤ ሇእኔ ምስጋና 
በቂዬ ነው” ሲለ ተናግረው ነበር። 

በሀገር ውስጥ በተሇይ በዯርግ ዘመን ሇእናት ሀገር ጥሪ ዝግጅት 
ኤርትራን ጨምሮ በተሇያዩ የሰሜኑ የሀገራችን አካባቢዎች ሀገር 
የጣሇችባቸውን ግዳታ ተወጥተዋሌ። ላሊው ዮሏንስ አፇወርቅ 
ባይታወቁበትም የእኔ ነበር የሚለት የዋሽንት ዜማ በብዙዎች 
የሚሰማው የኢትዮጵያ አየር መንገዴ መሇያ የሆነው የዋሽንት ዜማ 
ነው። “ምንም እንኩዋን በሙሊቱ አስታጥቄ ስም ቢመዘገብም 
የኢትዮጵያ አየር መንገዴ እራሱን ሇማስተዋወቅ የሚያሰማው 
የዋሽንት ዴምጽ የእኔ ነው” በማሇት ይገሌጻለ። ዮሏንስ አፇወርቅ 
ዘግይተውም ቢሆን “የእኔ ነው” በማሇት ይመሇከተዋሌ ወዲለት 
የኢትዮጵያ አየር መንገዴ በመሄዴ መጠየቃቸውን ይናገራለ። 

                                                           
26ቃሇመጠይቅ ዮሏንስ አፇወርቅ ሰኔ ባህርዲር 2009ዓ.ም። 
27ይህ ጥናት በአዱስ አበባ ዩንቨርሲቲ በኢትዮጵያ ቋንቋዎችና ባህልች አካዲሚ 
በ2013 ዓ.ም በተዘጋጀው መዴረክ ሊይ ሲቀርብ ከሊይ የቀረበውን ሀሳብ በተመሇከተ 
ዲዊት ይፌሩ በወቅቱ እሳቸውም ይሳተፈበት የነበረውን የሙዚቃ መዴረክ በቅርብ 
የሚያውቁትን መረጃ ዋቢ በማዴረግ ሇባሇሙያው ምንም አይነት ክፌያ 
እንዯማይከፇሌ ሌምዲቸውን አክሇው ተናግረዋሌ። 
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ሆኖም አየር መንገደ ዜማውን ዴርጅቱን ሇማስተዋወቅ ሲሌ 
ከሙሊቱ አስታጥቄ መግዛቱን ሇዚህም ተገቢው ክፌያ ተከፌል 
ባሇቤትነቱም በሙሊቱ አስታጥቄ ስም ተመዝግቦ እንዯሚገኝ 
እንዯተነገራቸው ሇዚህ ጥናት መረጃ ሲሰጡ ገሌጸዋሌ። በተጨማሪም 
ይህንኑ በተመሇከተ በአዱስ ዘመን ጋዜጣ ሊይ በወጣ ጽሁፌ ሊይ 
ከዮሏንስ አፇወርቅ ስራዎች መካከሌ አንደ እንዯነበር “በኢትዮጵያ 
አየር መንገዴ ውስጥ ኢትዮጵያዊነታችንን በዴምፅ ምናብ አግዝፍ 
እየሳሇ እንካችሁ ያሇን” በማሇት ገሌጾታሌ (አዱስ ዘመን፣ የካቲት 24 
2011)።28 

ላሊው ስራቸው የተሇያዩ ታዋቂ የሙዚቃ ባሇሙያዎችን 
በዋሽንት ዜማቸው ማጀብ ነበር። ሇምሳላ ጥሊሁን ገሠሠ፣ ታምራት 
ሞሊ፣ አሇማየሁ እሸቴ፣ ተፇራ ካሳ፣ ታዯሰ አሇሙ፣ ሑሩት በቀሇ፣ ሇማ 
ገብረሕይወት፣ ጸሀዬ ዮሏንስ እንዱሁም ሙሊቱ አስታጥቄ 
ይገኙበታሌ። 
 

የዮሏንስ አፇወርቅ ዋሽንት በዓሇም ሀገራት መዴረክ 
በ1961ዓ.ም.ዮሏንስ እና ላልችም ወዯ አሜሪካ የሄደት ቻርሌስ 

በአሜሪካ ሇኦርኬስትራ ኢትዮጵያ ባመቻቸው ጉዞ ሲሆን ይህን 
አስመሌክቶ ዮሏንስ የሚከተሇውን ብሇዋሌ።የ 

አሜሪካ የሄዴኩት በኦርኬስትራ ኢትዮጵያ ነው። የተሇማመዴነው 
አራት ኪል ሲሆን የተጫወትነው ባህሊዊ የሙዚቃ መሳሪያ ብቻ ነበረ። 
በተሇይ እንቢሌታ የተጫወተውን ሁሇተኛው ጀምስ ብራዎን ብሇው 
አዴንቀውት ነበር። ግጥሞቹ እየተጻፈ ይበተናለ፣ እነ ከበዯ ወ/ሚካኤሌ 
ዯግሞ እየተቀባበለ ይዘፌናለ። በየከተማው እየዞርን የመጨረሻውን 
ስራ ዋሽንግተን ዱሲ አቀረብን።29ች 
 

በ1964ዓ.ም ኬንያ ሁሇት ጊዜ ሱዲን አንዴ ጊዜ ዋሽንት 
ሇመጫወት መሄዲቸውን ያስታውሳለ። ዮሏንስ ከተሳተፈባቸው 
ስራዎች መካከሌ ትሌቅ የሚባሇው በወቅቱ የተሇያዩ ታዋቂ 
ኢትዮጵያዊያን አርቲስቶች በተሇያዩ የዓሇም ሀገራት የተሳተፈበት 
የሕዝብ ሇሕዝብ መዴረክ የተባሇው ስራ ተጠቃሽ ነው። በኢትዮጵያ 
                                                           
28ይህ ዜማ በታዋቂው ኢትዮጵያዊ የኢትዮ ጃዝ ሙዚቃ ባሇሙያ ሙሊቱ አስታጥቄ 
ስም ተመዝግቦ ይገኛሌ። 
29ዮሏንስ አፇወርቅ፣ ቃሇመጠይቅ፣ አዱስአበባ፣ ጥቅምት 2010 ዓ.ም። 
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የሙዚቃ ታሪክ ተዯጋግሞ የሚነሳው ትሌቁ ስራ እንዯሆነ የመስኩ 
ባሇሙያዎች ይገሌጻለ (ተስፊዬ, 2005; የኢትዮጵያ ዯራሲያን 
ማህበር, 2002)። 

የሕዝብ ሇህዝብን መዴረክ በወቅቱ አለ የተባለ የሙዚቃ 
ባሇሙያዎች30 እንዱሁም ከየብሄረሰቡ የተውጣጡ የየብሄረሰቡ 
የሙዚቃ አዋቂዎች የተሳተፈበት መዴረክ ነበር። የዚህ መዴረክ 
መነሻ ሀሳብ እና አሊማን በተመሇከተ በወቅቱ በአስተባባሪነት በቡዴን 
መሪነት እና በተሇያየ ዯረጃ የተሳተፈ ግሇሰቦች የነበረውን አጠቃሊይ 
አውዴ በተሇያየ አጋጣሚ ይገሌጻለ።  

የህዝብ ሇህዝብ የባህሌ ቡዴን የተጠነሰሰው በዚያን ወቅት የሻዕቢያ 
የሙዚቃ ቡዴን በሮምና በሚሊኖ ሇሚኖሩ ኤርትራውያን የቅስቀሳና 
መዝናኛ ዝግጅት አቅርቦ ነበር። ዝግጅቱም ኤርትራዊያንን ‘ሇአመጽ 
የሚያነሳሳና በኢትዮጵያም ሊይ ጥሊቻ የሚያሳዴር ነበር’ ይባሊሌ።
በወቅቱ በሮም የኢትዮጵያ አምባሳዯር የነበሩት አቶ ተስፊዬ አብዱ 
ኢትዮጵያዊያንን ሇመካስ አንዴ የኪነት ቡዴን እንዱሊክሊቸው ሇኮልኔሌ 
መንግስቱ ኃይሇማሪያም ጥያቄ ያቀርባለ። 

በዚህ መሌኩ በወቅቱ የነበሩ የመንግስት ባሇስሌጣናት ሙዚቃን 
ሇፖሇቲካ አሊማ ማሳኪያ እንዯ ትሌቅ መሳሪያ ሇመገሌገሌ ሀሳቡን 
አነሱ። ላሊው የሕዝብ ሇሕዝብ ኢትዮጵያ ከፌተኛ የባህሌ ዘመቻ 
የተዯገሰው እና የተተገበረበት ዋንኛ አሊማ በሀገሪቱ ሊይ ሇዯረሰው 
ረሀብና ቸነፇር የረደትን የዓሇም ሀገራት ሇማመስገን ነው። 
በተጨማሪም ኢትዮጵያን ሇማያውቀው የዓሇም ህብረተሰብ 
ሇማስተዋወቅ፤ እንዱሁም በውጭ ሀገር ይገኙ የነበሩትን 
ኢትዮጵያዊያን የአገር ፌቅር ስሜት ሇመቀስቀስና የባህሌ ተሀዴሶ 
ሇመስጠት ነበር። በወቅቱ በውጭ ይኖሩ ከነበሩ ኢትዮጵያዊያን 
የመንግስት ተቃዋሚዎች መዴረኩን ወዲሌታሰበ አቅጣጫ እንዲይሄዴ 
ከፌተኛ ጥንቃቄ ሇማዴረግ ወስነው ኮሚቴ አቋቋሙ31። በኮልኔሌ 

                                                           
30በሕዝብ ሇሕዝብ መዴረክ ከተሳተፈት መካከሌ ክቡር ድክተር ጥሊሁን ገሠሠ 
ሀገርን ወክሇው በዓሇም ሊይ ከሰሯቸው ስራዎች መካከሌ ቀዲሚ መሆኑን የህይወት 
ታሪካቸውን በሚዘክረው መጽሀፌ ውስጥ ተጠቁሟሌ (የኢትዮጵያ ዯራሲያን ማህበር 
2002)። 
31የኮሚቴው ሰብሳቢ መንግስቱ ኃይሇማሪያም፣ ምክትሌ የርእዮተ አሇም መምሪያ 
ሀሊፉ አቶ ሽመሌስ ማዘንጊያ። ሇዝግጅቱ ተዯርጎ በማይታወቅ ሁኔታ አንዴ ሚሌየን 
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መንግስቱ ኃይሇማሪያም ወሳኝነት የቱሪዝም ኮሚሽን፣ የእርዲታ 
ማስተባበሪያና ማቋቋሚያ ዴርጅት፣ የኢትዮጵያ አየር መንገዴና 
የባህሌ ሚኒስቴር ሀሊፉዎች የሚገኙበት ኮሚቴ ተቋቋመ።በጊዜው 
ከተሳተፈትና የህዝብ ሇህዝብ ኢትዮጵያ የማስታወቂያና የህዝብ 
ግንኙነት ሀሊፉ የነበሩት ማዕረጉ በዛብህ የዘመቻውን የጉዞ ጥንቅር 
የያዘ ዘገባ ዋቢ አዴርገው ይጠቁማለ (የኢትዮጵያ ዯራሲያን ማህበር፣ 
2002፡ 183)።ይህም ህዝብ ሇህዝብ የተባሇው መዴረክ ዮሏንስ 
አፇወርቅ ከላልች ሙዚቀኞች ጋር በመሆን ሀገርን ወክሇው በተሇያዩ 
የዓሇም ሀገራት በመዘዋወር የዋሽንት ጨዋታን ያስተዋወቁበት ትሌቁ 
መዴረክ ነበር። በአርቲስት ሙሊቱ አስታጥቄ አቀናባሪነት የተሇያዩ 
የሙዚቃ ባሇሙያዎችን የያዘ ቡዴን ተቋቋመ፡፡ በዚህ መሰረት 
ጌታመሳይ አበበ መስንቆ፣ አላያስ አረጋ በክራር፣ ኮት ሁጁለ በቤዝ 
ጊታር፣ ተካ ጉሌማ በከበሮ፣ ዮሏንስ አፇወርቅ በዋሽንት በመሆን ነበር 
(አዱስ ዘመን, 2011)። 

ሕዝብ ሇሕዝብ ኢትዮጵያ የሚሇውን መዴረክ በትሌቅ ታሪካዊ 
የኪነጥበብ ስራ ውስጥ ትሌቅ ቦታ የሚሰጠው እንዱሁም ዮሏንስ 
አፇወርቅም ሇሀገር ሰራሁት ከሚለት በቀዲሚነት የሚጠቅሱት 
ቢሆንም አብሮ በወቅቱ የነበረውን አስቸጋሪ ገጠመኝ አይዘነጉትም።  
 

የህዝብ ሇህዝብ ጉዞ ብዙ መከራ ታይቶበታሌ፤ ትሌቅ ስራም የሰራሁበት 
ነው። በጄኔቫ ጉዞ የማሌረሳው ፍቅ ባሇው አውቶቡስ የባህሌ ሌብስ 
ሇብሰን እየተጓዝን ሳሇ በዴንገት መሀሌ ከተማ ሊይ ውረደ እና እዚህ 
ተጫወቱ አለን። የሀገራችን ሰዎች ሲያዩን በጣም ተሸማቀቁ። ፖሉስ 
መጣ በኋሊ በስንት መከራ ሳንታሰር ቀረን። ፇረንሳይ ፓሪስ ዯግሞ 
የተገጣጠበ ቤት አሳዴረው ወዯ ጄኔቫ እንዴንሄዴ ተዯረገ። የተወዛዋዥ 
ሳጥን አስረሀንዴ ነበረ። እሱ ተጭኖ ፓሪስ አካባቢ ጉዞ ጀመርን ስንሄዴ 
ውሇን አዯርን። የባህሌ ኮሚሽን ሚኒስቴር አቶ ሀብተስሊሴ ታፇሰ ቋንቋ 
ስሇሚችለ አስተርጓሚ ሆነው አብረውን ነበሩ። ቦርዯር ሊይ ስንዯርስ 

                                                                                                                                                
ተኩሌ ብር በሊይ ወጪ ሆነ። የየብሄረሰቡ አባሊትና ጌጣጌጦች ባማረ ሁኔታ 
ሇማሟሊት ተችሎሌ። በ1980 ዓ.ም. ዓሇምን በዞረው የሕዝብ ሇሕዝብ የኪነት ቡዴን 
የመጨረሻ ዝግጅት ወቅት ኮልኔሌ መንግስቱ ኃይሇማሪያምና የቅርብ ረዲቶቻቸው 
ሇሶስት ቀናት ያህሌ ከላሊ ስራቸው ርቀው አመራር ሰጥተውበታሌ (ተስፊዬ፣ 2005፣ 
280-281፡317)።  
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ፖሉስ ሇሁሇት ሰአት ያህሌ አስቆመን። ፓስፖርት አሳይተን 
በጭቅጭቅ አሇፌን። እሱን ጨርሰን ወዯ ራሻ ሄዴን። ራሻ ዯግሞ 
ቋንቋውን አንችሌም። ከፕላን ወርዯን እቃ ስንጠብቅ ይሰዴቡን ነበር፣ 
ሆቴሌ ሄዯን ስናርፌም ኢትዮጵያዊያን ተማሪዎች እዚህ እንዳት 
ይሰራለ ብሇው በመጮህ ተቃወሙ32። እንዯምንም ብሇን እዚያም 
ሰርተን ጨርሰን ወዯ ሆቴሊችን ተመሇስን። የያዝነውን አስረሀንዴ ሳጥን 
ሌብስና እቃዎች የባቡሩ ፈርጎ አይችሌም ተብል ትንሽ እቃና 
ሌብሳችንን ይዘን ሄዴን። ስንዯርስ አሌጋ ጠፊ በአንዴ ክፌሌ ውስጥ 
ዘጠኝ፣ዘጠኝ ሆነን ተጨንቀን አዯርን።በማግስቱ ኢትዮጵያ ኤንባሲ 
ሄዯን ስብሰባ ነበረን በኋሊ እዚያው ኢንባሲ ግቢ ውስጥ ከየቦታው 
ሇተሰባሰቡ ኢትዮጵያዊ ተማሪዎች አቀረብንሊቸው። የመጨረሻውን ስራ 
ያቀረብነው ግሪክ ነበር። ተቃዋሚ ሁለ ተሰሌፍ ሀገሩ ሙቀት ስሇሆነ 
የሚቀርበው ሜዲ ሊይ ነበር። በመካከለ አንደ ነጭ ተመታ በዚያው 
አበቃን። በፉት ሲሰዴቡን የነበሩት ኢትዮጵያዊያን ተቃዋሚዎች 
ስራችንን ሲያዩ አሌቅሰዋሌ። እኔ እንኩዋ እንባዬ አፋ እየገባ መጫወት 
አቅቶኝ ነበር።ከኢትዮጵያ ስንነሳ እቅዲችን ሰባት ወር ሇመቆየት ነበር። 
ሆኖም በአራት ወራችን ተመሇስን።33 
ላልችም በህዝብ ሇህዝብ መዴረክ የተሳተፈ ባሇሙያዎች ዮሏንስ 

አፇወርቅ  የነበረውን ዴባብ የገሇጹበትን በተሇይ በወቅቱ በነበረው 
የፖሇቲካ ሥርአት በውጭ የሚኖሩ ኢትዮጵያዊያን ተቃውሟቸውን 
ሇመግሇጽ መዴረኩን እንዯ መሌካም አጋጣሚ መጠቀማቸው 
የተሳተፈትን ባሇሙያዎች ሇተሇያየ እንግሌት ዲርጓቸዋሌ። ሕዝብ 
ሇሕዝብ ኢትዮጵያ አገራዊ ተሌእኮውን ሇመወጣት የሚያስችሌ የሶስት 
ወራት ሌምምዴ በብሔራዊ ሸንጎ የመሰብሰቢያ አዲራሽ አዴርጎ ነበር።  
የቡዴን መሪዎችን ጨምሮ 56 አባሊት ነበሩት። ዝግጅቱ ከኢጣሌያ ዋና 
ከተማ ሮም ጀምሮ በአስራ ስምንት የአውሮፓና የአሜሪካ ከተሞች 
                                                           
32 ዮሏንስ አፇወርቅ ተቃዋሚ ያሎቸው በወቅቱ በውጭ ሀገራት የሚኖሩ 
ኢትዮጵያዊያን ናቸው። የህዝብ ሇህዝብ ኢትዮጵያ ቡዴኖችን ሰበብ በማዴረግ፤
በጊዜው በነበረው የዯርግ ስርአት ሊይ የነበራቸውን ተቃውሞ ሇመግሇፅ ነው። 
“በየከተማው ተቃዋሚ ወገኖች ከሚያሳዩት የገሀዴ ተቃውሞ ሰሌፌ ላሊ እውቅ 
አርቲስቶችን በማስከዲት የጉዞው ተሌእኮ እንዱከሽፌ ብዙ ሙከራዎች ተዯርገዋሌ።
…አርቲስቶቹን አባብሇው ሇማስቀረት ከመሞከር በሊይ በተሇይ ክቡር ድክተር 
ጥሊሁን ገሰሰ፣ ማህሙዴ አህመዴ እና ብዙነሽ በቀሇን አፌነው በመውሰዴ ሇማስከዲት 
ሞክረዋሌ (የኢትዮጵያ ዯራሲያን ማኀበር 2002፣ 184-185)።” 
33ቃሇመጠይቅ፤ ዮሏንስ አፇወርቅ፣ አዱስ አበባ፣ ሀምላ 2009 ዓ.ም። 
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በመዞር፣ ጄኔቫ ሊይ አጠናቆ በ118ኛ ቀኑ ወዯ እናት ሀገሩ ተመሇሰ 
(የኢትዮጵያ ዯራሲያን ማህበር, 2002)። 

ኢትዮጵያን ወክሇው በዓሇም መዴረክ ሊይ ከተገኙት መካከሌ 
የዮሏንስን አስተዋጽዎ እና የዋሽንት ጨዋታ ሌዩ ችልታ የህዝብ 
ሇህዝብ ዝግጅት መሪና ዮሏንስን በቅርበት የሚያውቋቸው ሲገሌጹ፤ 
“ሁለም ሙዚቀኛ ሁሇት ሁሇት በመሆን አንደ ሲዯክመው ላሊኛው 
እንዱያግዝ ሲዯረግ አርቲስት ዮሏንስ አፇወርቅ ግን ብቻውን ከአንዴ 
ሰዓት በሊይ በማይቋረጠው ሙዚቃ በብቃት ቅኝት እየሰጠ ያገሇገሇ 
የዋሽንት ንጉሥ ነው” (አዱስ ዘመን, 2011)፡፡ 

ከኢትዮጵያ ውጭ በቡዴን ሆነው ህዝብ ሇህዝብ ሊይ 
እንዯተሳተፈት ሁለ በላሊም ጊዜ በተሇያዩ የዓሇም ሀገራት ተዘዋውረው 
የዋሽንት ሙዚቃን አቅርበዋሌ። ሇምሳላ ናይጄርያ፣ ሱዲን፣ ግብጽ፣ 
አሜሪካ፣ ጣሌያንና ፇረንሳይ ይገኙበታሌ።  
 
 

የዮሏንስ አፇወርቅ የዋሽንት አጨዋወት ብቃት በባሇሙያ ዏይን 
ስሇ ዮሏንስ አፇወርቅ ዋሽንት አጨዋወት ብቃት ከዋሽንቱ 

ጠባይ ጋር በማያያዝ የተሇያዩ ባሇሙያዎች ሙያዊ አስተያየት 
ሰጥተዋሌ። ከእነዚህ መካከሌ ህዝብ ሇህዝብ ሊይ በቡዴን መሪነት 
ዮሏንስ አፇወርቅን በቅርበት የሚያውቋቸው ጸሏፉ ተውኔት እና 
ገጣሚ አያሌነህ ሙሊቱ ዮሏንስን እንዯሚከተሇው ገሌጸዋቸዋሌ። 

ዮሏንስ ዝም ብል ዋሽንት ብቻ የሚጫወት ሙዚቀኛ አይዯሇም፤ 
በሚጫወትበት ወቅት ዏይንም ቀሌብም የሚስብ እንቅስቃሴ 
ስሇሚያዯርግ የተመሌካች ትኩረት በሙለ እርሱ ሊይ ስሇሚሆን ላልች 
ሙዚቀኞችንና ተወዛዋዦችን እስከ መሸፇን ይዯርስ የነበረ ነው። 
የሚገርመው ዋሽንት መጫወት ከባዴ ትንፊሽ ይፇሌጋሌ፤ ያንን 
ተቋቁሞ እንቅስቃሴ መጨመሩ የተሇየ ተሰጥኦ እንዲሇው ያስታውቃሌ። 
ማንም ይህንን በቀሊለ ሉያዯርገው አይችሌም፤ዮሏንስ ግን ይህንን 
የታዯሇ ሙዚቀኛ ነበር። ፇረንጆች መጥተው ዮሏንስ አፇወርቅ ከኋሊ 
የሚረዲው ነገር አሇ እንጂ ብቻውን ይህንን ሉያዯርግ አይችሌም 
አለኝ። የሙዚቃ ባሇሙያው የተሇየ ተሰጥኦ ያሇውና ያሇ አንዲች 
የሰውም ሆነ የቴክኖልጂ ዴጋፌ እንዯሚጫወት ነግሬያቸው በመዴረክ 
ሊይ እየተጫወተ ከጀርባው ወስጄ አሳይቻቸዋሇሁ (አዱስ ዘመን የካቲት, 
24, 2011)። 
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ዮሏንስ አፇወርቅ በባህሊዊ ሙዚቃ መሳሪያ ተጫዋቾች በግንባር 
ቀዯምትነት ከሚጠቀሱ ሙዚቀኞች አንደ ናቸው። ከሕዝብ ሇሕዝብ 
መዴረክ ቀዯም ብልም በተሇይ በኦርኬስትራ ኢትዮጵያ የነበሩ የባህሌ 
የሙዚቃ ተጫዋቾች በዓሇም መዴረክ በመዞር የኢትዮጵያን ባህሊዊ 
ሙዚቃ ሲጫወቱ የተሇያዩ ዓሇም አቀፌ የመገናኛ ዘዳዎች ጭምር 
አዴንቀው እንዯጻፈ በኢትዮጵያ ሙዚቃ ሊይ ጥናት ያዯረጉ ምሁራን 
በስም ጭምር ዮሏንስን ይጠቅሷቸዋ (Timkihit 2018, p.11)። 

ዮሏንስ አፇወርቅን በዋሽንት ጨዋታ የሚያስዯንቃቸው የተሇየ 
አጨዋወታቸው ብቻ ሳይሆን የሙዚቃ መሳሪያው በራሱ አስቸጋሪ 
መሆኑና ይህንን አስቸጋሪ የሙዚቃ መሳሪያ ያሇእንከን መጫወት 
መቻሊቸው ነው። የሙዚቃና ቴአትር ሙያተኛው ተስፊዬ አበበ 
ዋሽንት ጨዋታን አስመሌክተው “ዋሽንት ከኢትዮጵያ ባህሊዊ 
የሙዚቃ መሳሪያዎች ትንፊሽ የሚጠይቅ ከባደ መሳሪያ ነው። 
ዮሏንስ በዚህ በኩሌ አንቱ የተባሇ ነው፤ ምትክ የሇውም።
…ኦርኬስትራ ኢትዮጵያ በነበረ ጊዜ … ትዝታ፣ አምባሰሌ፣ ባቲ 
የኢትዮጵያ ቅኝቶችን በረቀቀ ሁኔታ ያስዯምጥ ነበር።” 

ዮሏንስ አስቸጋሪ የተባሇውን ዋሽንት ከተሇመዯው አጨዋወት 
ባሇፇ ፇጠራ አክሇውበት ሰው እንዱወዯው ማዴረጋቸውን ሙያውን 
በቅርበት የሚያውቁ ግሇሰቦች ይመሰክራለ። ከእነዚህ መካከሌ 
ጌታቸው ወርቅዬ የተባሇው ወጣት የዋሽንት ተጫዋች የዋሽንት 
አጨዋወት ከላልቹ የትንፊሽ መሳሪያ በተሇየ አስቸጋሪ እና ማንም 
ሰው ያሇተሰጥኦ እና ሌምዴ ሉጫወተው እንዯማይችሌ በርእዮት 
ሚዱያ ሊይ በተዯረገሇት ቃሇመጠይቅ ገሌጿሌ። ከዚሁ ጋር አያይዞ 
የተሇያዩ ዋሽንት ተጫዋቾችን ስምና ስራዎቻቸውን በመግሇጽና 
በማነጻጸር “ጋሽ ዮሏንስ የአሁኑንም የዴሮውንም ዜማ የፇሇግነውን 
የሚጫወቱሌን ትሌቅ የዋሽንት ባሇሙያ ናቸው34።” በማሇት 
ገሌጿቸዋሌ። 

ላልችን አስተምረዋሌ ወይ ሇሚሇው ጥያቄ ምሊሽ ሲሰጡ 
ያስተማሩት እንዯላሇ ጠቁመዋሌ። ይህን አስምሌክተው የሙዚቃ 
ባሇሙያ የሆኑት ዲዊት “እውቀትን ስሇማሸጋገር በሸገር ሬዱዮ ጣቢያ 

                                                           
34ጌታቸው ወርቅዬ፣ ርዕዮት ሚዱያ 2008፣ኢቢኤስ ቴላቪዥን። 
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ዮሏንስ ተጋብዞ እኔም ባሇሁበት ሇማንም አሊስተሊሇፌኩም እኔ ስሞት 
አብሮኝ ይቀበራሌ ብል መሌሷሌ35” ሲለ ገሌጸዋሌ። 

“በፉት ወርቅዬ መኩሪያ የሚባሌ ሌጅ ነበረ። በኋሊ ሞተ። ሌጁ 
ጌታቸው ግን አሜሪካን ሀገር ነው። እሱም ይጫወት ነበር እኔን 
የሚተካኝ እሱ ነው። ላሊው ዯግሞ አቡ ገብሬ ሀገር ፌቅር ያሇው 
ዋሽንት ተጫዋች ጎበዝ ነው።” በማሇት የእሳቸውን የዋሽንት 
አጨዋወት ስሌት ይተካለ ያሎቸውን ተናግረዋሌ። ዮሏንስ ይተካኛሌ 
ያለት ዋሽንት ተጫዋችም ሇዚህ ጥናት ቃሇመጠይቅ ካዯረግን በኋሊ 
በሚዱያ ቀርቦ “የእኔ አጨዋወት ወዯ ጋሽ ዮሏንስ ያዯሊሌ።36” ሲሌ 
ይህንኑ የሚያጠናክር ሀሳብ ሰጥቷሌ። 

ዮሏንስ አፇወርቅ ከግማሽ ምእተ አመት በሊይ በዋሽንት ጨዋታ 
ስራ ሊይ ቆይተው በ1995 ዓ.ም ከአዱስ አበባ ባህሌ አዲራሽ በጡረታ 
ተሰናብተዋሌ። በጡረታ ሊይ እያለ አጋጣሚውን ሲያገኙ ዋሽንት 
ይጫወቱ ነበር። ጡረታ ከወጡ በኋሊ በአዱስ አበባ ከተማ ካዛንችስ 
መናኸሪያ አካባቢ በሚገኘው ፇንዴቃ የምሽት የባህሌ ሙዚቃ 
በሚቀርብበት ኢትዮ ከሇር ከተባሇ የሙዚቃ ባንዴ ጋር ሇሁሇት 
አመት ገዯማ ተጫውተዋሌ። 

ይህን ያህሌ አመት በግሌም በተሇያዩ የባህሊዊ ሙዚቃ 
ባሇሙያዎችን ቀጥረው በሚያሰሩ ተቋማትም ጭምር ሲሰሩ በሌምዴ 
ያዲበሩት እውቀት በሌምዲቸው ሌክ ሇላልች አሊስተሊሇፈም። 
ሇላልች የሚያስተሊሌፈበት አጋጣሚም በሙዚቃ ትምህርት ቤትም 
ይሁን ተቀጥረው በሰሩባቸው ተቋማት የተዘረጋ የአሰራር መዋቅር 
ባሇመኖሩ እውቀታቸውን ሳያስተሊሌፈ ቀርተዋሌ። በስጋ የወሇዶቸው 
አምስት ሌጆች ቢኖራቸውም የዮሏንስን ዋሽንት የሚያነሳ ሌጅ ግን 
አሊፇሩም። የዮሏንስ አፇወርቅ ህሌፇትም እንዯ አንዴ ግሇሰብ 
ህሌፇት ብቻ የሚታይ አይዯሇም። ምክንያቱም በእውቀታቸው ሌክ 
በርካታ ባሇሙያ ማፌራት ሲችለ በተሇያየ ምክንያት ሉሆን ይችሊሌ 
ሳያፇሩ በመቅረታቸው ነው። 

                                                           
35ዲዊት ይፌሩ፤ ይህ ጥናት ጥር 27 እና 28 በአዱስ አበባ ዩንቨርሲቲ ማንዳሊ 
አዲራሽ በቀረበበት ወቅት የሰጡት ሀሳብ ነው። 
36ጌታቸው ወርቅዬ፣ ርዕዮት ሚዱያ 2008፣ ኢቢኤስ ቴላቪዥን። 
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ዮሏንስ አፇወርቅ የአራት ወንድች እንዱሁም የአንዱት ሴት 
ሌጅ አባት ነበሩ። ሇረዥም አመታት እስከ ህሌፇታቸው አዱስ አበባ 
መነን ተብል የሚጠራው አካባቢ ስፔን  ኢምባሲ አጠገብ ይኖሩ 
ነበር። ባሇቤታቸው አርፇው፤ ሌጆቻቸውን ያሳዯጓቸው አያቶቻቸው 
እንዯሆኑ ነግረውኛሌ። ህይወታቸው እስካሇፇበት ዴረስ ከሌጃቸው ጋር 
ይኖሩ ነበር። ዮሏንስ አፇወርቅ የካቲት 18 ቀን 2011 ዓ.ም ከሰዓት 
በኋሊ ከዚህ ዓሇም በሞት ተሇይተዋሌ። ስርዏተ ቀብራቸው በመንበረ 
ጸባኦት ቅዴስት ሥሊሴ ካቴዴራሌ የካቲት 19 ቀን 2011 ዓ.ም ከቀኑ 
9:00 ሰዓት ተፇጽሟሌ። 
 

ማጠቃሇያ 
ዮሏንስ በመዯበኛ ትምህርት ቤት ሳይገቡ ፉዯሌ ሳይቆጥሩ 

በህጻንነት እዴሜ ከእረኞች የሰሙት የሸንበቆ ዴምጽ ማርኳቸው እስከ 
ህሌፇታቸው ከስሌሳ አመት በሊይ በዚሁ ስራቸው እየተዝናኑ፣ 
እያዝናኑ መተዲዯሪያቸው ሆኖ ኖረዋሌ። ከጓዯኞቻቸው በሌምዴ 
ወርሰው በዴግግሞሽና በማስተዋሌ አዲብረው ዋሽንት ጨዋታን ከሀገር 
አሌፇው በዓሇም ዞረው ተጫውተዋሌ። የሀገራችንን ሙዚቃ በማጥናት 
“አራት ቅኝቶች አለት” የተባሇውን ዮሏንስ አሌተማሩትም በቲዎሪ 
አያውቁትም ግን አራቱንም ቅኝት አሳምረው በተግባር ይጫወቱታሌ።  
የትውሌዴ መንዯራቸውን ሇቀው ወዯአዱስ አበባ እንዱመጡ 
ሌባቸውን ያነሳሳቸው በሌጅነት እዴሜያቸው ዋሽንት 
አጨዋወታቸውን ያስተዋሇ የቀዬው ሰው ነበር። አዱስ አበባ መጥተው 
የሰፇር ሌጆችን ሰብስቦ ዋሽንት በማሰማት የሌጆችን ቀሌብ ከመሳብ 
ጀምሮ በወቅቱ በአዱስ አበባ ከተማ ታዋቂ በነበሩ ጠጅ ቤቶች 
ዋሽንታቸውን በመጫወት የብዙዎችን ሌብ ገዝተዋሌ። ከዚህም ባሇፇ 
እንዯ ዮሏንስ ሁለ ላሊው ከበሮ መቺ የሆነው ጅግሶንም ያገኙት 
ዋሽንታቸውን በሚጫወቱበት ጠጅ ቤት ነው። ዮሏንስ በጅግሶ ሰበብ 
የማያውቁትን ዯቡብ ኢትዮጵያን በዋሽንታቸው ቃኝተዋሌ። 
ከዋሽንታቸው ውጭ ላሊ ሙያ ያሌሞከሩት ዮሏንስ አፇወርቅ 
በየምሽት ቤቱ ስራዬ ብሇው ዋሽንት ሲጫወቱ በተመሇከቷቸው 
ግሇሰቦች ምክንያት በተሇያዩ መንግስታዊና መንግስታዊ ባሌሆኑ 
የባህሌ ሙዚቃ መሳሪያ ተጫዋች በሚፇሌጉ ተቋማት በመዯበኛ 
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ሰራተኝነት ተቀጥረው ሰርተዋሌ። ከእነዚህ መካከሌ ሇምሳላ ፖሉስ 
ኦኬስትራ፣ ኦርኬስትራ ኢትዮጵያ (እስከፇረሰበት ጊዜ ዴረስ)። 
እንዱሁም ሀገር ፌቅር፣ ብሄራዊ ቲያትር፣ ማዘጋጃ ቤት ባህሌ ማእከሌ 
እና በመሳሰለት ተቋማት ሰርተዋሌ። በእነዚህ ተቋማት አማካይነት 
በተሇያዩ የዓሇም ሀገራት ተዘዋውረው ዋሽንት በመጫወት ኢትዮጵያን 
አስተዋውቀዋሌ። በተሇያዩ ዓሇማት ዋሽንት ሇመጫወት ከተሇያዩ 
ስመ ጥር አርቲስቶች ጋር ዞረዋሌ። 

ዮሏንስ አፇወርቅ በርካታ ዜማ በዋሽንት ቢጫወቱም 
የተጫወቱትን ያክሌ እውቅና አሌተሰጣቸውም። ሊሇመታወቃቸው 
እንዯ ምክንያት ከሚነሱት አንደ አብዛኛው ስራቸው ተቀርጾ በወቅቱ 
ብቸኛ በነበረው ሬዴዮ ጣቢያ መቀመጡ ነው። የትውፉታዊ ሙዚቃ 
መሳሪያ ጠባይ በራሱ ከሚያጅቡት ሙዚቃ ጀርባ የዋሽንቱ ዴምጽ 
እንጂ የዮሏንስ ፍቶ ወይም ማንነት እንብዛም ያሇመታየቱ ላሊው 
የስራቸውን ያህሌ ሊሇመታወቃቸው ምክንያት ሉሆን ይችሊሌ። 
በተጨማሪም ዮሏንስ እንዯላልቹ የሙዚቃ ባሇሙያዎች በካሴትና 
መሰሌ የቴክኖልጂ ውጤቶች በስማቸው የዋሽንት ዜማን በብዛት 
አሳትመው ሇገበያ አሇማቅረባቸው ነው። ሆኖም ዮሏንስ አፇወርቅ 
ዘመን ተሻጋሪና ወዯፉትም ትውሌዴ እንዱዘክራቸው የሚያዯርጉ 
ስራዎችን እንዯሰሩ በተሇያየ አጋጣሚ የተቀረጹትን የዋሽንት ዜማ 
የሰማ የሚያስተውሇው ነው። 

ዮሏንስ አፇወርቅ የዋሽንት ጨዋታ ሙያቸውን ያሳዯጉት 
በተመቻቸ መንገዴ አሌነበረም። በጣም አስቸጋሪ በሆነ የየእሇት ኑሮን 
ሇማሸነፌ በሚዯረግ የህይወት ውጣ ውረዴ ውስጥ ነው። ከግማሽ 
ምእተ አመት በሊይ የዋሽንት ጨዋታን ሳያቋርጡ ቢሰሩም ሇጡረታ 
ዘመናቸው የሚሆን ጥሪት እንኩዋን ሳያፇሩ የራሴ የሚለት ማረፉያ 
ጎጆ ሳይኖራቸው በስኳር ህመም በመሰቃየት ከዚህ ዓሇም 
ተሰናብተዋሌ። 

በዮሏንስ አፇወርቅ የህይወት ታሪክ ውስጥ በሀገራችን ኢትዮጵያ 
ባህሊዊው ሙዚቃ በግሇሰቦች ጥረት እንዯኖረ እንዯታወቀ እንዲዯገ 
ማሳያ ነው። “አፌሪካ ውስጥ አንዴ ሰው ሲሞት አንዴ ቤተመጻህፌት 
የተቃጠሇ ያህሌ ነው።" የሚሇው አባባሌ በተግባር የዮሏንስ አፇወርቅ 
ሞት ማሳያ ነው። ዮሏንስን ቀጥረው ያሰሩ የነበሩት ተቋማት 
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የዮሏንስን በሌምዴ የዲበረ እውቀት ከመግዛት ውጭ በዘመናዊውም 
ሆነ በባህሊዊው ትምህርት ቤት ገብተው ሙያቸውን ወዯተሻሇ ዯረጃ 
እንዱያሳዴጉ፤ እንዱሁም ሙያቸው እንዯ አንዴ የባህሊዊ ሙዚቃ 
መሳሪያ አስተማሪ ሇላልች አስተሊሌፇው ተቋም መስርተው 
እንዱያሌፈ አሊገዛቸውም። የእሳቸውን አጨዋወት ሇማስተማር 
በኖሩበት ዘመን የሙዚቃ ትምህርት ቤት፣ በተሇያዩ የተሻለ 
የማስተማሪያ መንገድች ሉያስተምሩ ሲችለ እንዯዋዛ አሌፇዋሌ። 

በመጨረሻም እንዯ ይሁንታ፤ እንዯዚህ አይነት ባሇሙያዎች 
ዛሬም ጥቂት ቢሆኑም አለ። ስሇዚህ እነዚህ ባሇሙያዎች በህይወት 
እያለ እውቀታቸውን የሚስተሊሌፈበት ምቹ ሁኔታ እንዱፇጠር 
የትምህርት ተቋማት ባህሌ ሊይ የሚሰሩ የመንግስት ተቋማት የሙዚቃ 
ትምህርት ቤቶች ትኩረት ሰጥተው ቢሰሩ። ላሊው ሀገር በቀለ 
እውቀት ተሰጥዎን ሇማወቅ፣ የእውቅት ሇመዲ እና ሽግግር ስሌቱ 
በየሙያው ተሇይቶ ቢጠና ቢታወቅ ነገ ብዙ ባሇሙያ ማፌራት 
ይቻሊሌ። እንዯ ዮሏንስ አፇወርቅ ሇሀገር የሚተርፌ ሀብት የሆነ 
እውቀት ይዘው የእሇት ጉሮሮን ሇመሸፇን በማያስችሌ ተዯጋጋሚ እና 
መሰሌ ተግባር ሊይ ጊዜያቸውን አጥፌተው፣ እውቀታቸውንም ይዘው 
ከማሇፊቸው በፉት እውቀቱ ሀብት መሆኑ ታውቆ ተገቢው ክብር 
እውቅና ተሰጥቷቸው እውቀታቸውን በማሳዯግ፣ በማስተሊሇፌ፣ 
በማባዛት ተግባር ሊይ እንዱያውለት መሰረታዊ ፌሊጎታቸውን 
ማሟሊት ከመንግስት ተቋማት ትክረት ያስፇሌገዋሌ። 
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ዋቢ መረጃዎች 

ተስፊዬ ሇማ። 2005። የኢትዮጵያ የሙዚቃ ታሪክ ከ1889-1983። አዱስ 
አበባ። ርኆቦት አታሚዎች። 

ጌታቸው ወርቅዬ። 2008 ዓ.ም። ቃሇመጠይቅ ርዕዮት፣ ኢቢ ኤስ 
ቴላቪዥን። 

አሇማየሁ ገ/ሕይወት። 2010። “በባህሌ ሙዚቃ ረገዴ የእኔ ትግሌ የነበረው  
ብሔራዊ ሙዚቃ ነው።”ታዛ 

መጽሄት። ዯብረ ያሬዴ አሳታሚ ኃ/የተ/የግ/ማህበር። https://taza. 
Debreyaredpublisher.com 

አዜብ ታዯሰ። 2011 ዓ.ም። የዋሽንቱ ንጉስ ዮሏንስ አፇወርቅ። አዱስ 
ዘመን ጋዜጣ። https: //www.press.et/ama/03.03.2019 

አዴማሱ አበበ። 2008። ዱንካየዲውሮ ባህሊዊ የሙዚቃ መሳሪያ።አዱስ 
አበባ። ብረሃንና ሰሊም ማተሚያ ዴርጅት። 

የኢትዮጵያ ቋንቋዎችና ባህልች አካዲሚ። 2006። የአማርኛ መዝገበቃሊት፤ 
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